CHAPTER 03

Kesava Kasmiri Bhattacarya

and Srimad Bhagavadgita

I INTRODUCTION

Though there existed many authentic and reliable
commentaries from the pen of Adi Sankaracarya ,
Ramanujacarya and other learned scholars, Kesava Kasmiri
Bhattacﬁi’ya (=KK) endeavours to write commentory called
deveteT - Illiuminer of the principles of the Gita.
Naturally his task of illumining or throwing light on the
principles of the Srimad Bhagavadgita had some special

purpose and intension.

KK is an acarya of the school of Dualistic Non-
dualism (sateqars) propounded by Sri Nimbarkracarya and
hence he presents the Gita attuned to his doctrine. His
intention lies in establishing the authority of the Gita among
the sect of Nimbarkas. It also seems that he considers the
Gita as container of the points of the philosophical school
to which he belongs and it is his pious duty to bring them

out before the followers of the Nimbarka School.?
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- It was a custom in the tradition of scholars to write a
commentary on the triad of texts leading to liberation
(searat),? though Ramanuja* and Nimbarka enjoyed the
title acarya °, without fulfilling the condition. It seems that
the condition was later on, waived and was confined to any
founder of the sect. It can be also seen in the case of some
acaryas like Vallabhacarya and other latter heads of
religious institutions (#aretar) who got the title of acarya on

the ground of their becoming religous leaders.

Eventhough the Nimbarkian schooi of philosophy has
not commented on all 3afiwas (KK composed dfriasertiarent
on dRkR™ SufAwg, preserved in manuscript yet not found)®
one of the texts of the triad leading to liberation, KK’s TP
is the only work which can be given position of three (texts)
in one. His commentary proves that the theoritical philosophy
of the Sufiwgs, the analytical philosophy of the s&m=s and the
practical or applied philosophy of the Gita’ are all presented
and commented upon in the Gita, rather in the aav=TiET,

considering the Gita as the sole text leading to liberation.

The above matter can be fully discussed under the
preliminary questions (sier) of Vedanta, as they are the

determinants of :
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The competency of the student,
The subject matter,

Its connection with the book and
The necessity for its study.®

B w b=

These four preliminary questions when aptly and
perfectly anserwed, the treatise becomes a complete or an
authentic text. This is the reason why Srimad Bhagavadgita
occupied the position of a @ incorporating the philosophy
and wisdom of the Vedas told by Lord Sri Krsna to Arjuna,'
and hence it is identified with the knowledge of Brahman."
The position of being a v that the Srimad Bhagavadgita
occupied, can be well proved from the following

discussion of the four preliminary requirements :

II Dasa Sloki of Sri Nimbarka and Kesava Kasmiri
Bhattacarya
Nimbarkacarya, the propounder of Dualistic-non
dualism (g@gdar®) has nicely imbibed the tenents in 10 verses,
technically called s=maishi'? in the mixture of Upajati of 11
& 12 syllables. The principles of his Dualistic Nondualism
are found incorporated and sometimes, elaborated by KK

at various places of his Tattvaprakasika.
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Nimbarkacarya’s Dasa Sloki, its principles incorpo-
rated by Kesava Kasmiri Bhattacarya.

The first two verses of the Dasa Sloki deal with the
nature (@) of the life force ().

ATTEaEY T FE T, IR-FINT- R T-gaw |
a9 & St wrfcag e ATgeard aeawmTg: 12)]

“Jivatma (self) is irradicated with knowledge, at no
time it is free but regulated and controlled at all moments in
all its movements and activities by the will of the Almighty
Lord Sarveshwara (Radha-Krsna), its size has been
calculated to be more subtle than even a one hundredth
part of a one hundredth part of a hair’s point; it assumes
multi forms when swayed by the spell of the Perverted
Nature (Maya); the time for its redemption comes when
the veil of ignorance is removed, Jivatma is different in
different bodies; the Vedas and the Rishes speak of Jivatma

as infinite in numbers.”

The matter given in this verse is incorporated by KK

in the following passages.
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(a) T SEEEsIeNTRssTsEY F @edr wger-Raata: gdar
RA YR AeaE e g (Rl S ATres: TR il semvers ome: |

ARANHTIIEHT SUIGI J- 0%

(Jivatma is designated by names like individual soul,
the knower of the body, the embodied self etc. of the nature
of knowledge (Yet) the substratumes of qualities like
knowership, etc. always dependent upon the Highest Lord
for his nature, condition and actions. He is of the size of an
atom different in every body and is fit to experience bondag

and liberation)

(b) ST FEATTEAIGII EHar e aRpANEERERIEaT G T8
raraT AR |

TRATERTISTERT ok, &

(Lord Sri Krsna refutes the adherents of Absolute

Monism, because it is not possible to speak now, of even an

iota of the contect with adjuncts, because of the plural usage

for “souls”, even after their ignorance is dispelled.)

(c) STHEATRITH WaiTFRISEHE T ETHY, ATHAT EEY AT
eI SN EaAT R NI sTaw i |
(SATRTIIET 0. £¢)
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(The best, the lowest, etc. lies in bodies which are the
products of Premordial Matter but never lies in the souls
on the contrary they behold always the true nature equally
as he is untouched by any fault.)

(d) FmEEEREITERRTEEmER I adamET g
CIREEDEY
(TATERTIRIRT £3.04)
(The embodied self as he is subtal, because he is of
the size atom, he is incomprehensible to be different from
the body by the transmigrating souls, though he resides in
the body.)

TG - ATAT-ARITHEY @ fagd sREaemTe |

<h 9 9¢ [ohdl Sg-HTh TE-STgeamaTy areaw |11

Thus subjected to Maya (earthen veil) since innumerable
continuous births, Jivatma (life force) can realise his true
identity (&%) only by the grace of God. Jivatma is either
unbound (H3%), being unrealted with the spell of Perverted
nature (#); or bound (73), due to the effect of the earthen
veil (A1) i.e. governance of duties, or semibound (s&¥%F)
owing to be a bit related with the spell of perverted nature
() and he is further devided in innumberable stages of
births according to the differences of duties.
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The matter as given in this verse is incorporated by
KK in the following passages.
(a) T IGEEATAT G AT T AT ATATHE: |
ARATHTIIERT o4, %
(The Atma gets the body through the part actions

contract the knowledge which is simply a quality in the
stage of bondage.)

(b) HATEETAT STATHTHERITET AR g RRIEAN |
TRAVGHTITERT o4, £
(Duging the state of liberation the destruction of the
causal body enfolds the knowledge which is the quality,
like the light shining there lies no undesirable contingency

of difference in its nature.

(c) @ ##aTy: vReewi @a, 7  @a: IR Jffiaeasar wafa [fg 9
TR | AEs[ar (v /%) THET | Oh: afhAa: EeuRa sy
QY EIEMTATgR TG TWaTd awHTYl feftaar |
(RITRTIIHT ¢4, 09)
He is My own eternal portion of the form of My po-
tency, and not a separate being, because the same Thave
already declared in, “This one is My lower (Nature), but
know my higher Nature constituting the life-principle as
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other than this by which is sustained this Universe (VIIL.5),
also because the power and the powerful though different
by nature, can not sustain separately, also because the only
solution 1is the unity diversity and the same is already de-

scribed with evidance.

(d) FEagrEEERE e |
(TATRIINERT ¢4, ¢R)
The embodied self (&=) has three fold nature the

liberated, the bound and the semibound.

(e) freaTryaiaee TarTe: JEeey gl |
SATIRUTTAT TEgUIEA NI STgTcarfaegd ||

(TETIRTINIERT £3.4R)

The true nature of the Innermost self, whose Nescience

is totally removed (is said to be neither being nor,
non-being). Here the expression of the Innermost self as
Brahman, the Absolute does not create any contradiction,
because he is endowed with the quality of extensiveness,

and because the veil (of Nesceince) is removed.
() smonrse foaféamt fsmwar = 98 | sFRaErfaEmaaE

& IRHTHTH: |
(TATHTITERT £3.3)
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(The embodied self is reffered to as the Highest self,
because the embodied self is the highest and the best of the

body, senses and the mind, also because he is innermost
self.)

The third verse deals with the nature of the world (=)
. - SSE—
AT - WA - e - HaT=d eTiasia Ty awsfa = 113))

The non-conscious (s=da"¥) (=3q) element is

constituted of non-terrestrial, terrestrial and time (1),
worlds (@) like vaikunth and others which are eternal,
sublime, unique and enlightened are nonterrestrial, they
differ from the other two elements viz. terrestrial and time
(=w). The whole cosmos resulting from the three attributes
of Satva, Rajas and Tamas is terrestrial (3&f) and is also
known as Maya. The third element is Time which is

signified by past, present and future.

(a) wearfequmawea g faumarfRussasy Igfearfssa
RHUREECEEEI b

(TITHIRIHT STNGI G, 0¥)

The insentient entity called Primordial Matter,
(Pradhana) Prakrti, Maya, etc. with three attributes like
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Goodness (&%), etc. which has transformed itself into body,

senses, etc.

(b) FEARIAHATERA A SRR TATIRR 729 el qeamaiasd 1
FRONTEIET FHTIEAET T FROIATHIET Saeiadd Jgqd G A
ERICRIERIE ES RN R R G RIS IR Gl

(TEVHIIET 010, ¢3)

(The whole world comprised of the animate and the in
animate produced from Me (i.e. Lord Sri Krsna) and
desolves in me and also in sustained in Me. In the state of
the cause or the product, I am the higher on the basis of My
attributes, powers, etc. but not any other object, because I

an the cause, the Repositary and yest fully independent.)

(c) wEARaf: TR RHERTIG T, TEeR T T HTe g Taar: Ty
frgwia &a: |

(TAAHTINNHT $%.03)

(The beings originate really through the union of the

Matter and the Spirit, but their union is not independent or

accidental as the followers of the &rex doctrine propounded

the union is caused by Lord Sri Krsna.

