
CHAPTER 04

Kesava Kasmiri Bhattacarya 
as a commentator

Mallinatha (14th- 15th cent.) is one of the model 

commentators who commented upon the text giving the 

prose order without touching the sourceless and the 

redundant points1 and before him, Bhojadeva (11th cent.) 

has pointed out the style of some of the commentators whose 

positive qualities are elaborately discussed in the 

Naisadhadlpika2 and hence KK is evaluated on that line.

“The commentators, generally”, writes Bhojadeva, 

“topsytervy the original matter e.g. they avoid the matter 

which is extremely difficult, with the remark : it is clear, 

they lengthen the commentary on intelligible matters by 

giving useless solutions of compounds etc., they create 

confusion in the minds of readers (lit. hearers) by many 

prattlings on useless matters at improper places.”3

dfiHSfd

n*rrcrrR%: i

sr^pTTfhkr sfoifd: n
(srtafRr Intro. 01.06)
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Sayanacarya on the Vedas, Adi Sankaracarya on the 

Upanisads, etc. Mallinatha on the Kavyas, Jagaddhara on 

the Natakas and many others, who contributed genuinely 

in the field of commentarial literature, have very easily 

convinsed and hence impressed the readers in such a way 

that such illustrious commentators have occupied profound 

respect. They have, to be very exact, proved themselves to 

be the pioneers of treading the path of commentarial Jungle.

Here belowe KK is evaluated as a model commentator 

discussing his style under following topics.

I Style of commenting

(A)Introductories and conclusion

KK starts each chapter with an introductory remark 

(3^Kfw) wherein he gives the summery of the chapter 

bringing out the consistency between the two chapters and 

giving its relation with the previous one.4

According to KK the topics discussed in the chapters, 

of Srimad Bhagavadgita can be well presented in the 

following table.
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Ch.
No.

Topic introduced Topic mentioned in
the conclusion

01 Removing Arjuna’s 
grief.

Discription of Aijuna’s 
grief.

02 Vyasa’s disciple Vaisam- 

payana reiterates

Sanjaya’s statements of 
latter happening nar

rated to Dhrtarastra.

Pure devotion is the

root-cause of God-
realisation. Knowledg of
the Self is subservient to

Devotion.

03 A. Extent of Srimad

Bhagavadglta

B. Paths of Knowledge
and selfless Action are
discussed.

A. Path of selfless
Action.

B. Knowledge leading 
gradually to serenity.

04 Nature and types of
actions as well as Suits
of the path of selfless
Action.

Disruption of the cycle
of births and deaths
through the devotedness 
of the path of selfless
Action.
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05 Arjuna’s confusion 

regarding the simul- 

teneous practice of the 

paths of selfless Action 

and Knowledge.

Means, etc. are the 

qualification of a Yogi 

for the knowledge of the 

Highest Self.

06 Elaboration of the pro

cedure of meditation re

ferred to in the previous 

chapter along with the 

paths of selfless Action 

and Knowledge.

The detachment leading 

to the cessation of ac- 

tions and the Yoga lead- 

ing to the Supreme State.

07 A. The second triad of 

six chapters.

B. The discussion of the 

nature of the objects of 

devotion and of the 

devotees.

Lord’s supremacy, 

devotees, root-cause of 

bondage, liberation, etc.

08 Explanation of 07 terms 

like Brahman,

Adhyatma, etc.
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09 A. Nature of the Knowl

edge of the Highest Self,

B. Power of devotees

C. The greatness of 

Knowledge.

D. Blaming the non-be

lievers.

Devotion to the Lord.

10. A. Referring to the VII111, 
VIIIth & IXth chapters.

B. Accomplishment of 
devotee’s benifit.

Divine glories grow 

devotion among the 

devotees.

Arjuna’s desire to be

hold the Universal Form 

and the Lord revealing 

His Form.

Referring to VIIIth and 

XIth chapters.

13. A. The third triad of six 

chapters.

B. Discriminative 

knowledge of the Mat

ter and the Spirit.

Prayer to Lord Sri Krsna 

the instructor of the dis

criminative knowledge.
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14.

15.

16.

17.

A. Referring to XIIIth 

chapter.

B. The union of the Mat

ter and the Spirit is 

caused by Lord.

A. Referring to the XIVth 

chapter.

B. Lord’s form as the 

sole goal of worship.

A. Elaboration of the 

demonaical endow

ments (refered to in the 

IXth ch.) to be aban

doned and the godly 

endowments to be culti

vated.

A. Three types of faith, 

etc.
B. Consequences of dis

regarding the ordinances 

of scriptures.

Prayer to the benevolent 

Lord who instructed the 

characteristics and ef

fects of the Qualities.

Prayer to Lord &ri 

Krsna, the worth know

ing of the Vedas and the 

one different from the 

two fold entities.

Actions must be per

formed according to the 

scriptural ordinances.

Any action performed 

with full faith for the 

sake of the Lord, leads 

one to the liberation.
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C. Consequences of ac

tions performed through 

the Qualities like Tanias, 

etc.

18. Brief survey of the en

tire Srimad

Bhagavadglta.

Lord Sri Krsna, the 

bestower of all fruits and 

the Supreme controller 

is the sole refuge for lib

eration-wisher.

