
CHAPTER 05

Kesava Kasmlri Bhattacarya 
and former aearyas

Introduction
Srimad Bhagavadgita is undoubtebly a round crystal 

that has all the time reflected the readers’ view. For this 

reason only, a number of commentories are written by 

aearyas of former times and by the scholars of the modem 

age. Each one of the ancient aearyas and the modem schol

ars has found sound roots of his sect’s opinion or idealogy. 

It is a well known feet that Srimad Bhagavadgita is the 

cmx of all the Upanisads1 which is reddish all the time and 

the satisfaction of which came out in the form of various 

doctrines.

This chapter deals with the comparative study of the 

explanations given by Jagadguru Adi Sankaraearya (=SK), 

Sri Ramanujacarya (=RM) and Sri Nimbarkacarya (i.e. his 

pontifical head Kesava Kasmlri Bhattacarya=KK). The 

Vedantic terms are taken for discussion with three subdi

visions (A) All agreeable (B) KK agreeable with SK and 

(C) KK agreeable with RM. Besides herebelove the ex

planation of the terms and important words of the Srimad 

Bhagavadgita are discussed alphabetically2 and in the ex-
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planation of the respective terms, the sequence of the verse 

and the chapters (of the Gita) is maintained.

01. - occurs twice in Srimad Bhagavadglta 

under VUI.Ol & 04. All the acaryas are silent under Vm.Ol, 

because it is the part and parcel of Arjuna’s questions.

Under VIH.04 SK explains it, “that which gathers it

self round the whole animated creation and is composed 

of the whole perishable existance i.e. of everything that 

has birth. Which is given by RM just rendering it in differ

ent words, while KK takes it in the sense of one related to 

the five Elements.02 3

02. srfhxtw: - occurs twice (like the former) in Srimad 

Bhagavadglta under VIHOl & 04 all the three acaryas are 

silent under VIII.Ol because it is the part and parcel of 

Arjuna’s questions.

Under VIII.04 all the three acaryas explain it as, “He 

who indentifies himself with all acts of sacrifice” though 

SK quotes the Srti statement, “Sacrifice (m) is verily Visnu” 

(Taitt. Sah. 01.07.04), RM writes, “srferw means one who is 

the object of worship through sacrifices. He is to be medi

tated on by three classes of qualified aspirants at the time 

of the performance of the daily and occassional rites like
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the five great sacrifices” and KK says, “the presiding de

ity over the sacrifice which again possesses the inner soul 

so I preside over the sacrifice, because it is sustained and 

supported by My dependence and hence it should be per

formed refering to Me.4

03. 3Ttarrc*r^ - occurs seven times in Srimad 

Bhagavadglta under III.30, VHI.01 & 04, X.32, XI.01, 

Xin.ll,XV.05.

Under m.30, X.32, XI.01, xm.ll and XV.05 are in 

compound, with tor, tor^.

Under m.30 SK explains it as, “discriminative intel

lect”, while RM and KK explain it as, “the inner most 

Lord causes to work.”5

Under Vm.01 & XI.01 all the three acaryas are silent 

because it is Arjuna’s question.

Under Vm.03 SK explains as, “that which first shows 

itself as the Innermost Self in the body and tumes out in 

the end to be identicall with me, the Supreme Reality. The 

Brahman is known by the term KK follows RM

with his explanation as, “one’s own (material) nature is 

that which is spoken of as one dwelling with the self 

(srszrwO . One’s own (material) nature is the prakrti.6

Under X.32 all the three acaryas agree that the Knowl-
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edge which aims at the realisation of the relation of the 

embodied soul and the Highest self.
Under XJ3L11 & XV.05 KK follows SK’s explanation, 

“discriminative knowledge of the self and non-self’ while 

RM is silent.

04. srpfirc - occurs six times in Srimad Bhagavadgita 

under Vn.04, XEI.05, XVI. 18, XVIH.53, 58 & 59.
Under VH.04 & XEI.05 RM is silent.
Under VH.04 SK explains, “Ego is the cause of mind,” 

KK explains, “Ego stands for Maya.7
Under XEI.05 RM is silent and KK following SK’s 

explanation, “ the Ego is the preceding cause of the five 
elements.”8

Under XVI. 18 RM and KK though follow SK, KK 
paraphrases SK’s explaination with the Vedantic 
terminology.

Under XVni.53 RM and KK follow SK’s explaination 
as Ego sense means believing the non self i.e. the body, 
etc. to be the self.9

Under XVIII.58 SK’s expression Ego sense is 
consistant and the same is followed by both the aearyas 
though they employ synonymes what ought to be done 
and what ought not be done and what is right and
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what is not right respectively10 in order to

justify the action.

Under XVIII.59 SK is consistant with his two 

explanations (XVIII.53 & 58 above), while KK following 

RM writes that Ego sense of the form of‘T’ as an independent 

doer.11

05. - snwr - occurs six times in &rimad

Bhagavadgita under VI.05 & 06, VII. 18, IX.05,X.20 and 

xm.32

Under VI.05 & 06 KK is giving the synonymes of snwr 

as wk follows SK who explains the word m&x as an 
aggregate of the body and the senses.12

Under VI.05 SK and RM are silent, while under VI.06 

KK is silent.

Under VII. 18 and IX.05 SK and RM are silent while 

KK explains it as mind or body.

Under X.20 all the three acaryas agree, yet SK 

specifies it as, “the innermost self’, to which RM explains 

as, “the self is in every way the supporter and controller of 

the recipient of service from the body”13 and KK explains 

it as, “I am the self seated as the soul within the heart of all 

being.”

