
CHAPTER 03

Kesava Kasmiri Bhattacarya 
and &rimad Bhagavadgita

I INTRODUCTION
Though there existed many authentic and reliable 

commentaries from the pen of Adi Sankaracarya , 

Ramanujacarya and other learned scholars, Kesava Kasmiri 

Bhattacarya (=KK) endeavours to write commentory called 

d'^v^rRicjn' - Illiuminer of the principles of the Gita. 

Naturally his task of illumining or throwing light on the 

principles of the Srimad Bhagavadgita had some special 

purpose and intension.1

KK is an acarya of the school of Dualistic Non

dualism (tmtcRK) propounded by Sri Nimbarkracarya and 

hence he presents the Gita attuned to his doctrine. His 

intention lies in establishing the authority of the Gita among 

the sect of Niiiibarkas. It also seems that he considers the 

Gita as container of the points of the philosophical school 

to which he belongs and it is his pious duty to bring them 

out before the followers of the Niiiibarka School.2
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It was a custom in the tradition of scholars to write a 

commentary on the triad of texts leading to liberation 

(v^Hd4t),3 though Ramanuja4 and Niiiibarka enjoyed the 

title acarya5, without fulfilling the condition. It seems that 

the condition was later on, waived and was confined to any 

founder of the sect. It can be also seen in the case of some 

acaryas like Vallabhaearya and other latter heads of 

religious institutions (nsrafcr) who got the title of acarya on 

the ground of their becoming religous leaders.

Eventhough the Nimbarkian school of philosophy has 

not commented on all wPrres (KK composed 

on ^rfro', preserved in manuscript yet not found)6 

one of the texts of the triad leading to liberation, KK’s TP 

is the only work which can be given position of three (texts) 

in one. His commentaiy proves that the theoritical philosophy 

of the ^rfws, the analytical philosophy of the i^Rjws and the 

practical or applied philosophy of the Gita7 are all presented 

and commented upon in the Gita, rather in the 

considering the Gita as the sole text leading to liberation.

The above matter can be fully discussed under the 

preliminary questions (^Fpru) of Vedanta, as they are the 

determinants of:
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1. The competency of the student,

2. The subject matter,

3. Its connection with the book and

4. The necessity for its study.8

These four preliminary questions when aptly and 

perfectly anserwed, the treatise becomes a complete or an 

authentic text. This is the reason why Srimad Bhagavadgita 

occupied the position of a $nw9 incorporating the philosophy 

and wisdom of the Vedas told by Lord Sri Krsna to Aijuna,10 

and hence it is identified with the knowledge of Brahman.11 

The position of being a mr that the Srimad Bhagavadgita 

occupied, can be well proved from the following 

discussion of the four preliminary requirements :

II Dasa Sloki of Sri Nimbarka and Kesava Kasmlri 

Bhattacarya
Nimbarkacarya, the propounder of Dualistic-non 

dualism (tatn^K) has nicely imbibed the tenents in 10 verses, 

technically called ^twI#12 in the mixture of Upajati of 11 

& 12 syllables. The principles of his Dualistic Nondualism 

are found incorporated and sometimes, elaborated by KK 

at various places of his Tattvaprakasika.
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Nimbarkaearya’s Dasa Sloki, its principles incorpo

rated by Kesava Kasmiri Bhattacarya.

The first two verses of the Dasa Sloki deal with the 

nature (*w) of the life force

arj ft 4l4 ^RWIf: ll?ll

“Jivatma (self) is irradicated with knowledge, at no 

time it is free but regulated and controlled at all moments in 

all its movements and activities by the will of the Almighty 

Lord Sarveshwara (Radha-Krsna), its size has been 

calculated to be more subtle than even a one hundredth 

part of a one hundredth part of a hair’s point; it assumes 

multi forms when swayed by the spell of the Perverted 

Nature (Maya); the time for its redemption comes when 

the veil of ignorance is removed, Jivatma is different in 

different bodies; the Vedas and the Rishes speak of Jivatma 

as infinite in numbers.”

The matter given in this verse is incorporated by KK 

in the following passages.
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(a) wr tot! u^fer

1K^^'!W^¥q'PlfdM^RicblsiJjqr^TOicH': vftRTTKfwrsrptiw^stkt: i

d^ychiRi^r ^fr^icT ox

(Jivatma is designated by names like individual soul, 

the knower of the body, the embodied self etc. of the nature 

of knowledge (Yet) the substratumes of qualities like 

knowership, etc. always dependent upon the Highest Lord 

for his nature, condition and actions. He is of the size of an 

atom different in every body and is fit to experience bondag 

and liberation)

(b) anwi si |^i i Rra i wti'h i fhwy <w i Pi to

TOTcTTf^RTO I

cP^McMtfcFToH.^

(Lord Sri Krsna refutes the adherents of Absolute 

Monism, because it is not possible to speak now, of even an 

iota of the contect with adjuncts, because of the plural usage 

for “souls”, even after their ignorance is dispelled.)

(c) I fcWlRIw ^lf SflTOr

(d^MchiRHl oH.?^)
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(The best, the lowest, etc. lies in bodies which are the 

products of Premordial Matter but never lies in the souls 

on the contrary they behold always the true nature equally 

as he is untouched by any fault.)

(d) ^ dTmd+ifq iRbi^i

(•dxxwcfriRicHi n.°K)

(The embodied self as he is subtal, because he is of 

the size atom, he is incomprehensible to be different from 

the body by the transmigrating souls, though he resides in 

the body.)

3RTR-nrm--Mf<^rh^M I

TJrf IRII

Thus subjected to Maya (earthen veil) since innumerable 

continuous births, Jivatma (life force) can realise his true 

identity (w) only by the grace of God. Jivatma is either 

unbound (*jtii), being unrealted with the spell of Perverted 

nature (w); or bound (^), due to the effect of the earthen 

veil (rwt) i.e. governance of duties, or semibound (d^pw) 

owing to be a bit related with the spell of perverted nature 

(uftt) and he is further devided in innumberable stages of 

births according to the differences of duties.
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The matter as given in this verse is incorporated by 

KK in the following passages.

(a) 3141^'wi I

(The Atma gets the body through the part actions 

contract the knowledge which is simply a quality in the 

stage of bondage.)

(Duging the state of liberation the destruction of the 

causal body enfolds the knowledge which is the quality, 

like the light shining there lies no undesirable contingency 

of difference in its nature.

(c) ¥ STfhiFTRT WS, * § wk qfacTCvTOt ftfe h

I (vs A)

He is My own eternal portion of the form of My po

tency, and not a separate being, because the same Ihave 

already declared in, “This one is My lower (Nature), but 

know my higher Nature constituting the life-principle as

(b)

Arbiter
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other than this by which is sustained this Universe (VIII.5), 

also because the power and the powerful though different 

by nature, can not sustain separately, also because the only 

solution is the unity diversity and the same is already de

scribed with evidance.

(d) I
(d^VicblRFFT^K.?^)

The embodied self (#ra) has three fold nature the 

liberated, the bound and the semibound.

si w<m n ll

The true nature of the Innermost self, whose Nescience 

is totally removed (is said to be neither being nor, 

non-being). Here the expression of the Innermost self as 

Brahman, the Absolute does not create any contradiction, 

because he is endowed with the quality of extensiveness, 

and because the veil (of Nesceince) is removed.

© f^iwFri wr: m: i
ter: WTlchc^: i

(dT^WchlRlch!
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(The embodied self is reffered to as the Highest self, 

because the embodied self is the highest and the best of the 

body, senses and the mind, also because he is innermost 

self.)

The third verse deals with the nature of the world (arfiiq) 

SRIf d ^ TO cK-to’' I

11311

The non-conscious (3T%ot) (=3rf^0 element is 

constituted of non-terrestrial, terrestrial and time (to), 

worlds (#^r:) like vaikunth and others which are eternal, 

sublime, unique and enlightened are nonterrestrial, they 

differ from the other two elements viz. terrestrial and time 

(to). The whole cosmos resulting from the three attributes 

of Satva, Rajas md Tamas is terrestrial (wffcr) and is also 

known as Maya. The third element is Time which is 

signified by past, present and future.

°x)

The insentient entity called Primordial Matter, 

(Pradhana) Prakrti, Maya, etc. with three attributes like
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Goodness (uw), etc. which has transformed itself into body, 

senses, etc.

(b) •^cHl^ddkJHcbdFftsiel d*4d Mdldcl d^dldldBr) dFI
WTTOFrr ^ WJ|c4dT«R?^T Wd-d^d dls^d wft d-

TTdtsRfdvf# f^HRlfdfw: Wfwrfdfc^ I

(cf^rarfldd'o^.^)

(The whole world comprised of the animate and the in 

animate produced from Me (i.e. Lord Sri Krsna) and 

desolves in me and also in sustained in Me. In the state of 

the cause or the product, I am the higher on the basis of My 

attributes, powers, etc. but not any other object, because I 

an the cause, the Repositary and yest fully independent.)

(c) W^fd^dddFsidfd, d^d^d-dMRuKRdd): 'Rld^W

(The beings originate really through the union of the 

Matter and the Spirit, but their union is not independent or 

accidental as the followers of the mm doctrine propounded 
the union is caused by Lord Sri Krsna.

The next two verses 4th & 5th bespeak of the nature of 

Brahman.
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spff^r irfr*k ^rar mfo fw cp#^w #^nvn

3^^-ciiA f w$>i i $*i PkM'H Hw^MdV*wi*t I

Waftr#: MR^ft *Ki 'CT^T^n <blH< l*{ IIKII

We meditate Lord Sri Krsna is sublime by nature ; 

beyond the perversion of nature, is an embodiment of all 

virtues: Vasudeva, Shankarsana, Pradyumna and Anirudha 

are His four parts manifestation; is lotus-eyed and absolves 

us of all our sins and is adored by all as the Highest, All 

perasive and All controller Brahman.

