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, C H A P 'I E ft ONE

LIFE AND PERSONALITY OF KAVI ‘' DH AIAP A Li 
j : UPE:- 
I : Source-material

Like Banafla Dhanapala, the author of the 
Tilakamanjarl (TM>, has given in his works many indi
cations about his ancestors and patrons. Jain tradition, 
both literary and religious, has also preserved valu
able information about the life of Kavi Dhanapala". Prof*
K -iessor H.l.Kapadia1 has noted the following works as 

source-material bearing on this point:-
(i) The tilakamaKjarx of Dhanapala-~introductory 

verses 51-53 ;
(ii) The paialacchinlmamala of Dhanapala (V.Sam.

1029 i.e.973 A.D.);
(iii) The Savagavihl of Dhanapala ;
(iv) The Sanskrit Vrtti by Dhanapala (8SV) -on the 

Sobhana-stuti of his younger brother Sobhana Muni ;
(v; The mahendrasuri-prabandha (chapter 17),the 

Vadivetala-Santisuri-caritam (chapter 16) and the Sura- 
carya-earitam (chapter 18) of 'the prabhavaka-caritam 
(PHC) of Prabhacandraslri (1278 A.D.);

(vi) The Dhanapala-prabandha in the Bhoja-prabandha 
l.HP(HRK) intro, p. 13.
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of the Prabandhacmtamani of MeruAunga (1305 A.D.);

(v‘ii)A commentary called the Gaitya-vandana-kulaka- 
2 --vrtti by Jinakusalasuri (1327 A.D.);

(viii) A commentary on the samyaktva-saptati hy 
Sanghatilakacarya (1366 A.D.)5

(ix) The Kumarapala-prahandha of Jinamandanagani 
(1436 A.D.)

(x) The Bhojaprabandha of Ratnamandirgani'A 1461 A.D.);
(xi) The Upade^a-kalpavalli of Indrahamsagani^(1499 

A.D.);
(xii) The Katharatnakara of Hemavijayaga^i (1601 A.B.);

- _ ' 5 -

(xiii) The Atma-prahodha of Jinalabhasuri (1748 A.D.); 
(xiv) The Upadesa-prasada of Vijayalak§mlsSri^(1787 

A.D.);
We can add one more to the list, viz,

(xv) The Bhoja-carita of Rajavallabha (1440 A.D.)/
II : Evaluation of the source-material :- 
The most authentic information is, of course, that 

available from the TM, the PM and the SSV. Next to them 
chronologically, the prabhavakacarita of Prabhacandra- 
suri(¥,Sam. 1334 i.e. 1278 A.D.)® can be taken as compa

ratively the most reliable external source for the data 
regarding the life of Dhanapala. Next to it in importance
*2! GVKV*folios 93-97. * *3.#BPR.*5.’ *4.*UKV.*pp.165-17!?. *
5. APr. Ch.l. 6.UPr. Pt.lDiscourse. 23. 7.jBC(R)I.261-
333. 8.PRC. p.216 ?2v) t&PV-
■&2-iJ'gW''5 jf*priw-<rfmK
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stands the Prabandha-cintamani (PC) of Merutunga (V.Sam.

temporary of Prabhacandrasuri, the timelag between the
composition of their works being only a score of years,
Merutunga seems to have inherited the information from

10hearsay and a different tradition. Moreover, his infor
mation is sketchy and at time incorrect, and perhaps 
biassed to some extent in favour of his own monk-order, 
(gaccha). The same is more or less the case with the 
rest of the sources listed above, as almost all of them 
seem to have adopted, with some modifications, the tra
dition preserved in the PC. Again there is a tendency in 
most of these latter accounts to father the credit,mfor 
converting to Jainism such a Brahmin scholar like Dhana- 
pala, on a teacher of their own 'gas® ’gaccha’, and 
another tendency to depict that both Dhanapala and the 
heroes and the heroines of his prose-romance got initi
ated (dlksita) to the monk order and attained to ’Nirvana' 
consequent to their having forsaken the mistaken creeds 
(mithyatva) and taking to the right path, viz,the Jainism.

9 ... - - . .1361 i.e.1305 A.D.), who might have been a junior eon-

iu.pu(,a;.vssox,5^. p.zto.
a a •-I o* *
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As has been rightly pointed out by Pandit Durgadas 

K. Shlrfcri^the prabandha works have, been composed not
K

with a view to preserve historical facts but rather for 
religious instruction or hero-worship or for popular 
entertainment. In the pueanic tradition all these purposes 
are simultaneously present. The same is the case with the
AJinistic and the Buddhistic traditions. We should not 
expect pure history feom them, put we should not be too 
sceptical about the details available from them if they 
are not contradicted by historical research. They are 
more welcome when they are supported by them or serve to 
supplement them. Such traditional accounts may be more 
reliable in proportion to their proximity to the perso
nage concerned in point of time.

We should, therefore, rely — apart from Dhanapala*s 
own works — primarily on the PIG of Prabhacandrasuri and 
secondarily on the rest of the sources listed above, for 
the following reasons:

(i) Prabhacandra is chronologically the nearest to 
Dhanapala of all the above-mentioned authors;

(ii) His PHC is the earliest available external . 
source for Dhanapala*s life-history;

11. Ait.Sam. pp. 5-6.
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(iii) He gives an elaborate account of Dhanapala’s life, 

the details being more numerous than are found in any of 

the other sources noted above.
(iv) The account given by the PRC tallies whatever few 
details that are given by BhanapSla himself in his works

and it does not exhibit a Jainistic bias in its narrations, 
except that it deals only with the part of Dhanapala's 
life after his conversion to Jainism, as it is a chroni
cle of prominent Jain preceptors and scholars.

Meritunga's work will be useful in so far as it 

affords details which might supplement the information 

supplied by the work of prabhaeandra.

- Ill : Ancestry
12 13The TM and the SSV inform us that Dhanapala's 

grandfather was Devarsi, a highly generous Brahmin, who 
was born in a habitation called*Sankasyawellknown in 

in the whole of the Madhyade^a (i.e. the present Uttar 
Pradesh). The PRC gives the name ,,Sahka^ya11^The PC 

mentions "Sahkasya" as the name of the family (gotra)
12.TM(j?i).lntro.vs.51: 51 -FMi*i3Tt

| ^r?f11|
13.SSV. Intro.vs.1 is identical with the TMQfl)Intro.vs.

51 as-above. prof.Kapadia has,however,expressed a 
doubt regarding the exact name' of the place by giving 
the textual reading as " SfT:£.| (?)". v n

14 PRO .17 * 9^ sjg CMR
SW jjSil,
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_ 15and 'Vis'ala* as that of the city : Merutunga commences

his narrative not with Devarsi hut with Sarvadeva, the
father of Dhanapala. But he has mixed up the details
about the ancestral native place with the family-name.
Vikramavijayasuri has identified this, place with *Sahkisa 

. . 16in|the Farookhabad District. Due to some reasons Devarsi 
seems to have migrated to Avanti, the then capiial of 
the Malavadesa. It might be due to the insecurity consequ 
ent to the Muhammada^jLnvasions of the region, as was the 
case with the wellknown Jain scholar Pundit Asadhara who 
migrated from Mandalagadh to Dhara by about V.Sam. 1249 
i.e. 1193 A.D. when Sahabuddin Ghori defeated'Prthviraja

17Oahamana and captured Delhi.
I? : Parents and Birth-place :-
Devarsi*s son was Sarvadeva, a scholar well-versed » #

in many sciences, adept in fine arts and a past-master
in composing as well as appreciating literature in many 

18languages. Sarvadeva had two sons, the elder of whom 
was Dhanapala, and the younger one was Sobhana. Neither
15. pq(sjGM) p.26: J5T
16. cf.IHQ.March 1929» p.142 quoted by PLE(V).Intro.p.6ff.

....1^ • 1SAI . P . 13 3 . __ _, n -'-v> ™, r ™ -j~s V ~18. TM(N ). p. 7. Intro. vs. 52: ^ ^"T
^FisTV'i l .

also cf. SSV.Intro.vs.2 which is identical ?/ith the 
above verse of the tm.



the TM nor the SSV give any definite statement about 
19 • ■ •this. But it is doubly hinted at in the SS7 when Dhana-

pala says that he composed the ’ITrtti’ at the request
20of his "younger brother" This corroborates both the 

21 22PRC and the PC wherein this is clearly spelt out,
Sarvadeva seems to have had at least one daughter named
Sundarl, for whom her elder brother Dhanapala composed

_ . ■the Paia-rlacchl.nama-mlLla (PEN). Buhler is inclined to
identify her with the famous Avantisundarl. it, is not 
possible to know who was elder of the tv/o, viz, Sobhana 
and Sundarl.

All these children born to saryadeva during, his stay 
at Ujjayini, where he mi^ht having his permanent residen-

v - -

ce, though he might be visiting Dhara off and on. It is,
therefore no use raising a controversy whether the kith
19.TM(N).Intro.vs.53:Cfd. ^ ;SS¥.Intro.vs.