The next two verses 4™ & 5% bespeak of the nature of

Brahman.
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T ST AETA (TR SehReA TR IR |
RTE STaT IR R0 S| F0T ShHeTeA0r SR | 1%

S QAT JTATGST ST R e e |

wEgEa : TE T 9aT SRA 391 §ehalE SRR 14|

We meditate Lord Sri Krsna is sublime by nature ;
beyond the perversion of nature, is an embodiment of all
virtues : Vasudeva, Shankarsana, Pradyumna and Anirudha
are His four parts manifestation; is lotus-eyed and absolves
us of all our sins and is adored by all as the Highest, All
perasive and All controller Brahman.

And

We meditate along with Lord Krsna His Power of
pleaser (sre=tfet wifth) who is decking Him on His left and is
an ecstasy ; she is the Darling (=beloved) of Vrishbhan
who possesses the same attributs and beauty as Her Lord
and is surrounded by multitudes of Damsels (sg=nfeit) (=)
who are attending upon the Couple ( Radha-Krsna) and
who grants all our desired objects worldly as well as other

worldly.

The matter as given in these verses are incorporated

by KK in the following passages.
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(a) @ds CERTE FeIATATAT AT eI

e fE A E T aaTs [TaEma b a: qalssed: EaeTa<rag:
FaAFEIE! GRARAVTIRNATNET: REEVa! WET ared: |

SICP N EARCRIFARR 1N

(Lord Vasudeva, Omnisdient, Omnipotent by nature
truth, knowledge and infinite, Self of all, controller of
Prakrti, Purusa, Action and Time, divoid of total
similitude,worthy of propitiation by all residinf with
self-depandent existence, uniformed every to here the

Highest Brahman called Hari, Narayana, etc.)

(b) IGIATE SN ATACIRHATH SFTE= @ d |
(TR 03, 0%)
(The Highest self Himself who has taken incarnation

in the family of Vasudeva).

(c) swEmsRRETERaioTeRRREE #HT|
(CFETSRTINIRT 03.24)
(The word Brahman He wants to express. The body

of the form of transformation of Nature.)

(d) s FcivawEteT
(TAEHRTIRIET o4, 0% )
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(The Absolute endowed with the qualities like fault-

lessness, equalimity, etc.)

(e) sxufor T argRe|
(TATFTIET 04, 90)
(The Absolute i.e. Lord Sri Krsna)

() FRTHHETER ]
GISEENRCIRIRE)
(The Absolute, constantly remembering Me i.e. the

absolute aspect of Brahman.)

() &1 RH G TEIT TSRO |
CISEENNEIRERE)!
(The Absolute, the ultimate resort and the greatest

purifier.)

(h) frgaTfaenfaere TarTeA: Jawaey 9.7
(CFREASTERTINIRT € 3.30)
(Supreme Reality, Matter, the Supreme Divine Potency
of the Lord, and the spreding forth of all beings at the time

of creation from that alone.)
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The next four (6™ - 9%) verses discusse the form of
worship (Sum&)

SUTEHE AT S 3T R sHMaHISTa: |

AT (¥ ETHIeh SARaTars faearaaTiamr |I£)]

In order to tear asunder the thick veil of ignorance
and also to free the self from all torments, the aspirants
should meditated the couple (Radha-Krsna)
sansintermission; the chief preceptors Sanakadi Rishies also
instructed Shri Narad (Himself an adept in all religious

sciences) in the adoration of the couple.

¥4 & formrmwrar gamfes syforeya fAfeeer s |
SRR aatad Freaarsv gfa-ga-atfeat ol

At one place the scriptures have propounded that all
objects are inseparable from Brahma as being permeated
by Him who, also, is the cause of creation, sustenance, and
dissolution. At other place the scriptures speak of the
functions of Brahma, Jivatma and Nature. Thus the
universe is both separate and one with Brahma. This is
known as dual non-dual (garéa) Sidhant of Lord Nimbarka.

ST : FOTIERIEIT Hevdd ael - REte-af<kan |

oA AT - g - g e - st e )
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The redemption of self is only possible through the
meditation of the lotus feet of the couple Radha Sarveshwar,
whome Brahma, Shiva and others salutes and who assumes
heart ravishing form as aspired by His devotees and who
also possesses unimaginable powers and unbounding

splendours.

FTET ST TSI JaT AT ST e |
Aihel T Qe STH: | ST ATe SfURTSTT 1R 11

The Lord Radha Sarveshwar showers graces on that
devotee who possesses the attributes of huminity, simplicity,
charity and servitude. Being possessed by these qualities a
devotee gets the transcendental love of the couple. The
other type of devotion is non-transcental which is born of
faith, association with saints and other practices performed

by a devotee in the initial stages of bhakti.

The matter of the above four verses is discusse under
following heads :
a. The form of the Lord
b. The path of worship
c¢. The nature of the Devotion and
d. The nature of the Liberation
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a. The form of the Lord

e afommey SRR faafaae | (03.94)

(The Lord is the body of the form transformation of
Nature, which is stated as Brahman in the scriptural passes.)

frierenfamre g Jemsd agrl (£3.47)

(The Absolute is the true nature of the Innermost self,
whose Nescience is totally removed, is said to be neither

being nor non-being in scriptures.)

b. The path of worship
AR AaRRTET Qlaaard: 7 sareaeTeh: | (0¥, ¢o)
(Worshiping Lord without any other god with adoration,

salutation and meditation.)

AR AT BEARTATRIRT TSI AT | (0%.99)
(The Lord worships means the lord favour by way of
bestowing the fruit of desire.)

WS A AArRALATATGAT qAd qad & # Jehad: Tl JTh:
FTRA v gehan s SHTiald: ABaH: # A IRHECE ga9e Ad:

At sraeemy germrenT wata 9 | (%.%9)

(Worship means concentrated only on Lord Sri Krsna

the thought of worthlessness of the fruits, means, etc. as
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the Omni-scient and Omni-potent Lord, the Prime cause of

all, the bestower of fruits of all action.)

ARFC A I SATATRAS 76 §: A9 WthiXcqth g
FTAEHRT: | ST SAT S 1T Jarai uiehifda: | aerTcar 8 AT Aiehstead
T | (9.29)

(Exclusive devotion is serving Lord by steps like
worshipping, bowing, singing devotional songs, concentrating,
etc. because the root (ws(-¥ifd) means to serve. Therefore
the wise have explained the devotion as the extremely

devoted service to the Lord.)

HE= AarEd AR R AT E TR Tg, | (0%.0%) Wgwh:
TR ETEHE AT RH g SRl AT a: | (§9.4Y) TehHaA! 9 |
reraf watfn afedaiugaegs e st e T HeE T -
R TSI ST OTH [ e T g AT o - A& T A =T Ty & -
R REATET ST T aekAT 4 | (§3.¢0)

(Worship, salutation, dance, obeisance, enacting
Lord’s life-episodes, etc. who spends his time in chanting
Lord’s names and listening to as well as contemplating on
Lord’s glories, adoring, etc. Performing actions like
construction temples, growing gardens of Tulasi, flower,

etc. cleaning and painting the temples, lighting the lamps,
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plucking Tulasi and flowers perform various acts of
adoration, such as giving bath, annointing, putting sandl
marks, offering flowers, incese stick and food, circumam-

bulation, saluling, reciting hymns, etc. to Lord’s image.)

Afth: YA ST aRugH: d=afETiRel SwfEg smwR
QEYTRRYT AT FTegHIHT Zaard: | (23.90)

(Devotion of the form of worship internally and
externally, where one can avoid contacts with non-believers
of the Lord and the persons hindering the practice of the
Lord’s worship.)

¢. The nature of the Devotion

(The supreme perfection is the Highest devotion of"
the from of constant and unhindered rememberance like
that of the flow of the holy river Ganga. The rememberance

of the all-auspicious form of the Supreme Lord.)

o<i-afgar fRfrmesifaersoT e fEmioT AR areaReT
HRONAT ARFY | (.1%)

(The Supreme devotion is the form of extreme Love
towards Lord Sri Krsna. The extreme love to the Lord is
called the Supreme perfection of the Knowledge.)
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AR Hehe: Wicehered asia |
ersadifa favamEr Mge=Ror a ||

ATH TSI STEaeT SROMTT: || 3 ARSIRRE=E=A I |

(According to the statement of the Narada Paiicaratra

text, “The total surrendering 1s sixfold (1) determinate to
be favorable (to the Lord), (2) avoidance of the unfavorable,
(3) confidence that the Lord will surely protect, (4) acceptance
(of the Lord) as the sole protector, (5) solely dedicating
oneself and (6) faint heartedness.”)

Among these, the solely dedicating oneself is the main,
while other five like determination to be favorable are

subservient.

AR ATRILTG ATHETISHT | T9T F geatend av A
AT FHEATER: (§.39) sanfeaTssTaeaaseared: wraisgr afsfa: |
(¢<.03)

(To explain the first subservient is shown in,

“Established in union, he who worships Me as residing in
all beings VI-31)

R AT terTenH | ATt e (§¢.44) femfama
TfceedastaTed [gadarsgl affa: | (¢<.93)

(The second subservient called avoidance of the un-
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favorable to the Lord is expressed in the description of the
demoniacal properties to be abandoned and also in “Free
from ma lice” XI-55).