And

We meditate along with Lord Krsna His Power of 

pleaser who is decking Him on His left and is

an ecstasy ; she is the Darling (=beloved) of Vrishbhan 

who possesses the same attributs and beauty as Her Lord 

and is surrounded by multitudes of Damsels (w^fwT) 

who are attending upon the Couple ( Radha-Krsna) and 

who grants all our desired objects worldly as well as other 

worldly.

The matter as given in these verses are incorporated 

by KK in the following passages.
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(a) ^WRFFcT FTF<T: WTfoRT
: H^SSWT:

^^ch^^f'i fRtti <i q on R^i s^i RHk: TO^r*pt m<\ h 3R^f: i

drmifel 'StflOT p- oV 

(Lord Vasudeva, Omnisdient, Omnipotent by nature 

truth, knowledge and infinite, Self of all, controller of 
Prakrti, Purusa, Action and Time, divoid of total 
similitude,worthy of propitiation by all residinf with 
self-depandent existence, uniformed every to here the 
Highest Brahman called Hari, Narayana, etc.)

(b) 4$^#
(didi44>lRt4>l °^.o^)

(The Highest self Himself who has taken incarnation 
in the family of Vasudeva).

(c) differ I

(The word Brahman He wants to express. The body 
of the form of transformation of Nature.)

(d) PiqTqtwduRdi I
(dxidMcblRicbl °%o\)
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(The Absolute endowed with the qualities like fault

lessness, equalimity, etc.)

(e) wtpfori

(The Absolute i.e. Lord Sri Krsna)

(f) i

(The Absolute, constantly remembering Me i.e. the 

absolute aspect of Brahman.)

(g)
(cMH4>lR|cbl ?o.^)

(The Absolute, the ultimate resort and the greatest 

purifier.)

(h) fq'frntonf^Rq'H^piwr: i

(dT^McblRl^l ?^°)

(Supreme Reality, Matter, the Supreme Divine Potency 

of the Lord, and the spreding forth of all beings at the time 

of creation from that alone.)
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The next four (6th - 9th) verses discusse the form of 

worship (otrhi)

hiWdlrh l«Wisfedxd Ulf^t \\%\\

In order to tear asunder the thick veil of ignorance 

and also to free the self from all torments, the aspirants 

should meditated the couple (Radha-Krsna) 

sansintermission; the chief preceptors Sanakadi Rishies also 

instructed Shri Narad (Himself an adept in all religious 

sciences) in the adoration of the couple.

feq d isfir imi

At one place the scriptures have propounded that all 

objects are inseparable from Brahma as being permeated 

by Him who, also, is the cause of creation, sustenance, and 

dissolution. At other place the scriptures speak of the 

functions of Brahma, Jivatma and Nature. Thus the 

universe is both separate and one with Brahma. This is 

known as dual non-dual (Imid) Sidhant of LordNimbarka.

dTs^ujrfcr: I

Rfesr-sitkdd ii^ii
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The redemption of self is only possible through the 

meditation of the lotus feet of the couple Radha Sarveshwar, 

whome Brahma, Shiva and others salutes and who assumes 

heart ravishing form as aspired by His devotees and who 

also possesses unimaginable powers and unbounding 

splendours.

fMIW W

^ fxb i fy *tt mm ¥fers W11 ^

The Lord Radha Sarveshwar showers graces on that 

devotee who possesses the attributes of huminity, simplicity, 

charity and servitude. Being possessed by these qualities a 

devotee gets the transcendental love of the couple. The 

other type of devotion is non-transcental which is bom of 

faith, association with saints and other practices performed 

by a devotee in the initial stages of bhakti.

The matter of the above four verses is discusse under 

following heads:

a. The form of the Lord

b. The path of worship

c. The nature of the Devotion and

d. The nature of the Liberation

87



a. The form of the Lord

(The Lord is the body of the form transformation of 

Nature, which is stated as Brahman in the scriptural passes.)

ftfWfwTfewWFlWT: i^.U)
(The Absolute is the true nature of the Innermost self, 

whose Nescience is totally removed, is said to be neither 

being nor non-being in scriptures.)

b. The path of worship
qr^i-^cKrte^ tfl'aw: I (°X.?«)

(Worshiping Lord without any other god with adoration, 

salutation and meditation.)

W,MMcbKU| wfhsif JflLi | (ov.??)

(The Lord worships means the lord favour by way of 

bestowing the fruit of desire.)

n ^ nf^ft 
%Bcnr:

frfer: ^%fcT«TW: I

(Worship means concentrated only on Lord Sri Krsna 

the thought of worthlessness of the fruits, means, etc. as
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the Omni-scient and Omni-potent Lord, the Prime cause of 

all, the bestower of fruits of all action.)

I *HlTl hRT)RL[: I cfWl^TTff: Rt^H

I (v9.?vs)
(Exclusive devotion is serving Lord by steps like 

worshipping, bowing, singing devotional songs, concentrating, 

etc. because the root (*r*[-*Fsrfcr) means to serve. Therefore 

the wise have explained the devotion as the extremely 

devoted service to the Lord.)

IRy cbM^TSffrfcT^r: | H?*4Wl^ri

^frffrr

toi h ^<h Tl i s^w^pfh ml pfrw <fwm-
^^141 W?WT\^I (R?°)

(Worship, salutation, dance, obeisance, enacting 

Lord’s life-episodes, etc. who spends his time in chanting 

Lord’s names and listening to as well as contemplating on 

Lord’s glories, adoring, etc. Performing actions like 

construction temples, growing gardens of Tulasi, flower, 

etc. cleaning and painting the temples, lighting the lamps,
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plucking Tulasi and flowers perform various acts of 

adoration, such as giving bath, annotating, putting sandl 

marks, offering flowers, incese stick and food, circumam- 

bulation, salultag, reciting hymns, etc. to Lord’s image.)

(Devotion of the form of worship internally and 

externally, where one can avoid contacts with non-believers 

of the Lord and the persons hindering the practice of the 

Lord’s worship.)

c. The nature of the Devotion

J1 Ril ^ R N ^ 't! ^-1 M<=l ^ ^yfci dl -i

i
(The supreme perfection is the Highest devotion of 

the from of constant and unhindered rememberance like 

that of the flow of the holy river Ganga. The rememberance 

of the all-auspicious form of the Supreme Lord.)

w-iffsw Mhwftfesprr wurcw

(The Supreme devotion is the form of extreme Love 
towards Lord §ri Krsna. The extreme love to the Lord is 

called the Supreme perfection of the Knowledge.)
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f^cn^l 4iycWJi cPTT||

3TRi#^wWttfmm^K'JIHlfci: IU(d ^K^M^RI^-^HI^I

(According to the statement of the Narada Pancaratra 

text, “The total surrendering is sixfold (1) determinate to 

be favorable (to the Lord), (2) avoidance of the unfavorable, 

(3) confidence that the Lord will surely protect, (4) acceptance 

(of the Lord) as the sole protector, (5) solely dedicating 

oneself and (6) faint heartedness.”)

Among these, the solely dedicating oneself is the main, 

while other five like determination to be favorable are 

subservient.

(M?) wrteft h: I

(?^)
(To explain the first subservient is shown in, 

“Established in union, he who worships Me as residing in 

all beings VI-31)

t^RTCT I Mw (U AH) RwfdmcM

(The second subservient called avoidance of the un-
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favorable to the Lord is expressed in the description of the 

demoniacal properties to be abandoned and also in “Free 

from ma lice” XI-55).

(The third subservient called confidence in the Lord 

is revealed in, “I arrange to supply the needs and safaguard 

the interests.” IX-22)

fwrsiw *Nvft srak

(u . ^y^cRuiK^^-ifs^r\(z<zm)

(The fourth subservient called acceptance of the Lord 

as the sole protector, is expressed in verses from “You are 

the father of the animate and the inanimate creation” 

(XI-43) upto “O Lord of celestials, O Abode of the 

universe, be gracious.” XI-25)

ffrsfrsrakmRwmi *rff wwnft
^ (? ?.^ ?) WTtsft I

(The fifth subservient called faintheartedness is 

denoted in “I am totally unable to discern the quarters and 

I find no happiness, be pleased, O Lord of celestials, O 

Abode of the universe.” (XI-25) and “for I do not know 

your purpose.” XI.31)
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M# (?K.oV) TTT^^KWI^ (?£.^) ^fcTWTs^t^fe: I (?^.V9^)

(The sixth one called solely surrendering oneself and 

hence which is the main of the six types, stands to mean 

complete dedication of every thing with the thought of per

forming one’s duty. It is expressed in “one should take ref

uge in the primeval person” (XV-04) and seek refuge in 

Me alone XVIII-66)

d. The nature of the Liberation

(The reward in the form of reaching the Lord is stated 

for the exclusive devotee.)

I (??.\K)

(Free from attachment to any one except His devo

tees and is free form malice towards all being such a devo

tee realise Hime.)

*4 nR^^RiPifqyr 5#

cwiR^y^iH<i ^r^fcri ci^Mi^ihjcrrs^fH

(The devotee enjoys His infinite Blees, worship Him
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with extrem devotional love, becomes fully attasched to 
Him and hence the devotee is never away from His sight 
and He totally subdued by his devotional love, do not be
come away from His sight.)

The last one speakes about the knowledge of five spirits.

cr|<ira-w ^ Fid: wt I

ftfrfu# ihs«rf arfqr w rnffw: nwi
Lastly a devotee should keep in his mind the five es

sential elements which have already been discussed,.