Under XHL32 all the three acaryas are silent because 

the meaning is clear that the soul is subtle.
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In the above references SK is consistent in giving the 

meaning as the self which RM and KK though follow SK, 

accept the other two meanings of the word as the mind as 

well as the body.

06. f$T: - occurs twice in &rimad Bhagavadgita under 

XI. 15 & 44.

Under XI. 15 (Accusative singular) KK paraphrases it 

correctly as ‘Mahesha’ and SK explains it the Lord of 

Creation, while RM is silent.

Under XI.44 SK and KK paraphrase it as the Lord of 

Creation, while RM is silent.

07. - occurs six times in Srimad Bhagavadgita.

Under XIII.28, 29, XV.8, 17, XVI. 14, XVIII.61.

Under XIII.28 & 29, in both the places SK and RM

take it in the sense of Supreme Lord,07 * * * * * * 14 while KK takes it to

mean the Individual soul.15

Under XV.08 all the three acaryas unanimously say

as, “The Lord of the aggregate of the body.”

Under XV. 17 KK follows SK’s explanation that He is 

eternal and Omniscient Lord Narayana, while RM is

silent.

Under XVI. 14 SK and RM are silent while KK takes 

it in the sense of powerful person.16
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Under XVHL61SK writes, the Lord (Isvara) the ruler, 

Narayana, while RM and KK say as one who is engaged in 

railing over all Vasudevas17 because both of them are 

Vaisnavite.

08. sjtjNN': - occurs four times in Srimad 

Bhagavadgita under m.03 & 07, V.22 and XIH.24.

Under IDL07 & V.22 all the three acaryas are silent, 

under IH.03 RM and KK are silent.

Under m.03 SK writes, “Karma is Yoga i.e. the Karma 

or action which is performed in the service of the Lord 

such as course of action is Yoga.

Under XHI.24 SK sticks to his earlier meaning (m.03), 

while RM and KK elaborate it as, “performing actions in 

accordance with their castes and stages of life without 

having attachment for fruits, but dedicating them to the 

Lord. After their mind becomes pure, they become fit for 

meditation and then realise the Self.18

09. occurs nine times in Srimad Bhagavadgita 

under VII.05 & 13, IX.04 & 10, XL07, 13, 36, 37, XVI.08.

Here all the three acaryas take it in the same sense 

with a little difference in words such as (1) comprising the 

movable and immovable things (2) the menifeste
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and the untnenifeste (3) inanimate (lower) prakrti

consisting animate and inanimate things and (4) 

comperising of beings (4toid*r), while in one place (XVI.08) 

RM takes it to mean the effect of Brahman19 and KK (XI.36) 

elaborates beings.20 It must be recalled here the explanation 

of the word given by SK in his commentory on 

(1.1.2) that “this universe is manifested through name and 

form, that is associated with diverse agents and 

experiences, that provides the support for actions and 

results having well regulated space time and causation and 

that defies all thoughts about the real nature of its 

creation,”21 Which indicates that the commentory on the 

wipnp is posterior to the Gita where the elaborative 

explanation seems to be avoided deliberatly. In no place 

SK has explained the word as terr.

10. wk - occurs twice in &rimad Bhagavadglta 

under VII.05 and XV.07 in both the places it is compounded 

with sjcr.

Under VII.05 the explanation of as living or 

sentient given by all the three acaryas is almost similer 

with different words.22

Under XV.07 KK follows SK, though his expression 

slightly differes, SK names it as an enjoyer (kefir) and a
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doer (wf), which is paraphrased by KK as characterised 

with the adjenct of vital life (wiuilmRppr:), but RM takes it 

as the soul embodied gods, men, etc. (^ir^rf^ffcr-

Thus SK and KK are nearer to eachother because both 

adopt Monism (either Absolute or Dualistic), RM, on the 

other hand, following the Specified Monism sticks to his 

doctrine.

11. 'tfra'Ufir - occurs twice in Srimad Bhagavadglta 

under m.03 and XVI.01. Here RM is silent SK and KK 

take it to mean knowledge of Self (^wr), which is 

elaborated by SK as, “knowledge consists in understanding 

the nature of thing, such as the Self, as taught in the 

scripture and by the Teacher. Yoga consists in making what 

has been thus learnt i.e. an object of one’s own direct 

perception by concentration through the subjugation of 

the senses.23

This makes it clear that the elaboration given by SK 

is acceptable to both later acaryas.

12. - is employed thrice in Srimad Bhagavadglta 

under X.04, XVI.01 and XVIH.42.

The expression of all the three acaryas is almost
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similer with the different synonymes in all the three places.

SK says, “the restraint of external organs” and RM 

makes it specific by saying, “withdrawing the external 

organs from their worthless sense objects”, while KK writes 

more specifically that withdrawing the external organs 

from their respective objects.24

Thus they all do not differe in the explanation of the 

general philosophical terms like iFWbr, etc.

13. occurs four times in Srirnad Bhagavadgita

under H.62, XII. 12, Xm.24 and XVIff.52. Under XIII.24, 

XVIII. 52 is in compound with

Under H.62 all the three acaryas agree with “thinking 

or pondering”.