It seems that KK considers the two chapters i.e. VIIIth 

and IXth as a composite and hence he does not give any 

concluding remark after the VIIIth chapters and also at the 

end of chapters XIth and XIIth though here (in the XIth) ends 

the second group of six chapters.

In the conclusion KK presents remark in prose, some 

times in the form of statement (a stanza) or sometimes in 

the form of a prayer which suggests the tradition of his 

time.
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(B) Avoiding unnecessary elaboration

KK does not give unnecessary details. Thus what is 

said earlier by Mallinatha “not to utter unnecessary 

matter’X^n^lwt^s#) is true in case of KK also, with the 

expression like enough of more explanation (aw^feAur).

(01) Under III.27- “All actions are being done by the 

Qualities like the Goodness, etc. transformed into the body, 

senses organs etc. of Primordial Matter i.e. mm, the 

insentient power of the Supreme Ruler. The fool, whose 

mind is infatuated by egoism and who believes his body 

(which is a non-self) as his self (thinks: I am the doer) and 

not that the three Qualities the body, senses or organs, etc. 

the product of Primordial Matters functions.

........Enough of more explanation”.5

(02) Under IV.06 - “Some explain the line, keeping 

Nature under My control through My divine potency”, as 

“My omni-present divine potency comprises of three 

Qualities and under the control of which the entire world 

functions.

But the above explanation contradicts the scriptures 

and such an explanation should not be accepted because it
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contradicts the Lord’s statement itself, “He who knows in 

reality My divine birth and exploits thus (TV.09)”. The birth 

and exploits caused out of Nature comprise of three quali

ties can never be divine....

..... Enough of hair-splitting”.6

(03) Under IV.22 -“Some explain this verse as, a Yogi, 

after giving up all enjoyments, is in situations like begging, 

etc. for his physical sustenance, should maintain his body 

by unsought availability and not by actual begging, etc. 

following the regulations for keeping his non-doership. In 

this way he really does not perform any action like 

begging, etc. so one can not explain this context with 

reference to a renouncer monk, because of impropriety. 

The propriety, on the contarary of the context, lies with the 

devotee who is desireless and a knower.”

......Enough of discussions about the contextual

situation.”7

(C) (01) Bringing out the gist
KK’s style of giving the gist (mM) of the verse is the 

most extraordinary and lucid.

Sometimes he gives the gist in a sentence, sometimes 

he explains his point in detail, with the words like sense
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(anf:), idea or purpose («tr:), meaning or opionion (srfwr:),

etc.
01. The sense (11.58) is: his mind is stable, the man of the 

stable mind sits thus.8

02. The purpose (III. 12) is : he should be punished like a 

thief.9

03. The meaning (VI.44) is: being indifferent to his right 

to perform the path of action, he strives for the path 

of knowledge.10

04. The purpose (IX.21) is : such persons experience 

repeatedly the access to heavenly world and fall into 

the cycle of births and deaths.11

05. The purpose (XII.45) is : Be gracious to reveal to me 

the gentle Form of yours.12

06. The purpose (XTV.07) is : devotee worshipping Me 

transcends the effects of the three Qualities and 

attains My being.13

07. The meaning (XVI.08) is : they are not prepared to 

believe any cause or source like Qualities or Supreme 

Lord, etc. which are unseen when compared to this 

visible cause.14

08. The purpose (XVIII. 55) is: I am never out of sight of 

him and not he is ever out of sight of Me. Such a 

devotee is never separated from Me even for a 

moment.15
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09. The purpose (XVII.23) is : this extremely effective 

appelations of Om, Tat and Sat should be remembered 

to avoid the sin of non-committance causing in the 

performance of the sacrifice etc. as the name of the 

eternity.16

10. The meaning (XVIII.67) is : you may instruct this 

secret teaching to onE who practises austerity, is 

devoted to the holy master as well as the Supreme 

Lord, willing to serve and is not finding fault i.e. he 

who wholeheartedly loves Me, Lord &ri Krsna.17

11. The purpose (XVIII.68) is: still the word undoubtedly 

is used to strengthen the statement that just as one 

performing acts of sacrifices, etc. though devoted to 

the ritualistic knowledge but without devotion attains 

heavenly worlds of transitory fruit, My devotee does 

not attain such a fruit of transitory nature.18

(02) Bringing out the gist
The quintessence of a verse is brought out by a simple 

and short sentence, the art of elucidation is also remarkable 

KK elucidates a particular point by introductory remarks 

like (01) the idea (m (02) the sense (w$), (03) the 

intention (f^rRmrc:), (04) the opinion (^fcrw:) and (05) the 

suggested
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(01) The idea (IV.08) is : One year of men is equal to 

one day and one night of gods, the gods’ day (i.e. 24 hours) 

multiplied by 12000 years is equal to four time periods i.e. 

one p: a thousand of such ps is equal to the day of wp and 

equally long is the night of «p. In the same way days, nights, 

fort-nights, months make one year and creator wp lives 

upto 100 such years i.e. his life is the longest and it comes 

to twice a billion billions.

