CHAPTER 05

Kesava Kasmiri Bhattaciarya
and former acaryas

Introduction

Srimad Bhagavadgita is undoubtebly a round crystal
that has all the time reflected the readers’ view. For this
reason only, a number of commentories are written by
acaryas of former times and by the scholars of the modern
age. Each one of the ancient acaryas and the modern schol-
ars has found sound roots of his sect’s opinion or idealogy.
It is a well known fect that Srimad Bhagavadgita is the
crux of all the Upanisads® which is reddish all the time and
the satisfaction of which came out in the form of various

doctrines.

This chapter deals with the comparative study of the
explanations given by Jagadguira Adi Sankaracarya (=SK),
Sri Ramanujacarya (=RM) and Sri Nimbarkacarya (i.e. his
pontifical head Kesava Kasmiri Bhattacarya=KK). The
Vedantic terms are taken for discussion with three subdi-
visions (A) All agreeable (B) KK agreeable with SK and
(C) KK agreeable with RM. Besides herebelove the ex-
planation of the terms and important words of the Srimad

Bhagavadgita are discussed alphabetically? and in the ex-
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planation of the respective terms, the sequence of the verse

and the chapters (of the Gita) is maintained.

01. afevga® - occurs twice in Srimad Bhagavadgita
under VIILO1 & 04. All the acaryas are silent under VIILOI,
because it is the part and parcel of Arjuna’s questions.

Under VIII.04 SK explains it, “that which gathers it-
self round the whole animated creation and is composed
of the whole perishable existance i.e. of everything that
has birth. Which is given by RM just rendering it in differ-
ent words, while KK takes it in the sense of one related to

the five Elements.?

02. stfdrrs: - occurs twice (like the former) in Srimad
Bhagavadgita under VIII.01 & 04 all the three acaryas are
silent under VIIL.01 because it is the part and parcel of
Arjuna’s questions.

Under VIIL.04 all the three acaryas explain it as, “He
who indentifies himself with all acts of sacrifice” though
SK quotes the Srti statement, “Sacrifice (7=) is verily Visnu”
(Taitt. Sah. 01.07.04), RM writes, “sifésmst means one who is
the object of worship through sacrifices. He is to be medi-
tated on by three classes of qualified aspirants at the time

of the performance of the daily and occassional rites like
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the five great sacrifices” and KK says, “the presiding de-
ity over the sacrifice which again possesses the inner soul
so I preside over the sacrifice, because it is sustained and
supported by My dependence and hence it should be per-

formed refering to Me.*

03. egTeAR_ - occurs seven times in Srimad
Bhagavadgita under II1.30, VIII.01 & 04, X.32, XI.01,
XIII.11, XV.05.

Under 1I1.30, X.32, XI1.01, XIII.11 and XV.05 are in
compound, with =T, fa=m, @i, e, o,

Under I11.30 SK explains it as, “discriminative intel-
lect”, while RM and KK explain it as, “the inner most
Lord causes to work.”

Under VIIL.01 & X1.01 all the three acaryas are silent
because it is Arjuna’s question.

Under VIII.03 SK explains as, “that which first shows
itself as the Innermost Self in the body and turnes out in
the end to be identicall with me, the Supreme Reality. The
Brahman is known by the term srear.” KK follows RM
with his explanation as, “one’s own (material) nature is
that which is spoken of as one dwelling with the self
(erear¥) . One’s own (material) nature is the prakrti.b

Under X.32 all the three acaryas agree that the Knowl-
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edge which aims at the realisation of the relation of the
embodied soul and the Highest self.

Under X1III.11 & XV.05 KK follows SK’s explanation,
“discriminative knowledge of the self and non-self” while
RM is silent.

04. &= - occurs six times in Srimad Bhagavadgita
under VIIL.04, XII1.05, XVI.18, XVIIL.53, 58 & 59.

Under VII.04 & XII1.05 RM is silent.

Under VII.04 SK explains, “Ego is the cause of mind,”
KK explains, “Ego stands for Maya.’

Under XIII.05 RM is silent and KK following SK’s
explanation, “ the Ego is the preceding cause of the five

2T

elements.

Under XVIL.18 RM and KK though follow SK, KK
paraphrases SK’s explaination with the Vedantic
términology.