3: \ -^i rf! -cclvj5|'j ^ ■-
ol Ai *1 M ^ffT ]Ui| v B2Q.SSV.Intro^ vs.7: pcff ^

ef^q •'MTJjf'74*i^Tfh~ ll 11 • » also the colophone:
cUF%f tjfuf^ArnWf1/

21. PRC.17,11: ^ f^4^tf;TnnLi -an-Sf: •%ft-tRqrr*r-

22. PC(SJGM) .p.36:... r<'*r * — -23. Pffl(D).p.38.vs.277: c-- —A- ^~\ ,*
24. HED.p.282.- " ' ' ^Wtrvx-^i,
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■birth-place of Bhanapala was Ujjayinl or Bhara,as has
been done by Professors Kapadia, Gune and others.25evarsi,

it seems, was in royal favourf^since sarvadeva, who
seems not to have been well-off, is said to have been
searching for some ancestral property which, as he was

27certain, must be lying buried somewhere in his house.
Evidently Sarvadeva could not reap sufficient monatary

benefit from the royal court, which was then shifted to 
28Bhara. Possibly it was at jayini that Sarvadeva*s

father obtained royal patronage. But Sarvadeva might not 

have shifted to Bhara later on when the capital was 
transferred there. Hence his monetary slimness and per

haps financial dependence on his son Bhanapala.
According to Vijayalaksmlsuri, however, the name < 

. % s 29Sobhana’s father was *Lakmidhara*. sanghatilakaearya, on 
the other hand, gives ’Somacandra* and’Somadrl* as names 

respectively of the father and the mother of both Bhana-
25. RP(HRK).p.8. ^
26. PRO. 17.18 cd,19 ab :.... ufuKRTT ihTnT ^
27.ibid. 19 cd: 3?tr;fpr -STiS? ctfftH'iJUHB

also p.36• etc. HE
28.At the time of Munja the capital was Ujjayini.cf.

ESC. I and IA.Vol.VI.ppS pp.51-52.
29. UPr.pp.111-121.
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*z r\pala and £>obhana, and adds that they lived in U^jayinl.

In the opinion of Jinalabhasuri the name of Dhanapala's
31father was 'Sarvadhara'. professor H.R.Kapadia tries to

reconcile all this with an excuse that one and the same
person may have been known by these different places due

32
to different reasons i

Sarvadeva educated his children carefully,especia-
33lly his eldest child Dhanapala^who is said to have 

developed poetic talents right from his very young age 
when he won royal patronage and honour,as is evident

34from the fact that the paramSra King Yakpatiraja fflunja
conferred on him the title *Sarasvativ,i.e. the veritable

35 ■Goddess-of-Learning.sexth x hszri This title seems to have 
rather been SUSh "^rl-kurcl-la-sarasvatly i.e. the veri

table Goddess-of-Learning with'beard and moustache. This
30.SSh¥. ’folios^74^75fiR.- 

-- h3.ll GPoppi I fq -f T'eT-
\14ii f^Pfv>3pf.11*11-.. ^ c-rrrrsrr

II >3 il «Fg3TT £fcfMu>JT------ 1| eit 4}3<> -4Hi!
31. APr.p.139 ff.
32. RP(HRK).p.8.
33.See.;supra foot-note bo.19.34.iathuram premi wrongly states that Bhoja conferred this 

title on Dhanapala. cf.JSAI.p.133. ,
3 5«TM(M). pu7.Intro'. vs.53 ed: R fc,?ji?b
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eventss occured when hhanapala was between fifteen to
twenty years of age, as Muhja is said to have placed him
on-his lap when he conferred this title on him.-^Not only

that,Muiiga regarded him as good as his adopted son elder

to Bhoja,so far as poetic talent and scholarship were 
37concerned. Bhth hhanapala and Bhoja, thus, grew up under

38 -sholarly patronage of Munja. This corroborates the elderly 
tone and independent thinking as wells as freedom of ex
pression evidenced in many of the incidents and dialogues 
between Dhanapala and Bhoja as recorded in the PRC and 
the pci9

Though a Brahmin, Sarvadeva used to go to the Jain

* • „ j i j

mendicants at their monasteries and practice meditation 
there for days together!^

36.PRC.17.271:
3 f ibid.17.2/'0: m svpHcm ^cjj^ \
-hvMi .b-a -CX-LC&L-ii . ..--- - ^ --- ---TSa___  /

, = *jVs _38.ibid.17.44. <i^r 1
(£Tg7£'n irx\\

39.cf.PRO.17.120-134; 135-139;141-145;146-150;151-154 J 
155_-1§85159-162; 163-170; 171-190,Also pc(SJ<HO.pp.36-42.

40.,pro. 17.14: ^ n*Hmr^uT <FffM?r^r d : ! <^T-
- tT^iT^rc-PnRT (§MT j{ Zy\\
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V; A Clash with his father:'

At an early age uhanapala is recorded to have had a
difference of opinion with his father as a result of
which he separated from him, left Ujjaymi and began tb 

The .. ‘ 4istay at Dhara.^PRC relates an incident In this connection,
42

which is,suggested but in passing by the PC. Once there

arrived, in Ujjayini,a Jain monk named Mahendrasuri of 
43

Candra-gaccha. According to Merutuhga his name was ’Var- 

dhamanasuri’,which, however, goes against Dhapapala’s 
reference in the l’M where he salutes one ’Mahendrasuri!^ 

Sarvadeva had heard about the prophetic powers of the monk, 
hence, inspite pf the fact that he was himself a Brahmin, 
he went to see the monk in the Jain monastery, where he 
passed three days and nights in mystic trance. The monk 

enquired of him as to whether he had come there to test 
him or for some other purpose. Sarvadeva confided to him 
that he was searching for some hidden treasure which must 
have been buried somewhere in the house as his father was 
getting substantial munificence’from his royal patrons.He 

requested the monk to help him get at that. The monk,who 
41.PRC^12-70;hote especially vs.70 ab:

•P,5S:" 'rt.flxffwT vk«V 4^<■'{PtV'T
43. ibid • 17 • 12: cl Jnv^T^T^T’

44. TMCN).lntro.vs.34:.jjf^-^r|vg- : etc.
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was an adept in Astrology and Nimittas'astra, foresaw 
a chance of getting a good discople in one of the sons 
of this Brahmin. He, therefore, agreed to find the 
treasure out for Sarvadeva on the condition that he must 
get the desired half share from him. The monk, then 
showed him the place where, on digging, Sarvadeva got the 
treasure consisting of forty lacs of gold coins.sarvadeva 
honestly offered twenty lacs to the monk, who, however, 
demanded one of his two sons towards his choicest equal 
share I Sarvadeva was dumbfounded. But, having guaranteed 
to implement his promise, he h went home and threw him
self into the bed out of intense worry. Dhanapala, on 
returning from the court, enquired about the cause of his 
worries. But when he came to know about his father's 
promise and saw through the monk's intention in his 
insistence upon the unusual manner of its fulfilment, fes 
he was furious and scolded his father while haranguing 
on the deceitfulness of the Jain monks^Being a 
favourite court-poet of both Murga and Bhoja, and as 
a staunch Brahmin, he thought it sinful to undergo the 
45.PRC.17.72 be: ... ^ — jl^tl
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“wretched" initiation of jainism and deprive his ance- 
sters of their rightful oblations.h©» then, left his
father, possibly at Ujjayini, and migrated to Dhara

- ' 47 -where he lived independently of his father. This must
have been during the early years of the career of the
Paramara King Bhojaraja, when Dhanapala was proud of
being a devout Brahmin, favourite court-poet and chief
pundit, due to which position he could afford financial 
. 48independence, wot only that, he also seems to have alrea
dy been married to one Dhana^rl, his rather shrewish wife
whom he would not dare to forsake in order to comply

49with the promise of his father, fhe father was now doubly 
worried. Then came young Sobhana, the other son, who, 
having came to know about his father’s promise and his 
brother’s natural, though disfavourable, attitude,willing
ly got ready to go with the monk and rid his father fraa 
of the awkward position, Simple as he was by nature and
46.PEG*17.vss.45-46 : >Tc=nr

47.See supra ft.nt.s41.48.PEC. 17.52: "M-i 4H%"

£ sIL. M5nw,! 1TT ^ Si tail
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hence very obedient, he did not. relish the idea of ever
entering the shackles of unhappy married life, for which

50he perhaps pitied his elder.brother. The father made over 
younger 51his/son ^obhana to Mahendrasuri who initiated the boy as

52his disciple and, out of fear from Dhanapala and his
royal patron Bhoja, immediately left with him for Anahi-
llapura. Dhanapala complained about this to Bhoja who
promulgated an ordinance banning the ^vetambara Jain

monks from entering the Malava territory for a period of 
53twelve years, ierutunga adds that Sarvadeva, on his part, 

set out on a pilgrimage to atone for his sin of having 
once refused to give one of his sons as the share and 
thus temporarily breaking the promise.