TRTEE agred (R.3R) 3fa fnarareasgdaissr afdfa: | (9¢.63)

(The third subservient called confidence in the Lord

isrevealed in, “I arrange to supply the needs and safaguard
the interests.” 1X-22)

farsfr e ==REr (90.¥3) sATfeT Tl Sy sieETE
(22.3%) TR MgFavTreaaarsgl aftfa: | (9¢.03)

(The fourth subservient called acceptance of the Lord
as the sole protector, is expressed in verses from “You are
the father of the animate and the inanimate creation”
(XI-43) upto “O Lord of celestials, O Abode of the

universe, be gracious.” XI-25)

feur 7 o 77 @9 = 9 ol 2aer swrferEre | (29.3%) 7 & werenfa
Fa ugt (99.39) sy srfvaea: qemsgt afifa: | (2¢.03)

(The fifth subservient called faintheartedness is
denoted in “I am totally unable to discern the quarters and
I find no happiness, be pleased, O Lord of celestials, O
Abode of the universe.” (XI-25) and “for I do not know
" your purpose.” X1.31)
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ST ge e RftrrEaT SaEETA R § F qe =T ey
TR (94, 0%) TG W a9 (2¢.5%) 3T eI afdla | (§<.93)

(The sixth one called solely surrendering oneself and
hence which is the main of the six types, stands to mean
complete dedication of every thing with the thought of per-
forming one’s duty. It is expressed in “one should take ref-
uge in the primeval person” (XV-04) and seek refuge in
Me alone XVIII-66)

d. The nature of the Liberation
TR ATHEd SRTATHRa e ehd | (0R.09)

(The reward in the form of reaching the Lord is stated

for the exclusive devotee.)

A e qd et | (22.44)
(Free from attachment to any one except His devo-
tees and is free form malice towards all being such a devo-

tee realise Hime.)

frcfrmaTe AR adar A7 aREatiiEfEr at

T, FETTUEgETI=RT A 9 | e avvarsea it shaTfggEaT=Ry
T WEEES: | ({2.1%)

(The devotee enjoys His infinite Blees, worship Him
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with extrem devotional love, becomes fully attasched to
Him and hence the devotee is never away from His sight
and He totally subdued by his devotional love, do not be-

come away from His sight.)

The last one speakes about the knowledge of five spirits.

T -&Y AGUTERE T FIT-TFel With e I |
foRfemY somdaaTaRaT SRt aTfd qer Tt (190l

Lastly a devotee should keep in his mind the five es-
sential elements which have already been discussed,.

¢  The first is the spirit (&%) of the couple (Radha-
Krsna)
The second is the spirit (&&9) of Jivatma.
The third is the spirit (&&7) of God’s Grace,

¢ The forth is the Transcentdental and non-
transcedental Devotion of the Lord.

¢ The fifth is the anti-elements of Bhakti in the

form of lust, anger, greed, delusion etc., etc.

The matter of this verse is a type of summery of the
verses of 01 - 09 and how KK has incorporated the tenets

of this Dasa Sloki is discussed under the respective verse.
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III Preliminary requirements

(01) The competent student (sif&rFrY)

He is an aspirant who has studied in the prescribed
method the Vedas and Vedangas and has obtained a general
comprehension of the entire Veda. He being absolved from
all sins in this or in a previous life by the avoidance of the
fourfold actions : (1) disered rites (&), (2) forbidden (Fifvg)
(3) daily obligatory rites (=) - and (4) occasional (=)
rites, has become entirely pure in mind by penance and
devotion and has adopted the four means @A to the

attainment of spiritual knowledge."

KK accepting the authority of the sRreqxo/ says that a
person who wishes to swim over the bewildering ocean of
Existance, gets into the boat of Gita and crosses it easily,"*
and adds that the only means to attain Him (God) 1s the
loving faith devoted to none else than Him, which is
preached by the Lord Himself."®

(02) The subject-matter (fawa:)

The subject matter is the identity of the individual Self
and the Brahman which is of the nature of pure intelligence
and is to be realised. For such is the purpot of the Vedanta

texts.!6
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According to KK, the subject matter here is entirely
different from that of the philosophy of Adi Sankaracarya
, and hence the fact that KK is the adherent of the Dualistic
Non-dualism (gargaare) of Nimbarka. He establishes that
the preaching of the scripture Gita the quintessence of the
Vedas was milked out from the Upanisadic texts out of
compassion for the liberation-wishers and the devotees. It
deals with the three paths of Knowledge (31), Action (&)
and Worship (swamm)!” (discussed below in this chapter).

KK establishes this thus : the first set of six (I-VI)
chapters like selfless action, mental placidity, detachment
and practice of Yoga that are the means for the individual

soul expressed by the pronoun ‘thou’ (=¥%), to reach the
Lord.™

Then the middle set of six chapters (VII-XII) is being
started”® in order to describe the path of devotion to the
Lord and to describe Lord Sri Krsna, the Highest Self, the
Reality expressed by the pronoun “That” (@ in Thou art
That) characterised by divine attributes, powers,
superemacy, etc. and He who is the sole object of devotion,
and it also describes different types of devotion and their

antagonists like non-believers in God and scriptures,
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’ Then the third set of the six chapters (XIII-XVIII) is
being started to describe the nature of the God-realisation
attained by and the fruit of Infinite Bliss for those persons
qualified with the godly endowments, endowed with the
quality of the goodness.?® For this reason the relation of
individual soul and the Highest Lord is discussed, refuting
some scholars who opinion that the individual soul himself
is the Highest Self. He is being an individual self is due to
the limiting adjuncts in the form of Nescience (stfa=m) which
is similar to the reflection of the sun in the water or to the
ether limited in the pitcher. KK establishes that the Lord
has Himself declared (Gita VII.05) that this one is His lower
nature, but His Higher Nature should be known constituting
the life principles like higher than this, by which this
Universe is sustained . He further explains (Gita XV.07)
that His own eternal portion of the form of the potency,

and not a separate being.?!

The Lord controlling all the animate and the
inanimate beings, abides in the hearts of all beings turning
them round according to their respective actions that have
the beginningless root by His power. He does so to all living

beings in the direction of their good or wicked actions.?
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In this way KK establishes the subject matter of Srimad
Bhagavadgita obviously according to Nirmbarka’s philosophy.
It deals with the preperation of a man into a devotee

worshipping the Highest Lord possessing divine attributes.

(03) The connection with the Book (d%F:):

The connection is the relation between that identity
which is to be realised and the evidence of the Upanisads
(here, Gita) that establishes it, as between a thing to be
known and that which tells of it.??

The connection of the book is exactly and vividly
explained by KK who remembering His lotus-feet is writting
this easy commentary called Illuminer of principles
(F=wrTiareRT), as he has understood it, in order to make the
liberation-wishers understand the quintessence in no time.
Many Acarya s have explained this scripture (Gita) on the
line of their respective doctrines or views, but as they are
not omniscient persons, and also because their
explanations are mixed with portions contradictory to the
scripture they are not fit to be adopted by all liberation-

wishers.?*
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(04) The necessity for its study (Fa==9):

The necessity is the dispelling of ignorance relating to
that identity which is to be realised, as the attainment of
bliss resulting from the realisation of one’s own self. As in
such Sruti passages, “The knower of Self overcomes grief”
(Ch.Up. 07.01.03), “He who knows Brahman becomes
Brahman (Mu. Up. 03.02.09).%

According to KK, the explaination being extremely
deep in meaning, it is meant for those qualified persons
who are equiped with the means declared in the Vedanta
texts like the SRR #iwrar (investigation into the subject of
the embodied Self) and the dull-witted not finding enterance
into it, have a desire to know its meaning and also they
wish liberation with less efforts. For their benefit in order
to make them understand the quintessence in no time, KK
with the only might of remembering, has written this

aaweTiRT, 28 keeping in mind the purpose discussed above.

IV Introductory and conclusion chapterwise

The above discussion on the preliminary requirements
(3rgereer) will be more supported, as and when KK’s effort of
writting the commentary, would be justified after examining

the subject matter of all the eighteen chapters of the $rimad
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Bhagavadgita, with their introductories at the commence-

ment and the conclusions at the end.

KK remarks at the commencement of his commentary
on the Gita called the Illuminer of the principles (Fasertire)
of the Gita, in the begining of the I chapter called “The

Dejection of Arjuna (sfafaseanT).?

He (Lord Sri Krsna) accepted to become the
charioteer of Arjuna, out of compassion towards His
beloved devotee Arjuna who reverted from the battle with
the fear of committing sin by killing relatives, kinsmen and
the teachers and was drowned in the ocean of grief and
infatuation.?

KK establishes that the scripture Gita is the cause for
removing grief as it is declared in the scriptural passages,
“The knower of the Self crosses the grief” (Ch. Up.
07.01.03).”

He concluding the chapter on the Dejection of Arjuna,
remarks that the first chapter called Introduction to the
discription of Arjuna’s grief (%) is over.*
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It must be noted here that the connotation of the terms
“dejection” and “grief” differs. The dejection (faw=) is
generally used in the sense of sadness, depression, grief
and sorrow?! while the term grief denotes sorrow, distress,
affliction and so on.*? Therefore KK’s r;aming the chapter

seems more acceptable.

KK introducing the II" chapter on “The knowledge”
(=) points out Safijaya’s statement told by Vedvyasa’s
direct disciple, Vaisampayana, that the true narrater (¥@@ra)
Safijaya reports to Dhrtarastra, who was for the time being
relieved from the fear of loosing his sons as well as the
kingdom and was desireous of knowing the later happening
of Arjuna’s withdrawal from the fight due to his fear from

committing sin of killing relatives.*

He concludes the chapter with the remark, “The
root-cause of God-realisation is the pure devotion to Him,
while the knowledge of the Self is subservient and
worshiping Him is the means* through which the devotee
becomes free from attachment, and then attains the Highest
Bliss.* In this way KK summarises this chapter with accom-
plishing the benefit of the devotees through the grace of
Lord Sri Krsna.
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KK introduces the III* chapter on “The Action” (&)
with the discussion of the extant of the original Srimad
Bhagavadgita (discussed below in this chapter). The
original Srimad Bhagavadgita means the song sung by the
Lord Himself and not the elaboration by Vedvyasa 3¢ KK
establishes that from the 3™ chapter onwards upto XVIIL.57
approximately®’ the topics of the original Gita are elabo-
rated for the easy understanding of the devotees. According
to KK, Arjuna believes that the Lord prefers the practice of
the path of Knowledge more than the path of self-less
Action discussed in the middle (i.e.Gita I1.39 to 50). If it is
so, why the Omniscient Lord, the benificial teacher, impels

him in the right to work, which is lawer than knowledge?**

He concludes with the statement that the I1I™ chapter
on the path of selffess Action is to be practised according
to one’s own capacity as having Knowledge leading gradually

to the serenity.*

KK introducing the IV® chapter on “The knowledge
as well as the disciplines of Action and Knowledge” (Im=d
g=r) relates it with the'third chapter, he discusses here the
path of selfless Action, its types and fruits as well as nature

and kinds of actions.*
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He concludes the chapter with the statement that the
devotedness to the selfless Action disrupts the cycle of
births and deaths.*!