In this way those worlds being regulated by time- 

factors are also temporary and so the people who reach 

those worlds naturally attain rebirth in this world of 

mortals. If such is the case of the higher heavenly worlds of 

creator wp and others, the case of lower worlds like p: 

etc. is very clear that the people who reach those worlds do 

attain rebirth.19

(02) The sense (1.09) is : (a) they have various 

missiles as their weapons (ptt srar^pm) and are expert in 

all kinds of warfare (p-f^TKST).20

(b) The idea (1.10) is: that this army of our endowed 

with the warriors mentioned above and well protected by 

Bhisma (seems insufficient) to me that means (the army of
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Pandava well protected by Bhima seems) to me sufficient 

or capable.21

(c) The idea (11.04) is: How shall I fight against my 

grandfather Bhisma and my preceptor Drona in war not at 

all and that, too, (with arrows?) That means against whome 

even the verbal fight is improper than what to talk of 

arrows, leading them to death.22

(d) The sense (II. 13) is : regarding death in the war 

of righteousness the wise neither grieve nor get deluded.23

(f) The sense (11.57) is: he talks less, without praise 

or censure, yet benefitting all, because he has no loves nor 

hattred. (his mind is stable) i.e. he is the man with stable 

mind.24

(g) The sense (VI. 19) is: like the lamp light in a place 

sheltered from the wind, the mind of the Yogi shines with 

unflickering effulgence of the knowledge of the self.25

(e) The sense (VIII.21) is: one’s own self untainted 

by Nature, is higher but a #nTs supreme goal must be My 

Abode.26
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(03) The intention (III.01) is : (a) You should not 

confuse the mind of mine who is your devotee.27

(b) The intention (XVIII.01) is: Aijuna being desir

ous of knowing the distinction between the Renunciation 

and Relinquishment falls in the doubt about whether both 

are one and the same or entirelly different from each other.

You tell me clearly so that I can understand the exact 

nature and meaning.28

(c) The intention (XVIII.75) is : Thus Sanjaya 

expresses his extreme blessedness.29

(04) The opinion (III. 16) is : (a) death of such one is 
better than his living.30

(b) The opinion (V.09) is : he should spend his life 

being free from ego and knowing that these functions of 

my organs of senses and action do not determine my self, 

on the contrary they stand for the organs of senses and 
action, the vital airs, etc.31

(c) The opinion (VIL13) is: as they do not recognise 

Me, possessed of divine attributes, power, etc. they are not
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able to cross over My divine Potency which is the cause of 

above mentioned entities, the cycle of births and deaths in 

their case does not cease.32

(d) The opinion (IX.25) is : My devotees are totally 

different from the devotees of other gods.33

(e) The opinion (IX.27) is : The uncommon 

qualification to become My devotees is, dedicate all i.e. 

the objects, the means, the goal and the sense of doership 

to Me, dedicate yourself. Determine firmly that I, the Lord, 

am the controller of all good or evil actions bearing 

adequate consequences in this world or the next. So you 

devote yourself to My worship and dedicate every thing to 

Me.34

(05) The suggested sense (1.14) is : (a) By the words 

“Sri Krsna and Arjuna blew celstial conches, their victory 

is indicated.35

(b) The suggested sense (11.14) is : The two 

vocatives “O son of kunti and “O descendant of Bharata” 

suggest that the delusion caused of that is not proper for 

Arjuna.36
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(c) The suggested sense (V. 16) is: This also suggests 

that the gross and the subtle bodies created through past 

actions contract the knowledge which is simply a quality in 

the state of bondage which is like the light becoming less 

when the lamp is covered by a pitcher, this does not change 

its nature; and also that during the state of liberation the 

destruction of the causal body enfolds the knowledge. 

Which is the quality, like the light shining more when the 

covering of the pitcher is removed, but there lies no 

undersirable contingency of difference in its nature.37

II (A) Cuplets, etc.
Wherever more than one verse go together, KK says 

that these two verses (wfl construe together are

(01) mpsRrftfa
SPRTpI.15-16ll

^:nw^T%s^T%Tfrr: m liII.62-63 ll

^TZ^TTCWPf spf*ft WR 41 4Htf4
3F3R1IIV.41-42II etc., etc.

Similarly the three verses (f4fw:) construing together 

are pointed out in
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(01) cPmi^h ........

3fsr sjjcr ^rfefirftr: nI.04-06 ll
(02) .....^44Ymk^

nw hi^Ti ere-^fd d^i(Ynfl%fir: llVI.20-22 ll etc., etc.

The four verses (^fif:) construing together are 

mentioned in

tt^hkh4i

hIII.10-13 ll
WFRFTW:

(02) m froftw wtf^ft ^f^TFF^TT^r w^jstf
u^d^ftMiR^Rf: nVI.23-32 ll

(03) cT^Wcrff^^ffsr^^ aiPi41 \%^ ^:....
m\ ^oirf^h^cidKi u h M<r m ^ w i $ dYRfd iiVII.20-23 ll

(04) ^Tfmch4VsfwrfcrsisPMifYif hf: nDC.16-191!

etc., etc.

The cluster of five verses (wfin) construing together 

are pointed out in

(01) ^ ddk^dKWf: *pf<H<^K^MdHI$

^tsferTf^rdw: iiVII.08- 12 ll
(02) wk wfrffwspranruk.....^HWT^tjfYYr
^ swkdiRMSjfir: llXI.26-30 ll
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(03) d<W tf4d $$\ IlXIII.13-17 II
(04) ^iMtcrw

wf*r: nXIV.22-26 ll etc., etc.
The cluster of seven verses (unfw:) is mentioned in

sR^iRuhRt: iiXII.13-1911 etc., etc.
The cluster of eight verses (smfw:) is mentioned in 

h i^w 5ifi i fflcbdi ........

l^lwniiTHfw: liXIV.25-32 ll etc., etc.
The cluster of eleven verses (w^t%:) is mentioned in 

3^4ftt%^'cbwsa^r: nXII.36-46 ll etc., etc.