VI. COB VERSION OF DHAMPALA TO JAIK FAITH 
Curingthii period of'twelve years of ban on the 

entry of the Jain monks in the Malava territory.Mahendra

suri groomed Sobhana into a fine scholar well-versed in 

many branches of learning culminating in the title of a

50. BUG.vss.54,62 : I p-Kt-

51. ibid .vs. 68: *¥j <£pT ^
52.ibid.vs.69;
53.ibid.vs.73: {nf gpgr&frfvr cUT\ =T

cv^yr^fTltl
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54"Vacanacarya". Dhanapala has himself testified to his 

younger brother’s mastery over the grammatical systems of 
Katantra and Candra, the philosophical systems of Buddhi
sm and Jainism, his deep learning in literature and mysti-

55cism along with his genius as a poet of high order. At
the end of twelve years, during which the Jain society of
Malwa went on requesting Mahendrasuri to devise a way out
of this blanket ban,oobhana fathered the responsibility
and undertook to win over his elder brother to his faith
in order to restore the religious freedom of the Jain 

56order in Malwa.
/

About the first encounter of the two brothers, Meru-
tunga relates a humorous incident, which is translated by
Tawney in the following words:‘As he was entering, the
pandit DhanapSla, who was accompanying the king on his
royal circuit, not recognizing that he was his brother, as

58said to him jeeringly, "All haili ass-toothed mendicant j"
i'he hermit, j>obhana, answered, "Good luck befall you, my

59 —friend,wtth a mouth like a Kapivrsana. Dhanapala was
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inwardly astonished at this speech of S|Tobhana's, and

said to himself, " I said 'All hail to you’, in pure
jssi joke, hut this man, by saying 'Good luck to you, my
friend', has conquered me by his’dexterity in speech."

So he said to Sobhana, "Whose guests are you?" These
speeches of Dhanapala elicited from the hermit Sobhana

60
the reply, "We are your guests, sir'J When Dhanapala 
heard this speech of hermit Sobhana, lie sent Sobhana, 
with his attendant, novice, to the palace, and with 
polite speeches invited Sobhana with his attendants to 

dinner. But' they, who were addicted to taking only pure 
food, refused. Dhanapala earnestly inquired what obje
ction could be taken to his food. They answered,-"A 
hermit should eat food collected as bees collect honey, 
even if given by a family of llecchas. He should not eat 
a regular meal, even if offered by one equal to Vrhaspati. 

Moreover,the same doctrine is laid down in the Jain 
religions in thesax Da^avaikalika,-

Those wise persons, who like bees, not depending on 
any person for food,

Delighting in many scraps, self-subdued, are for
61

that reason, called saints.

60. PC(SJG-M) .p.36 j S'3
Jark.the Vis'loka metre with rhyming syllables.

61. ibid. -m" qy ' h £y ^
\ rvfT(yvTT^T ~ — N-

ifTTCTT || ‘ 
O J

^T-niT vs
also cf.p.613 of prof.Lanmanns e&n
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Prabhacandra ignores the above incicent and relates

another one^which also is partly adopted by Merutuhga^

After his arrival at Dhara with a couple of fellow-monks,
Sobhana directed them for begging to the house of his
brother, The monks went to the house of Dhanapala abegging
with the words :"May merit accrue to you l", Dhanapala’s
wife, true to her nature, caustcally reported :"It is in 

64the lake J" At that Dhanapala, who was proceeding for a 
bath after oii-massage, told her that it would be impro
per if the monks go without getting anything at all. 
Dhanapala’s wife thereupon brought some stale food and 
sour curds. The monks accepted the food except the curds, 
which, according to them, contained maggots as it was 
stale for three days. Dhanapala challenged them to prove 
their allegation. The monks then dropped into the curds
a pill of red resin on which the grown up live bacteria

65could easily be noticed. The Brahmin pundit was asto
nished and highly impressed by the minute care of the 
6a.PRC.17.79-119.
63. PC(S-JGM).pp.36-37. . * \ nrf5r,
64. PRC, 17,81: tafigFJT \ -

■T-TV& U- 2 il ^ \ • ui.
65.ibid.17.88-89: cT^ ^TT^Hcl j

^! 1'^ lI 'h HtpTi
i ir^cU' \ <niqT8-n’Qr<ih
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monks for their vow of non-violence, and it served to 
wean his mind away from the vedic rituals entailing 
violence while the jain faith with its emphasis on mercy 
and non-violence appealed very deeply to his heart. He 
enquired of the monks about their preceptor and went to 
see him and formally avowed himself to the householder's
order of jain religion, to which he stuck till the end
„ , . ... ■ 66 of has life.

VII : KEIAT10M WITH BHOJA :-
luftja, as has been noted above, honoured hhanapala 

in his court. But it is not certain v/hether he enjoyed 
the same favour from lunja's successor Sindhuraja, who, 
as has been described by padmagupta alias' parimala,ruled 
from Ujjayini, though Dhara also might have been conti
nued as one of the seats of the sovereign. Otherwise why 
should Sindhuraja ask Parimala, instead of i)hanapala, to 
compose an epic on his life history ? Dhanapala could 
not have been converted to jainism by that time, it was 
after at least twelve years of fihoja's rule that Dhana- 
p&la was won over by jainism. This might have been possibly 
66.PhG.17.H1:^\

44
-iKT |l VUII.

also vs.322:.
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after A.in 1111. Before that he was a staunch Brahmin 
scholar well-versed in the veda,Smrti,Stoma and^acrifi-

ft*!cial x ritual. By this time hhanapala must have been -
68at least fifty seven years of a^e, Till then his relation 

with Bhoja must have been, very cordial and he was 
considered as one of the indespensable scholars of 
Bhoja*s famous assembly of five hundred pundits.

But, according to the Jam tradition, as preserved 
in th® PRO and po, this relation steadily deteriorated 
after the change of faith on the part of a well-versed 
staunch Brahmin like Bhanapala whom the Jains considered 
as a valuable asset and a worthy defender of their faith 
- rather worthier — in that he was a royally recognized 
superior to all other pundits of Bhoja8s court and a 
prized product of the Brahmanical faith in which they 
were trying to make inroads.This must have put Bhoja 
himself on the defensive in favour of the Brahmanical 
religion, a staunch votary of which he himself was.The 
aneedoi^f^bout the dialogues between Bhoja and Dhanapala 

.6 7. PRO .17.53: M WX5* .>rOt; j' -
68.This ±s in view of the discussion in tne next 

chapter where the year of Bhanapala* s birth is 
tentatively fixed at about .955 A.B., and Bhoja was 
coronated by about 999 A.a. After.twelve years, i.e. 
by about 1011-12,Bobhana could not have met Bha
napala, who must, then, be about fifty-seven years 
of age.
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seem to emphasize the elocutionary skill and a superior 
convincing power of Dhanapala who is ever shown to have 
lisfsEuixmg defended Jainism and deprecated Brahmanical 
Hinuism. The dialogmues generally concern such aspects 
of the Brahmanical faith as the status of Siva as a yogi 
par excellence inspite of his having married with parva- 
tl, the violence involved in the sacrificial ritual,the 
cow-worship, the practice of hunting, the ceremony of 
investing Mahakala with sacred thxrad fibre-garland 
(pavitraropana), the superiority of the Jain faith and 
of its founder Tlrthamkaras to the Brahmanical gods, 
and, above all this, the bold outspokenness and staun
chness of Dhanapala in favour of his newly acquired 
Jain faith.'

The following incidents have been, preserved by
the popular Jain tradition as a proof of his having
gradually esh acquired considerable staunchness in his 

6,9faith.
(1) once when Dhanapala accompanied Bhoja to the 

MahakSla Temple (probably at UjjayinI), the poet would 
not come in front of the image of Siva even though he

6 ') . f H C-i? 17.111 ! JpW Ji l
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■was called thrice by the king.When the latter asked the
reason, Dhanapala replied that as the god was in compa-

70ny of his bride he felt ashamed to witness it. Of
cousqe he used to visit the temple before he acquired
the "true faith",i.e. s Jainism, but that was because he

71was as ignorant as a child then. He further added that
it was the ancient sensuous people like'the king v/ho
had, on the strength of their regal power started such72 ~
an absurd worship of male and female organs. The king,
however, thought that the poet was rather joking,though,

73
according to Bhoja, the joke had a grain of truth in itl
This seems to have occureivery shortly after DhanapSla’s
conversation to jainism as is evident from the question
of the king, who is clearly surprised, as to why the
poet had been paying homage to the same Mahakala for so

74long a time till that day. Moreover, the poet also seems 
to be sufficiently advanced in age _ at least fifty-seven 
years — to be able to talk with the king on such equal 
terms.
70.PRC. 17.122: A |
71.ibid.vs.123: ^dwlr7^ i chqru

Jftif rm " A
72. ibid. vs. 12 5 iff, &Tif ̂  ; 1riv5?sr ‘r. U y ^ i
73.ibid.vs.127: ^ -6,''r7tX (574•'
74.See supra-.ft.nt.71,vs.l23 ab.
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(2) The next incident might have been in continuation 

of the above one when they came out of the temple. The 
king asked the poet as to why Bhrhgiriti looked lean.
The poet bluntly, though poetically, brought out the 
mental confusion on the part of Bhrngirity at the inco
herent conduct of his lord Siva,viz.,if he intends to 
remain unclad why keep a bow? If he wants to keep a bow, 
why have the ashes ? Well, if he wants to apply ashes to 
his body, why have anything to do with a woman ? And if 
he wants the company of a woman, what is the sense in 
having the enmity with Cupid ? poor irsgi Bhrngx is,thus, 
worn by anxiety as•to the real intention of his master^?

This incident is noted, but with scanty background, by
.76Merutunga.