KK introducing the V® chapter on “Renouncing the
Action and Knowledge” (sHg=m&)* says that the path of
selfless Action in the preceding IV™ chapter is preached as
an important discipline. The man devoted to the path of
Knowledge has no need of action, but the path of selfless
Action is also important. In this situation Arjuna thinks it
impossible for one single liberation-wisher to practise
simulteneously both the paths of selfless Action and of
Knowledge.®

He concludes the chapter with the statement that
means, procedure and knowledge, etc. make a yogi
qualified for the knowledge of the Highest Self.*

KK introducing the VI® chapter on “The Self controll”
(3ereaw), writes that the path of selfless Action, the path of
Knowledge and the procedure of meditation were
introduced in brief in the previous chapter to elaborate which
the VI® chapter is being started.*
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He concludes this chapter with the statement that the
detachment leading to the cessation of action performed
with desire and then of the yoga as the means of Supreme

State.

Then he summarises this group of six chapters (I to
VI) with the remark that non-self entity by way of instructing
means, their practice as well as the superiority, were

discussed here.*

KK introducing the second group of six chapters (VII
to XII) begins with the VII* chapter on “The Knowledge of
Nirguna and Knowledge of Manifest Divinity (3 + f&=am).
He writes that the chapter deals with the path of Devotion
to Lord Sri Krsna the Highest Self, the reality expressed by
the pronoun “That” (in Thou Art That) characterised by
divine attributes, powers, supermacy, etc. and who is the
sole object of devotion, and also different types of
devotees and their antagonist i.e. non-believers in gods as
well as scriptures. The begining of the VII'® chapter aims at
the description of the nature of the object of devotion and

of the devotees.?

He concludes the chapter with the satement that Lord
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Sri Krsna’s supéremacy, superiority of His devotees as well
as the root-cause of bondage and liberation out of compassion

towards His devotees were discussed.®®

KK introducing the VIII™ chapter on “The
Indesturactible Brahman” (srs=srgr), writes that the VIII®
chapter is being started to explain 07 terms like Brahman,
Adhyatma, etc.”

It seems that KK considers these two chapters (VIII
& IX) as a composite one and henc he does not give any

concluding remark on the 8th chapter.

KK introducing the IX® chapter on “The Sovereign
Science (T=fa=m) and the Soverign secret (TSR[E™) saying
“Lord’s supremacy, various types of devotees, the
exclusive devotion as the only path to cross over the Ocean
of Existance and than to reach the Lord’s Abode. The
knowledge of the Self and the concentration on the Self
were discussed as the absolute means in the VII® and the
VIII® chapters. The IX® chapter, discribes the nature of the
knowledge of the Highest Self and indicates the extraordinary
power of the devotees as well as the greatness of knowledge

and blame of the non-believers.”
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He concludes with the prayer of taking shelter solely

in the Lord’s devotion which he described in this chapter.*!

KK introducing the X*® chapter on “Divine Glory”
(frfar) says that the Lord is spoken of as accessible only
through devotion in the VII* and VIII® chapters and then
in the IX® chapter the greatness of the devotion to the Lord
was knowledge, the supreme reward for devotees as well

as blaming the non-believers.

Now 1n order to present the infinite Superemacy so as
to germinate and grow the devotional love, He addresses
Arjuna with a desire to accomplish devotee’s benefit
because His greatness spoken of earlier is very difficult to

be understood by many.>?

He concludes with the prayer of taking shelter in Lord
Sri Krsna (sre@) who out of compassion stated his divine

glories to grow the devotion of the devotees.*

KK introducing the XI® chapter on “The Vision of the
Universal Form” (feea&qssie) which germinates and grows
the devotion, through His divine glories, Lord Sri Krsna

mentions that He stands holding the entire universe by a
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single spark only (X.42) Arjuna thanking for the same and
desiring to behold the universal form of the Lord, (spoke)

with the words.**

KK ends this chapter without any concluding remark.

KK introducing the XII* chapter on “The devotion”
(afks) refers to the verse of the preceding chapter (XI.55),
which states the reward of the form of reaching the Lord
for the exclusive devotee. Who works for His sake,
depends on Him, etc. KK here also refers to the two verses
(20-21) of the VIII* chapter to introduce the XII*™ chapter.
The eternal Innermost Self was designated as imperishable,
which is higher entity and is untouched by Nature, followed
by the Unmanifest called the Supreme Goal out of two
rewards to be achieved, which of the two is the best and

easier to attain.>’

KK ends this chapter without any concluding remark

though here ends the second group of six chapters.

KK introducing the XIII*® chapter on “The discrimi-
nation of the Field and Knower of the Field” (g=e==fawm).
KK mentions here clearly that the third group of the six
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chapters (XII-XVIII) is being started to discribe the three
types of sacrifices, penance, etc. based on the three Quali-

ties which are not spoken in the preceding two groups of
chapters (i.e. I-VI and VII-XII).

According to KK the XIII® chapter deals with the
discription of the discriminative Knowledge of the Matter
and the Spirit along with its means to cross over the ocean

of Existance.’®

He concludes the chapter with the prayer that Lord
Srikrsna (8R) may become His sole refuge, who instructed
the discriminative knowledge of the Field and the Knower
of the Field.”’

KK introducing the XIV® chapter on “Classification
of the three Qualities (vEmfar) refers to the two verses of
the preceding chapter (13.21, 26). He states that the beings
originate really through the union of the Matter and the
Spirit, but their union is not independant or accidental, as
the followers of the Sankhya doctrine propounded, the union

is, however, caused by Me. *
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He concludes the chapter with the statement to the
Lord, the bestower of the benevolence on to the devotees

instructed the characteristics and effects of the Qualities.>

KK introducing the XV* chapter on “The Supreme
Person” (z&wrw) refers to the verse (26) of the previous
chapter regarding the eligibility for attaining the Supreme
State by way of transcending the qualities through the
exclusive devotion to the Lord and adds further that this
chapter deals with the Lord’s Form as the sole goal of
worship and He being the Highest Person because He is
endowed with infinite auspicious attributes and He is higher
than His twofold potency of the form of Perishable and the
Imperishable entities. The detachment in the form of a
weapon cutting asunder the bondage of the form of a Peepal

tree(smacy).

He concludes the chapter with a prayer that he resorts
to Lord Sri Krsna, “the worth knowing of the Vedas, the
holy master, preaching the principles of the scriptures,
totally different from His twofold entities and Supereme

Person.®!

109



KK introducing the XVI® chapter on “The discrimi-
nation between the godly and the demoniacal properties”
(ZargasaiesT) connects it with the person qualified for the
most secret teaching and begins the XVI® chapter as an
elaboration of the demonical endowments introduced in
the two verses (11 & 12) of the IX™ chapter describing the
fools of fiendish nature thinking low of Him as the Supreme
Lord having assumed a human body, while great souls
possessing the nature and the godly endowments, knowing
Him as the Prime Source of life. This chapter aims at the
instruction that demonical properties to be abandoned and

the godly endowments to be cultivated.5?

He concludes the chapter with the remark that Lord
Sri Krsna instructed to avoid the demonical properties and
to perform the action ordiained by the scriptural ordi-

nances.®

KK introduces the XVII™ chapter on “The
classficiaction of the threefold faith” (sreaEmafawmT) that
explains the three types of faith, food, sacrificial rituals,
austerity, donation and so on. He points out the
consequences of disregarding of scriptural ordinances, the

prohibited actions, sacrificial acts, etc. and he raises the
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question whether they would fall in the category of
demons or of the godly men. He says further that action
performed with faith characterised with the Quality of the
Activity or of the Inertia, leads to demonical properties

and hence to the wordly existance.*

KK concluds with the remark (not in the form of a
stanza) that excluding the activities characterised with the
quality of the Activity or of the Inertia and with the
demonical properties, if any action is performed with full
faith for the sake of the Lord, it leads the person to the
liberation by way of bringing internal purity, knowledge

and devotion.®

KK introducing the X VIII*® chapter on the “Liberation
through the path of Knowledge and Self-surrender”
(wrera=amE). says that this chapter speaks of the brief survey
of the entire Srimad Bhagavadgita for the liberation-wishers,

who are slow and less intelligent.%

He concludes the chapter and establishes with the
statement that Lord Sri Krsna, the bestower of all fruits
and worth propitiating for all, is definitetly the controller

and has the liberation-wishers should seek refuge in Him.*’
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V  Triad of Six chapters

sagrraas declares, “The three paths (71w) viz.
Knowledge, Action and Devotion have been discribed by
Me with a desire to grace the people, as there is no other

way any where.”%

This instruction is followed by KK in his TP.
Moreover he has discussed and established the concept of
the triad of six chapters which is cursorily® referred to by

Ramanujacarya in his siamsae to establish the oneness of
the gawET and the ST,

Adi Sankaracarya , following his doctrine of Absolute
Monism, does not mention even a clue. It seems that
according to him, all the eighteen chapters of the Gita
establish only one path i.e. path of Knowledge only.™

But KK (following the tradition of the wrras) and
Ramanujacarya establish the triad of six chapters in the
Gita and explain the text accordingly. Ramanujacarya’
clearly gives the heading of the first group of six chapters
(P 09), the second or the middle group of six chapters
(P 227) while the third or the last group of six chapters

(P 408) commences without the naming the triad.
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The famous concept that Srimad Bhagavadgita
explains the tenets in the traid of six chapters (i.e. &4,
withaiT and FART) seems to be of a latter origin. The earliest
available commentery of Adi Sankaracarya does not
specifically mention such a traid of six chapters as mention
above’ though the two introductories of theVII™ chapter
and of the XIII* chapter indicate a vague notion of the
traid of six chapters. While commenting on the verse
(VIL.O1) he writes, “Realisation of the Lord by meditation
has been given in (V1.47) an occasion for further interrogation
and wishing to teach, without being asked, “so and so is my
real being, and such and such is the one whose inner self
abides in Me,” the Lord said.”