Under XII. 12 SK and RM are silent while KK is 

consistant with the earlier meaning. (1.62)

Under XHI.24 SK is very clear in giving the defini

tion of the term mw{ by saying, “Meditation consists in 
withdrawing by concentration hearing and other senses 

into the mind away from sound and other sense objects, 

then withdrawing the mind into the Inner Intelligence and 

then conteplating (that inner intelligence).... Meditation 

is a continuous and unbroken thought like a line of 

flowing oil.25 KK follows SK, while RM paraphreses the 

term szrmhr with ^ferhr.
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It seems that RM’s definition of wftr;26 is borrowed 

from that of Adi Sankaracarya under this verse.

Under XVIII. 52 SK explains Meditation upon the 

nature of the Self, while RM and KK both are silent.

14. - it occurs twice in Srimad BhagavadgTta 

under Xffl.14 & 31 under XIII.31 it is

Under XIH.14 & 31 all the three acaryas agree in 

explaining the term as “devoid of qualities like Sattva, 

Rajas and Tamas.

15. - occurs twice in Srimad BhagavadgTta 

under 111.04 and XVIII.49 under XVIII.49 in compound 

with

Under m.04 all the three acaiyas agree explaining 

“By abstaining from action man cannot attain 

inactionlessness, freedom from activity i.e. devotion in the 

path of knowledge the condition of the actionless self.”27 

to which RM further explains a bit different as, “not by 

merely under taking (the performance) of the works 

prescribed in the snwdoes a man attain the state transcending 

Karma Yoga i.e. the discipline of Knowledge, nor by the 

giving up of works”28 and KK follows both of them.

Under XVIII.49 KK follows SK’s explanation, “In
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virtue of his knowledge of the unity of the actionless Brah

man and the Self, all action have fled from him. This is 

known as the state of absolute freedom from action; and it 

is a perfection,” while RM is silent.

Thus here all of them agree in paraphrasing as 

the state of the absolute freedom from action or the 

Supreme perfection of actionlessness.

16. WTmrr - occurs twice in Srimad Bhagavadgita 

under VI.07 and XIII.31. Both SK and RM are silent under 

VI.07, while KK explains wtw as the Supreme soul by 

nature self effulgent and higher than mind intellect, etc.29 

Under XIII.31 SK is silent, RM explains it as, “The 

supreme is discribed by His own nature as other than the 

body.” While KK explains specifically as, “The Supreme 

spirit i.e. the knower of the field is supreme because He is 

higher than the body, mind and intellect which are also 

called the Self”30

17. pwttw- occurs five times in &rimad Bhagavadgita 

under VHL01, X.15, XI.3, XV.18 & 19. The first three are 

in Vocative, the forth in Nominative and the fifth Accusative.

Under Vin.01 & XV. 19 all the three acaryas silent.

Under X.15 and X.03 SK says, “O (Purus) Supreme
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possessed of unsurpassed wisdom, sovereinghty, strenth, 

power prowess and splendeour,” while RM paraphrases as, 

“Ocean of materinal solicitude for those depending upon 

you,”31 and KK is silent in both the places.

Under XV. 18 SK and RM are silent KK explains it as, 

“who has knowledge that discriminates between the Self 

and the non self, who knows Me thus as the Supreme Person.”32

18. - occurs 19 times in the Srimad Bhagavadgita

under III.27, 29, 33, IV.06, VII.04, 05,20, IX.07, 08,10, 

12,XI.51, XDI.19,20,21,29, XV.07 andXVHI.40,59. Under 

XHI.19, 21, XTV.05 the word is in compound with 

Ft:, W.

Under 03.27 & 09.07 all the three acaryas explanation 

is different. Here SK gives exact and perfect explanation 

by saying, “Nature (Prakrti, Pradhana) is the equipoised 

state of the three guna or energies, viz Sattva (goodness), 

Rajas (Activity), Tamas (darkness), while RM writes, “ 

Sattvaand other guna of the prakrti,” and KK takes it, as 

“Primordial Matter : mm, the infatuating power of the 

Supreme Ruler”, where he connects this verse with mm^ 
5rfftfl%.... (^rr.^r.04.10)”

Under III.29, XHL20 all the three acaryas are silent.

Under III.33 SK and RM take the word in the same
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meaning as old subtle impression (accompanying his soul 

from birth to birth), which is explained further by SK as, 

“Nature (Prakrti) is the (the latent self reproductive 

impression of the past act of mf and arspf) manifesting itself 

at the commencement of the present birth”.33 here KK is 

silent.

Under IV.06 SK explains it as, “The prakrti, the w 

of Visnu, which is made up of the three energies of Sattva, 

Rajas, Tamas to which this whole universe is subject and 

by which deluded the whole world knows not Vasudeva, 

its own self,34 while RM and KK are on the same line.

Under V13.04 SK takes it as, “the *trt belonging to the 

Supreme Ruler” to which KK follows, while RM is silent.

Under VIL05 and IX. 10 all the three acaryas take it in 

the same sense of mm.3S

Under VTL20 all the three acaryas agree that Prakrti 

means peculier tendancy (afftc) which they (i.e. souls) 

acquired in the previous births.36

Under X.07 SK gives the exact and perfect explanation 

saying “Prakrti, the inferior one composed of the three 

Qualities,” while RM writes, “The prakrti, called the 

Quality of Darkness which can not have names, forms and 

divisions,” and KK follows SK ”37

Under IX.08 SK is silent while RM and KK explain it
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in the same sense as, “My nature constituted of the three 
Qualities and also fully competent to transform into all 
possible forms.”38

Under IX. 12 both the acaryas are silent while KK 
explains it as, “Nature which is feindish.”

Under XL51 SK and KK explain it as To: (nature), 
while RM is silent.