(3) The third incident, not found in the PRC, but 
preserved by Merutunga , seems to have followed in 
sequence to the above one. Once the courtiers of fihoja 
reported to him about the concentration of Dhanapala- 
in Jina-worship. At that the king gave him a basket of 
flowers and ordered him to pay homage to all the deities
75. RRG.17.130: uS

S\\ , 'HZ'h<-4- ^ -M" wr MST'sf

cfiTvHVMHi)

76. Pu(,S<j(jM).p.39.
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in the city. Dhanapala did go round, hut he worshipped 
only at the Jain temples and returned. The spy, who had 
pursued him,■ reported the matter to tne king who, later 

on enquired of the poet how he worshipped the deities.
The poet replied that he worshipped there only where he 
had a scope, and added that he had no scope before yisnu 
due to the invariable presence of his bride, nor before 
itudra due to his being perpetually embraced by his wile,

t

nor beiore Brahma due to his being ever engrossed m 

meditation which one could disturb only at the risk of 
incurring a curse, nor before vihayaka due to the nece
ssity of avoiding a touch at the dish full of sweet-balls,

snor before Candika due to the fear of mahisasura ri^hing 
towards him out of the pain consequent to an onslought 

of her irisula and spear, nor beiore Hanumaf due to the 
fear of getting a slap as he is short-tempered,Moreover, 
how can one offer a garland to one who has no head or a 

head-dress, to one who has no forehead, or dancing and 
music to one who-has no eyes nor ears, or a salutation

ri
to one who has no feet ? xhe poet,then,added that he had

77.ir'0(BJ&iVi) .p.40j -

'^U'lU'L ^ q7V°uci<Pi vzf
-H — ITJ of offT fepujl' erf-

4^a 1'Vv'b^f na<n>T 4^2f*
5i vu h i it
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a scope of worshipping only at a Jain temple where the
eyes of the deity were beautifully liquid like the ne-
etor, the face was always smiling and cheerful and the

78demeanour was ever peaceful.
(4) Another incident is connected with the investi

ture ceremony (pavitraropana) of Mahalala (.probably at 
Uojayiril), when the king remarked about the lack of an 
investiture ceremony on the part of the jain deities, 
who must .therefore, be without the sacred thread (.also 
la-pavitra' i.e. impure), bhanapala retorted that it was 
only the impure ones who need a purifier (.pavitraka).
Since the Jain Tirthamkaras are ever pure, they do not

79stand m need of any purifier like a thread.
(5) the next one also is connected wi$h the above 

incident, as it seems -to have occured at the porch of 
the Mahakala temple where the king pointed out to the 
poet a sculpture and asked the reason why the Love-god 
therein was giving a clap m the palm of his beloved 
Rati.The poet gave a sharply intelligent reply saying 
that this Siva, though well-known as an ideal of absti
nence, has been even now clasping to his body his
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beloved out of the fear of separation. And poor public 
believe that he has conqu^ei the lust l It is for thus 

reason that the Love-god is amused and enjoys the joke

with his believedIl
(.6) Another incident, smax omitted by Prabhacandra

which Dhanapala remarks that a cow is in no way superior 
to any other animal. And if she is to be worshipped in
spite of the absehce of any special quality in her, why
should a buffalo also be not worshipped ? Merutunga has

t

connected this dialogue with the .occasion of a donation 

of cows to Dhanapala.

(SO The next one criticizes in one full sweep the
brahmanieal beliefs about the cow-worship, the tree-
-worship, the sacrificial killing of a goat for attaining
to heaven, the Sraddha ceremony, the untrustworthiness
of the gods, the belief in sacrificial oblations reaching

/ 82the gods through fire, and the authority dsf the Srti.

-80

but noted by Merutunga, concerns the cow-worship against

81

81 CLTflM'l . -n

C'S' \ -s f'- •- /T ' ' ' O ‘ ' O
od’i r>d 9?;Hl

I also cf.pc(sJGM).p.58ff,
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(8) Another incident censures the violence at the 

sacrificial ritual. The poet believes that the poor 
grass-eating animals deserves to be pitied rather than 
killed, further he remarks that caustically that if it 
be argued that the sacrificial animals attain ta heaven, 
why do the sacrificer not offer their parents in the

83sacrificial fire and pack them off securely to the heavenf
(9) The next incident has its roots in the caustic

remarks againit hunting. Bhoja seems to have been enraged
to the extent of thinking to get him secretly murdered
so that as not to be liable to publie censure and conse-

84quent defamation. But the poet was accidently saved by
his eulogistic® and poetically skillful answer to the
king*s question as to why the old womam, passing on the
road, was shaking her head. The poet said that she was
wandering whether he- (i.e. Bhoja) was the famous Nandi,
lurari, Cupid, Kubera, Vidyadhara, Indra, $he Moon or
Brahma, but at last she came to know that he was but

85King Bhoja himself,superior to all of them S 
83.PRC. 17. 151-15-5; PC(SJGM). p.42.
84.ibid, vss. 139-140: 1
&***& fnt t%°

*Wi\l tv.il
85.ibid.vs. 143 ; Hh £T:

I «T *f If* ^Tcff -dTpr
7' <v'll ^V1’' f|
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(10) Another incident is intended to emphasize the

truthful prophetic authority of the Jain Tlrthamkaras in
86general according to Merutuhga, and of phanapala in par-

87ticular according to prabhacandra. The poet was asked 
by what door will the king go out. Dhanapala wrote the 

answer which was safely secured in a sealed envelop. 

Mjjrutunga holds that the poet pointed out to the answer 
being contained in the work named *Arhaccudamanift*.
According to Prabhacandra, the king then got a hole
, .. 88bojired into the roof and went out through it l Merutuhga,

however makes the king go out through uhe underground 

passage dug in the middle of the room, next mornihg the 
envelop was opened and the king read the answer i|hich 

tallied with what he had done, prabhacandra*s version 

praises a wise man's eye in the form of intelligence, 
while that of Merutuhga eulogizes the truthfulness, and 
hence trustworthiness, of the Jain works?®

(11) The next incident testifies to almost super

human prophetic and poetic genius, of Dhanapala.A trave
ller from Setubandha arrived at the court; of Bhoja with
86 .PGfSJU-M) .p.39:— -- -fidlfCSftvfc:'-vdj
87.PRO. 17.163: ;vrC H"? 1 ’WdTT'f {^Tf -'Rfttf WiF*r \UfAii *
88.ibid.vss.166-168.
89.PC(.SJ(xM).p.39-
gO. PPG .17.171 ff.|als opo(SJ&M).p.3 9.
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a few fragments of inscriptional poetry and reported

about an inscription an a tsjii temple, submerged under the
waters of the ocean. The traveller had brought a resin
dye of it which contained a couple of incomplete verses.

Dhanapala completed them and asserted that it must needs
tally with the original ones on the temple walls?1 meru-

tuhga adds that while the other coutt-poets tried their

hands unsuccessfully at completing the verse, Dhanapala
92could do it m a moment.

(.12) Another one dwells upon Dhanapala* s typically

Jainistic attitude to public works of munificence,such

as, building tanks and etc. Once the king asked him how
much merit was earned by constructing such huge tanks.

The poet unexpectedly replied in a satirical tone pointing
out to the possibility of equally huge demerit due to the

death-of the acquatic creatures in the event of the tanks 1
94getting dried up due to the lack of sufficient rains.

(13) The next incident seems to have occured in a very 
advanced age in the life of Dhanapala, who was called 
back from his voluntary exile from Malwa. When the king 
asked him about the condition of his long uninhabited 
house, the poet brought out, in a pans paronomasiaic
91 .PRO. 1?. 177ff.;PO(OJOlto) .p.41.
92. PC(BJOrn).p.40.„. ...
93. PRO. 17.177ff. ;PC(SJ(M).p.40.
94. PRO. 17.185-190;also PG(SJG-M).p.39.
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"though pathetically poetic reply, the similarity between
his own dilapidated,dusty, servantless house and the
king's palace with the golden vess&ls,highly adorned

95servants and elephants.
(.14) The pc preserves in one incident the attitude

/

of his contemporaries towards Bhanapala, who once, eulo
gized Bhoja in a verse which metaphorically depicted the
Celestial (ianga as being but a chalk-mark put by brahma

96as he started counting the best of human kings. When 
J the other court-poets ridiculed his metaphor as unrea

listic and far-fetched, Dhanapala paid them back in 
their own coin by citing similar unrealistic instsEas 
instances from tne namayana and the Mahabharata and 
added that those very court-poets blindly praised those
95. PRC .17.285: V F

-=T^5f tfjThf n Xc-'S i| ; which with the
king means a'%'--«n =f5£' (having broad golden 
vessels) (having the servants all
of whom are adorned) -^^T-CT (packedwith the sportive_she-elephants), while with Dhana
pala it means (with vessels that^
make a loud jarring noise^due to being broken]
-<%:A(all the servants wherein are lying"on 
the ground -'*jif§?rr9- or adorned with the lack of servants) fcf^f<-W>(packed with heaps of 
dust)jFK?[irf .^ „ ~s s. n *

96. PC(S JG-I).p.41-42: MgTh'iWt hHfJThii ^#
-a^v: -mQcr{,m~ctn W i^r i ^rwrsrr

tTe-^vrfit -Rf cRT?:] ••
^rn \\ " 3
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97popular works.