In the introductory of the XIII® chapter also, he writes,
“The main subject of the discourse in the VII* chapter two
Natures (¥&fas) of the Suprem Lord were shown the one
composed of the three Qualities (7us) and divided
eightfold forming the inferior (s7=r) Wk because of its being
the cause of &R or mundane life : and the other, the
Superior (1) w&fa, forming the very life (i), the &= or the
Knower of Matter, being essentially one with the Lord
Himself, and through these two %%, the Lord becomes the

cause of the origin sustence and dissolution of the universe.
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Now this discourse on Matter (&) is commenced with
a view to describing two ¥&fds of &= and &= to determine

the essential nature of their possessor, the Lord (52=R).

Again, in the last preceding discourse (i.e. XII™") from
verse 13 to the end the path of the s=m&t who possess the
knowledge of the Truth i.e. what sort of life they lead has
been described. Now arises the question possessed of what
sort of knowledge of truth do they become dear to the Lord
by following the rule of life set fourth above ? The present

discourse is also intended as an answer to this question.”™

Thus the statements like, “So and so is my real being”
and “Such and such is the one whose innerself abides in
One” of the VII® chapter indicate, though not specifically

designated, the commencement of the discussion on the

wieRanT.

Similarly the statements like, “This discourse on Mat-
ter (&%) is commenced with a view to describing two wafds
of &= and &=7,” and “Possessed of what sort of knowledge
of truth they become dear to the Lord” indicate again the
seed of the possibility of the group of six chapters on the
HI,
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Ramanujacarya writes “In order to teach the means
for the attainment of v, who is the Lord of =, the sole
cause of the entire universe. The vision of the real nature
of the individual self of the aspirant and which is
accomplishable by the practice of =@ preceded by knowledge
of the Self has been taught in the first group of six chapters.””

In the middle group of six chapters the Nature of the
Supreme Person, His worship, love and devotion are

expounded.’

In the next group of six chapters the real Nature of the
s, of the self, of the Universe, the disciplines of &, s
and sttt and the method of adopting them all of which have
been taught in the first two groups of six chapters are

thoroughly explained.”

KK being the follower of Nimbarka school combining
Knowledge and Devotion, clearly and specifically writes
“Thus ends the group of six chapters comprising of the
preaching of the practice of concentration on the self after
practising detachment (from pleasures of both the worlds)
followed by controlling the senses and the mind, and also

the preaching of realising the nature of one’s self as
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different from all the non-self entities, because to become
the best of all the Yogis, such a realisation is the most
intimate means to reach the Lord and also of the sole resort

of the Lord’s devotion.”

“Now, he Writes further, in order to describe the path
of devotion to the Lord and to describe Lord Sri Krsna, the
Highest Self, the Reality expressed by the pronoun “That
(in Thou art That) characterised by divine attributes,
powers, Supremacy, etc. and who is the sole object of
devotion, and also to describe different types of devotees
and their antagonist i.e. not-belivers in God and scriptures,

the middle set of six chapters is being started.”

KK concluding the discussion on the theory of the
triad in the Srimad Bhagavadgita XIII® chapter and adds,
“Now the third group of the six chapters is being started to
described the three types of sacrifices, penance, donation,
renunciation, doer, intellect, etc. based on the three
Qualities and which are not spoken of in the preceding two
groups of chapters, the nature of the God realisation
attained by and the fruit of Infinite Bliss for those qualified
with the godly endowments, who are endowed with the
quality of the Goodness, the exclusive devotees who

possess Knowledge and detachment.®

116



Thus the vague notion of the triad of six chapters in
the Srimad Bhagavadgita must have been prevailed in the
times of Adi Sankaracarya (788-820 AD) and the same
notion was (principaly) introduced cursorily by
Ramanujacarya (1017-1137 AD) in his sgrga=isas
(01.01.01/03) on this line, it seems, Ramanujacarya
commented upon the Srimad Bhagavadgita labelling it as a
text with a triad of six chapters. He might have accepted
the statement of the swgrEageE (11.20.06)%!

KK while commenting upon Srimad Bhagavadgita had
the ready thereshold to step into the strong edifice of Srimad
Bhagavadgita with the triad of six chapters and hence the
theory of Devotion and the doctrine of Dualistic-non

dualism get its justification.

In this direction his contribution of relating the
chhandogy Upanisadic statement Thou Art That (J=f¥)
becomes more convincing which later on turned out to be

an accepted principle.

VI Extent of Srimad Bhagavadgita
STehT Rl WrsyTeATa e el Sve | FEehTRHI g |
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An humble effort is made herebelove to justify KK’s
hypothesis regarding Lord Sri Krsna’s speech and

Vedavyasa’s text, considering the famous samveies? ;

“Om, O Bhagavad Gita, with which Partha (Arjuna)
was enlightened by the Lord Narayana Himself and which
was incorporated in the Mahabharata by the ancient Muni
Vyasa-the Divine Mother, the destroyer of rebirth, the
showerer of the nectar of Advaita and consisting of eigh-
teen chapters - upon Thee, O Bhagavad Gita! O affection-
ate Mother! I meditate.” Thus the eamaia reffers clearly to
the following Srimad Bhagavadgita was spoken by Lord Sri
Krsna to Arjuna and was composed by VedaVyasa (for the

common people)*?

Though the tradition of the wer e accepts and present
the text of Srimad Bhagavadgita as it is from the one pen
only i.e. VedaVyasa.® Moreover there is no question re-
garding Lord $8ri Krsna’s original speech and VedaVyasa’s
composition because it is a fact that the text of #e™Raq
came down to us as it was entirely presented by Saiijaya to

Dhrtarastra® in toto.

However KK’s hypothesis “the rest of the sixteen
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chapters should be known as the extension of the above
discussed topics.”* Now Lord Sri Krsna’s original speech
is imbibed in the II chapter of Srimad Bhagavadgita, is

tried to discusse and to justify in a probable way.

In order to justify KK’s remark the synopsis®’ is taken
for the discussion, presens the topics of the 224 chapter un-
der five heads, as under.

(A) I1.01-10 : Arjuna and Sri Krsna discussing Arjuna’s
faint heartedness.

(B) II.11-30: Sankhya (The Yoga of Knowledge)

(C) I1.31-38:The sttriya’s duty to engage himself in
fight.

(D) I1.39-53 : Karmayoga (The yoga of selfless Action)

(E) I1.54-72 : Marks of the man of stable mind and his
glories.

The entire Srimad Bhagavadgita consist of the speech
of Arjuna in 84 verses, out of them 21 verses are in the 1st
chapter and remaining 63 verses are in the from of various

questions in the chapters III to XVIIL

(A) I1.01-10 Arjuna and Sri Krsna discussing Arjuna’s
faint heartedness.

Under this head Arjuna’s various questions and their
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relavent suplimentary questions are classified into three

catagories.

(i) Arjuna’s Faint heartedness :

Arjuna’s faint heartedness though present in the first
chapter (28 to 46) also is covered in the II™ chapter (04 to
08) speaking how he should fight with his teachers, rela-
tives, etc. and he taking surrender as a disciple.®® This type
of faint heartedness is presented in only one verse, asking

about the reward of a yogi deviating from his path.®

(ii) Curiosity regarding something new :

The second catagory introduced in the question re-
garding the marks of a stable minded person® place in dif-
ferent verses of the chapter III to XVIII as under.

What is the reason for committing a sin ?°!

How should I understand the eternity of the Self 7%

How can one controll the mind ?°?

and so on...

(iii) Understanding and removal of doubt:

The last catagory introducing the understanding and
the removing of doubts presented in the chapter three that
says “What is the only benifitial to Arjuna Action or Knowl-
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edge? the reason is that Lord Sri Krsna praises both Action
and Knowledge simultaneously. So he does not understand

it precisely.™

Again Arjuna asking “What is benefitial selfless ac-

tion or Renunciation of action ?7%°

(B) I1.11-30 Sankhyayoga
A considerable portion of the Gita deals with various
aspects of knowledge such as (i) The self, (i1) Selfless Ac-

tion, (ii1) Devotion, (iv) Meditation and so on.

The specific aspect of the worldly as well as spiritual

knowledge is taken under discussion.

(a) The aspect of worldy knowledge consists of in-
formative and spiritual :
(1) Informative type is presented in the following

01. Ch.III, 03-06- Importance of the perfor-
mance of duty,

02. Ch. III, 09 - 16 - The necessity of performance

of sacrifice, etc.,
03. Ch.III, -27and 32 - 35 - Marks of the unwise and

instruction about performance of action with repulsion,
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04. Ch.III, 36 - 43 - How to overcome desire?

05. Ch. VII, 13 - 15 - Condemnation of men of
demoniacal nature,

06. Ch. VIII, 23 - 28 - The bright and dark paths are
described,

07. Ch. IX, 11 - 12 - Condemnation of men of the
demoniacal nature, who despise God,

08. Ch.IX, 20 - 25 - The fruits of worshiping with a
motive and without motive,

09. Ch.XI, 32-33- Goddescribes his glory and
exhorts Arjuna to fight,

10. Ch.XIV, 05 - 18 - The Qualities of Sattva, Rajas
and Tamas are described,

11. Ch.XVL01-05- Thegodly and the demoniacal
properties described with their fruits,

12. Ch. XVI, 06 - 20 - Marks of men possessed of
the demoniacal properties and their damnation described,

13. Ch. XVII, 01 - 06 - Discussion of faith and on
the fate of men who perform austere penance not enjoined
by the scriptures,

14. Ch. XVII, 07 - 22 - Different kinds of food,
sacrifice, penance and charity are described and

15. Ch. XVIII, 41 - 48 -Duties attaching to each

caste and the fruit of their performance.
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(B) Wordly knowledge for devotional growth is given
in the following.