Under XVIIL53 RM and KK follow SK’s explaination
as Ego sense means believing the non self i.e. the body,
etc. to be the self.’

Under XVIII.58 SK’s expression Ego sense is
consistant and the same is followed by both the adcaryas
though they employ synonymes what ought to be done
and what ought not be done (@) and what is right and
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what is not right (Fd=msdsr) respectively' in order to
justify the action.

Under XVIIL.59 SK is consistant with his two
explanations (XVIIL.53 & 58 above), while KK following
RM wirites that Ego sense of the form of “I”” as an independent

doer.!

05. SITeH+ - ATHT - occurs six times in Srimad
Bhagavadgita under V1.05 & 06, VII.18, 1X.05,X.20 and
XIIL.32

Under VI.05 & 06 KK is giving the synonymes of sfreAr
as sita follows SK who explains the word =T as an
aggregate of the body and the senses.!

Under VI.05 SK and RM are silent, while under VI1.06
KK is silent.

Under VII.18 and IX.05 SK and RM are silent while
KK explains it as mind or body.

Under X.20 all the three acaryas agree, yet SK
specifies it as, “the innermost self”, to which RM explains
as, “‘the self is in every way the supporter and controller of
the recipient of service from the body”"* and KK explains
it as, “I am the self seated as the soul within the heart of all
being.”

Under XII1.32 all the three acaryas are silent because

the meaning is clear that the soul is subtle.
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In the above references SK is consistent in giving the
meaning as the self which RM and KK though follow SK,
accept the other two meanings of the word as the mind as

well as the body.

06. 3r: - occurs twice in Srimad Bhagavadgita under
XI.15 & 44.

Under X1.15 (Accusative singular) KK paraphrases it
correctly as ‘Mahesha’ and SK explains it the Lord of
Creation, while RM is silent.

Under X1.44 SK and KK paraphrase it as the Lord of

Creation, while RM is silent.

07. :a%: - occurs six times in Srimad Bhagavadgita.
Under X111.28, 29, XV.8, 17, XVI1.14, XVIIL61.

Under XIII.28 & 29, in both the places SK and RM
take it in the sense of Supreme Lord,' while KK takes it to
mean the Individual soul.”

Under XV.08 all the three acaryas unanimously say
as, “The Lord of the aggregate of the body.”

Under XV.17 KK follows SK’s explanation that He is
eternal and Omniscient Lord Narayana, while RM is
silent.

Under XVI.14 SK and RM are silent while KK takes

it in the sense of powerful person.'¢
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Under XVII1.61 SK writes, the Lord (Isvara) the ruler,
Narayana, while RM and KK say as one who is engaged in
rulling over all Vasudevas'” because both of them are

Vaisnavite.

08. =#H=T: - occurs four times in Srimad
Bhagavadgita under 111.03 & 07, V.22 and XII1.24.

Under I11.07 & V.22 all the three acaryas are silent,
under I11.03 RM and KK are silent.

Under I11.03 SK writes, “Karma is Yoga i.e. the Karma
or action which is performed in the service of the Lord
such as course of action is Yoga.

Under XII1.24 SK sticks to his earlier meaning (I11.03),
while RM and KK elaborate it as, “performing actions in
accordance with their castes and stages of life without
having attachment for fruits, but dedicating them to the
Lord. After their mind becomes pure, they become fit for

meditation and then realise the Self.!®

09. sm- occurs nine times in Srimad Bhagavadgita
under VI11.05 & 13, IX.04 & 10, X1.07, 13, 36, 37, XVIL.08.
Here all the three acaryas take it in the same sense
with a little difference in words such as (1) comprising the
movable and immovable things (&=%=%¥), (2) the menifeste
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and the untnenifeste (sa<weass), (3) inanimate (lower) prakrti
consisting animate and inanimate things and (4)
comperising of beings (siasia#), while in one place (XVIL.08)
RM takes it to mean the effect of Brahman'® and KK (X1.36)
elaborates beings.? It must be recalled here the explanation
of the word sF1q given by SK in his commentory on sgrR
(1.1.2) that “this universe is manifested through name and
form, that is associated with diverse agents and
experiencers, that provides the support for actions and
results having well regulated space time and causation and
that defies all thoughts about the real nature of its
creation,”” Which indicates that the commentory on the
g897 is posterior to the Gita where the elaborative
eXplanation seems to be avoided deliberatly. In no place

. SK has explained the word sFr as fier.