It should he noted that there is not the slightest 
indication of the strained relations between Bhoja and 
Bhanapala in the latter’s prose-romance, the TM» the 
eulogistic tenor in the introductory verses of which 
does not warrant the above religious rivalry between 
a staunch £>aiva and an equally staunch Jaina. The intro
ductory verses and the contents of the TM definitely 
indicate that Bhanapala composed his prose-romance after 
his conversion to jainism, which fact afforded ample 
scope for expression of such a relationship. But the 
poet must have thought it quite out of place — especi
ally in view of his paternal patronage by MuXja and his 
personal friendship with Bhoja - to give vent to his 
personal opinion on such an occasion like the auspicious 
commencement of his life’s labour of love, i.e. the TM. 
More properly it is the popular tradition “ and the,Jain 
one in particular - which would have an interest enough 
to preserve such minute, though minor, derails.If one 
could t&ke them at their face value, one would have to 
be thankful to both Prabhacandra and Merutunga for
97.PC(SJGM).p.41~42: ^

7v;<rC¥^r, Ml n 4% czj \

i-T&vcsHcf 4s* i<4 .$>
ja rn h ' ■; \ \
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affording such a peep into the oblivions of the past.
In view of the fact'that some of the points of the 
Brahmanical faith,criticized by Dhanapala in the incidents 
recounted above,a have also been made the target of 
their satirical salvoes by veteran jain authors like 
Haribhadrasuri in his Dhuttakkhana (i.e.Dhurtakhpana),
Ml by Amitagati in his Dharmaparlksa,and by Somadeva 
in his Ya^astilaka-campu,leads one to, believe that 
at least prabhacandra, though not Merutuhga,cannot 
possibly be charged with having fabricated the incidents 
with' fee- sole intention of using Dhanapala and his pre
stige in favour of the propagation, of the Jain faith.
Dr. M.J.Sharma has upheld the realiability of some of the
basic data supplied by the prabandhas in his thesis on

♦ •* ffiagha-£f'fc.m).
VIII : POETIC CARBifR s-

The incidents narrated .above, while revealing diff
erent aspects of totally opposed religiously tendencies 
of both Bhoja and Dhanapala, indirectly but distinctly, 
record the latter's wit and genius as an instant-poet. 
During the latter half of his life he seems to have studi
ed the jain scriptures and bestowed his wealth generously 
towards building jain temples both of the first as well as 
the last fIrthamkaras, the image in sstefe one of them being
consecrated by his jain precept,c
98:phc:s:i§i=I55: *

, * fj> .

9BMahendrasuri himself
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But,i-fc seems, the poet caught the wind of his times 

which would not give recognition to a poet unless he 
compiled a full-fledged literary classic?^ Merutuhga 

gives an impression that hhanapala started the compo
sition of his novel without any inspiration whatsoever, 

from the king, who came to know about it only indirectly
from the irregularity of the poet in attending at the 

100royal court. But this is not supported by the fM as
well as by the PRC which agree in mentioning that the
poet undertook the composition of the TM at the instance
of his royal patron Bhoja who expressed a wish to listen 

101 .
to a Jain story. At that the poet composed a prose-

102
-romance (Katha) about twelve thousant verses in extent.
Prabhacandra praises the work as being free from any
blemishes, purifying the poetic eye by its form, full of
words befitting a well-versed scholar, delineating all
99.cf.JM*. YTC. Intro .vs .40 ; (

tfiqWf •> '"PtirT«^cu rtiAT^fSiTRl Uv»ll ;also USK.p.13:
^ ft^'^thvrr kTat i cnhtiyTf (%2'roffd- ‘

^ £ciTVt4nr * A >rnF*c,;y
101.l'I(js;.intro.vs.50: ^__

-snn r 'Y_ r , ’

J%r_3 [ also PRO. 17.194:

102.PRO. 17.195: |ThTBhr ^IR^P-T iPkW*T*T <r>x mR’. i cr^qpt(h. (j
1’he extant text,however, is only about nine thousand 
slokas in extent.This measurement is arrived at by 
counting the number of syllables in the v/hole text 
and dividmgx it by thirty-two which is rhe measure^ 

or an Anustubh sloka.
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the nine Rasas to which he devoted his full comcentra- 
103tion. nis scholarly daughter Tilakamanjarx, though

only of nine years, used to listen to the part of the

story everyday from her father as he composed it from
—-------- - p&104 -------- -- ----------- - ----------- --------•
day ta day.

IX ; BEVISION Of THE iM AT THE HANDS Of 

SANTYACARYA. THE VAD1VBTAIA : - '

The poet was so much anxious to conform his 

prose-romance to strictly Jain ideals that, as Prabha- 

candra notes, he invited,through Bhima the ruler of 

Ou^arat, the famffws highly renowned and scholarly Jain
t

precepter Stori Santyaearya to revise the work so as to

preclude anything which might be opposed to the standard
105

Jainistic precepts. This Jain monk belonged to the

Tharapada (jaccha of the Oandrakula and he was famous for

having converted seven hundred Srlmall Brahmin families 
lo6 ,

to jainism. He is not to be identified with Santisuri,

103.PRC. 17.196-197': dRR<AJ<5^

^ifFjjl ({tvi*(j

—ax _r H"tV
X /'^f' V ; also 198 cds^HTMT rtrtfff.

104.ibid.218 ff.: m l — - - • -etc.;
and cBtjftjVA' ------ \l \RZ\\ ; also xift -pry.,? fi

iSS rRi f^>rgRTLtu«>oM
105.ibid.201-202: ; \ MllARn?<~o-

^RRlTRcRlRuxtMlAhHit itX4VA -^,'A-Rcrrwff' 

f%^<?rn?Tcrf i%ow?i) *
106.JSSI(D).p.207.
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the author of the Tippanaka on the TM. This latter one,

who helonged to tne purnatalla Gaccha, flourished in the

twelfth century A.D.and is removed from Dhanapala by
about a century of so, The PRO elsewhere describes in

detail the incidents at Anahillapura where Dhanapala
went personally to invite and fetch the scholarly saint

107with full honours.
When Dhanapala arrived at the monastery of the

saint, who was engrossed in meditation, he found a
fresh student-disciple whom he asked to explain a verse
full of alliterative paronomasia, which purported to

108inform his preceptor about his arrival. The disciple
elucidated the verse without any effort. Mot only that,

he brought out the cryptic Jainistic significance about
109

the nature of the Tlrthamkaras and the individual souls.
DhanapSla was highly astonished, and fully satisfied,at

the marvellous scholarship of his preceptor.With due
permission of the Chiif-Preceptor and the Jain society

of Anahillapura, and accompanied by the ministers of
107.PRC.16.21-60. This sixteenth chapter of the PRC is 

entitled * Vadivetala-S'antisuri-caritam' .
108.ibid, vs• 281 ^\ J ^* j

109. ibid .vs. 3-0 :• ?V^r< ? I
<8 \ \S vtt
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King Bhima, Santyacarya went with Dhanapala. King Bhoja

came forth upto a distanee of more than eight miles
(yojana) to receive him. Out of confidence in the five

Hohundred scholars of his royal assembly, Bhoja beted one- 
lac coins for each one of them. But Santyacarya defea

ted all the fine hundred of them in the discussions
111and won five crores of Malava coins. Prabhacandra adds

that Bhoja paid him equivalent to 12,600,00 Gurjara
coins for the revision of Dhanapala*s prose-romance.He
has also given the rate of .exchange between the coinages
of'Bhima and Bhoja, viz, 15,000 Gurjara coins were

112equal to 1,000,00 Malava coins. Giving out the secret 

behind such an extraordinary feat, prabhacahdra says 
that the goddess Bharati had given him a boon due to
110.cf.AA.Yol.il,p.216 :&I Abu’l pazl informs us that 
of the.five huhdred poets of Bhoja’s court,Barruj^i.e. 
vararuci) was the foremost and the.next was Dhanapala. 

Ill* PBO.16.45-46,48,50: tjwf ^ cRH
A'K'M] edf^Sf; i’O'e!' 05^7 >Ri4r4l

| ----- Hts^, 11 Mr^f'
Wn - - - KBsil

112.ibid.vs.54^: '^5 * ^f, ^
dc*>tn45ft' c'Fd i |t B'^ti 

^T^grtTS^RT tfftr
\\ which means that Bhoja

paid 84,000,00 Malava coins for it.possibly S^antyaca- 
ya corrected the *ri in eighty-four places in the light 
of jainistie tenets.
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which,the moment he just raised ±h& his hand,his

opponent pundit would he defeated inspite of his full
113

mastery of the branch of learning. On coming to know 

that the winner was none else than the famous Shntya- 

carya *a veritable vampire for the debaters',King 

Bhoja stopped the discussions and permitted him to 

revise the work of Dhanapala, otherwise, adds Frabha- 

candra, nobody could return home aixx unwounded after 
defeating his assembly of scholarsl^fhe king thereupon 

conferred the title 'yadivetala* on Santyacarya, wham 

and Dhanapala accompanied the preceptor on his way back 

upto the frontier of the kingdom of Bhima.