♦ The first is the spirit of the couple (Radha-

Krsna)

♦ The second is the spirit (fft) of Jivatma.

♦ The third is the spirit (ftf<t) of God’s Grace,

♦ The forth is the Transcentdental and non- 

transcedental Devotion of the Lord.

♦ The fifth is the anti-elements of Bhakti in the 

form of lust, anger, greed, delusion etc., etc.

The matter of this verse is a type of summery of the 
verses of 01 - 09 and how KK has incorporated the tenets 
of this Dasa Sloki is discussed under the respective verse.
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TIT Preliminary requirements
(01) The competent student (arlwfr);

He is an aspirant who has studied in the prescribed 

method the Vedas and Vedangas and has obtained a general 

comprehension of the entire Veda. He being absolved from 

all sins in this or in a previous life by the avoidance of the 

fourfold actions: (1) disered rites (wr), (2) forbidden (frfc) 

(3) daily obligatory rites (9m) - and (4) occasional 

rites, has become entirely pure in mind by penance and 

devotion and has adopted the four means wsft to the 

attainment of spiritual knowledge.13

KK accepting the authority of the says that a

person who wishes to swim over the bewildering ocean of 

Existance, gets into the boat of Gita and crosses it easily,14 

and adds that the only means to attain Him (God) is the 

loving faith devoted to none else than Him, which is 

preached by the Lord Himself.15

(02) The subject-matter (fwr:)

The subject matter is the identity of the individual Self 

and the Brahman which is of the nature of pure intelligence 

and is to be realised. For such is the purpot of the Vedanta 

texts.16
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According to KK, the subject matter here is entirely 

different from that of the philosophy of Adi Sankaracarya 

, and hence the fact that KK is the adherent of the Dualistic 

Non-dualism (tcnt^rre) of Nimbarka. He establishes that 

the preaching of the scripture Gita the quintessence of the 

Vedas was milked out from the Upanisadic texts out of 

compassion for the liberation-wishers and the devotees. It 

deals with the three paths of Knowledge (wft), Action (rf) 

and Worship (3WTr)17 (discussed below in this chapter).

KK establishes this thus : the first set of six (I-VI) 
chapters like selfless action, mental placidity, detachment 

and practice of Yoga that are the means for the individual 

soul expressed by the pronoun ‘thou’ (^), to reach the 

Lord.18

Then the middle set of six chapters (VII-XII) is being 

started19 in order to describe the path of devotion to the 

Lord and to describe Lord Sri Krsna, the Highest Self, the 

Reality expressed by the pronoun “That” (aq in Thou art 

That) characterised by divine attributes, powers, 

superemacy, etc. and He who is the sole object of devotion, 

and it also describes different types of devotion and their 

antagonists like non-believers in God and scriptures,
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Then the third set of the six chapters (XIII-XVIII) is 

being started to describe the nature of the God-realisation 

attained by and the fruit of Infinite Bliss for those persons 

qualified with the godly endowments, endowed with the 

quality of the goodness.20 For this reason the relation of 

individual soul and the Highest Lord is discussed, refitting 

some scholars who opinion that the individual soul himself 

is the Highest Self. He is being an individual self is due to 

the limiting adjuncts in the form of Nescience (srf^rr) which 

is similar to the reflection of the sun in the water or to the 

ether limited in the pitcher. KK establishes that the Lord 

has Himself declared (Gita VII.05) that this one is His lower 

nature, but His Higher Nature should be known constituting 

the life principles like higher than this, by which this 

Universe is sustained . He further explains (Gita XV.07) 

that His own eternal portion of the form of the potency, 

and not a separate being.21

The Lord controlling all the animate and the 

inanimate beings, abides in the hearts of all beings turning 

them round according to their respective actions that have 

the beginningless root by His power. He does so to all living 

beings in the direction of their good or wicked actions.22
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In this way KK establishes the subject matter of Srimad 

Bhagavadglta obviously according to Nimbarka’s philosophy. 

It deals with the preperation of a man into a devotee 

worshipping the Highest Lord possessing divine attributes.

(03) The connection with the Book (w):

The connection is the relation between that identity 

which is to be realised and the evidence of the Upanisads 

(here, Gita) that establishes it, as between a thing to be 

known and that which tells of it.22

The connection of the book is exactly and vividly 

explained by KK who remembering His lotus-feet is writting 

this easy commentary called Illuminer of principles 

(cf^wfer), as he has understood it, in order to make the 

liberation-wishers understand the quintessence in no time. 

Many Acarya s have explained this scripture (Gita) on the 

line of their respective doctrines or views, but as they are 

not omniscient persons, and also because their 

explanations are mixed with portions contradictory to the 

scripture they are not fit to be adopted by all liberation- 

wishers.24
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(04) The necessity for its study

The necessity is the dispelling of ignorance relating to 

that identity which is to be realised, as the attainment of 

bliss resulting from the realisation of one’s own self. As in 

such Sruti passages, “The knower of Self overcomes grief’ 

(Ch.Up. 07.01.03), “He who knows Brahman becomes 

Brahman (Mu. Up. 03.02.09).25

According to KK, the explanation being extremely 

deep in meaning, it is meant for those qualified persons 

who are equiped with the means declared in the Vedanta 

texts like the (investigation into the subject of

the embodied Self) and the dull-witted not finding enterance 

into it, have a desire to know its meaning and also they 

wish liberation with less efforts. For their benefit in order 

to make them understand the quintessence in no time, KK 

with the only might of remembering, has written this 

Mwiro,26 keeping in mind the purpose discussed above.

IV Introductory and conclusion chapterwise
The above discussion on the preliminary requirements 

(sfjsfu) will be more supported, as and when KK’s effort of 

writting the commentaiy, would be justified after examining 

the subject matter of all the eighteen chapters of the Srimad
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Bhagavadglta, with their introduetories at the commence

ment and the conclusions at the end.

KK remarks at the commencement of his commentary 

on the Gita called the Illuminer of the principles (Mrfm) 

of the Gita, in the begining of the Ist chapter called “The 

Dejection of Aijuna (3rf#wrhr).27

He (Lord Sri Krsna) accepted to become the 

charioteer of Arjuna, out of compassion towards His 

beloved devotee Arjuna who reverted from the battle with 

the fear of committing sin by killing relatives, kinsmen and 

the teachers and was drowned in the ocean of grief and 

infatuation.28

KK establishes that the scripture Gita is the cause for 

removing grief as it is declared in the scriptural passages, 

“The knower of the Self crosses the grief’ (Ch. Up. 
07.01.03).29

He concluding the chapter on the Dejection of Aijuna, 

remarks that the first chapter called Introduction to the 

discretion of Aijuna’s grief (#$) is over.30
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It must be noted here that the connotation of the terms 

“dejection” and “grief5 differs. The dejection (fw?) is 

generally used in the sense of sadness, depression, grief 

and sorrow31 while the term grief denotes sorrow, distress, 

affliction and so on.32 Therefore KK’s naming the chapter 

seems more acceptable.

KK introducing the IInd chapter on “The knowledge” 

(htw) points out Sanjaya’s statement told by Vedvyasa’s 

direct disciple, Vaisampayana, that the true narrater 

Sanjaya reports to Dhrtarastra, who was for the time being 

relieved from the fear of loosing his sons as well as the 

kingdom and was desireous of knowing the later happening 

of Aijuna’s withdrawal from the fight due to his fear from 

committing sin of killing relatives.33

He concludes the chapter with the remark, “The 

root-cause of God-realisation is the pure devotion to Him, 

while the knowledge of the Self is subservient and 

worshiping Him is the means34 through which the devotee 

becomes free from attachment, and then attains the Highest 

Bliss.35 In this way KK summarises this chapter with accom

plishing the benefit of the devotees through the grace of 

Lord $ri Krsna.
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KK introduces the IIIrd chapter on “The Action” (W) 

with the discussion of the extant of the original Srimad 

Bhagavadglta (discussed below in this chapter). The 

original Srimad Bhagavadglta means the song sung by the 

Lord Himself and not the elaboration by Vedvyasa36 KK 

establishes that from the 3rd chapter onwards upto XVIII.57 

approximately37 the topics of the original Gita are elabo- 

rated for the easy understanding of the devotees. According 

to KK, Aijuna believes that the Lord prefers the practice of 

the path of Knowledge more than the path of self-less 

Action discussed in the middle (i.e.Glta 11.39 to 50). If it is 

so, why the Omniscient Lord, the benificial teacher, impels 

him in the right to work, which is lawer than knowledge?38

He concludes with the statement that the IIIrd chapter 

on the path of selffess Action is to be practised according 

to one’s own capacity as having Knowledge leading gradually 

to the serenity.39

KK introducing the IVth chapter on “The knowledge 

as well as the disciplines of Action and Knowledge” 

worn) relates it with the third chapter, he discusses here the 
path of selfless Action, its types and fruits as well as nature 

and kinds of actions.40
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He concludes the chapter with the statement that the 

devotedness to the selfless Action disrupts the cycle of 

births and deaths.41

KK introducing the Vth chapter on “Renouncing the 

Action and Knowledge” (^fw)42 says that the path of 

selfless Action in the preceding IVth chapter is preached as 

an important discipline. The man devoted to the path of 

Knowledge has no need of action, but the path of selfless 

Action is also important. In this situation Aijuna thinks it 

impossible for one single liberation-wisher to practise 

simulteneously both the paths of selfless Action and of 

Knowledge.43

He concludes the chapter with the statement that 

means, procedure and knowledge, etc. make a yogi 

qualified for the knowledge of the Highest Self.44

KK introducing the VP chapter on “The Self controll” 

(3nwd w), writes that the path of selfless Action, the path of 

Knowledge and the procedure of meditation were 

introduced in brief in the previous chapter to elaborate which 

the VIth chapter is being started.45
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He concludes this chapter with the statement that the 

detachment leading to the cessation of action performed 

with desire and then of the yoga as the means of Supreme 

State.