At last the cluster of fourteen verses (^vrhr:) is men
tioned in cR# wj4Ro=iwRim\<M... .^st ^1% cT

if®nf ^kk1%*kMRMiR^<Mw: iiXIV.05-18 ll etc., etc.

This shows the simple style of KK who, it seems, 

deliberately avoids the technical terms of the couplets (*pr), 

triad (iiw) quadruple (wiw) and the cluster of five or 

more verses (f^PF).

(D) Furnishing the prose (3T^r=)

KK usually follows the wwm method of comment
ing the stanza synthetically and rarely method as
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they occur word to word in the text. In case of former, the 

main sentence is given first and then adjectives etc. are 

introduced.

KK while commenting with the method,

supplies explanatory clarifications.

KK comments on “the Bright (fw) and the Dark(^w) 

path, etc., “ These two routes are of those who practise the 

path of Knowledge and the second one of those who 

practise the path of Actionin this world; the Bright, 

because it is presided over by all-effulgent ones like 

Fire-god, Light, etc. the Dark, because it is presided over 

by smoke, etc. They are indeed, considered by the knower 

of the Scriptures to be eternal i.e. beginingless. Proceeding 

by one i.e. the bright route of them one i.e. the Yogi 

qualified for it reaches the Supreme State from which there 

is no return, and proceeding by the other, one who 

performs meritorious deeds returns to the world of mortals 

i.e. becomes subject of birth and death once more.”38

“He (i.e. Aijuna) requests the Lord with the words : 

you alone can describe in full, your divine i.e. Supreme and 

uncommon glories. Which are those? Those whereby you 
stand pervading all these worlds.”39
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“Then in that incomparable universal body of Lord 

Sri Krsna, the Supreme Deity, Aijuna who was vouchsafed 

the inevitable vision by the Lord, beholds the entire 

universe constituted of the animate and the inanimate 

beings divided manifold such as various and wonderful gods 

like Creator Brahma, birds, men and immovables like, earth, 

etc.”40

“As your greatness is beyond the sense and the mind, 

declared in the Upanisads: Verily O Gargi, if one performs 

sacrifices, worships and undergoes austerity in this world 

for many thousands of years, but without knowing that 

Imperishable limited indeed is that (work) of his. Verily, O 

Gargi, he who departs from this world without knowing 

that Imperishable is pitiable. But, O Gargi, he who departs 

from this world knowing that Imperishable is a Brahman,” 

(Br. Up. 03.08.40).”

The Supreme, Imperishable, worthy of being known, 

you are the ultimate resort i.e. the substratum of this 

universe. You are unchangable i.e. you suffer neither change 

nor decrease in Your Form, attributes or greatness and the 

protector of the eternal Dharma like sacrifices, etc. 

prescribed in the Vedas or the Bhagavata religion to
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worship You, I consider You as the eternal i.e. of the form 

of unique Essence, hence the ancient being.”41

“Neither by the study of the Vedas, bereft of learning, 

teaching, listening to, contemplating, etc. of the Upanisadic 

texts, nor by penance, nor by charity i.e. donations, nor 

even by rituals, can I be seen in this form as you have seen 

Me.”42

KK, while commenting with method,

comments as follows:

“O king Dhrtarastra, then, Lord Sri Krsna who takes 

away all sins of the devotees and Supreme Master of yoga 

saying so, revealed to Arjuna the son of Prtha His 

supremely divine and glorious form.”43

“Aijuna saw the Lord’s supremely Divine Form which 

was possessing many mouths and eyes, presenting many 

divine uplifted weapons, wearing divine garlands and 

garments, besmeared all over with divine sandal-paste, full 

of wonders, having faces on all sides, cosmic in form, 

Infinite i.e. devoid of threefold limits such as time, space 

and form, and effulgent.”44

165



“Seeing such a terrible form of Mine be not perturbed 

or perplexed i.e. be not mentally disturbed, be freed 

completely from fear, be delighted at heart and behold again 

that very four-armed form of Mine.”45

“O Arjuna, best among the Bharata, whatsoever 

living being, animate or inanimate is bom or produced, know 

it as emanated from the union of the Field i.e. Matter and 

the knower of the Field i.e. Spirit, but not from Matter alone 

or Spirit alone.”46

“This soul dwelling in the senses of hearing, seeing, 

touching, tasting and smelling and also of the mind as well 

as organs of functions and the vital airs, enjoys or 

experiences sense objects like sound, etc.”47

(e) Clarification of syntax
KK gives the welknown mle regarding the relation of 

^ (that which), with ^ (that) (^rfwrwTcfr

and others.