It was during the winter season that the classic 

was read publicly with necessary elucidation by the 

poet himself in the court of King Bhoja who was so much 

'pleased with the delineation of various poetical' sen

timents in it that he literally placed the manuscript 

on the golden plate lest the flavour (rasa; might not
3^3” ** ~ ~

Amf l-t -I'Kivrl wt^ciTgr
i ‘Srtf cvrf^; \\

114.ibid.vss.53,59: ^ tw2i%
T^TV4T «Pt hTrh'^7T p1[j U M i\ 5 and -it

115.ibid. 17.203: nc5WWJ7Ru«2S' 2*#™ |h

^ u . alSQ
PC(sjgm).p.41* •.•

rt'1^ ;

fiff* 4iKiTij- ,etc.
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overflow on the ground I

57

X : JISSBUTIOM WITH J3H0JA AMD MlPRATlOh TO SAUQRA
At the conclusion of the public recital of this

ii?
»**■ . . ■

prose-romance, Bhoja asked of the poet to imtroduce five
vital changes in the story, viz.,to substitute :gs
(i) the salutation to Jina by the one to diva; (,11)
Bhoja himself as the hero in the place of meghavahana;
(,iii)2ihsa Dhara for Ayodhya; (,iv) the Mahakala temple
in the place of the ^akr avatar a one;, and (v) Lord Siva

116 - - -infch in the place of Lord dina Rsabha. The poet,however, 
refused to comply with the royal request which, acco

rding to him, was tantamount to adulterating a Brahmin"s 
cup of milk by pouring wine into it, and denounced the
king for trespassing into the forbidden field of 

117literature. The enraged royal patron thereupon threw.
the manuscript into the fire of the oven placed before
him as a heater in the winter season. At this the poet
addressed,in desperate indignation,the following

1116.PRC. 17.206-208':siWUMr' C&'“ >14737),*P5h
-4 \ £u^T jppvR -«*qiSflVWSO4 ** 4&t c\^v \

117.ibid.vss.210,212: Mr \
^Hrr=r luic^ij vuicff^r
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couplets:

"You are after all just a lalava robber.fhy do you,
then, cherish to entertain yourself with poetry ? You
have not spared even Dhanapala l I ask you, whence-

- .. 118have you turned such a betrayer ?"
Merutunga, however, puts the following, couplet in the 
poet's mouth:

" 0 Double-tongued ignoramus l 0 Steel-arrow l
what shall we call you ? You have the audacity to
equate a G-uhja-beed with gold i Why have you not yet

- .. 119been consigned to the nether worlds ?"
Merutunga has added the monetary inducement also by

-i O/faBhoja if Dhanapala accepted the proposal of the former;
The heart- broken poet returned home and threw

himself into the unprepared bedstead and vrould care not
eat

to take bath nor to perform the daily worship nor/even 
a morsel of food, nor could he sleep. His daughter, of 
118PBO.17.bl5* ur/Pwif PtartiJt cf?%{

119«P0(SJGM)»p•41:
'^cfujnT \ -jp^ cvP'T-m’ riPY?g, Jf ■Hrm'o’f ii

120.ibid.: <um; ~~ Hor5!' nT«5
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nine years in age, came to know about it all and. con
soled him that she knew by heart the whole story which

121she would dictate again to him. Dr, M.Krishnamachariar 
follows leruturiga in holding that the' name of his 
daughter was !ilakamahjarT and that the poet gave the

i 97title of his woidc after his daughter's namet Dr. D.C. 
Ganguly says that we have no evidence to corroborate 
the story of Bhoja having burnt the original first

]_23 'manuscript of the TM. But we do have some lurking
124evidence in a couple of loose ends in the story of 

the TM which would support the Jain tradition which 
holds that the original work was about twelve thousand 
gramthas in extent, but that the portion of about three 
thousand gramthas in extent,which was unfortunately not 
read by the poet to his daughter,could not be restored.
121. PRC. 17.218ff.: .... jtt^CT — -\\ -'H&H

^ -----

sy c|-4\
There is

nothing impossible about it.l have myself seen a 
young girl of seven years whox could recite the 
whole of the Bhagavadglta by heart and she feat gave 
a demonstration of the recital at the Deccan college 
Post-Graduate and Research Institute,Poona,in.the 
year 1959.

122. HCSL.p.475.
123. HPD.p.284.
124.See infra Chap. ¥111 *, also ,cf .TMS.Intro,pp.23ff.
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125

The poet, however, harmonized the missing links somehow.

It is also significant that the oldest Ms. of the work

was wtitten in ths V.Sam.1130 (i.e.1074 A.D.) at jesal-
126mer and nowhere in Malwat And there id is nothing 

impossible in the incident in view of the imperial 

nature of the royal patron of the poet and their mutu- 

tual' rivalry in scholarship as well as in their reli

gious beliefs. The disillusioned alienated poet seems

to have left the paramara capital and migrated to
127

Satyapura (Saccaura i.e. Sacora in Rajasthan).Merutunga
128makes him go to Ranagrama, which, however, goes against

the evidence preserved in the form of the poet's work
, 129

entitled the *Satyapurlya-srl-mahavlra-utsaha*composed

125. PRC. 17.221-222: ZmW

*°r \| U^l jalso PC(SJGrM) .p. 41:
<5n^TT(%*cRr jfTA *rr<7?^"

r o <**•&>. crfvsersi I
126. vide Appendix A.A photograph copy of the fragments 

of this las. is attached at the beginning of chap.l.
127. PRC.lS.223ff.: cTrp.

128. PC( SJ&M).p. 41: ... •'Mpf « ,
129. This hymn in Apabhram^a is published in JSS Vol.lll, 

ro. 3 pp.241-251 with an introCductory article by.. 
Muni Shri Jinavijayaji.

V*1 -fq^T-o. tfuf. iprpr -^rZfy; =4W
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probably on the occasion ofv a festival held, according
to Muni Shri Jinavijayaji, after the unsuccessful

i 130attempt of Mahmud ofpazni to pull the image'down.
There the poet found his heart's resort at the temple

of Lord Mahavlra Jina in praise of whom he composed a
hymn in a continuously antithetic strain (Viruddhartha
, 131Srl-vxra-stuti).

XI : RE-lFyliEl) B7 BB.0JA TO SAVE TaE HOROUR
HR MIS COURT ‘
Merutunga’s account concludes with a'discor

dantly impossible verse put in the mouth of Dhanapala

in reply to a question by Bhoja with regard to any
132fresh composition l prabhacandra, on the otner hand, 

gives a very well-knit account which continues that the 
absence of the poet at Dhara made Bhoja repent and 
remember him, especially when, after a few years, a 
Kaula pundit named Dharma publicly challenged' Bhoja*s

130.SMU.5~7. " ' ^ -181.PRC. 17.225-226:^4^^^%^ ^

i ^uptf'^er -xtfm'Rjj
It is published with Gujarati translation and notes 
by Prof.H.R-.Kapadia in RP(HRX).pp.2oo-268.

132 .PC(SJG-M)-.p.42: BrtipT
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133assembly for a scholarly debate. He despatched his

spies in search of Dhanapala and found him at Satyapura
in Rajasthana. At first the poet was unwilling to return
hut agreed when Bhoja appealed to him in the name of
Munja and entreated him, in the capacity of a junior to

134him in scholarship, to save the honour of the Avantide^a. 
Moved at this,Dhanapala returned to Bhara v/here he was 
reconciled to Bhoja.prabhacandra informs us that Dhana
pala now practically led a life of a renounced house
holder, though he did not seem to have been formally

135initiated to the order of the Jain monies-. It was at

this occasion that the pathetic dialogue noted above 
occured.The Kaula debater, defeated at- Dhanapala's 

hands, fled away out of shame during the early hours 
of the next morning, which event has been jocularly

m 133.PRC.17.231ff.:$rW fife(

136

-J'SfTSns? S 'Hi«ii
134. ibid .vs. 270ff.:

g- swq- csrefafer:'^1 ^STcT^r^o : cFfU^t) -_ VCKf

cu\i... Il ^U>V||
135.ibid.vs.278: feT5THTfv> <Hvt 1 ■£h?Ut'Kvf ^i&vH S^Zfjs »t_ |

136.cf.supra. incident No.14 noted in the PRC.17.282.ff.
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commemorated by prabhacandra in a verse which says that 

the adage "Dharma ultimately wins, not the one other 

than Pharma (a-dharma)u has been proved falseiHahowever,
137

the other adage "Dharma is quick in gait" has come true. 

XII : THE SUNSET OP LIFE :-
DhanapSla seems to have stayed at Dhara thence-

foreward. During this period he led a highly passive

life which almost ruled out literary activity, as has
. 138been accidently noted by Merutunga, though he did com

pose a few religious works,like the 1Savayavihl', the 
Sansktit-prakrit*Virastuti* and a Sanskrit commentary 
on the ,Stuti-caturvim^atika‘ of his younger brother

fsobhana, a Jain monk then, who requested him for that
139

while on his death-bed. ' When the ending hour of his
life was in view, the poet left Dhara and went to his

preceptor Mahendrasuri before whom he took the w&mxmw
vow of a fast unto death and left this world of his 

140own accord.
137.PRC.17.31Qs^Sf 

;.K7Xmi 4Vc\
138.See supra ft.nt.No.132.
139.SSV.Intro. vs.7:erij rfRt-

?5vT PHC.i7.320:nnfiT
cx---__q rk. ~ Cl-',
X ^c\.VTin» Ai -*T cMk' I -cffJT 3.1^3 <'«•> £
fSrft «TC I’SmI uffiis last work might have been written before the poet 

composed his TM.
140.see next page.
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XIII : HIS NAMESAKES s-
141References to at least four other Dhanapalas

have been preserved by the Jain tradition. Scholars have

sometimes wrongly mixed them,or their works, up. It will
be of interest to give here a brief account of them all

in order to clinch in future any possibility whatsoever
of ever mistaking the one forsfe the other, due to the
fact that they lived sometime during the span of four
centuries from the eleventh to the fourteenth.