Under XIII. 19 SK and RM are silent while KK 
explains it as, “Matter or Nature means the lower type of 
Potency called the Field which is constituted of the three 
Qualities.”39

Under XHI.21 SK explains it as, “Avidya or Nescience 
because he identifies himself with the body and senses 
which are emanation of Prakrti,” while RM is silent and 
KK explains it with little difference “various modifica
tions like higher or lower body.”40

Under Xm. 19 & 29 SK explains it as, “nwr composed 
of the three Qualities i.e. energies of which constitutes 
the cause of (all) emanations41 RM and KK are silent.

Under XV.07 SK explains it as, “the Prakrti i.e. in 
their respective seats such as the orifice of the ear,” while 
RM is silent, KK says, “Matter in the form of its effect 
called Ego-sense.”42

Under XVIII.40 SK and RM are silent while KK 
explains as, “the divine potency of the Supreme Lord.”
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Under XVIII.59 SK takes the contextual exact 

meaning as the nature of a warrior (srfircr), while RM is 

silent and KK says, “nature consistuted of the three qualities.”43 

Thus in almost all the places, the acaryas have taken 

the term spf# in the sense of or srfer and very rarely as 

the 3TSTFT of the This shows that all the three acaryas 

do not want to show any due respect to the w system, the 

rnmg.

19. - occurs twice in Srimad Bhagavadglta 

under III. 10 and XI.39.

Under III. 10 SK and KK give the meaning of the word 

wmfe as “the Creator of beings,” while RM incorporating 
SK’s benedictory stanza44 of §rimad Bhagavadglta 

Sankarbhasya takes as Narayana selaborating it as 

“The word wmfs free from all limitation denotes Narayana 

who is the Lord of all beings, the creator of all, the soul of 

all and the Supreme abode in the begining ”45

Under XI.39 all of them agree in paraphrasing the 

word as the Creator of beings.

20. wr - occurs five time in &rimad Bhagavadglta 

under H57,58,61,67 and 68 where the main subject matter 

is the characteristics of the man of stable mind (frow).
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Under H57, 58 & 61 all the three acaryas are silent.

Under 11.67 all the three acaryas agree literally with a 

slight change in their explanations. SK says, “free from 

delight and distress, his knowledge arising from discrimi

nation becomes steady.

RM says, “understanding”, while KK writes, “the 

intellect which has been indulge in the realisation of the 

Self.”46

21, prw - occurs five times in Srimad Bhagavadgita 

under VII.06, IX.18, XIV.02, 15 and XVI. 11.

UnderXVI.il compound with srt.

Under VII.06 and IX.18 SK explains as “final 

disolution”, while RM is silent and KK follows SK.

Under XIV.02 SK is exact in his explanation of the 

word wm in the context, “even at the time of Brahman’s 

dissolution”47 while RM is silent and KK follows his earlier 

(VII.06) explanation.

Under XIV. 15 and XVI. 11 all the three acaryas agree 

with the word sicmn the sense of death, only RM differe in 

XVI. 11 he explains it as, “extended upto the dissolution of 

the world i.e. which is related to objects (the means or the 

realisation there of) requiring to be striven for till the time 

of the total dissolution of the material univers.”48
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SK’s explanation of the term suits to the context, 

while RM and KK sticked to one meaning only.

22. stwfttw - occurs only once in &rimad 

Bhagavadglta under IV.29 in compound with m\w\i

SK writes, “some practise the kind wwm called ^ 

(filling in), ^pf (emptying) and f^PF (by impeding the 

outword passing) of the air through nostrils and the mouth 

and by impending the inward passing of the air in the 

opposite direction. RM explains it as, “the practice of 

restraining the breath these are of three kinds on account 

of the distinctions based on inhalation, exhalation and 

stoping the breath.” KK says, “having regulated the 

process of inhalation and exhalation controlling the breath 

between the period of inhalation and exhalation i.e. not 

exhalation after inhalation.49

The term mw though occurs five times in the sense of 

the vitle air, the technical term swftft occurs once only 

and that too, in the sense of the breath controlle which is 

explained by RM and KK adding two more functions of 

sustenance (fJ^FF), and exhalation Otff) of the breath.

23. - occurs twice in the Srimad Bhagavadglta 

under X.14 & 17.
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The word wtf( with the front appendeage is read 
before all the speaches of Lord Sri Krsna. Herebelow the 

word WTFt employed in the body of the text is discussed.
Under X.17 all the three acaryas are silent.

Under X.14 SK is silent, RM expains it as50, O 

treasure of unsurpassed knowledge, power, strength, 

sovereignty, valour and glory51 and KK follows RM.

24. - occurs 29 times in Srimad Bhagavadgita

under 1.30, H.60, 67, m.06,07,40,42,V.ll, 13,14, VI.12,14, 
24, 25, 26, 34, 35, VII.04, VIEJO, 12, X.22, XI.45, XH.02, 

08, XV.07, 09, XVH.ll, 16 & XVIH.33.

Among these three times it occurs in compound with 
TOFh(f^TTfw)(XV.07), MR:(XVII. 16), (XVIII.33)

respectively where all the three acaryas are silent.

Under 1.30 all the acaryas are silent and hence it seems 

that they take the mind as “the intellectual power, the same 

sense is acceptable to RM, while SK does not think to alter 

in almost 18 cases and KK naturally followes both the 

acaryas in 24 cases.