10. i@ - occurs twice in Srimad Bhagavadgita
under VII.05 and X V.07 in both the places it is compounded
with 4.

Under VIL.05 the explanation of st as living or
sentient given by all the three acaryas is almost similer
with different words.?

Under XV.07 KK follows SK, though his expression
slightly differes, SK names it as an enjoyer (W) and a
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doer (=at), which is paraphrased by KK as characterised
with the adjenct of vital life (amnferge:), but RM takes it
as the soul embodied gods, men, etc. (Iawgsarfevsia-
g eI YRR,

Thus SK and KK are nearer to eachother because both
adopt Monism (either Absolute or Dualistic), RM, on the
other hand, following the Specified Monism sticks to his

doctrine.

11. FWIRT - occurs twice in Srimad Bhagavadgita
under 1I1.03 and XVI.01. Here RM is silent SK and KK
take it to mean knowledge of Self (=), which is
elaborated by SK as, “knowledge consists in understanding
the nature of thing, such as the Self, as taught in the
scripture and by the Teacher. Yoga consists in making what
has been thus learnt i.e. an object of one’s own direct
perception by concentration through the subjugation of
the senses.”

This makes it clear that the elaborat@on given by SK

is acceptable to both later acaryas.

12. Z®: - is employed thrice in Srimad Bhagavadgita
under X.04, XVI1.01 and XVIIL42.

The expression of all the three acaryas is almost
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similer with the different synonymes in all the three places.

SK says, “the restraint of external organs” and RM
makes it specific by saying, “withdrawing the external
organs from their worthless sense objects”, while KK writes
more specifically that withdrawing the external organs
from their respective objects.

Thus they all do not differe in the explanation of the
general philosophical terms like s#, 4w, etc.

13. =wH- occurs four times in Srimad Bhagavadgita
under 11.62, XI1.12, XII1.24 and XVIIL.52. Under XIII.24,
XVIIL52 is in compound with st@f.

Under I1.62 all the three acaryas agree with “thinking
or pondering”.

Under XII.12 SK and RM are silent while KK is
consistant with the earlier meaning. (1.62)

Under X1II.24 SK is very clear in giving the defini-
tion of the term =9 by saying, “Meditation consists in
withdrawing by concentration hearing and other senses
into the mind away from sound and other sense objects,
then withdrawing the mind into the Inner Intelligence and
then conteplating (that inner intelligence).... Meditation
is a continuous and unbroken thought like a line of
flowing 0il.» KK follows SK, while RM paraphreses the

term &ATANT with sfeaT,
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It seems that RM’s definition of #am#?* is borrowed
from that of Adi Sankaracarya under this verse.

Under XVIIL.52 SK explains Meditation upon the
nature of the Self, while RM and KK both are silent.

14. fRfusr- it occurs twice in Srimad Bhagavadgita
under XII1.14 & 31 under XTI1.31 it is FR{oreT,

Under XIII.14 & 31 all the three acaryas agree in
explaining the term as “devoid of qualities like Sattva,

Rajas and Tamas.

15. #w¥w| - occurs twice in Srimad Bhagavadgita
under I11.04 and XVIIL.49 under XVIIL.49 in compound
with fafg.

Under II1.04 all the three acaryas agree explaining
“By abstaining from action man cannot attain
inactionlessness, freedom from activity i.e. devotion in the
path of knowledge the condition of the actionless self.”?
to which RM further explains a bit different as, “not by
merely under taking (the performance) of the works
prescribed in the & does a man attain the state transcending
Karma Yoga i.e. the discipline of Knowledge, nor by the
giving up of works”® and KK follows both of them.

Under XVII1.49 KK follows SK’s explanation, “In
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virtue of his knowledge of the unity of the actionless Brah-
man and the Self, all action have fled from him. This is
known as the state of absolute freedom from action; and it
is a perfection,” while RM is silent.

Thus here all of them agree in paraphrasing =¥ as
the state of the absolute freedom from action or the

Supreme perfection of actionlessness.