(i) DBAIAPALA OF THE DHAKKADA BANlS FAMILI was the
wellknown anther of the Bhavisayatta-kaha (also known as
Pancami-kathS)’ in Apabhrams'a. it ¥/as first published in

Roman script by Dr.Jacobi,and later on critically edited

at Baroda by Shri Dali.1 and Dr. (June in the &©S. This
Dhanapala is believed to have flourished during the

142tenth century A.D. and he might have been a contemporary

of our Dhanapala, the author of the TM. Shri Nathuram ,

Premi wrongly confuses Dr.Gune's reference to "Dhanapala
143the Prakrit lexicographer of the 10th century", i.e. the

author of the PM, with that of the BX. On the other hand,
140. PRO .17.32 Iff.: ^ I

Hi c4T<£ \\ \ <1 ^ o-fjt' - -
*\rsr \<r<5 f&w\\ ivx \\\u\s

141.Shri hathuram premi has noticed three Dhanapalas. 
cf.dSIA.pp.327ff. and 467ff.

142. cf.BK.Intro.p.3.
143. cf.I0P.pp.240ff.
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Dr. M.Krishnamachariar knows that Dhanapala of the 
Dhakkada Bania family was different from .Dhanapala, the
author of the tm. But he seems to hold that it is the

. . - 144latter who is the author of the pancami-katha lAccording
to Shri M.D.Desai, BK is identical with, the Pancamx-
, _145 ■ - - - ■ 146katha. Shri iiathuram Premi concurs with him. This
Dhanapala was born in the Dhakkada family of tha Jain
Bania community. His father's name was Mae.sara and mm
mother's Dhanasiri^^Prom his reference to the sixteenth 

?»
Acyuta heaven Dr. Jacobi concludes that he must have

148belonged to the Digambara faction of Jainism. The
Apabhrams'a of the BK seems to be closer to that of 

- 149naribhadrasuri. Discussing the similarity between The 
BK and the pau.C. Dr. H.C.Bhayani has noted that Dhana
pala had before his mind's eye the work of Sayambhu when

2.50he composed his introductory stanzas,
(ii) DHAuAPAIA - Or ThB PALlIpALA i’AMiLf is tha

author of a Sanskrit compendium of the £M*He completed
151 ■ ^ _ i si

lt in the year V.Sam.1261 (i.e.1205).His Tilakamanjarisara
144. HGSL.p.475.145. J331(D).p.187-188.146. JSAX. p. 468. . ^ ^ -v - >147. BK.Intro.vs.9: I M'u7wiU
148. dSAr. p.468.
149.ibid.

rT* \

. critically edited by me and ispublished by the L.D.Institute mf Indology,Ahmedabad.
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comprises of 1206 verses divided into nine cantos and
the epilogue, and it is the best of all the metrical
compendiums of the Tffi.He was the second son of a poet
named Amana, v/ho belonged to the famous Jpalllpala .family
of1 Anahillapura (Patan).His elder brother was Anantapala,
the author of pati-ganita, while the younger brothers

153were Ratnapala and GunapHa.
(.iii) DHAMAPlLA. OP THE POKHARA UOMMUlim was a

son of Suhadadeva and SuhadadevI of 'the Pokhara gains
• •

Bania community and an inhabitant of palhanapura in 
G-ujatat.lie flourished during the regime of fisaladeva.
It was at the instance of Vasadhara, a minister of King 
Sarahga of Uhandawada, that he composed in Apabhra&sa an 
epic poem entitled the’Bahubali-carita’, which he comple
ted in the year V.Sam. 1454 (i.e.1398 A.D.)*’’^

(iv)DHAIAPALk, THE AUTHOR OP THE 1IEHIIATHA-V1VAHALU
IH Apabhramsa, is supposed to have flourished in the

155latter half of the fifteenth century A.D.

153.For further details see Appendix N and the Introdu
ction to the TMS.

154 AS.p.234ff.
155.JRS.p.507. -
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B : P E R 3 0 I A L I T I 

' The TM presents to us the picture of a poet who 
obtained royal encouragement right from his very young 
age during which his principal literary activity was 
confined to composing occasional lyrical verses as well 
as participating’in scholarly debates. Proud as he seems 
to have been in capacity of -a Brahmin well-versed in the 
Vedas,Smrtis and tantric rituals, this royal honour had 
rather gone to his head as was evident from the fact that 
he opposed, and separated from, his father on the issue 
of giving away his younger brother Sobhana, away to a 
Jain monk. His close friendship with Bhoja enabled him 
to ban the entry of the Jain monks in the territory of 
the Malava empire for a .period of twelve years. Though 
a veritable lion at a scholarly-debate-duel, his wife 
seems to have had an upper hand with him, while it cannot 
be said that his married life might have been rather 
discordant. A fine scholarly tradition-in his family, 
coupled with almost continuous royal patronage, did con
tribute to the persistence of this hereditary learning ■ 
which percolated not only in his sister Sundari but more 
so in his daughter Tilakamahjarl. As years advanced he 
i>ell a victim to the enticing prosylitizationary tactics
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of the prevalent Jain order and a proud Brahmin sehalar
was metamorphosed ±& into a staunchly devout householder
follower of jainism so much so that he had the courage of

conviction to stand his ground against the friendly as
well as the polemic overtures of his royal patron-friend

Bhoja, whom he hit very hard so far as the xp superiority
of the Jain faith to Saivism and Brahmanical ritualism

was a point at issue,The Tm, as is natural and proper,
does not give the slightest indication of this difference
of ppinion between the royal patron and the poet. But the
very fact that the former has almost ignored him — by not

quoting in his numerous works even a single verse of the 
156latter — while the latter has expressed his disillusion- 

xs ment as to the outcome of the unequal friendship and 
penitence for having wasted his best years in serving a 
a royal patron^ls unfailingly testifies to that effect.

156. The only verse quoted twice by Bhoja in his SKB with
a different reading in the third and the fourth quar
ters is the one beginning with etc.which
is the second of the introductory verses of _the TM.The cd according to Dhanapala read£l,<tt«f rfiBST

wtvtT; 1\‘' which, according to Bhoja
are‘3«i;m fcf <«af e^-.n"-SitB(HJ).p.

116 and 224.And Bhoja has not named Dhanapala, anywhere. 
On the contrary, he has quoted Ba$a at least seven 
times and referred to him once by name.ibid.Intro.p.4.

157.
- ‘ 4 v Js^ s 3*-V ‘vi

n ^ «iT
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But the poet was not fully ignorant of the nature of the
158relation with a royal friend, and knew the ways and msa

159means of the courtiers and attendants. Although convi
nced about the ultimate upper hand of the Fate Almighiy9

he had a matching confidence in the power of enthusiastic
161endeavour coupled with sharp discrimination. Normally

he would not like to resort to underhand means in accom-
162plishing his ends, but'he was fully aware of the ways

of the world and would not hesitate to accomplish his
158.l'ffi(,N),p.299 v -fpTs'fr SWfrSfcri <?T

j-V'Ji \ «j Ti ?fr »
159.ibid.p^.49:

HH $.\\c*j\ 4' M\ M 1 d T 't

160.ibid.p.170: if £<r*TfrS»: h (>-m :
I * -=/|v

i *. \ • STs^t,
^TcrfsT 'MfSTcTc^^T-iq? \ \

161.ibid*p.51: cr *g£w^f; i^T
ff mt ^pra: {

162.ibid.p.60: *te4iV^^RfTft^ltfnTr)
STirj^wt -Sitz^Tf$; %p0hr

gkmk' o%iT‘ 4^5^^ J
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desired end by hook or by crook if luck was not unfa

vourable. h© would not loose heart in the face of &
, 164adversity, but ne would not also stake everything for

He regarded Mas it as his essential duty to main
tain, and.be faithful to, one's married wife, even if

167she might be born in a family of socially lower strata. 
But he did not have the slightest illusion as to the 

fatal bewitching powers of a youthful beauty v/hen one 

might happen to meet her in a secluded place especially 
if she be an abstinent^68and he would ever guard himself 
165.TM(I) .p. 155:' J^T

i
1>'"ooPTI

164.ibid.p.176:
Q<*\ i 3*\4<h^ i °\

c^T^l *\^TPf. ,; p .402: SjjWTrfV, ^VfV s'-^-

165

things unimportant.165

166

168.ibid.p.258; *, ^HTcTt^Ivif^r



against the undesirable consequences of loM^ conSuc'iff^’^
^■'"us^irikdfr tfValthough he was sure that even the consclent ious^m^gi^/ 

tation on the transmigratoriness of human existence
could not serve as a fully fool-proof guarantee against

17o
the worldly enticements.