Then he summarises this group of six chapters (I to 

VI) with the remark that non-self entity by way of instructing 

means, their practice as well as the superiority, were 

discussed here.46

KK introducing the second group of six chapters (VII 

to XII) begins with the VIIth chapter on “The Knowledge of 

Nirguna and Knowledge of Manifest Divinity (iw + iwFf). 

He writes that the chapter deals with the path of Devotion 

to Lord Sri Krsna the Highest Self, the reality expressed by 

the pronoun “That” (in Thou Art That) characterised by 

divine attributes, powers, supermacy, etc. and who is the 

sole object of devotion, and also different types of 

devotees and their antagonist i.e. non-believers in gods as 

well as scriptures. The begining of the VIIth chapter aims at 

the description of the nature of the object of devotion and 

of the devotees.47

He concludes the chapter with the satement that Lord
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Sri Krsna’s superemacy, superiority of His devotees as well 

as the root-cause of bondage and liberation out of compassion 

towards His devotees were discussed.48

KK introducing the VIIIth chapter on “The 

Indesturaetible Brahman” (arenas), writes that the VIIIth 

chapter is being started to explain 07 terms like Brahman, 

Adhyatma, etc.49

It seems that KK considers these two chapters (VIII 

& IX) as a composite one and henc he does not give any 

concluding remark on the 8th chapter.

KK introducing the IXth chapter on “The Sovereign 

Science (<n(^i) and the Soverign secret saying

“Lord’s supremacy, various types of devotees, the 

exclusive devotion as the only path to cross over the Ocean 

of Existanee and than to reach the Lord’s Abode. The 

knowledge of the Self and the concentration on the Self 

were discussed as the absolute means in the VIP and the 

VIIIth chapters. The IXth chapter, discribes the nature of the 

knowledge of the Highest Self and indicates the extraordinary 

power of the devotees as well as the greatness of knowledge 

and blame of the non-believers.”50
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He concludes with the prayer of taking shelter solely 

in the Lord’s devotion which he described in this chapter.51

KK introducing the Xth chapter on “Divine Glory” 

(f^jfh) says that the Lord is spoken of as accessible only 

through devotion in the VIIth and VIIIth chapters and then 

in the IXth chapter the greatness of the devotion to the Lord 

was knowledge, the supreme reward for devotees as well 

as blaming the non-believers.

Now in order to present the infinite Superemacy so as 

to germinate and grow the devotional love, He addresses 

Arjuna with a desire to accomplish devotee’s benefit 

because His greatness spoken of earlier is very difficult to 

be understood by many.52

He concludes with the prayer of taking shelter in Lord 

Sri Krsna (*nsra) who out of compassion stated his divine 

glories to grow the devotion of the devotees.53

KK introducing the XIth chapter on “The Vision of the 

Universal Form” (Uwq^hr) which germinates and grows 

the devotion, through His divine glories, Lord Sri Krsna 

mentions that He stands holding the entire universe by a
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single spark only (X.42) Arjuna thanking for the same and 

desiring to behold the universal form of the Lord, (spoke) 

with the words.54

KK ends this chapter without any concluding remark.

KK introducing the XIIth chapter on “The devotion” 

(srirf)) refers to the verse of the preceding chapter (XI.55), 

which states the reward of the form of reaching the Lord 

for the exclusive devotee. Who works for His sake, 

depends on Him, etc. KK here also refers to the two verses 

(20-21) of the VIIIth chapter to introduce the XIIth chapter. 

The eternal Innermost Self was designated as imperishable, 

which is higher entity and is untouched by Nature, followed 

by the Unmanifest called the Supreme Goal out of two 

rewards to be achieved, which of the two is the best and 

easier to attain.55

KK ends this chapter without any concluding remark 

though here ends the second group of six chapters.

KK introducing the XIIIth chapter on “The discrimi

nation of the Field and Knower of the Field” (^^rfwrn). 

KK mentions here clearly that the third group of the six
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chapters (XIII-XVIII) is being started to discribe the three 

types of sacrifices, penance, etc. based on the three Quali

ties which are not spoken in the preceding two groups of 

chapters (i.e. I-VI and VII-XII).

According to KK the XIIIth chapter deals with the 

discription of the discriminative Knowledge of the Matter 

and the Spirit along with its means to cross over the ocean 

of Existance.56

He concludes the chapter with the prayer that Lord 

Srikrsna (fft) may become His sole refuge, who instructed 

the discriminative knowledge of the Field and the Knower 

of the Field.57

KK introducing the XIVth chapter on “Classification

the preceding chapter (13.21,26). He states that the beings 

originate really through the union of the Matter and the 

Spirit, but their union is not independant or accidental, as 

the followers of the Sankhya doctrine propounded, the union 

is, however, caused by Me.58
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He concludes the chapter with the statement to the 

Lord, the bestower of the benevolence on to the devotees 

instructed the characteristics and effects of the Qualities.59

KK introducing the XVth chapter on “The Supreme 

Person” fewfrm) refers to the verse (26) of the previous 

chapter regarding the eligibility for attaining the Supreme 

State by way of transcending the qualities through the 

exclusive devotion to the Lord and adds further that this 

chapter deals with the Lord’s Form as the sole goal of 

worship and He being the Highest Person because He is 

endowed with infinite auspicious attributes and He is higher 

than His twofold potency of the form of Perishable and the 

Imperishable entities. The detachment in the form of a 

weapon cutting asunder the bondage of the form of a Peepal 

tree(3TWT).60

He concludes the chapter with a prayer that he resorts 

to Lord &ri Krsna, “the worth knowing of the Vedas, the 

holy master, preaching the principles of the scriptures, 

totally different from His twofold entities and Supereme 

Person.61
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KK introducing the XVIth chapter on “The discrimi

nation between the godly and the demoniacal properties” 

(t^W'rflwFr) connects it with the person qualified for the 

most secret teaching and begins the XVIth chapter as an 

elaboration of the demonical endowments introduced in 

the two verses (11 & 12) of the IXth chapter describing the 

fools of fiendish nature thinking low of Him as the Supreme 

Lord having assumed a human body, while great souls 

possessing the nature and the godly endowments, knowing 

Him as the Prime Source of life. This chapter aims at the 

instruction that demonical properties to be abandoned and 

the godly endowments to be cultivated.62

He concludes the chapter with the remark that Lord 

Sri Krsna instructed to avoid the demonical properties and 

to perform the action ordiained by the scriptural ordi

nances.63

KK introduces the XVIIth chapter on “The 

classficiaction of the threefold faith” that

explains the three types of faith, food, sacrificial rituals, 

austerity, donation and so on. He points out the 

consequences of disregarding of scriptural ordinances, the 

prohibited actions, sacrificial acts, etc. and he raises the
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question whether they would fall in the category of 

demons or of the godly men. He says further that action 

performed with faith characterised with the Quality of the 

Activity or of the Inertia, leads to demonical properties 

and hence to the wordly existance.64

KK concluds with the remark (not in the form of a 

stanza) that excluding the activities characterised with the 

quality of the Activity or of the Inertia and with the 

demonical properties, if any action is performed with Ml 

faith for the sake of the Lord, it leads the person to the 

liberation by way of bringing internal purity, knowledge 

and devotion.65

KK introducing the XVIIIth chapter on the “Liberation 

through the path of Knowledge and Self-surrender” 

says that this chapter speaks of the brief survey 

of the entire Srimad Bhagavadglta for the liberation-wishers, 

who are slow and less intelligent.66

He concludes the chapter and establishes with the 

statement that Lord Sri Krsna, the bestower of all fruits 

and worth propitiating for all, is definitetly the controller 

and has the liberation-wishers should seek refuge in Him.67
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V Triad of Six chapters

declares, “The three paths (qfir) viz. 
Knowledge, Action and Devotion have been discribed by 

Me with a desire to grace the people, as there is no other 

way any where.”68

This instruction is followed by KK in his TP. 

Moreover he has discussed and established the concept of 

the triad of six chapters which is cursorily69 referred to by 

Ramanujacarya in his to establish the oneness of

the and the

Adi Sankaracarya, following his doctrine of Absolute 

Monism, does not mention even a clue. It seems that 

according to him, all the eighteen chapters of the Gita 

establish only one path i.e. path of Knowledge only.70

But KK (following the tradition of the wrws) and 

Ramanujacarya establish the triad of six chapters in the 

Gita and explain the text accordingly. Ramanujacarya71 

clearly gives the heading of the first group of six chapters 

(P 09), the second or the middle group of six chapters 

(P 227) while the third or the last group of six chapters 

(P 408) commences without the naming the triad.
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The famous concept that &rimad Bhagavadgita 

explains the tenets in the traid of six chapters (i.e. cMftihi, 

^frb4hi and wmhr) seems to be of a latter origin. The earliest 

available commentery of Adi Sankaracarya does not 

specifically mention such a traid of six chapters as mention 

above72 though the two introductories of theVIIth chapter 

and of the XIIIth chapter indicate a vague notion of the 

traid of six chapters. While commenting on the verse 

(VII.p 1) he writes, “Realisation of the Lord by meditation 

has been given in (VI.47) an occasion for further interrogation 

and wishing to teach, without being asked, “so and so is my 

real being, and such and such is the one whose inner self 

abides in Me,” the Lord said.73

In the introductory of the XIIIth chapter also, he writes, 

“The main subject of the discourse in the VIP chapter two 

Natures (voters) of the Suprem Lord were shown the one 

composed of the three Qualities (*|ws) and divided 

eightfold forming the inferior (siw) sfdcr because of its being 

the cause of mr or mundane life : and the other, the 

Superior (w) 3*f#, forming the very life (yrfcr), the ter or the 

Knower of Matter, being essentially one with the Lord 

Himself, and through these two vfdh, the Lord becomes the 

cause of the origin sustence and dissolution of the universe.
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Now this discourse on Matter (te) is commenced with 

a view to describing two Offers of sN and ter to determine 

the essential nature of their possessor, the Lord (#rc).