16. wwATeT - occurs twice in Srimad Bhagavadgita
under VI.07 and XII1.31. Both SK and RM are silent under
V1.07, while KK explains vtrAT as the Supreme soul by
nature self effulgent and higher than mind intellect, etc.?
Under XIII.31 SK is silent, RM explains it as, “The
supreme is discribed by His own nature as other than the
body.” While KK explains specifically as, “The Supreme
spirit i.e. the knower of the field is supreme because He is
higher than the body, mind and intellect which are also
called the Self.’”°

17. gesraw- occurs five times in Srimad Bhagavadgita
under VIII.01, X.15, X1.3, XV.18 & 19. The first three are
in Vocative, the forth in Nominative and the fifth Accusative.

Under VIIL.O1 & XV.19 all the three acaryas silent.

Under X.15 and X.03 SK says, “O (Purus) Supreme
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possessed of unsurpassed wisdom, sovereinghty, strenth,
power prowess and splendeour,” while RM paraphrases as,
“Ocean of materinal solicitude for those depending upon
you,”! and KK is silent in both the places.

Under XV.18 SK and RM are silent KK explains it as,
“who has knowledge that discriminates between the Self

and the non self, who knows Me thus as the Supreme Person.”*2

18. wafer - occurs 19 times in the Srimad Bhagavadgita
under II1.27, 29, 33, 1V.06, VII.04, 05,20, IX.07, 08,10,
12,X1.51, X11I.19, 20, 21, 29, XV.07 and XVIIL.40,59. Under
XIII.19, 21, XIV.05 the word is in compound with &%,
T, GYET:,

Under 03.27 & 09.07 all the three acaryas explanation
is different. Here SK gives exact and perfect explanation
by saying, “Nature (Prakrti, Pradhana) is the equipoised
state of the three guna or energies, viz Saitva (goodness),
Rajas (Activity), Tamas (darkness), while RM writes, “
Sattvaand other guna of the prakrti,” and KK takes it, as
“Primordial Matter : #mm, the infatuating power of the
Supreme Ruler”, where he connects this verse with #maw]
s fafg.... (ar.59.04.10)”

Under I11.29, X1I1.20 all the three acaryas are silent.

Under 111.33 SK and RM take the word in the same
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meaning as old subtle impression (accompanying his soul
from birth to birth), which is explained further by SK as,
“Nature (Prakrti) is the ¥R (the latent self reproductive
impression of the past act of &+ and sra#) manifesting itself
at the commencement of the present birth”.* here KK is
silent.

Under IV.06 SK explains it as, “The prakrti, the amar
of Visnu, which is made up of the three energies of Sattva,
Rajas, Tamas to which this whole universe is subject and
by which deluded the whole world knows not Vasudeva,
its own self,** while RM and KK are on the same line.

Under VII.04 SK takes it as, “the #mt belonging to the
Supreme Ruler” to which KK follows, while RM is silent.

Under VIIL.05 and IX.10 all the three acaryas take it in
the same sense of #rgr.

Under VII1.20 all the three acaryas agree that Prakrti
means peculier tendancy (8&R) which they (i.e. souls)
acquired in the previous births.*

Under X.07 SK gives the exact and perfect explanation
saying “Prakrti, the inferior one composed of the three
Qualities,” while RM writes, “The prakrti, called the
Quality of Darkness which can not have names, forms and
divisions,” and KK follows SK.?

Under IX.08 SK is silent while RM and KK explain it
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in the same sense as, “My nature constituted of the three
Qualities and also fully competent to transform into all
possible forms.”*

Under IX.12 both the acaryas are silent while KK
explains it as, “Nature which is feindish.”

Under X1.51 SK and KK explain it as @¥mE: (nature),
while RM is silent.

Under XII1.19 SK and RM are silent while KK
explains it as, “Matter or Nature means the lower type of
Potency called the Field which is constituted of the three
Qualities.””*

Under XTI1.21 SK explains it as, “Avidya or Nescience
because he identifies himself with the body and senses
which are emanation of Prakrti,” while RM is silent and
KK explains it with little difference “various modifica-
tions like higher or lower body.”*

Under XIII.19 & 29 SK explains it as, “Amr composed
of the three Qualities i.e. energies of &a:, which constitutes
the cause of (all) emanations* RM and KK are silent.