Even before his conversion to Jainism he seems to
171have been a devout worshipper of his family-deity, and 

his meticulousness in daily ?rorship, though transferred 
towards the Jain Tfrthamkaras, did not lose its fervour 
which is evidenced in his ’Savayavihi* wherein he has 

laid down the daity religious routine for a devout Jain 
householder. He had an isMaate innate faith in the

172rightfulness and authoritativeness of saintly persons,
who are invariably attracted to the deeply devout and
169.TM(N).p-.258:3ii?ii% cp^jcqf

■q-^hf§rc15iw^ -4 c7| tHfvjTT^r t
170.ibid.p.244: | JR? vj -

^HTqwwfrft c4rti fq

<v\r3mT>^( .

171. ibid. p. 282: «- - * <yi H *4 . |— • — - —-------- r --------- - ■ «''i “'*• 'T^’v v * ^ i' >) v - 'I172’?^i‘^‘562; (;;-vfcertt-
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well-versed persons. H^.s test of a genuine saint or a
monk was the disinterestedness towards worldly prospe-
rity^^After his firm conviction in, and consequent

conversion to Jainism, all efforts of his companions
belonging to the now rival, though formerly his own,

175faith could not wean him back. His change of faith to
Jainism seems - to have strenghened his belief in the
inevitability of the ultimate triumph and the cynical 

176nature of Fate, although,he knew that, It never trans-
177gressed the law of causation.

173. aMiaaa TM ( N ). p. 2 5:

17$.ibid.p.26: v\_ l >T«-u
ft ^

175.ibid.p.224: -

176.ibid.p.346: -h\f<rt\^*,

^^22. P.112:%W<T
vM RTIptsl nror^jfl* if.&r «2vwt sfV «f&-

3“sr f^rdc i
177.ibid.p.20: KhjJrWV “FtPirf^r *r ^OSup^sirf^a^t1=^<'£P-
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Inspite of his conversion to Jainism, he did not

have the slightest hesitation to utilize his knowledge
178

of the Brahmanical lore which he fully used to advan-

tage in his literary allusions.His knowledge of Jain
179scriptures and mythology is matched by his equally 

deep acquaintance with the Brahmanical scriptures and 

mythology. But the Jain faith appealed to him mainly 

for its emphasis on mercy and non-violence and on the a 

austere ideal of life as embodied in the Tirthamkars, 

whom he regarded as disinterested ones par excellence 

and nothing less than the Omniscient All-pervading 

personal God-, the ultimate resort of the individual
180souls drifting in their sojourn from birth to birth. 

178.TM(M).p.ll:

\i i,1~a0' 9 *w»^--
hJ <H MiTi p^Tc? -

_ - - . 'Tr*. Jrrf; p.i3:35rtmrfr
p.3i:.3ir#T‘iT>^tfir4 .............. i; p.ios-jsrt.

fk\ -}; p•79:. -. A ;
p. 9: fjfcj-___— \;
p«s: -—*i ; p*8;

A 5 p. 7: 40^-^ ^4>r\ RiJ-------\'
179.ibid.' p.39: tst$- spftwrR-

>7v|VTH>^Tr57 mui| ^gn^-_

-1T%- ; p.40: - - -Tf^K-
ysHvy gr & _ . ,

- ------{;p;400:
?crftq ufpn’^’=>2d^F i nr, - - -1 __

180.ibid.p. 11: ~ Introsrp.l: & <0 HiG
V <£■ <\-s\ v£?crfr ^ ^STcSPfvLHU

p.39: fdotvrufkRr-a<C^-* ■^V£<sitlr\ ^TsTCr\ \
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His scholarship was sufficiently extensive to make 

him an indomitable debater of his times. Prof. H.R.Kapa-
l

dia rightly holds that Dhahapala was well-versed in the

Candra as well as the Katantra systems of Sanskrit 
181 • 'Grammar, It is the candra system, according to pandit

yudhisMhira limans aka, on which is based the famous work 
on/.Sanskrit Grammar entitled the * Sarasvatl-kanthabharana1

182ascribed to Bhoja. Shri 'f.R.Cintamani, however, holds
that Bhoja has tried to frame a system intended to be a

183complete synthesis incorporating the Paninian system.
Prabhacandra has clearly mentioned that during Bhoja's

regime it was this new system of Bho^a which was adopted £
for the curriculum at the centres of oriental learning

184(pathasalas) at DharS. But before its composition the 
uSndra and the Katantra’systems may, have been in vogue 

as A is proved by some of DhanapSla's references in the 
TM which utilize the grammatical terms like "Vyanjanaj 
' Svara* etc'i'^and a few grammatical processes^a6ihese

iai.JSSI.p.58.
182.SYSI.Vol.I.p.143.
183.SKB(O).Intro.p.&S xvi.fi A v ^ ^
184. PRC. 17.143: cf5f <^W¥^T *l7 H dT I

I83.1M(N).p. 134fq(jf\gT44^ :
p. 15: T-C __ ... \

186.ibid,406: ^

5tui *



55

terms have been utilized for the first time in the Aita-

reya Aranyaka and later on in the Mahabhjtsya of patanjali
187 wideand injthe Katantra-t;Iha. His/knowlegge of the Sanskrit

- 188 189 190
and the Prakrit literature, foetics, Erotics, political

191 - 192 iScience, and military affairs isexhibited throughout
193the sfia TM. His acquaintance with fine arts like Music,

,194. 195 196Dancing, painting, islephant-taming, and sciences like
197 198 199m- 200Astrology, palmistry, Geometry, fantric Mysticism,

187. TTTSG.p.187-188*
188. cf.Dhanapala*s tributes to Sanskrit poets like Valmlki,

Vyasa,Kalidasa,Ba$a,Bharavi ,.Magha, Bhavabhuti, HSja- 
^ekhara,Rudra and Kardamaraja and to Prakrit poets 
like Gunadhya,Pravarasena,Padaliptacarya,JIvadeva, 
VakpatirSja and Bhadrakirti? a in the introductory 
verses of the TMi also fM(N). p. 134: f {IjiipNtST--
■HmT® -1 ;

189.ibid.p.10: — ° —

190. ibid._____
191. ibid.p. 11-------1 5p.28: i«J«5y^ .!» 5P.166: Jccs^fafhc

— l
192.ibid.p.b3: • ; cf.also ibid.p.83-97

for matters concerning, and a description of, a 
night attack. n __

193..TM(N).'0.236: S------ - etc.;
P..54: wl ~ u

. p.18.6 where technical terms like ‘Gramas, * Mir cchana*,
. 'fana' etc. are utilized. .. _

194-.ibid.p.270: -A ^cn«p*1 fa? I
195.cf,ibid.pp.166-167 where Harivahana examines a por

trait of filakamanjari.
196.ibid.p.186 where Harivahana attempts to tame an 

elephant gone mad due to the rutting cycle.

198. ibid. Intro .vs. 43:
199.ibid.p.24: --Ibr^c^sr {
200.ibid.p.47: —;p.22:

■firar - (; p . 2ig1 s< ...}
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201 2o2Metallurgy and calligraphy and etc. is evidenced in

many imageries in the iM. But he takes care to subordi-

nate and harmonize this scholarship with his innate 
203faith in jainism. Everywhere in the whole of the TM do 

we come across the devout, though not bitter, touch of
Dhanapala’s profound predilection for Jainism.His ref-

204erences to the Sankhya doctrines of Sattva, Rajas and
205Yogic mysticism and meditation, the Buddhist doctrines

■ 206
of momentariness,void and subjectivism, the Pramana

207doctrine of the Nyaya system, the fais'esika doctrine

201,TM(N) .p.22; — j
202 * *154: - —"Vi'Sw^WW

203i$id!p?ll
204.ibid.p. 10: \205.ibid.p.30:s|§r^?&vT>;T4‘ —\; also

references to 'Dhyana* on p.255 and 399; also ibid. 
p.45: WC ^206.ibid.p. 16: .c^ePT $c\\Z&<ta «tWa.... i 5 P*28:

207, ibid. p. lo. . ... vf ^ ’
p. 2 4: ..•bT-sT^SJ^tq ^ iqq ^r<Tf
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of ’Bravya’ as 'being permanent substratum of all other

- - 209 Categories, the Vedanta system of BadarSyana, the
Vaisnava doctrine' of devotion to Krsna^^or Vasudeva^"^

are noteworthy. The PEC records that he huilt at least a
212one & Jain temple to the memory of Lord Rsabha Jina. the 

TM also would warrant corroboration in the matter in
213view of his two hymns addressed to the jj’irih Tirthamkara,

to whom he seems to have transferred all his profuse
before conversion

devotion which, as a prestine Brahmin he possessed^in 
his devout heart towards the Premordial Originator of 
his • family, viz.,Brahmadeva and the Premordial preceptor 
of the universe, viz., yisnu, the Lord of his family- 
-deity mm the goddess Sri.
208.TM(h).p.l2:...4^feRcT i ; -

fpWSf209.ibid.p.24:„,f%^5f^%|^^- *£*TSr4
210. ibid.p. 11: - -
211.ibid.p.12; cfdtf Q --A
212. PRC.17.192; --
213. TM(N).p.218 and 416.
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Thus,in Bhanapala we have had a mixed personality 

of a proud pundit, a hot dehater, a shrewd court-poet 
quite at home in a luxurious royal palace in a regal 
capital or a tough military expedition both on the land 
and the sea throughout length and breadth of India and 
.abroad, a well-versed Brahmin and a staunch Jain 
householder with his ultimate resort to a a Jain temple 
and extremely full of the milk of human kindness coupled 
with religious generosity. •

- * — 000 — * -