SK explains the term mind as the internal organ (V. 19) 

or a faculty of errose and doubts (III.42) and as the seat of 

discriminative knowledge (H.60, VI.24)

Under VII.04 only KK explains the mind as “the Ego 

sense.”52
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Thus SK gives three usuall (Upanisadic) sense of the 

mind, while RM seems to take it in the general sense i.e. a 

seat of thought and for KK, the word mind (in the §rimad 

Bhagavadgita) stands for Ego sense.

25. - occurs twice in &rimad Bhagavadgita under 

V.29 and XHI.22. In compound with under V.29

Under V.29 SK explains it as, “The great Lord of the 

whole Universe.” RM is silent and KK paraphrases it as 

the Universal Lord.

SK explains it as, “the great Lord as one with the 

whole universe and independent of all.”

RM paraphrases it as, “the great Lord by railing, 

supporting the body and by having the body completely 

dependent, It becomes the great Lord in relation to the 

body, the senses and the mind.”53 KK follows RM.

26. mm - it occurs thrice in Srimad Bhagavadgita 

under 07.14, 15 and 18.61.

Where SK is silent in two cases (07.14,15) because in 

his times, it seems that the technical term *tftt was well 

known as Prakrti. This sense later on got a change and 

came to mean as the illusory power. Due to this RM and 

KK paraphrase the term *iwr (VII. 14,15) as Prakrti with
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clear expression.54 This is why the term *tftt in the sense of 

deceptive or illusory power (XVIII.61) is specifically 

mentioned by SK and not by RM and KK.

occurs twice in §rimad Bhagavadgita under 

XL04 & XVm.78

Under XI.04 SK is silent. RM explains it as, “The 

treasure house of knowledge, strength, sovereignty, Valour, 

power and glory which are inconceivable in respect of any 

one”, while KK paraphrases as, the group of all paths 

leading to one’s wellbeing.55

Under XVm.78 SK explains it as, “The seed of all 

Yoga comes forth from Him.” RM says, “Lord of all things 

i.e. animate and inanimate (%cHi^cw)” and KK writes, “the 

Lord of the Supreme power to turn impossibles into 

possibles.”56

28. occurs 10 times in Srimad Bhagavadgita

under m.37, XIV.5, 07, 09, 10, 12, 15, 16, 17 and XVII.01.

Under IH.37, XIV.05, X. 12,15,17 and XVII.01 all the 

three aearyas are silent.

Under XIV.09 SK specifies it as, “the passion, colour 

(the soul) like a piece of red chalk, etc.” while RM 

explains it as, “the cause of sexeual desire, i.e. the eager
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longing between a man and a woman for eachother.”57 And 

KK generalises the same as, “a desire for the sense 

objects.”

Under XIV. 16 SK and RM both are silent while KK 

reiterates RM’s explanation (XIV.09) given above with a 

little elaboration.58

Thus SK’s explanation does not vary while RM and 

KK explain it as the passion as well as the attachment to 

actions.

29. to'RHr occurs thrice in Srimad Bhagavadglta 

under IX.01 and XVm.42 in compound with and 
snfrawt as well as in the colophone of chapterVIP. SK 

paraphrases the word as experience while

RM and KK explain it as, “practical applciation of the 

means to worship the Lord ”59

Under XVIII.42 SK and KK are silent while RM 

paraphases the word as “Knowledge relating to the 

distinctive attributes which belong uniquely to the Supreme 

Reality.60
Thus RM & KK seem to find the point of the path of 

devotion which they established in the Srimad 

Bhagavadglta, though the inconsistency in both the 

explanations of RM is visible in the way that the explana

tions seem to have interchanged.
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30. - occurs thrice in §rimad Bhagavadgita 

under XVI.35, XIII.08 and XVin.52.
j

Under VI.35 and XHI.08 all the three aearyas explain 

the term corroborating the Yoga Sutra (01.15) “Non 

attachment is the controlling consciousness of a person 

who has no craving for visible and scriptural enjoyment.61

Under 18.52 SK as well as RM take the same 

explanation, while KK says, “taking a firm stand on 

dispassion to avoid unfavourable thought.”62

31. occurs only once in Srimad Bhagavadgita 

under XV. 14.

All the three aearyas designate it as digestive fire 

abiding in the stomach, only SK supports this meaning by 

citing the passage of Br. Up. 05.09.01.63

Adi Sankaracarya seems to leave no opportunity to 

supply the supporting passage from the Srti.

32. mwi - occurs four times in Srimad Bhagavadgita 
under XV.20, XVI.23,24 and XVII.01. Under XVI.23,24 in 

compound with and fwFT respectively.

Under XV.20 KK follows SK who establishes that 

though the whole Gita is called science (3TT^F0 yet from the 

context it appears that the 15th discourse alone is here
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spoken of as the science for the purpose of extolling it. In 

fact the whole teaching of the Gita Sastra has been summed 

up in this discourse. Not the teaching of the Gita Sastra 

only, but the whole teaching of the Veda is here embodied 

and it has been said that he who knows it (the knows 

the Veda (XEL01) and that it is who am to be known by all 

the Vedas (XV. 15).64 RM however, takes it simply in the 

sense of “scriptural”.

Under XVI.23 and 24 as well as XVII.01 SK takes the 

word TOF(in the sense of injunction (fafsr) what ought to be 

done and prohibition (srfcKtsr) what ought not to be 

done, for RM and even KK the word stands for the 

scripture and hence they explain it as Vedas, Smrti-texts, 

Purana texts, etc.65

Thus SK’s views about injunction and the prohibition 

is the action ought to be done (*frN) and ought not to be 

done (3T^fsir), irrespective of any scriptural texts, because 

the scriptural injunctions and prohibitions are laid down 

in all the acceptable texts which are named specifically 

by RM and KK. This proves that by the time of RM and 

naturally KK there where some other sectarian text adopted 

by the followers.