The usage of the word “^” in the latter part expects 

that ‘af in the former part. He specifies the exact meaning 

of these words as follows:
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(01) The normal use of the pronoun (whosoever)

shows that there is no specific rule for any caste or any 
stage of life for the practice of the self-realisation.48

(02) After stating the state of steadiness of mind 

(VI.23) in general sense with the usage of the relative 

pronoun ^ (which), He now presents the same state 

specifically with the usage of the pronoun m. (that).49
Moreover

(03) The use of the interogative pronoun (which) 
(11.21) is generally observed to mean one out of many.50

(04) The usage of the particle 3# (also) (XIII.02) 

suggests that the field is the Lord,too.51

HI Grammar

KK is a great scholar in grammar also. His grammatical 
explanations are very short and to the point. Those who 
have studied grammar can immediately understand the 
purport of his pithy remarks.

It will be clear from the following examples:
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(A) Vedic usage

KK has sometimes specifically pointed out and 

explained the Vedic usages (sitfspiNr:) or termed to be the 

un-Paninian usages according to the modem scholars.

(01) The elision (#?:) of the letter V of the word

XVI.02 (which would be , later on

corrected by some as is vedic.52

(02) The elision (#?:) of the visarga (pronounced as

f) in wmztwi (XII.48) instead of w: is vedic.53

(03) The euphonic junction (ufiu:) in fwrrffh (XI.44) 

(as fwu-m: 3#h) and the dropping of (like), the particle of 

comparision both are the cases of the vedic usage.54 At 

many places KK does not mentioned specifically, but he 

furnishes the regular (rather, correct) rendering.55

(01) (VII.29) (KK)

(02) (XI.35),^Rf^r(KK),

(B) Grammetical Explanation

(a) Clarification of cases (f^fe)

(01) The usage of singular in spsk (imperishable)
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intransient i.e. indestructible (XV. 16) aims at His effulgent 

Form in general.56

(02) By the singular usage *^(this soul) (11.30) Arjuna 

may not be in illusion about the souls being one.57

(03) The usage of singular in m: (XV. 16) denotes the 
class, because it falls in the topic under discussion and hence 

he has explained it as, “All the bodies”.58

(04) Knowledge is the object of all actions and so 

(XVIII. 19) means that which gives knowledge

(action) performed by the doer or agent who 

accomplishes the action (is of three kinds only), because 

the instrument, (the second object) etc., are included in the 

name of the agent, so three fold only on the difference of 

qualities. Here “they” i.e. the knowledge etc. as they have 

been declared in the system of Sankhya classify the three 

qualities, their characteristics and their functions.59

(05) The singular usage of (XV.07) (becoming

the embodied soul) stands to denote the class, because the 

plurality is already established earlier through ample 

statement.60
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(06) The plural usage wfw (forms) (XI.05) expresses 

forms that are various and innumerable, though the form is 

one.61

(07) The one killing is a = W in II. 19 of the action

of killing or as “This one is killing me” (and the other who 

believes that this soul is killed) thinking this soul the object 

of the action of killing, “is killed by me”, (both of them do 

not know) as they are ignorant of the nature of the soul 

because this soul does neither kill nor is killed. Here souls 

become never the doer nor the object of the action of 

killing.62

(b) Purport of Pronouns

(01) After stating the state of steadiness of mind in 

general sense with the usage of the relative pronoun ^ 

(which) Lord Sri Krsna presents specifically in VI.23 the 

same state with the usage of the pronoun cR[ (that).63

(02) The use of relative pronoun *r: (he who) in XVI.23 

stands for a person in general whosoever is qualified to 

perform sacrifices.64

(03) Whenever the soul (wfa) in XV.08 puts on the 

other body and from whichever (body) He departs, the
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controller (the embodied soul) migrates and arrives in the 

new boy.65

(04) The use of the interogative (which) in II.21 is

generally observed to mean one out of many i.e. to which 

will he kill? Would he be the doer of the action of killing? 

Or whom will he cause to be killed? Would he be the cause 

of the action of killing?66

(c) Purport of Indiclinables
(01) The prefix extremely (3#) in XVII.09 is to be 

construed with all the 07 members of the compound upto,

(burning).67

(02) The particle then (s^t) in II.26 means another 

view.68

(03) The indeclinable too (3#) inXIII.25 suggests that 

those who have accomplished means of practice and are 

capable of practising meditation, are too, able cross, 
undoubtedly the ocean of existance what more to say?69

(04) These two particles even, if (srfir, %n) in IV.36 

stands for the rare possibility and the meaning of possibility 

is spoken of to point out the greatness of knowledge.70
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(05) The particle and (^) in XIV.26 is used to express 

the sense of ascertainment.71

(06) The twice usage of the particle and (^) in IV.40 

stands to mean ‘and again’.72

(07) The particle however (^) in XVII.21 stands to 

suggest the lower type in comparision of the earlier one.73

(08) Though only one negative ‘not’ (^) in 11.23 can 

establish the meaning required. The negative particle ‘not’ 

is used four times to strengthen that Arjuna may not have 

even an iota of doubt in his mind.74

(09) Even a single particle ‘not’(^) in XI.48 would 

have served the purpose, still the usage of the negative 

particle (not) for four times, expresses the impossibility of 

beholding His Universal Form and it suggests the strong 

affirmation that His grace is the only means.75

(08) The particle ‘or’ (3T) in XVIII.24 is in the sense 

of‘And’.76
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(d) Etymology

KK has provided the etymological explanation of some 

of the worlds and terms as under:

(01) 3f^r (XVIII.73) - Infallible - Arjuna addresses 

Him as because he wants to say his knolwedge got 

lost but not Yours.77

(02) 3#frtt (XVIII. 14) - one who is resorted to by the 

Self as the enjoyer.78

(03) (XVIII.25) - the performance of the 

action of the binding effect, even though disliked.79

(04) sNp (IV.24) - Offering - the oblation is offered 

in the fire and even the mantras recited at the time of 

offering the oblation.80

(05) 3Toqrfr: (VIII.20) - Unmanifest, Imperceptible - He 

is totally separate from Nature (this manifest), the Cosmic 

Egg invariably is connected with Nature, the cause of origin 

of the multiple of beings mentioned. Unmanifest i.e. 

imperceptible by any means of proof other then the 

scriptural evidence.81
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(06) 3WK: (IX. 18) - the resting place, the store-house, 

the place of storing.82

(07) fnsnr: (XVIII.78) - The remover of sorrows of His 

devotees.83

(08) (XV. 16) - he who, though dwells in the body 

composed of the evolutes of Matter is eternal hence with

out modification and destruction is called the Imperishable.84

(09) (11.54) - the Lord who creates Brahma (^) 

and Siva, (f^T) controls them and imparts them the Spiritual 

Knowledge. The sole refuge.85

(10) (IX. 18, 20) - the Supreme Goal; destina

tion like heaven, etc. or to ascend to heavenly worlds.86

(11) (1.33 and 11.09) - the cow (*ft) means the 

Vedas i.e. Vedic passages and Lord Sri Krsna elaborates it. 

or Aijua believes that ‘4T stands for the senses along with 

the mind and means one who knows them, as they 

can be controlled by Him and He knows the functions of 

Arjuna’s senses and mind.87
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(12) srt#t (III.01) - you, who are requested by all the 

devotees seeking liberation, for their desired object, such 
you are requested by me, too, to.88

(13) 5fFF[ (XIII. 11)- Knowledge or Wisdom by which 
the Supreme Reality is realised.89

(14) 3Tcr (VI.40) - it is derived from cF[-<FTffcr (to 

extend). He who extends himself further or also 
(extender or spreader) i.e. one who extends himself as a 
son, is the father. So both the father and the son are called 
cirar. The disciple is also accepted as the son and thus the 
vocative mrr (O dear) (addressed to Aijuna) is to suggest 
extreme mercy on Aijuna.90

(15) (IV.25) - sacrifice in which only the gods 
like Indra, etc. are offered oblations, only in the shape of 
worship to the gods.91

(16) wt - (VIII. 11) that Supreme Goal, that which is 
attained or reached.92

(17) (11.03 & 11.39) - Whom ^ got as a boon for 
worshipping Indra, the king of gods and hence endowed
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with Indra’s extraordinary strength or son of w who is 

pure-hearted.93

(18) (VII.06) - the source whence the entire ere- 

ation is originated.94

(19) 3jm: (VII.06) - the substratum in which (the 

universe) gets merged or the act of the desolution.95

(20) (X.30) - among the sons of ftfh, one who 

makes the righteous ones happy.96

(21) (XIII.04) - the text in which Brahman, 

the Absolute is discussed by way of the device of abreviating. 

So in the Brahmasutra one finds the adapted description 

with less yet meaningftil syllables, regarding Brahman which 

is described in detail in the Vedas (i.e. the Upanisads) with 

It’s nature, attribute and glory.97

(22) (X.17) - the eternal repository of six 

innate attributes like Supremacy, etc.98

(23) (XVIII.78) - Yoga means Supreme power 

to turn impossible into possible or the technique to require
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kingdom rulership, etc. Lord Sri Krsna is the Master of 

achievement of all actions, Omniscient, endowed with 
prowess beyond the reach of human mind."

(24) (XV. 18) - the word “texts” is grammetically 

explained as those texts through which the import of the 

Veda is seen or grasped (and in the Veda, too) i.e. in the 
Vedas, MBh and the Puranas etc.100

(25) fwr (X.32) - metaphysics which aims at the 

realisation of the relation of the embodied soul and the 

Highest Self referring to them as ‘That’ and ‘Thou’ (i.e. 

insentient and the sentient in the scriptural statement) “Thou 

Art That” which is the highest, because it leads to the 

Supreme well being called liberation.101

(26) (XVI.23) - scripture which instructs about 

the well being of mankind and so the term scripture stands 

for the Vedas.102

(27) (X.41) - glorious i.e. divine, brilliant or 

excellent or powerful i.e. endowed with the excellence.103

(28) nrsfht (IX. 18) - the direct witness of good and 

wicked action of the souls.104
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(29) (V.05) - the Supreme State of the Self-

realisation in which one remains steady for a long time.105

(e) Compounds

KK has nicely dissolved the compounds and that too, 

the ws. copulative compound is spoken off by Lord Sri Krsna 
Himself in (X.33) copulative compound is

one of the glory of the Lord, KK giving the purport of this 

statement, explains Ml am the copulative compound, 

because in it both (or all) members are independant.106

(X.20) - he who overcomes sleep (wrr) i.e. ever 

cautious.107

uvKffe (IV.43) - should be construed in the way that 

if the true knowledge cannot by attained from one teacher, 

one may approach the other in the same manner.108

ftffcr: (XVIII. 16) - perverse understanding which does 

not perceive the objects as they are.109

(XII.20 ) - path of devotion of the form of 

worshipping Me (Nature) leading to the immortality and 

which is (of pious) i.e. righteous.110
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irpjpaM^TFi; (XVIII.41) - the duties of Brahmins, 