Under XV.07 SK explains it as, “the Prakrti i.e. in
their respective seats such as the orifice of the ear,” while
RM is silent, KK says, “Matter in the form of its effect
called Ego-sense.”*

Under XVIIL.40 SK and RM are silent while KK

explains as, “the divine potency of the Supreme Lord.”
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Under XVIIL.59 SK takes the contextual exact
meaning as the nature of a warrior (&%), while RM is
silent and KK says, “nature consistuted of the three qualities.”*

Thus in almost all the places, the acaryas have taken
the term w7 in the sense of #mar or sfa=m and very rarely as
the wa of the @reats. This shows that all the three dcaryas

do not want to show any due respect to the €/a system, the
TG ‘

19. wwmufe - occurs twice in Srimad Bhagavadgita
under I1.10 and XI.39.

Under IT1.10 SK and KK give the meaning of the word
wemafer as “the Creator of beings,” while RM incorporating
SK’s benedictory stanza* of Srimad Bhagavadgita
Sankarbhasya takes ¥smafh as Narayana selaborating it as
“The word wimafa free from all limitation denotes Narayana
who is the Lord of all beings, the creator of all, the soul of
all and the Supreme abode in the begining.”*

Under X1.39 all of them agree in paraphrasing the .
word wrafa as the Creator of beings.

20. w=r - occurs five time in Srimad Bhagavadgita
under I1.57, 58, 61,67 and 68 where the main subject matter
is the characteristics of the man of stable mind (feaw=).
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Under I1.57, 58 & 61 all the three acaryas are silent.

Under I1.67 all the three acaryas agree literally with a
slight change in their explanations. SK says, “free from
delight and distress, his knowledge arising from discrimi-
nation becomes steady.

RM says, “understanding”, while KK writes, “the
intellect which has been indulge in the realisation of the
Self.”4

21. W& - occurs five times in Srimad Bhagavadgita
under VIIL.06, IX.18, XIV.02, 15 and XVI.11.

Under XVI.11 compound with ¥=.

Under VII.06 and IX.18 SK explains as “final
disolution”, while RM 1is silent and KK follows SK.

Under XIV.02 SK is exact in his explanation of the
word & 1n the context, “even at the time of Brahman’s
dissolution”*” while RM is silent and KK follows his earlier
(VIL.06) explanation.

Under XIV.15 and XVI.11 all the three acaryas agree
with the word %= in the sense of death, only RM differe in
XVI.11 he explains it as, “extended upto the dissolution of
the world i.e. which is related to objects (the means or the
realisation there of) requiring to be striven for till the time

of the total dissolution of the material univers.”
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SK’s explanation of the term suits to the context,

while RM and KK sticked to one meaning only.

22. WAt - occurs only once in Srimad
Bhagavadgitﬁ under 1V.29 in compound with w=avm

SK writes, “some practise the kind wnmam called &
(filling in), =& (emptying) and F+= (by impeding the
outword passing) of the air through nostrils and the mouth
and by impending the inward passing of the air in the
opposite direction. RM explains it as, “the practice of
restraining the breath these are of three kinds on account
of the distinctions based on inhalation, exhalation and
stoping the breath.” KK says, “having regulated the
process of inhalation and exhalation controlling the breath
between the period of inhalation and exhalation i.e. not
exhalatilon after inhalation.®

The term w1 though occurs five times in the sense of
the vitle air, the technical term wmmam™ occurs once only
and that too, in the sense of the breath controlle which 1s
explained by RM and KK adding two more functions of
sustenance (=), and exhalation (&) of the breath.

23. WET - occurs twice in the Srimad Bhagavadgita
under X.14 & 17.

221



The word wrar with the front appendeage =it is read
before all the speaches of Lord Sri Krsna. Herebelow the
word s employed in the body of the text is discussed.

Under X.17 all the three acaryas are silent.

Under X.14 SK is silent, RM expains it as®*, O
treasure of unsurpassed knowledge, power, strength,
sovereignty, valour and glory and KK follows RM.