Again, in the last preceding discourse (i.e. XIIth) from 

verse 13 to the end the path of the tewi who possess the 

knowledge of the Truth i.e. what sort of life they lead has 

been described. Now arises the question possessed of what 

sort of knowledge of truth do they become dear to the Lord 

by following the rule of life set fourth above ? The present 

discourse is also intended as an answer to this question.74

Thus the statements like, “So and so is my real being” 

and “Such and such is the one whose innerself abides in 

One” of the VII'1' chapter indicate, though not specifically 

designated, the commencement of the discussion on the 

siRwhi.

Similarly the statements like, “This discourse on Mat

ter ( £n) is commenced with a view to describing two Hf#s 

of sN and ter,” and “Possessed of what sort of knowledge 

of truth they become dear to the Lord” indicate again the 

seed of the possibility of the group of six chapters on the 

?ih4wi.
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Ramanujacarya writes “In order to teach the means 
for the attainment of ott, who is the Lord of the sole
cause of the entire universe. The vision of the real nature 
of the individual self of the aspirant and which is 
accomplishable by the practice of preceded by knowledge
of the Self has been taught in the first group of six chapters.”75

In the middle group of six chapters the Nature of the 

Supreme Person, His worship, love and devotion are 
expounded.76

In the next group of six chapters the real Nature of the 
Tiffs, of the self, of the Universe, the disciplines of 

and and the method of adopting them all of which have
been taught in the first two groups of six chapters are 
thoroughly explained.77

KK being the follower of Nimbarka school combining 
Knowledge and Devotion, clearly and specifically writes 
“Thus ends the group of six chapters comprising of the 
preaching of the practice of concentration on the self after 
practising detachment (from pleasures of both the worlds) 
followed by controlling the senses and the mind, and also 
the preaching of realising the nature of one’s self as
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different from all the non-self entities, because to become 

the best of all the Yogis, such a realisation is the most 

intimate means to reach the Lord and also of the sole resort 

of the Lord’s devotion.78

“Now, he writes further, in order to describe the path 
of devotion to the Lord and to describe Lord Sri Krsna, the 

Highest Self, the Reality expressed by the pronoun “That 

(in Thou art That) characterised by divine attributes, 

powers, Supremacy, etc. and who is the sole object of 

devotion, and also to describe different types of devotees 

and their antagonist i.e. not-belivers in God and scriptures, 

the middle set of six chapters is being started.79

KK concluding the discussion on the theory of the 
triad in the Srimad Bhagavadglta XIIIth chapter and adds, 

“Now the third group of the six chapters is being started to 

described the three types of sacrifices, penance, donation, 

renunciation, doer, intellect, etc. based on the three 

Qualities and which are not spoken of in the preceding two 

groups of chapters, the nature of the God realisation 

attained by and the fruit of Infinite Bliss for those qualified 

with the godly endowments, who are endowed with the 

quality of the Goodness, the exclusive devotees who 
possess Knowledge and detachment.80
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Thus the vague notion of the triad of six chapters in 

the Srimad Bhagavadgita must have been prevailed in the 

times of Adi Sahkaracarya (788-820 AD) and the same 

notion was (principaly) introduced cursorily by 

Ramanujacarya (1017-1137 AD) in his 

(01.01.01/03) on this line, it seems, Ramanujacarya 

commented upon the §rimad Bhagavadgita labelling it as a 

text with a triad of six chapters. He might have accepted 

the statement of the (11.20.06)81

KK while commenting upon Srimad Bhagavadgita had 

the ready thereshold to step into the strong edifice of Srimad 

Bhagavadgita with the triad of six chapters and hence the 

theory of Devotion and the doctrine of Dualistic-non 

dualism get its justification.

In this direction his contribution of relating the 

chhandogy Upanisadic statement Thou Art That (u^nRr) 

becomes more convincing which later on turned out to be 

an accepted principle.

VI Extent of Srimad Bhagavadgita
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An humble effort is made herebelove to justify KK’s 

hypothesis regarding Lord Sri Krsna’s speech and 

Vedavyasa’s text, considering the famous szmwhs82:

“Om, O Bhagavad Gita, with which Partha (Aijuna) 

was enlightened by the Lord Narayana Himself and which 

was incorporated in the Mahabharata by the ancient Muni 

Vyasa-the Divine Mother, the destroyer of rebirth, the 

showerer of the nectar of Advaita and consisting of eigh

teen chapters - upon Thee, O Bhagavad Gita! O affection

ate Mother! I meditate.” Thus the PfFRWt^reffers clearly to 

the following Srimad Bhagavadgita was spoken by Lord Sri 

Krsna to Aijuna and was composed by VedaVyasa (for the 

common people)83

Though the tradition of the accepts and present

the text of Srimad Bhagavadgita as it is from the one pen 

only i.e. VedaVyasa.84 Moreover there is no question re

garding Lord Sri Krsna’s original speech and VedaVyasa’s 

composition because it is a fact that the text of 

came down to us as it was entirely presented by Sanjaya to 

Dhrtarastra85 in toto.

However KK’s hypothesis “the rest of the sixteen
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chapters should be known as the extension of the above 

discussed topics.”86 Now Lord Sri Krsna’s original speech 

is imbibed in the IInd chapter of &rimad Bhagavadgita, is 

tried to discusse and to justify in a probable way.

In order to justify KK’s remark the synopsis87 is taken 

for the discussion, presens the topics of the 2nd chapter un

der five heads, as under.

(A) 11.01-10 : Arjuna and Sri Krsna discussing Aijuna’s

faint heartedness.

(B) II. 11 -30 : Sankhya (The Yoga of Knowledge)

(C) 11.31-38 : The Ksatriya’s duty to engage himself in

fight.

(D) 11.39-53 : Karmayoga (The yoga of selfless Action)

(E) 11.54-72 : Marks of the man of stable mind and his

glories.

The entire Srimad Bhagavadgita consist of the speech 

of Aijuna in 84 verses, out of them 21 verses are in the 1st 

chapter and remaining 63 verses are in the from of various 

questions in the chapters III to XVIII.

(A) H.01 -10 Arjuna and §ri Krsna discussing Arjuna’s 

faint heartedness.

Under this head Arjuna’s various questions and their
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relavent suplimentary questions are classified into three 

catagories.

(i) Arjuna’s Faint heartedness :
Aijuna’s faint heartedness though present in the first 

chapter (28 to 46) also is covered in the IInd chapter (04 to 

08) speaking how he should fight with his teachers, rela

tives, etc. and he taking surrender as a disciple.88 This type 

of faint heartedness is presented in only one verse, asking 

about the reward of a yogi deviating from his path.89

(ii) Curiosity regarding something new:
The second catagory introduced in the question re

garding the marks of a stable minded person90 place in dif

ferent verses of the chapter III to XVIII as under.

What is the reason for committing a sin ?91

How should I understand the eternity of the Self ?92

How can one controll the mind ?93

and so on...

(iii) Understanding and removal of doubt:
The last catagory introducing the understanding and 

the removing of doubts presented in the chapter three that 

says “What is the only benifitial to Arjuna Action or Knowl-
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edge? the reason is that Lord £ri Krsna praises both Action 

and Knowledge simultaneously. So he does not understand 

it precisely.94

Again Aijuna asking “What is benefitial selfless ac

tion or Renunciation of action ?95

(B) II. 11-30 Sankhyayoga

A considerable portion of the Gita deals with various 

aspects of knowledge such as (i) The self, (ii) Selfless Ac

tion, (iii) Devotion, (iv) Meditation and so on.

The specific aspect of the worldly as well as spiritual 

knowledge is taken under discussion.

(a) The aspect of worldy knowledge consists of in

formative and spiritual:

(i) Informative type is presented in the following

01. Ch. Ill, 03 - 06 - Importance of the perfor

mance of duty,

02. Ch. Ill, 09 - 16 - The necessity of performance 

of sacrifice, etc.,

03. Ch. Ill, - 27 and 32 - 35 - Marks of the unwise and 

instruction about performance of action with repulsion,
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04. Ch.III, 36 - 43 - How to overcome desire?
05. Ch. VII, 13 - 15 - Condemnation of men of 

demoniacal nature,
06. Ch. VIII, 23 - 28 - The bright and dark paths are 

described,
07. Ch. IX, 11 - 12 - Condemnation of men of the 

demoniacal nature, who despise God,
08. Ch. IX, 20 - 25 - The fruits of worshiping with a 

motive and without motive,
09. Ch. XI, 32 - 33 - God describes his glory and 

exhorts Arjuna to fight,
10. Ch.XTV, 05 -18 - The Qualities of Sattva, Rajas 

and Tamas are described,
11. Ch. XVI, 01 - 05 - The godly and the demoniacal 

properties described with their fruits,
12. Ch. XVI, 06 - 20 - Marks of men possessed of 

the demoniacal properties and their damnation described,

13. Ch. XVII, 01 - 06 - Discussion of faith and on 
the fate of men who perform austere penance not enjoined 
by the scriptures,

14. Ch. XVII, 07 - 22 - Different kinds of food, 
sacrifice, penance and charity are described and

15. Ch. XVIII, 41 - 48 -Duties attaching to each 
caste and the fruit of their performance.



(B) Wordly knowledge for devotional growth is given 

in the following.