01. Ch.IHI, 17 - 24 - The necessity for action on the
part of the wise and even on the part of God Himself, for
the good of the world,

02. Ch. VI, 01-07- Wisdom with real knowl-
edge of manifest divinity,

03. Ch. VIL 08 - 12 - Inherence of God in all ob-
jects as their cause,

04. Ch.VII, 16-19- Praise of devotees Arta,
Jijiiasu, Atharthi, Jiani,

05. Ch. VII, 24 - 30 - Condemnation of men, who
are ignorant of the glory and true nature of God, and ap-
probation of those who know them,

06. Ch. VIII, 03 - 06 - Answer to Arjuna’s seven
questions on Brahman, Adhyatma and Karma (Action) etc.,

07. Ch. VIII, 08 - 22 - The subject of Bhaktiyoga is
discussed,

08. Ch.IX,13-15- The methode of worship of
men possessed of the divine nature,

09. Ch.IX,16-19- Discription of God, as the
soul of everything and His glory,

10. Ch. 1X,01 - 07 - Bhaktiyoga, its fruit and glory,

11. Ch.1X,12-18- Arjuna offers his praise to
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God and prays to the Lord for a description of His glories
and power of yoga,

12. Ch. X, 19-42 - The Lord describes His glories
and power of yoga,

13. Ch.XI,05-08- The Lord describes His
Universal Form

14. Ch.XI, 09 - 14 - The Universal Form described
by Saiijaya to Dhrtarastra,

15. Ch.XI,15-31- Arjuna sees the Lord’s
Universal Form and offers praise to the Lord,

16. Ch. XI35-46- Arjuna offers praise to God, and
prays for a sight of the Lord’s four armed Form,

17. Ch. XI, - to 55 - The Lord describes the glory of
the vision of His Universal Form, and reveals to Arjuna His
four armed, gentle Form and

18. Ch. XVIII, 56 - 66 -The path of Karmayoga or

selfless action together with Devotion.

(ii) Spiritual or Philosophical Knowledge is
discribed in following

01. Ch.1V,19-23-  The conduct of yogis and
sages its glory are described,

02. Ch.IV,24-32-  Different forms of sacrifices

are described with their fruits,
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03. Ch. 1V, 33 - 42 - The glory of knowledge is de-
scribed,

04. Ch.V, 13 - 26 - The Yoga of Knowledge,

05. Ch. V, 27 - 29 - Meditation, together with
divotion, is described,

06. Ch.IX, 01 - 06 - The subject of Knowledge with
its glory described,

07. Ch. IX, 07 - 10 - The origin of the World is
discussed,

08. Ch. XI, 51-55 - The impossibility of obtaining
a sight of the four armed Form without exclusive Devotion
which is described with its fruit,

09. Ch. XII, 02 - 12 - Respective merits of the
worshippers of God with Form or without Form, and the
means of God Realisation,

10. Ch. X1II1, 01 - 18 - The subject of ‘Field’ and the
knower of the ‘Field’ together with knowledge,

11. Ch. XIII, 19 - 34 - The subject of Matter and
Spirit together with knowledge,

12. Ch. X1V, 01 - 04 - The glory of knowledge,
evolution of the world from Matter and Spirit,

13. Ch. XV, 01 - 06 - Description of the Universe as
a tree and the means of God realisation,

14. Ch. XV, 07 - 11 - The Individual Soul,
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15. Ch. XV, 12 - 15 - God and His glory are
described,

16. Ch. XV, 16 - 20 - The perishable (bodies of all
beings), the imperishable (Jivatma) and the Supreme
Person discribed,

17. Ch. XVI, 21 - 24 - Instruction about renouncing
conduct opposed to the scriptures and exhortation to
follow the scriptures,

18. Ch. XVII, 23 -28 -The meaning and intention
of uttering “Om Tat Sat” are explained,

19. Ch. XVIIL, 01 - 12 - The subject of Relinquishment,

20. Ch. XVIIIL, 13 - 18 - Cause of Karma according
to Sankhya system,

21. Ch.XVIIL, 19 -40 - Classification of knowledge,
action, doer, reason, firmness and joy according to the three
Qualities and

22. Ch. XVIII, 49 - 55 -The path of Knowledge is

described.

(C) 11.31-38 The Ksatriya’s duty to engaged himself in
fight.
Ch. XVIII, 42 - 44, 03-30, 08-07, 11-34.
(D) 11.39-53 The yoga of self less Action described.
01. Ch.III, 07 - 08 - Importance of the performance
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of duty, in a detached way, according to both s=awr and
FHAT,

02. Ch. 1V, 01 - 18 - The glory of God with  at-
tributes and selfless action are described,

03. Ch.V,02-06-uamem@mand the yogaof disinterested
action described,

04. Ch. VI, 01 - 03 - sfawr or the arr of disinterested
action described,

05. Ch. VI, 11 - 32 - Detailed description of =T,

06. Ch. VI, 37 - 47 - The fate of one who falls from
yoga and the glory of =amarT are described,

07. Ch. IX, 26 - 28 - The glory of action practised
disinterestly

08. Ch.X1IV,19-20- MeansofGodRealisationand

09. Ch. XVIIL, 56 - 66 -The path of selfless action

together with Devotion,

(E) I1.54-72 Marks of the man of stable mind and his
glory :

01. Ch.III 25 - 29 and 31 - 35 - Marks of the wise
and instruction about performance of action without

attraction,
02. Ch.V, 07 - 12 - Marks of the arezari as well as of
fsenmr @i, their glories,
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03. Ch. VI, 04 - Marks of one who has attained Yoga,

04. Ch. VL, 05-01 - Urging one to uplift the self and
marks of the God realised soul,

05. Ch.XII, 13 -20 - Marks of the God realised soul and

06. Ch. X1V, 22 - 27 - Marks of the soul who has
transcended the three Qualities.

VII Problem of total Number of verses in the Gita
The next chapter after the XVIII™ chapter of Srimad

Bhagavadgita (MBh 23 to 40.03-06) creates a problem of

the total number of verses in Srimad Bhagavadgita. The

verses of the siisaud? run as under :

ST afestT sedmE W hva: |
STS{T AHITTRI FUN{E oo ||
ST YE ISR TATAT A=A |

In the Gita, there are 620 stanzas of Kesava, 57 of
Arjuna, 67 of Sanjaya, and one of Dhrtarastra, in all 745

stanzas.

KK has remarked about the number of verses in the
Gita. According to him the Gita contains 45 more verses

(each of 32 syllables in calculation), but it must be borne in
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mind that the actual number of (700) is not affected and it
seems that he is reffering to the calculation following the

calculation of verses (as counted) in the manuscripts

This is technically cold the measurment of 32 syllables
of one stanza or a verse (3@ yHUH sreEedn). The calculation
of the verses on the line of 32 syllables of a stanza has, it
seems, the impect of the retualists who offers obletions
stanzawise. The case is clear from the introduction of the
guert’’, looking to the number of total verses of the Gita

one finds the following number.

01. sa= verses e
02. 32 Syllabled verses 644
03. 33 Syllabled verse 001
04. 44 Syllabled verses 051
05. 45 Syllabled verses 003
06. 46 syllabled verse 001
700

According to the above calculation and the lenthy
discussion by swami shree Ramasukhadas;ji*® his conclusion

is like a hard-nut to crack.
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The simple calculation of the verses of all the
eighteen chapters come to 700 and that should be
considered to be enough for designating the Srimad
Bhagavadgita as a auvrl text.

Conclusion

Thus the wide synopsis of all the X VIII chapters with
the special concentration on the introductories and the
concluding remarks given by KK it is obvious that he gives
proper justic to the Srimad Bhagavadgita and authenticates
it as one of the texts leading to the liberation (Fe=ri).

It can be easily summerised as follows :

(01) KK’s humble effort to authenticate Srimad
Bhagavadgita as an anthoritative scripture (3m&) is justifiable
and hence conviencing when his statements of the said
topics are very closely examined on the line of the four

preliminary requirements (3JaFa=qEy).

(02) Srimad Bhagavadgita composed in XVIII
chapters consists of three triads i.e. I -VI - ssfarr, VII-XII -
wifkmarT and XI-XVIII- sr=ar,

(03) Each of the three triads (of 06 chapters)
coresponds to the famous great declaration of the Thou art

That (aemfr) sidrasafTg (03.01.07) .
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(04) Each of the three units viz. aq, @9 and st
corresponds also to the respective Qualities, discription and
explaination of the respective chapters and also the triads.

. (05) In the conclusion KK presents remarks in prose,
sometimes in the form of statement (a stanza) or
sometimes in the form of a prayer which suggests the
tradition of his times in which each chapter was summarised
in such a way that it construed in a prayer.

(06) The clear indication is also found that the II*
chapter is the only real i.e. original Srimad Bhagavadgita
(the Song Divine) uttered by Lord Sri Krsna Himself. The
remaining chapters i.e. III.01-XVIIL.57 are from
Vedavyasa’s pen (cf. sama= afiam).

(07) KK specifically commenting at the outset of the
chapter XVIII®, writes, “The XVIII® chapter furnishes of |
the brief survey of the entire Srimad Bhagavadgita for those
liberation-wishers who are less intelligent.”

In this direction his contribution of relating
statement of the Chhandogya Upanisad “Thou Art that”
(a==f&r) becomes more convincing which later on turned

out to be an accepted principle.
S LTS
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01.

02.

03.

04.