24, w7 - occurs 29 times in Srimad Bhagavadgita
under 1.30, 11.60, 67, I11.06, 07, 40, 42, V.11, 13,14, V1.12, 14,
24, 25, 26, 34, 35, VIL.04, VIIIL.10, 12, X.22, X1.45, X11.02,
08, XV.07, 09, XVIIL.11, 16 & XVIIL33.

Among these three times it occurs in compound with
g frsanfer) (XV.07), ware: (X VILL16), amifea: (XVIIL33)
respectively where all the three acaryas are silent.

Under 1.30 all the acaryas are silent and hence it seems
that they take the mind as “the intellectual power, the same
sense is acceptable to RM, while SK does not think to alter
in almost 18 cases and KK naturally followes both the
acaryas in 24 cases.

SK explains the term mind as the internal organ (V.19)
or a faculty of errose and doubts (I11.42) and as the seat of
discriminative knowledge (I1.60, VI1.24)

 Under VII.04 only KK explains the mind as “the Ego

sense.”’2
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Thus SK gives three usuall (Upanisadic) sense of the
mind, while RM seems to take it in the general sense i.e. a
seat of thought and for KK, the word mind (in the Srimad
Bhagavadgita) stands for Ego sense.

25. FEYaR - occurs twice in Srimad Bhagavadgitda under
V.29 and XIII.22. In compound with &« under V.29

Under V.29 SK explains it as, “The great Lord of the
whole Universe.” RM is silent and KK paraphrases it as
the Universal Lord.

SK explains it as, “the great Lord as one with the
whole universe and independent of all.”

RM paraphrases it as, “the great Lord by rulling,
supporting the body and by having the body completely
dependent, It becomes the great Lord in relation to the
body, the senses and the mind.”** KK follows RM.

26. @wT - it occurs thrice in Srimad Bhagavadgita
under 07.14, 15 and 18.61.

Where SK is silent in two cases (07.14,15) because in
his times, it seems that the technical term ®m/ar was well
known as Prakrti. This sense later on got a change and
came to mean as the illusory power. Due to this RM and
KK paraphrase the term #war (VII.14,15) as Prakrti with
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clear expression.> This is why the term #w@r in the sense of
deceptive or illusory power (XVIIL61) is specifically
mentioned by SK and not by RM and KK.

27.9Rrae - occurs twice in Srimad Bhagavadgita under
X1.04 & XVIIL.78

Under X1.04 SK is silent. RM explains it as, “The
treasure house of knowledge, strength, sovereignty, Valour,
power and glory which are inconceivable in respect of any
one”, while KK paraphrases as, the group of all paths
leading to one’s wellbeing.*

Under XVIII.78 SK explains it as, “The seed of all
Yoga comes forth from Him.” RM says, “Lord of all things
i.e. animate and inanimate (3a°=a+)” and KK writes, “the
Lord of the Supreme power to turn impossibles into

possibles.”’

28. w9 - occurs 10 times in Srimad Bhagavadgita
under I11.37, XIV.5, 07, 09, 10, 12, 15, 16, 17 and XVIL.O1.

Under I11.37, XTV.05, X.12, 15, 17 and XVII.01 all the
three acaryas are silent.

Under XIV.09 SK specifies it as, “the passion, colour
(the soul) like a piece of red chalk, etc.” while RM

explains it as, “the cause of sexeual desire, 1.e. the eager
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longing between a man and a woman for eachother.”>” And
KK generalises the same as, “a desire for the sense
objects.”

Under XIV.16 SK and RM both are silent while KK
reiterates RM’s explanation (XIV.09) given above with a
little elaboration.*®

Thus SK’s explanation does not vary while RM and
KK explain it as the passion as well as the attachment to

actions.

29. fa=m- occurs thrice in Srimad Bhagavadgita
under IX.01 and XVIIL42 in compound with @fgay and
snfe@a as well as in the colophone of chapterVII®. SK
paraphrases the word fa= ¥ as experience (3 ¥9), while
RM and KK explain it as, “practical applciation of the
means to worship the Lord.”®

Under XVIIL.42 SK and KK are silent while RM
paraphases the word =¥ as “Knowledge relating to the
distinctive attributes which belong uniquely to the Supreme
Reality.*

Thus RM & KK seem to find the point of the path of
devotion which they established in the Srimad
Bhagavadgita, though the inconsistency in both the
explanations of RM is visible in the way that the explana-

tions seem to have interchanged.
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30. aww - occurs thrice in Srimad Bhagavadgita
under XVIL.35, XII1.08 and X VIII.52.