227



33. 5ffcr- occurs twice in §rimad Bhagavadgita under 

11.53 and XL02.

Under XI.02 all the three acaryas are silent, while 

under 11.53 all the three acaryas comment on the Srti in the 

same sense that when your intution (^fe-3Rr:^r) which 

has been perplexed by what you have heard about the 

multi-farious ends and means in all their relations. RM 

says that &rti (here) means hearing (and not the Vedas) and 

KK explains it as, “By hearing till today from the ignorant 

of the Absolute conflicting statements of various means 

and the fruits thereof.”66

34. sbrrc - occurs only once in Srimad Bhagavadgita 

under XVI. 19. All the three acaryas are unanimous with a 

little difference in elaboration.

SK writes, “path of passing through many hells,” RM 

writes, “the cycle of births and deaths, old age, etc. 

coming one after another and occuring again and again,” 

and KK says, “mortal place constituted of births, deaths, etc.”67

35. - occurs only once in Srimad Bhagavadgita 

under VI.24. Both the acaryas SK and RM are silent only 

KK explains it, “conceiving image of happiness in the mind 

through sheer ignorance of the form of seeing the worldly 

objects possessed of their innate form.”68
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36. '«wn<r - over and above occurances of the word

in the colophones of the chapter IVth,Vth,VIIIth and

the question of Arjuna under V.01. It occurs 12 times, once 

in compound under IX.28 with #r.

Under V.02, 06 and VI.01, 02 SK explains it as, “the 

true renunciation with consists in the abondonment of all 

actions as well as its fruits,” where RM and KK give its 

technical meaning path of knowledge

Under XVIH.01,07 and 49 all the three acaryas are 

silent.

Under XVIII.02 all the three acaryas explain the word 

#^rmn the sense of abandonment of all the fruits of all the 

actions, with a little elaboration KK says, “renunciation is 

the giving up of all actions motivated or prompted by 

desire.”70

Thus all the three acaryas explain the technical word 

in its own meaning with a little addition in the elaboration.

37. wmflr - occurs thrice in Srimad Bhagavadgita 

under 11.44, 53 and 54 once in compound with

(11.54).
The with is taken in the sense of concentration by all 

the three acaryas. SK explains it, “the objective point of 

your meditation the knowledge which arises from
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discrimination”, RM says, “Samadhi is that in which 

knowledge of the Self arises, viz. the mind or the faculty of 

attention” and KK says, “concentration means one 

pointedness of mind in the Reality.”70

Thus all the three acaryas explain the technical term 

in its own meaning with a little addition in the elaboration.

38. mw - occurs six times in Srimad Bhagavadglta 

under 11.39, HL03, V.04, 05, XIH.24 and XVIII. 13. Once 

plural with under 11.03.

The term wm in the sense of is explained by

all the three acaryas under XVIII. 13, though it is quite 

clear that none of the three acaryas find the term as

mention in the of Kapilamuni, on the contarary

all of them explained it as the another name of the Vedanta.

Under H39 all the three acaryas are unanimous in 

saying that the true nature of the Absolute Reality, with a 

little difference RM says, “the principle of the self which 

is accertain by the Sankhya or the intellect,” and KK says, 

“the path of spiritual knowledge through which reality is 

discussed fully.”71

Under HI.03, V.04, 05 and XIII.24 SK elaborates and 

writes “Sankhya consists in thinking thus, these Sattv, Rajas 

and Tamas are Qualities. Atman is witness of their acts,
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eternal and distinct from the Qualities,”72 while RM and 

KK follow their earlier meaning.(IL39)

Conclusion
The above given explanations and the discussion of 

38 Vedantic terms found in the &rimad Bhagavadglta lead 

to the following observations:

01. It is clear that 22 technical terms like srfippt, 

srfuwt, siffrc , 3tr^( mm),

^Tfdcr, MT, wm:, t^TFK:, mw{, ffcT,

mM and^Tf^r are taken by all the three acaryas in the same 

senses, while srffrc, mm[ (mm),iw., iFrak:, wmfo, 

HFiFmt, mrn\, , mm, mk, mm and mm

these 15 technical terms are though taken in the same sense 

but are elaborated by RM and KK.

The difference in explaining the terms like 

(III.03), 3TffTC (VII.04, XVIII.59), f&K: (XIII.27 & 28, 

XVHI.61), mm (XV.07), Sff?r (m.27, XHI.21, XV.07,
XVIII.59), (XIII.24), mw{ (XVI.23 & 24)seem

to be on the authority of the respective branches of the 

vedanta that are propounded or rather advocated by the 

acaryas.
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02. Adi sankaracarya is consistant in his explanations 

mostly citing Upanisadic passages in the support and that 
too, to such an extent that the later acaryas have agreed to 
and hence have elaborated the same explanation further.

03. SK’s explanation of the word (No. 09)

nullifies the allegation regarding wr which, it
is crystal-clear, is neither expressed nor indicated by SK 
at all.

04. All the three acaryas explain the technical word 
in its own meaning with a little addition in the

elaboration, and nowhere the sense of the stage of life (mm) 
is taken or suggested.