01. Ch.III, 17 - 24 - The necessity for action on the 

part of the wise and even on the part of God Himself, for 

the good of the world,

02. Ch. VII, 01 - 07 - Wisdom with real knowl

edge of manifest divinity,

03. Ch. VII, 08 -12 - Inherence of God in all ob

jects as their cause,

04. Ch.VII, 16 -19 - Praise of devotees Arta, 

Jijnasu, Atharthi, Jnani,

05. Ch. VII, 24 - 30 - Condemnation of men, who 

are ignorant of the glory and true nature of God, and ap

probation of those who know them,

06. Ch. VIII, 03 - 06 - Answer to Arjuna’s seven 

questions on Brahman, Adhyatma and Karma (Action) etc.,

07. Ch. VIII, 08 - 22 - The subject of Bhaktiyoga is 

discussed,

08. Ch. IX, 13 -15 - The methode of worship of

men possessed of the divine nature,

09. Ch. IX, 16 -19 - Discription of God, as the 

soul of everything and His glory,

10. Ch. IX, 01 - 07 - Bhaktiyoga, its fruit and glory,

11. Ch. IX, 12-18- Aijuna offers his praise to
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God and prays to the Lord for a description of His glories 

and power of yoga,

12. Ch. X, 19 - 42 - The Lord describes His glories 

and power of yoga,

13. Ch. XI, 05 - 08 - The Lord describes His 

Universal Form

14. Ch. XI, 09 -14 - The Universal Form described 

by Sanjaya to Dhrtarastra,

15. Ch. XI, 15-31- Arjuna sees the Lord’s 

Universal Form and offers praise to the Lord,

16. Ch. XI35 - 46 - Aijuna offers praise to God, and 

prays for a sight of the Lord’s four armed Form,

17. Ch. XI, - to 55 - The Lord describes the glory of 

the vision of His Universal Form, and reveals to Arjuna His 

four armed, gentle Form and

18. Ch. XVIII, 56 - 66 -The path of Karmayoga or 

selfless action together with Devotion.

(ii) Spiritual or Philosophical Knowledge is 
discribed in following

01. Ch. IV, 19 - 23 - The conduct of yogis and 

sages its glory are described,

02. Ch. IV, 24 - 32 - Different forms of sacrifices

are described with their fruits,
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03. Ch. IV, 33 - 42 - The glory of knowledge is de

scribed,

04. Ch. V, 13 - 26 - The Yoga of Knowledge,

05. Ch. V, 27 - 29 - Meditation, together with 

divotion, is described,

06. Ch. IX, 01 - 06 - The subj ect of Knowledge with 

its glory described,

07. Ch. IX, 07 - 10 - The origin of the World is 

discussed,

08. Ch. XI, 51 - 55 - The impossibility of obtaining 

a sight of the four armed Form without exclusive Devotion 

which is described with its fruit,

09. Ch. XII, 02 - 12 - Respective merits of the 

worshippers of God with Form or without Form, and the 

means of God Realisation,

10. Ch. XIII, 01 -18 - The subject of‘Field’ and the 

knower of the ‘Field’ together with knowledge,

11. Ch. XIII, 19 - 34 - The subject of Matter and 

Spirit together with knowledge,

12. Ch. XIV, 01 - 04 - The glory of knowledge, 

evolution of the world from Matter and Spirit,

13. Ch. XV, 01 - 06 - Description of the Universe as 

a tree and the means of God realisation,

14. Ch. XV, 07 -11 - The Individual Soul,
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15. Ch. XV, 12 - 15 - God and His glory are 

described,

16. Ch. XV, 16 - 20 - The perishable (bodies of all 

beings), the imperishable (Jivatma) and the Supreme 

Person discribed,

17. Ch. XVI, 21 - 24 - Instruction about renouncing 

conduct opposed to the scriptures and exhortation to 

follow the scriptures,

18. Ch. XVII, 23-28 - The meaning and intention

of uttering “Om Tat Sat” are explained,

19. Ch. XVIII, 01 -12 - The subject ofRelinquishment,

20. Ch. XVIII, 13-18 -Cause of Karma according 

to Sankhya system,

21. Ch. XVIII, 19-40- Classification of knowledge, 

action, doer, reason, firmness and joy according to the three 

Qualities and

22. Ch. XVIII, 49 - 55 -The path of Knowledge is 

described.

(C) n.31-38 The Ksatriy a’s duty to engaged himself in 

fight.
Ch. XVIII, 42 - 44,03-30,08-07,11-34.

(D) 11.39-53 The yoga of self less Action described.
01. Ch. Ill, 07 - 08 - Importance of the performance
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of duty, in a detached way, according to both iFwhr and

02. Ch. IV, 01 - 18 - The glory of God with at

tributes and selfless action are described,

03. Ch. V, 02 - 06 - uiwfrr and the yoga of disinterested 

action described,

04. Ch. VI, 01 - 03 - rtihr or the #r of disinterested 

action described,

05. Ch. VI, 11 - 32 - Detailed description of etFrabr,

06. Ch. VI, 37 - 47 - The fate of one who falls from 

yoga and the glory of WFpqhr are described,

07. Ch. IX, 26 - 28 - The glory of action practised 

disinterestly

08. Ch. XIV, 19 - 20 - Means of God Realisation and

09. Ch. XVIII, 56 - 66 -The path of selfless action 

together with Devotion,

(E) II.54-72 Marks of the man of stable mind and his 

glory :
01. Ch. Ill, 25 - 29 and 31 - 35 - Marks of the wise 

and instruction about performance of action without 

attraction,
02. Ch. V, 07 -12 - Marks of the ^iwMf as well as of

cMhihil, their glories,
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03. Ch. VI, 04 - Marks of one who has attained Yoga,

04. Ch. VI, 05 - 01 - Urging one to uplift the self and 

marks of the God realised soul,

05. Ch. XII, 13 - 20 - Marks of the God realised soul and

06. Ch. XTV, 22 - 27 - Marks of the soul who has 

transcended the three Qualities.

VII Problem of total Number of verses in the Gita

The next chapter after the XVIIIth chapter of Srimad 

Bhagavadgita (MBh 23 to 40.03-06) creates a problem of 

the total number of verses in Srimad Bhagavadgita. The 

verses of the run as under:

^ldlff sdfaHf Flf I

fpTCT^: ^cfthch^dWIHI^ |

In the Gita, there are 620 stanzas of Kesava, 57 of 

Arjuna, 67 of Sanjaya, and one of Dhrtarastra, in all 745 

stanzas.

KK has remarked about the number of verses in the 

Gita. According to him the Gita contains 45 more verses 

(each of 32 syllables in calculation), but it must be borne in
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mind that the actual number of (700) is not affected and it 

seems that he is reffering to the calculation following the 

calculation of verses (as counted) in the manuscripts

This is technically cold the measurment of 32 syllables 

of one stanza or a verse OmH'aRRwrr). The calculation 

of the verses on the line of 32 syllables of a stanza has, it 

seems, the impect of the retualists who offers obletions 

stanzawise. The case is clear from the introduction of the 

n^Tcfr97, looking to the number of total verses of the Gita 

one finds the following number.

verses *™

02. 32 Syllabled verses 644

03. 33 Syllabled verse 001

04. 44 Syllabled verses 051

05. 45 Syllabled verses 003

06. 46 syllabled verse 001

700

According to the above calculation and the lenthy 

discussion by swami shree Ramasukhadasji98 his conclusion 

is like a hard-nut to crack.
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The simple calculation of the verses of all the 
eighteen chapters come to 700 and that should be 
considered to be enough for designating the Srimad 

Bhagavadgita as a mmt text.

Conclusion
Thus the wide synopsis of all the XVIII chapters with 

the special concentration on the introductories and the 
concluding remarks given by KK it is obvious that he gives 
proper justic to the §rimad Bhagavadgita and authenticates 
it as one of the texts leading to the liberation (mfuh*w1).

It can be easily summerised as follows :
(01) KK’s humble effort to authenticate Srimad 

Bhagavadgita as an anthoritative scripture (stjw) is justifiable 
and hence conviencing when his statements of the said 
topics are very closely examined on the line of the four 

preliminary requirements

(02) Srimad Bhagavadgita composed in XVIII 
chapters consists of three triads i.e. I -VI - *pf4br, VII-XII - 
*rfM?r and XIII-XVIII- *TH#r.

(03) Each of the three triads (of 06 chapters)
coresponds to the famous great declaration of the Thou art 
That (uwrfhj (03.01.07).
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(04) Each of the three units viz. and
corresponds also to the respective Qualities, discription and 
explaination of the respective chapters and also the triads.

, (05) In the conclusion KK presents remarks in prose, 
sometimes in the form of statement (a stanza) or 
sometimes in the form of a prayer which suggests the 
tradition of his times in which each chapter was summarised 
in such a way that it construed in a prayer.

(06) The clear indication is also found that the IInd 
chapter is the only real i.e. original Srimad Bhagavadglta 
(the Song Divine) uttered by Lord Sri Krsna Himself. The 

remaining chapters i.e. III.01-XVIII.57 are from 
Vedavyasa’s pen (cf. ^rr#rirf%cmt).

(07) KK specifically commenting at the outset of the 
chapter XVIIIth, writes, “The XVIIIth chapter furnishes of 
the brief survey of the entire Srimad Bhagavadglta for those 

liberation-wishers who are less intelligent.”

In this direction his contribution of relating 
statement of the Chhandogya Upanisad “Thou Art that” 
(dvwhi ) becomes more convincing which later on turned 

out to be an accepted principle.
CTj Cfj kTi
rS3 a? ^ 33
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01.

02.

03.

04.