" Under V135 and XII1.08 all the three acaryas explain
the term 3= corroborating the Yoga Sttra (01.15) “Non
attachment is the controlling consciousness of a person
who has no craving for visible and scriptural enjoyment.5!

Under 18.52 SK as well as RM take the same
explanation, while KK says, “taking a firm stand on

dispassion to avoid unfavourable thought.”s

31. &vawr - occurs only once in Srimad Bhagavadgita
under XV.14.

All the three acaryas designate it as digestive fire
abiding in the stomach, only SK supports this meaning by
citing the passage of Br. Up. 05.09.01.2 |

Adi Sankaracarya seems to leave no opportunity to

supply the supporting passage from the Srti.

32. swed - occurs four times in Srimad Bhagavadgita
under X V.20, XV1.23, 24 and XVIL.01. Under XVI1.23,24in
compound with fafée and faar respectively.

Under XV.20 KK follows SK who establishes that
_though the whole Gita is called science (&%) yet from the

context it appears that the 15® discourse alone is here
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spoken of as the science for the purpose of extolling it. In
fact the whole teaching of the Gita Sastra has been summed
up in this discourse. Not the teaching of the Gita Sastra
only, but the whole teaching of the Veda is here embodied
and it has been said that he who knows it (the #1¥aer) knows
the Veda (XII.01) and that it is who am to be known by all
the Vedas (XV.15).% RM however, takes it simply in the
sense of “scriptural”.

Under XVI1.23 and 24 as well as XVIL.01 SK takes the
word s in the sense of injunction (fafer) what ought to be
done (=) and prohibition (3fRrer) what ought not to be
done, for RM and even KK the word stands for the
scripture and hence they explain it as Vedas, Smrti-texts,

Purana texts, etc.®

Thus SK’s views about injunction and the prohibition
is the action ought to be done (s=1) and ought not to be
done (3risn), irrespective of any scriptural texts, because
the scriptural injunctions and prohibitions are laid down
in all the acceptable texts which are named specifically
by RM and KK. This proves that by the time of RM and
naturally KK there where some other sectarian text adopted

by the followers.
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33. =fer- occurs twice in Srimad Bhagavadgita under
11.53 and XI.02.

Under XI.02 all the three acaryas are silent, while
under I1.53 all the three acaryas comment on the Srti in the
same sense that when your intution (Ffg-s=r:sw) which
has been perplexed by what you have heard about the
multi-farious ends and means in all their relations. RM
says that Srti (here) means hearing (and not the Vedas) and
KK explains it as, “By hearing till today from the ignorant
of the Absolute conflicting statements of various means
and the fruits thereof. ™

34. =®w - occurs only once in Srimad Bhagavadgita
under XVI.19. All the three acaryas are unanimous with a
little difference in elaboration.

SK writes, “path of passing through many hells,” RM
writes, “the cycle of births and deaths, old age, etc.
coming one after another and occuring again and again,”
and KK says, “mortal place constituted of births, deaths, etc.”s’

35. age- occurs only once in Srimad Bhagavadgita
under VI.24. Both the acaryas SK and RM are silent only
KK explains it, “conceiving image of happiness in the mind
through sheer ignorance of the form of seeing the worldly

objects possessed of their innate form.”¢®
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36. ==« - over and above occurances of the word
=T in the colophones of the chapter IV®,V*® VIII" and
the question of Arjuna under V.01. It occurs 12 times, once
in compound under IX.28 with @

Under V.02, 06 and VI.01, 02 SK explains it as, “the
true renunciation with consists in the abondonment of all
actions as well as its fruits,” where RM and KK give its
technical meaning path of knowledge (Iam).

Under XVIIIL.01,07 and 49 all the three acaryas are
silent.

Under XVIII.02 all the three acaryas explain the word
g=14 in the sense of abandonment of all the fruits of all the
actions, with a little elaboration KK says, “renunciation is
the giving up of all actions motivated or prompted by
desire.”™

Thus all the three acaryas explain the technical word

in its own meaning with a little addition in the elaboration.