the Ksatriyas and Vaisyas - All these three are put in one 

compound, because they are entitled to become a twice- 

born after initiation which qualifies them for the Vedic 

study, sacrifices and so on. The Sudras are mentioned 

separately and not in one compound (above) to suggest 

that they are not entitled to become a twice-born and 

hence not qualified for the Vedic study, sacrifices and so 

on. They have been divided differently for each of them 

according to the inborn qualities of their respective nature.111

<mPmi (EX.02) - the knowledge is a sovereign science 

because it destroys all sphere of Nescience. The word rajan 

(sovereign i.e. the topmost) occupies the first position.112

(1.15) - the Lord of the senses or their 

companion or the controller of senses.113

(e) Purport of the Words

(01) wpeft: (II. 01) - the killer of Madhu demon who is 

incameted in the ksatriya family to destroy all wicked 

demons who are burden on the earth.114

(02) (XIII.01) - this body is to be understood 

here, as termed by the knowers of the truth as the source of
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the enjoyments of good or evil deeds of the doer, the enjoyer 

or the self within.115

(C) Laxicographical explanation
Even the indeclinables are explained and their 

specific meaning is clearly brought out. It will be clear from 

the following list:

(01) m (11.26) - The particle m means according to 

another view.116

(02) m, (X.42) - The two particles m and wt 

together stand to express one more view.117

(03) srfq- (III.08) - The particle 3# means what else 

more?118

(04) (IX.30) - The particles arft and ^ express

possibility according to the rule of Panini (01.04.96), while 

srft and (VI.36) stand for rare possibility and the

meaning of possibility is spoken off to point out the 

greatness ofknowledge.119

(05) (II. 10) - the suggetion of the particle v* that
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the word “with smile” is appropriate, in order to establish 

Arjuna’s fitness for the spiritual knowledge by way of 

removing his pride of his learning, intelligence and skill, 

and (III.02) suggests the sense of puzzling.120

(06) ^ (a) The indiclinable ^ (III.3 9) is in the sense of 

smile, (b) (IV. 18) devoting those who is devoted to action 

only, (c) (VII.09) inclusive of other four subtle objects like 

taste in water etc. and (d) (XVII. 16) inclusive of non-steating 

and others while the twice usage of ^ (IV.40) expresses the 

sense of and again7.121

(07) ^ - (a) the particle c[ (1.07) (on the contrary) con

veys the exclusive superiority (VIII. 16), (b) the rejection 

(II. 12), (c) indicating of the difference in what is said ear

lier (11.64), (d) a big or great difference, (111.07), (VI.35), 

(VII. 12) (e) sets aside the slackness of efforts (III. 17), (f) 

supremacy over all that is spoken of earlier (IX. 54) and (g) 

in the sense of limitation, the f is used twice (XII.20).122

(08) m (1.45) - in the sense of sorrow.123

(09) wt (11.20) - in the sense of “and”.124
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(10) f (11.09) - “it is clear”.125

(11) (X. 19) - the vocative particle indicating com

passion.126

(12) ff (1.37) - means (a) definitely, (b) determination 

(11.08), (c) deceisively (11.61), (d) in the emphatic sense 

(11.65), (e) ascertainment (III.05) and (f) certainly (IX.32).127

(a) Synonyms and connotation

Whenever necessary, the exact connotation of the 

word is made clear, by giving more than one synonym to 

the word in the text.

- (1.30, VI.04,39, XVIII.53,59,78)

(a) Existance, Knowledge and Bliss,128 (b) remover of 

the sins of devotees and the remover of the miseries of 

controlling the mind,129 (c) or the destroyer of infatuation 

of devotees,130 (d) remover of the sorrows of His exclusive 

devotees.131
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IV (A) Philosophical Terms :

KK’s style of furnishing explanation of the word is 

convincing, systematic and even suported with the relevent 

quotations as per e.g.

(01) srsqwt (VIII. 18) - Brahman’s subtle body which 

is of one of the transformations of Primordial Matter,142 

or the invisible one to the senses.”132

(02) (XVIII.53 & 59) - Ego-sense i.e. beliveing 

the non-self, body etc. as the self,133 or it is of the form of 

I am an independant doer.134

(03) W: (XVIII.53) - the craving for enjoying the 
pleasures not achieved by Fate.135

(04) (VI.23) - the body here stands for trunk 
because the head and the neck are separately mentioned.136

(05) fofilwt (VI.45) - the sin of the form of impurities 

of many previous births and which obstructs the Yogic 

practice.137

(06) ?tff( (X.04) - means understanding the entities 

like self and the non-self.138
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(07) m${ (X.ll) - the darkness is a covering of the 

knowledge of the real nature and is bom out ignorance of 

the form of past actions.139

(08) (VII. 10) - the power of overpowering 

others.140

(09) mf: (IV.07) - Dharma like sacrifices, etc. to 

worship God prescribed in the Vedas or in the Bhagavata- 

religious texts.141

(10) wf%>: (XVIII.65) - devotion is of the form of

carrying out all actions dedicated to Me (God), as declared 

in “the text.142

(11) (XII.07) - liberation is of the form of 

becoming My being and which is the eternal exclusive 

Bliss.143

(12) #r: (XII. 18) - (a) Yoga is capable of making all 

the impossible possible.144 (b) it is a technique to achieve 

the highest goal.145 (c) an act of worship enjoined in 

scriptures to be performed without the thought of the fruit.146
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(13) - (1X22) Yoga is to achieve all the four 

goals of the human life i.e. God and Ksema is to keep it up.147

(14) w(XVII.01-02)