Foot Notes
Kesava Kasmiri Bhattacarya (=KK): Tattvaprakasika 

(=TP): Intro., P 03: mi

Ibid. Intro., P 03 dw^ftiiJ-4ki4ddi $i1<k«*>4tarai R*i «& <* i *dl tm i src-

jprjtftt ^^ir^McbKiirTs>mm d^TFrotdrsrtd

cRf^Psra^tste^T w ^NsOdicD«*i ^rtt d^MdiiRichif^srr wi

IdtiM i

Vide. Tilak Bal Gangadhar: Srimad Bhagavadgita - Rahasya 

or Karm-Yaoga Sastra, Intro., pp. 16-55 

Among the works of Ramanujacarya, (enumerated by 

Karmarkar R.D. in his «Nrw[, Intro., pp. XVI - XVII), one 

finds the following texts.

n ,?.

^w41h:|

X. ^KfdlCl 

K. $rc«iprf?pra*B

05. Apte’s Dictonary, P 77, Col. 01 : (3) One who propounds a 

particular doctrine. (4) (When affixed to proper names) learned, 

venerable (some what like the English Dr.).

06. cp. Bose Roma: Vedanta Parijata of Nimbarka and V Vedanta 

Kaustubha of Srinivasa Vol. Ill, P 122.

fddUJ^ (*Hld<*KIUd§FR':)|
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07. I owe this statement to late Vedanta Shastri Shri Kesavalal J. 

Trivedi, the traditional teacher of my guide Prof. Dr. J. A. Jani.

08. Swami Nikhilananda : Vedantasara of Sadananda, P 03: <pt

09. ep. ^4 w. q&sro: i

fTOTT: q<WlMlfdWiiUlRdRd: ll?tl 

Jildi ^ildi cbJ'oiii $iNMfdtd<: I

^4 tRHTVRJT ^'^lOff^cTT il#TPTTfTWj;oY||

10. Cp. PiTO^d iiltbl i

ciiqlTsii'id^di llcrtd'0^11

11. cp. TOT it q W R?IT I |1¥M I d mw. i

ardrorrsKr Proim^°dl

12. The English translation is taken here from

with Sanskrit and Hindi translations of fror^'W Pt. Ram 

Gopal Shastri, in English by Shree Mohanlal Kewaliya his 

english translation is explanatory. Pub. Akhil Bhartiya Shri 

Nimbarkacharyapeeth Salemabad (Rajasthan), 1992)

13. Swami Nikhilananda’s Vedantasara of Sadananda, P 03 :

3ifcrRt ^ f4f£TOfenci^^i'^-<4’iiMicidl5f^'*idiRc)<7i4^i4fsl74^ totPf TOroff

ftdKtPhtoM: MMT I

14. ddKtlHR 4K d^P-l^fd 4t 1

dld'MN dTOf TOdlld II WffUW^II

15. KK’s TP, Intro., P 03 : d^ik^wraRui^w^^^RhijVr # 

I
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17.

18.

19.

16. Swami Nikhilananda’s Vedantasara ofSadananda, P 05 : iwt 

fm44 diddl'd; I

KK’s TP, Intro., P 02 :

^chel^^|<‘^d3il'dmisfa¥)*dd ^Ai. I

Ibid. Intro., Ch.VII : ^WRFrfwOT wr^w«f-

WOT^fTFPJcT cRJPW^i'q^i ^4 P^llffl>IW^lfelFT

Pi14-1 ch-nfMvi<r<4«Ti^n R*» r#: ^^ssnw%?rf^T¥fent |

Ibid, ^nft ^r^frfi'^rr wfto n?<reT?f

20. Ibid. Intro. Ch.XIII : i^nf! trf f^wrcnRJnrr

W<?M«Nd«l«OT*lkUjfa34 ^R&ehlRPiufaw tWTfWTftwf 5M4!qK

^1M^<H'M«=tcfi'^'<(M4^<=f ^^NcMlfHcH'OT pKfcl^NM’TtW ^ Pj^fd^dRl+t:

21. KK’s TP XV.07. : nrrtoi:

Mffd-fd'fs%wrt I ^PJcTT^Os/K) I 31%: SlfcWd:

nwiddjT dwniw PWftdHM i %f%f ^rfa: wmm 

;d3dd^WlMMlfllfa' ^fFT ^ y(dfdJ-dd=lfHd nsr^MRTRT ^ ^ 

^rsRT^Trs^nTTt f^^^^nwT^T^Tnrql^Trrw^T^ srfiratqrswrt 

iRwraikMRMd ^ni|: I

22. KK’s TP., XVIII .61 : d44ddi%df^wddWi wf( wi^r: I

d4%i Idi' ^T13PW fctefcf I f% f#T ? dT^dlPl ^TTW fd^Kcdl ¥TWt | 

dxKd i mcMt I
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23. Swami Nikhilananda’s VedantasaraofSadananda:

P 16: dc«(dHiSdilMfdNdWlul'W

i

24. Vide. FN 01 of this chapter above.

25. Swami Nikhilananda’s Vedantasara of Sadananda P 16: Mm

$d^W-wiUWdMHP^Rl: STTcRf^(3T. OT.

V9.?.3I

26. KK’s TP., Intro., P 03:

ct^r JF^wkf m srtmdfcmfrm

cR^feT^m’JT^mwrf ^^nr^’T^KRTsasraT crfTWFffw^ 

d c<$ 4 MWU *fhWilsOdl<ild»T ^PTT

27.

28.

29.

30.

The English rendering of the titles is taken from the chapters 

of the Bhagavadgita, The Song Divine (With Sanskrit and En

glish Translation), Geeta Press, Gorakhpura, 1964.

KK’s TP., P 03: m wfw^x*$rd3^d wi#d3

'd^*R$*Rst ^5R^5^gqra^#r pjfrpp' I

Ibid. P 03: cfw iwfa

siU^fdcj,(W.^T.^s.?.3)ff% I

Ibid., P 53 : ffrr 5R^raJTftnsRT

IAI Tfd'l fridWI^I^fr^^fd d'Ml 41 d I <e4:

WTtSSZTFT: I

31. Apte’s Dictionary: P 524, Col. 03.

32. Ibid. P. 562, Col. 03.
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33. KK’sTP, P 55:
^rRfxTRt fcRJ^ ^rfcT WRFft Wm ^rRq#Wff tsTPTFR: Wm 

ddl^El I

34. Ibid.? 211

35. Ibid. P 217

«wqcMilH^w<M<wRh[£*req^ I 

cRWcqfen^^ra^cr^q^^ ii 
STOFf ^T^JSRRT^raSRfl'^Rr: I 

TOSTTf^f||

36. Cp. #]

9M cdl+I^KyiPi ^NsHc) ^faulty Il'qkfOTR^ |o?|

37. The number XVIII.57 and the word Approximately are not 

proved by KK himself, but this is the researcher’s possible 

suggestion after the close examination of the two verses (57 

& 58) of the XVffi* chapter.

38. KK’s TP.,P 175: ftw |iw<qaf1

: IR.X^II

39. Ibid. P 220: sfcsrccr: I

iWSr«Riq: II

40. Ibid. P301: *rFTT3?raHJR>rc

crt^f^ ^wniwTfr^ct^T q*m. i hih ftc^ru q> *fqH

41. Ibid. P 381: di^MiqdqisqfqtffSrerqqT^r: |

136



42. The English translator of The Bhagavadgita or the Song Di

vine has by mistake translated **4h*iki as “The Yoga of Action 

and Knowledge” onP21&P136.

43. KK’s TP., P 382-383: tK: iidfdwr

%4ts*pri':rfprfd'

44. Ibid. P 442 : mm^miR rsR^ted^ I

m<^iA dd>sfpr n

45. Ibid. P 444 : whssqft ^44)4 Pi^Rd: cf^xrrft

PMMd: I dfewKl4NBI^HIW I

46. Ibid. P 542 : I

STSTTtWMlw-^K'HIJlfd^iyH+t H

#^i4fTOcrrmsFi^iiTid: i

rfShr:

47. Ibid. P 545: d¥^^T'
cT^d^mfrfTqf^T R 3rf dWTSFr^cf w%: ISWmWTTc^Wr^fFT WR 

Pibcnmchjff^Fr4<mt: Pn?vf?m i

^MsiPb4Pi wmti wmv$ q^'fi'^ddi'f^' mm r
w^mmPzmm

48.

49.