05.

06.

Foot Notes

Kesava Kasmiri Bhattacarya (=KK) : Tattvaprakasika
(=TP) : Intro., P 03: s/ wa sghirmad: waeawamarr sarearatie sre
TR AT G GG T Sﬂﬁﬁ@ﬁﬁmﬂﬁﬁwm l
Ibid. Intro., P 03 ae@fmiRriaan sRkEH M iaadaawIehare -
A EA IR N haTaaad Ml aF FAHEayT qa foramemed-
TATATAT YR EUTHTRRTATS SSATET TG T Toeed TEREATHN FIAT
TGATACEAGTHIGTIT AT A TAGIITEIT AT TATRTIIHTINET AT
ferefrera |

Vide. Tilak Bal Gangadhar : Srimad Bhagavadgita - Rahasya

or Karm-Yaoga $astra, Intro., pp. 16 - 55

Among the works of Ramanujacarya, (enumerated by
Karmarkar R.D. in his sfwrss, Intro., pp. XVI - XVII), one
finds the following texts.

g, SRS % HGRRE|

2. HNRTEEIATATS | v,  siaguETR|

3. J|wE: ¢. oy (swrEeraEE:))
¥, 3R R.  mrdEE:|

4.,  SRUTATRRR |

Apte’s Dictonary, P 77, Col. 01 : (3) One who propounds a
particular doctrine. (4) (When affixed to proper names) learned,
venerable (some what like the English Dr.).

cp. Bose Roma : Vedanta Parijata of Nimbarka and V Vedanta
Kaustubha of Srinivasa Vol. III, P 122.
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07.

08.

09.

10.

1.

12.

13.

14.

15.

I owe this statement to late Vedanta Shastri Shri Kesavalal J.
Trivedi, the traditional teacher of my guide Prof. Dr. J.A. Jani.
Swami Nikhilananda : Vedantasara of Sadananda, P 03: &=
saweT AT sttt RS |
cp.  TANMEHE IUd 7 o T |

farsort: gewaTAIRY WA 121

YT geitaT swaer fohwed yrefaear: |

AT T TRATE (AU - gar | [TarTeTerwy oY ||
cp. TR FE SirehT EEdtsS |

AT QAT AT sEar |3 o) ||
cp. AT ¥ o= farR SrgrEar 7 9y |

aefETER T Erfiat=RTiceT 1739 ocll
The English translation is taken here from 3ETehmeT - 3R,
with Sanskrit and Hindi translations of fwsrehaqse Pt. Ram
Gopal Shastri, in English by Shree Mohanlal Kewaliya his
english translation is explainatory. Pub. Akhil Bhartiya Shri
Nimbarkacharyapeeth Salemabad (Rajasthan), 1992)
Swami Nikhilananda’s Vedantasara of Sadananda, P 03 :
K | A G AR R RE EE M ST L IRIE R SSU GURE EEI RIS e S L EAS CEI CR Y
a1 A NgES R M R R e eE e faaseasaar
frarafAieraT: arerEETaT: FET |

FRATR TR A fH=s(a a1 4% |

AT FHTE TR ATf G & || IR ()

KK’s TP, Intro., P 03 : aomemaRudeastasiranT sfa amemg
TG |
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16.

17.

18.

19.

20.

21.

22.

Swami Nikhilananda’s Vedantasara of Sadananda, P 05 : fawar
SiteraTeIR ST S & O =TT e |

KK’s TP, Intro., P 02 : €dqqg~AT®+IAT ATHGAITEATHS-
E GG ER PE R E I E LRI RUIRIRICE IR GRS R AT TRl

Ibid. Intro., Ch.VII : 333 queun sFEgEmase ®Aqesr -
THTCIAANT FEAAH BN | aKp qeaTa g ITY: TTREeadaTde A
eI AT GETER . TaRATSsATaNeH fefuad |

Ibid, zart swagfeard awH quesrdsatefafey qooeref
G RN AATITETET F WHNTF Teafaaiaawidars Feafag
TR |

Ibid. Intro. Ch.XIII : el weFgatfaa us faqeya=aresl
I e L E b R R EEE TG N E LRI G I ARG EC I PATI R
TN QTN & - JEATR T VT (e S THIGRTPATAT AT hIAwHeh T
FTARIFET RIS ST ARy 7 Freafigatm: ves
ARV |

KK’s TP XV.07. : @ wianr: aReewiy Ua 7 § @ar: SoRafHaee=t
wrfar fafg & oy | s (o /%) ST | 9R)h: UikeAd: @ETsasiy
geyep TS aTHE e w¥Eeqd ayr Refiaere | S e @
Fala Saamenfaaitsd g s« il et @ =
S TaTeaard frawggdagTa INaraATIaTy, Afaatareaaa
fFrenfiagraerRmERaE e TE: |

KK’s TP., XVIII .61 : $va=: ge=aamaaaaasiiar yam aged: |
TR ge¥ € o fsf | fof g 7 aehpat A R gwEd |
TG ST EeRA TRV [HTeRAg e |
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23.

24,
25.

26.

27.

28.

29.

30.

31.
32.

Swami Nikhilananda’s Vedantasara of Sadananda :

P 16: grseeq qeaymas T auTaa v My SO

T SR |

Vide. FN 01 of this chapter above.

Swami Nikhilananda’s Vedantasara of Sadananda P 16: w==
q T - TR R EeaeaTwraTier i sie sreafa (3T, SU.
0.9.3) senfer: srerfaq ala waly (que. 9. 3.3.%) Tanfesq |

KK’s TP., Intro., P 03: aw afririaar sdresmaradas -
TETErIA g EAIATTF TG ET dvawalai a1 FaATgearayt

e IATATHCITAETAT [T IFHRATSSTET  TgTh A1 ToTserd

TEERU R S qc ITeAedaghagTead FaT S REag et gaaT
TEATHT RIS T fareia |

The English rendering of the titles is taken from the chapters
ofthe Bhagavadgita, The Song Divine (With Sanskrit and En-
glish Translation), Geeta Press, Gorakhpura, 1964.

KK’s TP., P 03: a5 @it g qarar s Taeaimiig aary
TRISTIAIHEY TSR eI TgTige eiafaee |

Ibid. P 03: @ MsgaaRomeas R uiRaraeasadea axid
QTS (B1.37.9.9.3) 30T |

Ibid., P 53 : szfa omgwasdadwEt  aTEvsTs™n
AR IR IR EEA R R PI ERE R CIE S GRIE R B SEIFARITE
THISEE: |

Apte’s Dictionary : P 524, Col. 03.

Ibid. P. 562, Col. 03.
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33.

34.

35.

36.

37.

38.

39.

40.

41.

KK’s TP, P 55: w& areaeamaia JaTgueaol ST Faaqs—eaa
TG ORI gaTg Wi GaTal 9o SThATHETE FuHTET: a5
AN |

Ibid P217 :  wwaeniudqeacRmithie a59d |
AEIATCHTAHT &TeF T FH A ]
Ibid. P217:  was v Ygren st waad: |
wefg - afafaees: o i fessh 1)
cp. @ e wfaserar s AR e
SR TR URAT HEAREIIRE |
CEGIEREI IR R IR IS PR

T ATARET T G S v | Riamety o ¢
The number XVIII.57 and the word Approximately are not
proved by KK himself, but this is the researcher’s possible
suggestion after the close examination of the two verses (57
& 58) of the X VIII™ chapter.
KK’s TP.,P 175: gur g & gfgarmgesm |
T YRUFSE FAUT: wASA ¢ 1IRR

Ibid. P 220:  SemEmvEisiy sHaRistEERa: |

EYETET SR e il |
1bid. P 301: TIASHATT FHANET FATTHIAIERR ATTHAREA
FHEIET qIINF aF AEIANTFTEF AT ROTHTH AL FHH AT
TRIEHETETAT |
Ibid. P 381:  SMUEcATSHEHRINET AT |
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42.

43.

44,

45.

46.

47.

48.

49.

i SRS R R 1|
The English translator of The Bhagavadgita or the Song Di-
vine has by mistake translated &&= as “The Yoga of Action
and Knowledge” on P 21 & P 136.
KK’s TP., P 382-383: yaferrd sHavwasgshdeaaarth: AHHBed
FHRY GRS | T FHATAT SEEEIREE | e
PRI TG WATS 53 e o Aatsemiata afeemrss s |
Ibid. P 442 :  =red & smarfs Foan gRorfeae |
TSN I ST I darseid 1|
Ibid P 444 :  deWiseal FHART AanTE v el aass
ST N EwT SEUvT g sarehre (e | afgearrfasremae: |
Ibid. P 542 .  wwHiOyMRmaqEes IR |
T AT RTETE ||
CEERIRUERIGIECE RN
AfSrTeTaNES: & WehlcRy A aturg : ||
Ibid. P 545: T TRV ST RTeTev GRS AR e
FEAAAREAIT o I AeargaNd UTH: WeaIenaeca yarded a0
frermeaTrymd Tl yaRaerEyeda fFeafi | @t
WEgRRIT weetd qurEdyaaiRE i aoerf wegneRe e 9
TeRATE qoifaaraTRar Freafig reravesaRe | anfy weriaEaed
TR freafig TR |
Ibid. P 611: Sy wepdsd T SRt |
RIS aE gRuaad ||
Ibid. P 614 :  yafeamr sumfisieaT sgmreataiaawaarf swrear
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50.

51.

52.

53.

54.