37. wwfer - occurs thrice in Srimad Bhagavadgita
under II.44, 53 and 54 once in compound with
er(amitrersE) (11.54).

The @wfer is taken in the sense of concentration by all
the three acaryas. SK explains it, “the objective point of

your meditation the knowledge which arises from
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discrimination”, RM says, “Samadhi is that in which
knowledge of the Self arises, viz. the mind or the faculty of
attention” and KK says, “concentration means one
pointedness of mind in the Reality.”

Thus all the three acaryas explain the technical term

in its own meaning with a little addition in the elaboration.

~ 38. =reR - occurs six times in Srimad Bhagavadgita
under 11.39, II1.03, V.04, 05, XII1.24 and XVIII.13. Once
plural with s under I1.03.

The term @&z in the sense of reaw® is explained by
all the three acaryas under XVIIIL.13, though it is quite
clear that none of the three acaryas find the term aeger= as
mention in the aresi{ of Kapilamuni, on the contarary
all of them explained it as the another name of the Vedanta.

Under I1.39 all the three acaryas are unanimous in
saying that the true nature of the Absolute Reality, with a
little difference RM says, “the principle of the self which
is accertain by the Sankhya or the intellect,” and KK says,
“the path of spiritual knowledge through which reality is
discussed fully.””

Under I11.03, V.04, 05 and XIII.24 SK elaborates and
writes “Sankhya consists in thinking thus, these Sattv, Rajas

and Tamas are Qualities. Atman is witness of their acts,
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eternal and distinct from the Qualities,”” while RM and

KK follow their earlier meaning.(I1.39)

Conclusion

The above given explanations and the discussion of
38 Vedantic terms found in the Srimad Bhagavadgita lead
to the following observations:

01. It is clear that 22 technical terms like ferE,
SATERIRTY, AT, AT, ATH(ATHT), R, S, HT:, T, ST,
ortorsrgy, Ay, vk, v, wem:, WA, R, FvETRC, STEH, 919,
waer and &< are taken by all the three acaryas in the same
senses, while g, ATHT (ATHT), S, FHANT:, AFART:, TSI,
ATUTRIR], SFE, AeYER:, AFT, J09E]:, oy, 9ar, 9= and @
these 15 technical terms are though taken in the same sense
but are elaborated by RM and KK.

The difference in explaining the terms like sreaT
(I11.03), sregw (VIL.04, XVIII.59), &< (XII1.27 & 28,
XVIIL61), st (XV.07), gesa, whia (111.27, XT1.21, X V.07,
XVIIL.59), @y, wamdq (XII1.24), w&aq (XVI.23 & 24)seem
to be on the authority of the respective branches of the
vedanta that are propounded or rather advocated by the

acaryas.
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02. Adi $ankaracarya is consistant in his explanations
mostly citing Upanisadic passages in the support and that
too, to such an extent that the later acaryas have agreed to

and hence have elaborated the same explanation further.

03. SK’s explanation of the word swiq (No. 09)
nullifies the allegation regarding &7 @ swif=v=ar which, it
is crystal-clear, is neither expressed nor indicated by SK

at all.

04. All the three acaryas explain the technical word
(g=m®) in its own meaning with a little addition in the
elaboration, and nowhere the sense of the stage of life ()

is taken or suggested.

05. The elaborate definition of sa=H (under 13
above)given by SK (under XII.12) is incorporated by
Ramanujacarya in his sgraa-=rss (01.01.01 Para. 14) so
the only lime-light contribution of RM is indepted to Adi
Sankaracarya

06. RM and KK have the same tradition of
Vaisnavism and so their explanations are closer with the

only difference of synonymes in most of the places. For
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this reason only both are silent in explaining the term o
(X1I.14 & 31) which would have been explained as “divoid

of human qualities or attributes.”

07. The above given words are the philosophical
terms and hence they are difficult for RM & KK to be
explained in an easier way than SK, yet they have tried to
wrap those terms with the shade of meaning attuned to

their respective philosophical sects.

08. The explanation and paraphrases given by Adi
Sankaracarya are perfect as well as convincing. Hence Adi
Sankaracarya’s commentories (including those on
Upanisads and Brahmasutras) are inevitable in the study

of the branches of Vedanta school of Indian philosophy.

VROTOTOXON
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