Ibid. P 611:

Ibid. P 614 :

qwrenwrcwr: l

r «FERfai i

w^rhfq44f mA li

’frfszrwRt wPr^Tft'^T ■«^nenc*n%rawrf wmm
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50. Ibid. P 671: wrTTfdtdT

^^l^Tl<«n^^NcMlftWcyChKRykuiMIHlflH^lbMw41^NV'HiyK«llMI^ 
dldtsf^O&RdT M<W<5MftFRd<f+fR^cr: tid Rl<|fdRfctUIdMlRdH ^Hiddd-dTd

w[w wq fwfcf wra<«i wm #didf toiwr i

51. Ibid. P 738: ^R^rrsf^crPm ^rFr'Hph^dddd r I

PWffWTOMW# II

52. Ibid. P 741: d^d dfoiMRddiw^d
ddtsSdTd tfldHI£kJH'd7W|<fdr*rdrh'PiH'dI WFTT M<d4ielPl Wfa R

d-M^idd <4l Ph PhhI P<^f ^ cfFfftf^rrfq’

dpnl df fd^4dM iRdd^pd f^iiw ^d^fd *Rp*dPr I

53. Ibid. P791

f^:fwiterr#nwp^ ii

54. Ibid.? 193 : d4d d^^ft r TOcrr wfd^faw, cf^% r

(dgw-u#4 f^^i¥lwfFrat^;(?o.Y^) ^Pr fda'd^Nd m Pff4g,

55. Ibid. P 858 : ^dPdidiP ■hc^4^^i<,4i ttst^: ti^Pfd: | Pt#c ^4*^

d: ¥*TFrfcr<TT^ II (??X\) WFft ^Ncwify^fn^Tb^ i

sre^siRTt wcf^rpf ^s^s5qwtsB^rmc?RTcFr (ot .x°) 

3Tfi^^gffewflfcyffci RijTt)d4l^g7 didt fwt oi1(WHi4 fdersrw: 

?liw^«d^l 4dlft ycfpui ddlddl Pkd: ydHIIcPtti: I d*4d

SRqrfitsSTC ^thWdlg: WTT dfcT (o<^?) fe#dT^dWTFTfdW WRd 
ZZ$W{ I d4 mt: MMHiPriJTdrfddt: d^d ^SdWcd, d^d dT ^WHdcd 

HMI^r, %dT*iradd: %STfPrfd^ldPkllddl 3)|d ddTd I
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56. Ibid. P 893 : wyk^hwwi^jcr wf: RW^i

?TH4)^44pT^W^BIg^t^f WRZ% (d^ftd, <TR 4<^MW 

^MdWWII^fTcKi 'd^nrsieutepf ^H^blS^t d*SdRWfrfR)W WT 

Pr^PfcTri $<M\^^RdM^fd^NM^IdRi fd^MW^Wd^ydPTk^^dT

^1'€R<OTfedRi fllfRdVHR'HttiRT PltWcTTTO^ ^IdcRTfeiPT 

fefelTOW ^ ferfepf^R: ^ 3TKR% I cPT ^TOf d*i4xif 

^mwfRRi- (?x.°^) ff% ^eqpftTp^wrRt mfr^cwfrqpT ^ttsft

57.

58.

Ibid. P 995 RTSsf^p |

# Pr4 sMlftl 3Kui *\kf{ II

Ibid. P 997: ^ft^TTsqr^ 1%fe]WR FTFr^rfR^ i

^w^RNkraflfe 3. R\) fRr prffd^TO^fer

^T^T ^FFftSR ^*ra1PN^*J, (?^?) ^

drRfcd^%R'% xrlthTft ^idf' 5»'$ fd '«i d ^Rl R ftO Rfld iTOR ^ITdi

^FTwn^#rnr ^wresren^Rmr ^ ^uiidWepr ^fcra'^t ^ ^
. c ...... N ."^RjtWSRR 3TKRd I

59. Ibid. P 1035 : «rt^j]Wf%t«ftsfcft ^fdfsgfcT I

^dRRWTTfRtfTO^: II 

fWWffiR;d'<fRd<?s#FR tff: I

60. Ibid. P 1039 : <p1wt ^wr r^wtrw^st hwtfR ft w

^srRftRwi ^^urr^^cfl^dr^i^i^R^qt II (?v.^) 

IR%F FF^FTRFfrPfRRr ^JwrfdlR^T d^ld^tR’dltR I wi
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q’5dcKfc!*?'TT cRqMrdch ^ TT'¥TT d dl JTTTf^’^l frh ^cfT^n

^Rra^RT^: I

61. Ibid. P 1084 : q-^^d^^$iitddxdh<<?rq>: I

^I^xRFTfw II

R#q: q-wTRir =q *\ iwri Rfq^fqqrd; I 

f| cf4)fmwwft ll

62. Ibid. P 1088 : spiwrqf^ m

w- (°V?^) TOI#f»^f % 5Ff# 4#ft fefT: I («*.?*)

^TfRqFRtj pi qpf t4r a-f iwrf«raT: i mm ^drRwFf i

(<*.?3) ^fcr dwsqrq ^^4tfq4^qq>^i^<4Md^4f4d<or^: wtewiwr 

3HW4 I

63. Ibid. P 1122 : 3Trc^4qqf|<qTqTPTTt: gn?ft: m I

SIISrtrWkfeiff ||

64. Ibid. P 1124 : ¥Tf?q‘q7«r^qTs^%qTtq' 4411^

n^rwripr wns^fg-cT^qT^^' rc*rcrrct c[?qf*rfcr wssfrc

qad#qid7t#fdt^fdTq wqSTTSqW 3TR?qt |

65. Ibid. P 1158 : dOTqrawiwmpc *pf fqfR fflfppfpnstq $4 qqf

66. Ibid. P 1161 : spIdidldddHid^^di' ^Fq^nt^r

67. Ibid. P1321 *r4wq: qqfmwlflqt#:: 

ch({<M i cfdfafd 4pwd;
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H i 'W'HTt^M-M I ffc I 

-^<*>|< 4ldMI«i cTd<f»lO*ld+t II

ii

68. m.^.??.^o.ov. 4kimi w5flrfiTpim\ ftfti^wr i
ift ^pf^ 4tqwts«hsf^r pife< n

69. «fiw^o?.o?.o?.o^, tj.o*: rn: MftftMKp-jftdl4$ft;T qprfop

70. %n*r^i^idT siFgrwpsp, (sr) wRftr w\

c*4<J|kJH3*1MW dpd>^dfft^fft\j3M: | (^. ??) (if) d^T^cTRTl#%^=f

ifWcMfe^&dTfiRrftftfcftssf: IW^TWfeWTWFmftftWT 

dW^fftWR-: I (f.?^)

71. sfl^Mslldl ’Nkwip^HIM, %^3T^R7T%f, 3Ro «fi$RpuKiu 

c, 4. W (^?W)

72. Vide. FN 69 of this chapter.

73. iterate % Ro\a

4tft dwft' trlWT Ji'^k-rTW I

«{lRP^^^¥%^KWhlcr: 11 % .Wi 11 fftt SRd4k±t 34*TW Wp

74. VfflsRd$fidi m^m*{ (^. 't?%) : '$mi% ^jf%t | w^\ fsnrcFr

ftpiftiHl 3TOTT fWT 3TW hdKtpTT^ W ^ 3Fqr ^fcrp &W8PTT

^fd<#H7 i vmi Rf lh^n^ f^Kt ihrot I wt

Bldl'dH^TKIwA ^ 3TtlT Tip

clT^l3?ilPl«ii ti'-dlftHI 1%BT cfcT«-cl ^ cRTsfft’T piT
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*1K|4FIW Hik^HW^JcTd^MItW

75. «0^rafldT (f. ^\s) <fft

76. sfNr^i#ar wifsj'^, (f. ^): fTFftwjiH ^»?r

77. «ften-^tcn nTTT^w^rrw, (<j. vo^): ^ft! 3rf%w% jrffcr 

^NI^i^4^MMM#y<i|Ml <*444*1M'hItR^M cf^TRFFfOT: ^ M£Wl$dl'

I
78. KK’s TP., P 542 : «r»resn^^ifqi^'^r^Rr^ftF

^fcWf fhf^WTWFTF’TWFf

wz^rmfFrq; I

79. Ibid. P 545 : ^Fff wr*3%4hr wrhr ^T^Efff^wf^Tg cR^rerpf

80. Ibid. P 893 : w^ft i^f^WTwr?FFrT

wiz'my m4«i rmrmc«rfl 4^ w^fsRrrirf^f^rnT f ^w^ftwr w- 
a <* i% i <4?i d’rt^Rcq'FT^^'fjpw^f^r twW^Trrfwrqi 
^tif^Hri^xfcHi i?iHt<iw^iaf w+wte *Pi*ranfw*raw f^d^PTFRiw ^ 

PftM Q[H: ^ i

81. Vide. FN 68 above of this chapter.

82. cp.

<=ii ?d%cfT >£<.iui*jPmi kcih i
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J-iM I! (#TTSTR^- o?)

83. cp. *m7mPtcrI wttm?n'^r: I

vmtm^fsmlwfng-^di^cf n OiVmww^- °^)

84. cp.: The Mahabharat Critical edition, Vol. II.

Ch. 23 to 40, BORI, years 1953.

85. W^I

II (41. ?^,w)

86. KK’s TP., P 220: cRrR^r: f^srter: I

87. Srimad Bhagavadgita The Song Divine, Geetapress, 

Gorakhpur, 1964.

88.

hr y 44 ^ d i: i 

w^r. ^ ^ I
^TT%TTT^iWRf || (rficTT. o^.o^)

89. ^#wl4wif^T¥hR i

90. f^rdMW rt«it whrewr %s*m i

f^radt: t%wm%'a fwidfas^tern 0*ftcrWAx)

91. 3FT %^T ^tRts4 m ^<fd ’JPT: i

arf^afr cji^ufif suited Pr4tftid’: ii (4krro^.^)

92. Rcj^'d: 1

OTldf^ldWi ^RT^- MlffiMlftfd II (4lUToY.oY)

93. ft*ft: f^r wihrd«d<^H I
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^ ii Ofkrro^Y)

94. odiffi^«N <i*k i

cf^^firfwr^t^rts^ 1^414 11 (4krr. 03.<^)

95. 4^T4di4urrf^q^#T?^iH% 1

^ff ll (41m. °K.°?)

96. Vide: Gita-Rahasya of Tilak Bal Gangadhara, “These stanzas

are to be found in the edition of the Mahabharata printed by 

Mr. Krishnacarya, according to the reading adopted in the 

Madras Presidency; but we do not find them in the edition of 

the Mahabharata printed in Calcutta’s and Nilakantha, who 

has written a commentary on the wxs, has said with reference 

to these five and a half verses, that 441^ I.” (P 720-721)

96. Dr. A.N. Jani’s Shri Sapta-Sati, Intro P 19-20

97. Shri GitaVishesanka, pp. 1 -11.

98. KK’sTP., (P 1161): 1

PJJ PJJ PJJ
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