55.

i sragareTEN sSTREHTAE SRV |
Ibid. P 671: qd guATEATEATAAI A yad R AT wada

agarseTaT AT ieTEad: gaRE ity et weee
e &Y Ty SRFETaTeRT TTE AT e A |
Ibid. P 738: wFaTst=a A 7 withawaia 7 |

TTRIATE T STATed qHTE |
Ibid. P 741 ; T3 QemTEATATIR S 6] TRAPIRETETe HhTaqa chedd
TAR ST ATARTGTFAF AT A [FvadT WEhTT IRAFAEqud o
TRRATETeR A T Weeeaerd aeged o gt evad ag aragemeanta
Afert s e TR Tl HEre |
bid. P 791 :  frafree e o AReRRR |

fersgfer: o iveeT o sfwreEETR (1
Ibid. P 793 :  qod wWHRIETY I596Y ¥ RIEAT @lafaecl, e 9
TR e g T SHIg (£ 0.%R) 3fr frveremss urer w4 fAfd,
Tefeee: qETHTFrEN A 3aT |
Ibid. P 858 : yafeamar Ackvirwrcaal #geh: aggafia: | ok w=hpy
7. @ AT v 1] (99.4%) TEHAT WIEEARINRRE SRS SR |
HEHSEATY IRETEHT] ST ST STATRISATHIEATIT (o< .30) TATRYANR
yfragefgummiom iy fagmaarpsr wat S dtfewmand feeor:
STTERARYT SHATIT TERTRUT & SSUd SAeITh: AeTaAl (e TORTIRAIGh: | aedd
HTHISET TTHETATG: THT T (0¢.32) FrammreREamIiaeE e
HIhY | TF gAY: ARG WAT: He ASSTEAE, Fe a7 GauTae
TCTIOT, o AT avershT: BT 3f ot orefe 9o |
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56.

57.

58.

59.

60.

Ibid. P 893 : add aq W ATERVIMTAATSHE WTY: FERMEH! qrrer
FIRGR AFEREHHINAv ST Ted TIAvEs (Fefud, a8 /AN
FIEAETEATITR GrTeTedsad AFYEhIST aaT-awihalPd Wead Y&
frefia: | Tt Yo Ay R e R AT e T aweF e TR
S TETIEHTIHATAT ATFIHFANRRTAT SHaCRaadT T STacTTeeeor
FrRrmTARSe T Frerfqafm: ves aReR | a7 JWE quget 99-
HATERRIY (£3.00) 3fT qafeamareheasieod aRIgRuRAITr qares

T faqesera axffag TR |
Ibid. P 995 :  e=ErwEl« oo swarssiaeg |
Hawed B e a=imtH SR e ||

Ibid. P 997: aatzweard amEEsad iy samasgaq |
BEEIRA R (Glg ¥RasW (23.3%) i yplierseter g,
FRU ST TIERN Sy (¢3.3¢) T qever pEgeriaast
TEATEF TG AT UTAaTRRER A o [UTataaets FFiaasw 9 acg
TTRUTEATT AT |
Ibid. P 1035 :  wenfegfe siar sgioq=eia |

TR SToRAT H=r) o |l

FIAT Tehfeadaaay @ 0y |

ORI & STeATa s FEHRTATTR I |
Ibid. P 1039 : qafeamd qeveq AARPFEEERSE JI2AT A7
AsANERY ARFIRA Fad | G [UFIHI AT Sl Feaa 1] (£¥.3%)
AN AR HREAN MR deh SRTEadraartel | /Ml Ao
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61.

62.

63.

64.

65.

66.

67.

UL ERE I FEATA=TF S TVR]ITE T T T TTCEa aT{eh S a1t

RTERUET ATH TE SSTTeq e T aepHEAT AT : |

Ibid. P 1084 : v Tg Igaene TR |
greraeTata ety o ||
HET: GRATCHT F W I |
TR e d i awead ()

Ibid. P 1088 : EFIthed JEiaANTEEATITR AR sEsi Al

&t (o} /93) IUSHHE TEEHTgL 9 v WA Bram 1 (0R.4R)

werrmeg At ot St werfomrtiar: | e STaT SareReE ] |

(0%.93) T FomTeAT I AT TR A URd: SIS

AR |

Ibid. P 1122 : e &ve feem s &R a% |
AR T HATAE g s ||

Ibid. P 1124 . z=mat wifawwgarsqfgadda  faeq@

TSEaTTa N gaTs (S qeaTq TeaTcR e eatata TETSSTEC
TN (TR THSTEATT HRF |

Ibid. P 1158 : aomgmareameR & few aassgida af &
TS ST FRUR T EMe AT AW RERY s adiare aisfa ||
Ibid. P 1161 : *PeHIeEMIEcISZ T THEUTRGATETRAT ST
ETATEATAT T AT G fere apAaweaTd e |

Ibid. P 1321 : w@qe: gdas: qae arei |
G ST e tHid =T |
TR AT T IR0 FI |
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68.

69.

70.

71.

72.
73.

74.

TR TR gae gergad ||

AR R EWehgaT g1 |

TR AT & a FeTaa ] 1|
A.q.99.30.0% :  ANTEGT AT HITHT JUIT S Ao |

T 9 o TR AT sHsEr FEf )
ST 09,0¢.00.03, T.oy: o wifarefafvamfaey sewdsayg
HEATANGA F TR ATEaNe: |
HAGTAGIAT ATERATHH, (3) TEATFATATA ST HIAT ST a1
FHITIHERITE ST 7 e g 9o | (7. £¢) (F) T Faered
TrTTATE e sea et s | o =mmiera e s
T sifosama: | (9.47)
AT HHISTSA, fewal #aTe afed, Ao sieREoraTd M,
AT MREUX, &. 043 (T ¢3%%)
Vide. FN 69 of this chapter.
HAGIAZIAT ASTATAH, Y. 01

TR TS AGIATRICHAAT |
HETATT AT 7T T H JRTAAA: |15, || 3T TvAsiom] Suwres @ae

T 45N e A T HRATIRICHT T il g e |
ATETERTAT ATATSaH (9. 32%) © TEH Aeard giod § wgal fvace
PrporfcreT sEeT R ool SURSTET IRT T ST SHEET Qs
ST | anar airer fed sgaieafiarege wfiree |
RT3 MGG RUT T SYaEd e AR SETea ™ SR |
HAAAIAR o FEET G SATIAT AT AATIATRGATE: TTaq
AR TR F7TeT 20 o aie 3f Oag SR bl JA: of SRarstiele gent
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75.

76.

77.

78.

79.

0.

81.
82.

T eREATERoITg W foar sty 3f wamef = st sream s |
SEIEGIAT TSNS (T, I36) TIASARINEH TRANTAIE e
TR rREE TR RRUIeT Hewe Heae] Haeheaed TRt Stwar
TERITHAT AT 3T |

HITETAR [T AT, (. 3R) : AT HEAHT T R RATEIET
T T AichysRaT=Iq 394 |

SYHEAEIAT TATAATST, (7. Yo¢): @™l ufraawgad wafa
R TEER eI AT OIS HAT N hea®d gUTRMYHERT: T NEahgatiaar
fatren= |

KK’s TP., P 542 : @9 WIUTSAaXgITaiTaga+awich

EEIYTH THAATHAT @garef qaua fafagwremeas g
A HHEHAIHIAE A IR 0g I AT R TE S TeA T
SEFEATI |

Ibid. P 545 : sgii wwassReanr we rrEaieiae aoerf
WRIPYIATGLAETTT o AHASTH qoafaaiasrwdsiyg faeafig
TEANNSFATRIA |

Ibid. P 893 : wmHi wewgmifeg usfaqevawmamt
T HTaE S AT TR [  qaiaehTRAu T JaTgEaigamt =gT-

TITERATAT TAATTIER G [FATAT o faed  dararagariarr
ANERTFITERT STFSEdT I sSeaaiyeenr Afauameassd o

frreafagmiv: vee s |
Vide. FN 68 above of this chapter.
cp. &% Tt Al AT TaaT AR @
TH AT IR FAT TEATETHRIH |
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83.

84.

85.

86.
87.

88.

89.

90.

91.

92.

93.

AFATAATUN S frEaNTEATTaT -
TS ATATHEETH SR Hagfovie || (AT - of)

cp. HaTuFwaT TEy FeT MdTea: |

el fere ferviienT gl ftarye e |1 (TTHeTeraT - o%)
cp. : The Mahabharat Critical edition, Vol. II.
Ch. 23 to 40, BORI, years 1953.
TE ATYRAE YT o AR |
HarRfmrETTgd Tev || (. 2¢,9%)
KK’s TP., P 220 : g Strrdeda Mrereardfaes: Far are: |
Srimad Bhagavadgita The Song Divine, Geetapress,
Gorakhpur, 1964.
EIRICEHUIRER =R IR

TEBTH AT EHERET: |
Togd: W e aw |

Rrsoea arfer A @y || (3. 0R.0)
sfaafraeigamafie aaf )
s wgTae famer sgr: ¥ i1 (AT 0%.3¢)
Teaasten T AT SRR e |
feraedt: & sromser fermrreter ot foveg 11 (3T 03.4%)
31T AT SRIThY S UTd =l & |
sfrsswfa arsoty serfea Fafer: 11 (T 03.3%)
AR ST ST IR S faaeEa: |
FARATESIHEAT @HTET WTETHT || (7T 0. 0%)
=27 g A9 FoT yATTY SeaggeH |

143



94,

95.

96.

96.
97.
98.

e MU 7 amia e || (3T 0%, 3Y)

it aR I deEEE A |

e ag fafaer a7 SarogwTegamy || (T, 03.07)

HVITE SFHHOT FHS01 TR F Sl |

TegT wadies a e gfifaag || (s, o4.09)

Vide: Gita-Rahasya of Tilak Bal Gangadhara, “These stanzas
are to be found in the edition of the Mahabharata printed by
Mr. Krishnacarya, according to the reading adopted in the
Madras Presidency; but we do not find them in the edition of
the Mahabharata printed in Calcutta’s and Nilakantha, who
has written a commentary on the w4, has said with reference
to these five and a half verses, that fifeg g wsra1.” (P 720-721)
Dr. A.N. Jani’s Shri Sapta-Sati, Intro P 19-20

Shri GitaVishesanka, pp. 1-11.

KK’s TP., (P 1161) : weiar eamratar gesiars agfere |

VHOXOROTOR
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