(a) Faith is the unflinching belief in the Vedas and the 

Lord, (b) It is of the form of confidence, that “This will 

accomplish my desired object”. Whenever there is confi

dence in the accomplishment of any object, a person in

dulges himself in any activity.148

(15) (XVIII.71) - exclusively devoted to the 

spiritual practice of the form of untiring indulgence in 

serving the holy master and studying scriptures i.e. the man 

who possesses faith of the form that this Gita is extremely 

fruitful because it is sung by the Supreme Lord.149

(16) : (XVIII.23) - the attachment or inclination is 

defined as the doership as I am the doer and enjoyer of its 

fruit.150

(17) (XVIII. 12) - he is the one who has 

renounced the fruit of actions completely.151

(18) iiwu - (IV.04)one whose mind is filled with the
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doubt of various types, such as - Which is better (of the 

two) fruit - liberation or heaven? Which is better means for 

the spiritual wellbeing - Knowledge or Action? Which god 

should be propitiated to attain That - Lord Visnu or Siva or 

Indra or Ganesa or Mother-Goddess? Which religious path 

is the best Vaisnavism or the other one?152

(19) FmuT: (XVIII.60) - Nature is explained as 

attuning the action performed in the previous births.153

(20) H*TT: (Xin.27) - killing is the abducting of the 

livelihood of others.154

(B) The explanations given by his predecessors are 

reffered to by him and sometimes they are refuted also.155

(€) Reffering to the mythology
The mythological stories from the Mahabharata, 

the Puranas, etc. and quotations of Smrtis are given either 

in brief or in detail as per requirement.

(01) (1.01)-
which is the place of the origin of Dharma, as the 

scriptures declare, is, verily, a sacrificial place”, and
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again its importance is well known in the w^KcT, etc. as, 

is a sacrificial place, holy and resided by the 

Brahmin-sages, O king, those who dwell there should not 

be grieved for in any way by you.”156

(02) (L06) -

He is a who alone can fight with ten thousand

bow-wielders and who is expert in the theory and practice 

of the science of archery.157

(03) (1.30) -

Arjuna was the son of Kunti, the worthy sister of 

Vasudeva (Lord Sri Krsna’s father).158

(04) (11.49) -

Aijuna who acquired riches earlier and hence he did 

not perform any duty being motivated to acquire riches.159

(05) (X.06) -

Fourteen Manus who are enummerated in the Puranas

are as follows:

Z' "t \ *(1) (2)
(3) (4) mm:

(5) **ar: (6)
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(8) wtft
(10) ^rar4fw:
(12) ^wt#f:
(14) wmzffi:160

(D) Identifying the opponents
The general word “some” and even other

doctrines are specified by identifying the doctrine holders 

such as hnmkI etc.

Under XIII.02 “Some (follower of Sankara) opine that 

the same case is in co-ordination with, “know Myself as 

the individual self also” points out the Lord’s suggestion 

that the Lord Himself, due to contact with the adjunct of 

Nescience, has invariably become finite, individual self and 

as it were the transmigrating soul and know that individual 

soul is pure, when It becomes free from nescience and hence 

beyond the possiblity of falling in the cycle of births and 

deaths.161

Under 11.26 “According Hwt#rs who hold the view 

of that the soul is other than the body, but of the size of the 

body and which is bom or dies with the body”162

(7) dd*(dd: 

(9)

(13)
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Under V.16 “With the statement”, Their true knowl

edge shinning like the sun reveals the Supreme “Lord Sri 

Krsna refutes the adherents of Absolute Monism, because 

it is not possible to speak now, of even an oita of the contact 

with adjunct, because of the plural usage for “souls” even 

after their ignorance is dspelled.163

Under IV.01 “In this way by stating oneness of similar 

qualities in the state of liberation, there are two doctrines: 

doctrine of oneness, and the doctrine of total difference. 

The oneness of the individual soul (with the highest) is 

already refuted (under II. 13) on the basis of the plural usage 

(of souls)164

Conclusion
Thus this chapter brings to the notice of the reader, 

that is the follower of the Nimbarkian sect KK has tried to 

make this commentary not only simple and understandable 

but also well-equipped with necessary requirements regarding 

the hidden meanings and niceties of the Srimad 

Bhagavadgita.

The scholars may find here a touch of KK’s sectarian 

influence, but it must be borne in mind that KK is now here
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imposing his personal or sectarian ideology in the text of 

the Srimad Bhagavadgita.

TRfer (IX.02) - the knowledge is a sovereign science 

because it destroys all sphere of Nescience.

Some one may argue that this word should be taken 

grammitieally wrong on the rule (Pa. 02.02.30)

which enjoins that in a compound a word with secondery 

sense takes the former position as the first member and the 

participle word takes the latter position as the second 

member, but our(i. e. KK’s) reply is that according to the 

strong rule i (Pa. 02.02.31) that the word

rajan (sovereign i.e. the topmost) occupies the first position.
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