05. The elaborate definition of (under 13
above)given by SK (under XII. 12) is incorporated by 
Ramanujacarya in his (01.01.01 Para. 14) so

the only lime-light contribution of RM is indepted to Adi 
Sankaracarya

06. RM and KK have the same tradition of 
Vaisnavism and so their explanations are closer with the 
only difference of synonymes in most of the places. For
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this reason only both are silent in explaining the term 

(Xin. 14 & 31) which would have been explained as “divoid 

of human qualities or attributes.”

07. The above given words are the philosophical 

terms and hence they are difficult for RM & KK to be 

explained in an easier way than SK, yet they have tried to 

wrap those terms with the shade of meaning attuned to 

their respective philosophical sects.

08. The explanation and paraphrases given by Adi 

Sankaracarya are perfect as well as convincing. Hence Adi 

Sankaracarya’s commentories (including those on 

Upanisads and Brahmasutras) are inevitable in the study 

of the branches of Vedanta school of Indian philosophy.

lTi wTj CTj Cfj Cfj
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Foot Notes

1. |
TPT? ^rfT: ^dWw^TTOnpf ^ I Mild\H l^k^ 06 II

2. JNto^MsldMIifOk^, 3|^KlR^<J|f^: f. 443 1590, ff^fT

a^. H. 2058II

3. 3T. : MifuNId^3TfijfkRm$fifcTI

R. M^^TPJRi; : SfBnjcf SKl" fwwfcsj^j 4cfHM:

*■ ™rter : ^Ff ^

4. 3L ^TT^TlWjT : *ktarfwfM ^WT RwRTW mt t f^oj: 
(t.^.01.07.04) ^fcT^: I

ztfkm: ^t: 5HKMcRIm4hm: I
a^Mchifei ; srfror: ii^ifyBidi *pf *pf Mcfe smiiwr 

Wn^S^rfqffTRWr 4$H fe I

5. cR3Wfw : ^k^^PPl^W^k^d: I

6. 3T. 3TT|^STTW( : WTR ^ srfspf^ Mc4WRT4T STfcT

WTFfw^TRWR ^ mR: SIMR^ 3TS37TW^T 
3#g«l

RTcfo^cFTT^f^cP^ I
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7. : *m:dTIW(3TffrcfffI%l 

: 3TffK^'id^i<uNwn

8. : SH^g-lO I

9. ^rf'-Hi^: 3{$frc^, »rff<vi^
10. 3T. S^fRI^ *W{ W d4 SfRlftr #

W. ci^ReBTf^T^T : STf^KRft^ ^cfo^n^r#^ tfcf

11. ST. WU^\ W[ : ^Ic-hIh f^dlRicldl^ Wld^lRRMJ

W. cfRP^lRl^l : 3T^TWR^RI?FR#riTFF|;i

12. m^mt{ : siiwi cm4wi dfid: \

13. WfsnTTWT : $l<kw ddfdd STTdTCtf^RTTM^I

14. 3T. ; s^w^cr:

«T. WfsmTW^ : 3nrHK^l4R»i^iR-p) lI%FfRcRT |

15. : ^fRTRlfWTl

16. f||cnR4,' *pn%^ m%*{ddi, ^i

17. 3T. : dl<Rui: I

ST. : H#TWRMrWT^f: I

flrrfrar : d4%ddI^ddfd4 WlM I

18. sr. <(qi^^iwj^ : sRpfd^rF^rmmd^R>wi^mm

wrfRI
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19.
20. 

21.

22.

23.
24.

: ^4'41^^Ki4ui^4^rrfjWtiuk HK-tiRwIbHRck

sjfeT^ wrwt

^M^dl^R^H WRlterf: I

<W!fW!^ : ^W[ *^kP|Rk^ I
dT^McbiRi<+»i :

rwI wkMdi’s Translation into English on nn^r 
: (01.01.02) f. 10. writ rrkrt

sfhfwtftwnHfnrn fii% 2iTOerr«nTFT
wtw^r^wrwm... I

W. TPTT^PRT^n^ : WW: ^xfc^TWSTFPp-^cIH^i HitJ4\i{I 

3T. : 'jfh^dl ^cHI ^1 frh I

¥Ff: mi w wwfc: ^ y rRif^mfR^ mm: \ 

m^wmm : I

d^'R^iRtchr: i«irRwfdN Wt$mw{ l

25. : szthm*t^i^Tf^rrf^w: %rNifePrwuft wH 

wr: ^w^irmikT^mmr^^rmi^mrwi....
^'•i4)MWMid^yKNct^rdd: srftf^wRr mw{ i

26. t*15 (Para-14) mri ^ ^rsiKrf^wf^r 
^fclWRWtl

27. $TTfW<2Pt : ftwhrR ^JRcTT d1dOm 9m Pi f^-l kd W ^ ” I 

TJ$wmtw{^mmi\
28. ?Rlf3nPnW[ : dMPtBIJ-^3IIMHcI 

WHf^d'^nRtfdWf: I
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29. dW^-lfel : WT:

30. : I
'dr^SRFTftran' : arTciT^TS^rszTT^vqftsfq'

M^kdh^BcdK4 WTTc^pW: 1

31. ^TTfWnssr^ : fM^TWT%d4d«m\4$d¥4: W*1W\I

: 3T#^T^wr^i

32. ddW<$lfer :

33. : JTffcT: TFT ’^fWrf^rffei^Kr FcfapT ^FrI 

3TterW:HT5Il#: I

34. ^TTfwrwj; : m*rra rf^pnfiifajr?mi¥th4^w 
Tfrfw ^ snw4" ^ wnrrfcr i

35. 3r. ^TTf^TTWj; :

*T. ^TTTT^^T^TR; : srtdFlW: STf ¥

fdddldVlIdikW I

dxdy^lRlcH : SRf# 3Tf%^ fife I

36. ?rrf<^i^ : Fm#Td^i-d<if^d 4^hi<fd%%wi

37. w. ^n^nw[: wmi
*r. <FH*pwi^ : cPT: ^Ti^Rflwt JTIwd^rPTHlf I

: ^jarrf^^T TrnTT^i

38. cR95renftn$T : MfidF%^lRTWH'KT: |

39. : ^uiif^cfiistcFTTt^rwrswdwrfmi
40. ST. ^[Tfwsq^ : W$€$ 3#^|H'SiWi qftDRiFrt

IFRT: I

5T. dTdflchlRlchl : MRuid M$ld**Rd¥d£: I
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41. feRc^RU|^1%: I

42. 3T. : ^FFTFrcpfsy^^lcfl M^dl f^RTTf^T I
^. didyduRl^RT : chl4s^g-l0 cil'icl^i f^JdlPl 1

43. 3T. ^TTf^TTWi; : I
SL cixMMilter :

44. <& dRIW qrrsoiltbl^^o£rfb^^; I 
3TWrRlf^toto: HF#TT^%f^ft|| Wr^TTdT- STTfWW^[ 

- M*dlddl II

45. fWK fdWRTR WI

46. sr. ^TTf^TTW[ : f^fwW^cTRrfr^TPill' 1

:̂ l4f4tf)'lcHTM4«l'i Ml+jJ

37. drdRddfer :

47. ^Tff-WW[ : WfFtsrfq-f^rRT^lti

48. ^rmwnwj;: vnfmikww I

49. 3T. ^TTf^TTWR; : SWf frT ^3ifW W 5nuiraw

3rTFWr^WW|!£([^^dl fdWT I WIWR'RcfdW: fWPFPPT

MFIWW f4Rf I

*T. CRI^Hf^ : ct ^ 1%f%W: J-wt^T I

37. dfdWlRl^l : wiuimw: I

ST. : STOfFTCI fel^g4^-#5!‘dT fdt I

51. Cp. ^WTTOI^Tdtfe^RT: I

WFit^FWl^td' wmi m fdlfdr i
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52. 1

53. 3t. w^w{imc ^^r

I

*r. wfjwstiwi; : ^ ^

tff?T I

54. 3t. ^aPTTfsmTWR; : stt^t

*r. ?Msraifer: w^m)
^4ch4T^rciH^frb^m<^=n^T, mm % toF^rtw f

I (^%?TT. 4110)

55. a*-. rnm^mw^ : wtm wFTTf^^^T^wjft^r:....

i M i

*r. ^Mnf^T^r: m\: \
56. 3T. : u4^IRI^#ST: d<M'N1 dN r4kw^I

m. cwwfim: iWww«fci i

57. 3f. ^TTfWT^; : ^^-CFTtI

wf^nTT^ : ^i4tolRra^wl:

m. : ^frfipppf^Ti

59. 3T. <THI$iW|5q*{, gWMfcrf^5TFRlf|a^I

sr. : vdmwlMI^H-Md f%$mtfH*{,I

60. <R|^WI^ : q^cRePlWTCrramdK i
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61. 3T. |

if. WfPTT«2FT : 31k±MfdR^ I

^. ^rfsFFT : 4) fe4 I

62. : sqwfaia: afldflmfeKra^cpii^I

63. m^nwf{ : 3#^t “w^^RrfwdqTswa:

Of .37.05.09.01) ^7%^: tw?K: W{\

64. ^u^nwr : srerfqr ^Hai^i to str* awfqr w ^ ^

^tmr; ?fcr *§Rpf hwit^i aaf ft 4RmrrciP-f: 3ftR-

■-otrRt ^ a %aw 7 ^pf qRwrat to 7 aaRra tt'^r

■tfif?^l'#sr: ffro^rf^i

65. w. : ^^i^^Tacfi'RurfafsnrfMfTOT;I

a. : Wiwtar: I

ar. TOwrfter : 3 fcP3<i'<tfdfrarfaa. pm

fawFP[i

66. 3T. STT^fWTO : sRcbUTyra(SFT Wf: I

*T. ; ffcT: 7TO(, TO3: Hid 7*1

aa^a?:R*ra i

TOMtffer: ia: ^RaadaTO: ffafMailawra^^a^’ I

67. 3T. : *ra#fXT^rKch4a<'JmMT^ i

*r. ^TOfaTW^ : aaRf i

axau^iRi^r, ,'3RH,4KDn,f^ri% i

68. towRrft: ^RuRarsa i^t: I

69. awsRFTfen": faf^ern\p|w^feii<fkrcb+RiMra
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70. 3T. : *PTTf%d^ ^fcT^wtfsr |

«r. ^npnwi;: m rata d 3n^TFf^ # i 
*F. cI^MchlRMT : ^ fasfkt HWTSfkt STTciTcTWTfwfMcr

71. 3T. STTf^TIW^ : wrpf^f%^flwi;i

^FTTfspnW^ : Wlrffe: ^6*nW<qk*(3nWR# m¥4i{ | 

^McHTf^T : ^WSSWT^TTWirr ffe^S^STfwN- cTW

HTW[I

72. : ^rk4TR-*JWTOf^T3ff ^T: 3F*T:

c^towi^pj# fefr fJTfe^r mm #r, few fefer:

#r; ^r wrf% mmm aricH^i' ^fa i
iTj lTj t3T*tf? OS?
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