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CHAFTER : IV

CRITICAL AND ANALYTICAL STUDY

In the previous chapter various interpretations and
explanations of the thousand names are given. Now, here below
an attempt is made to0 arrange the thousand names under different
groupings according to their respeciive topics so that the the

different aspects of the Goddess can be understood in detail.

First of all they are grouped under two heads viz. (A) Nirguna

P -

aspect and (B) Saguna aspect. The Nirguna aspect describesonly the

Nirguna form of the Goddess. The (B) Saguna aspect is further sub-

divided under following heads :
(I) The Goddess Lalita's Forms :

a) Her five forms.

b) Ialita as the Kundalini.

¢) Lalit3 as 'Jiva' and 'Isvara'

d) Lalita's forms of different speeches.

e) lalita's various forms similar to the vedantic descri-
ptions.

£) Lalita's other forms from the tantric point of view.

g) Her different manifesations (Vibhutis).

h) Lalita as the Prakrti.

i) Lalita as the destroyer of Bhandasura.
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(II) The Goddess Lalita's nature :

a) As the kind and the benevolent mother.
b) Her nature similar to the Vedantic works.
¢) Her erotic nature.

d) Her different tastes.

(III) The Goddess lalita's dwelling places :

a) On different mountains.

b) In different Pithas.

¢) In three Mandalas.

d) In the milky ocean.

e) In the Sricakra.

f£) Her other dwelling places :
From the Tantric point of view.
From the Vedantic point of view.
From the Bhakti point of view.

From general point of view.

! - 7
g) In 'gaigcakras'ana ‘'sahasrara.
(IV) The Goddess Lalita's relations :

a) As a daughter.
b) As a sister.
c) As the consort.

1
d) As the mother of Skanda and Ganesa.

(V) Different modes of worshipping and attaining the Goddess
Lalita :
a) From the Yogic point of view.
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b) From the Bhakti point of view.
¢) From the Vedantic point of view. -

d) From the Tantric point of view.

Due to

(VI) The Goddess Lalita's greatness. and superiority

a) Her extra ordinary qualities : such as : .
Her qualities in general
Her qualities similar to the Vedantic works.
Her qualities from the Tantric point'of view.

Her association with knowledge and the Vedas.

b) Her Supreme deeds :
As the creator of the universe.
As the protector of the universe.
Aé the destructor of the universe.
As the Great queen or Great Ruler.

the destroyer of Satsara.

(7

As the destroyer of demons, calamities, death, sin,
vices and miseries.

As the fufiller of desires and the giver of happiness.

As the giver of liberation.

Miscellaneous.

(a) Nirgupa aspect
This aspect represents the nirguna form of the Goddess Lalita.
The goddess is not different from the Nirguna Brahman. According
L
to Sakta philosophy she is both Saguna and Nirguga. In the
present work in the following names she is identified with the

Nirguga Brahman.
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She is without birth (Nirbhava 174). She is unborn (Aja -866):
and she has no origin i.e.cause) (Ayonih-894). Hence she is
devoid of death also (nirafyay5-187, nirnEéEFISOf nirapaya-186).
Thus ,§he neither has beginning nor the end (anadinidhana=-296).
The Goddess is devoid of advancement in age (vayovasthavivarjita).
She 15 neither having Ksaya nor Vrddhi (Kgayavinirmgkta-se7),
Ksayavrddhivinirmukt'é-344). She is devoid 6f all the qualities
(nirguna~139) such as dharma and adharma (dharma~ﬁharmav1varaitap
Jiyariita- 3ee) '
255), Nama and rupa are absent in Her: (Néma?ﬁpaa) She is above
the qualities of Bhava and Abhava (680). She is also devoid of
vices such as kama, krodha, mada, moha, lobha and raga (Nigkama-
- 142), Niskrodha-168, Nirmada-158, Nirmoha-162 and Nirlobha-170,
Niraga=-156). She does not have self interest i.e. mamatva
(nirmama-164), egoism (nirhankara~161), impurity (nirmala=-135) and
any other type of wgrries (niscintaPIGO) Purther she is devoia
of $ins (nigpapa~166), modifications (nirvikara=-145), divisions
(nigka139140), and expansion (nigp;apaﬁo§r146) and also she is
invisible (adrsya-649). She transcends that is visible (dgéya
rahita~650). She is devoid of all the knowable:things. She is
without duality (nirdvaita-667, dvaitaVarjifE7668) and of three
qualities (nistraigunya-789). She is free from action leskarmya—'
900) and hence she is inactive (niserya~182) She hoards nothlng
(nisparigraha-183). She is formless (nirakara-137), Stainless
(nirafijana=133), supportless (nirégray§-147), irreproachable
(niskalahka~153), blameless (nirvadaya-150), indestructible
(niruppalaya-143).She is without over lordship (nirisvara-155),
without agitation (hirakula-138), without distance (nirantara-151)
She is without false 1deas (nirv:kalpa~176), or difference
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(nirbheda~178) and glso she is without the impurity resulting
from actions (nirlopa-~134). She is devoid of faults (dogavarjité« ‘
195), comparision (nistula=184), witnesses (s§k§iVarjit3r385),
doubtedness (nihsaisaya-172) and disturbance (nirabadhd-177).
She is also without support (niralampa-877) without limitations
(nirupadhih-154).She is also devoid of all types of limiting
adjuncts (Sarvapadhivinirmukta-708), anything equal to her
(nirupém§4389),sin or passion (virﬁjé»??g), éanagha-987),
and thus she is timitless (aparicchedya)-642). She is not miurta
i.e.not having any form (amurta-814), She is above sSpace and time
(desakalaparicchinna-701). Hence she is immeasurable (aparmeys-
413) and beyond the reach of mind and speech (manovacamagocara=-415)
She is neither having cause nor effect (niskarana-152}, karyaka- |

rana_nirmukta-862).

Thus she is the Nirguna Brahman. One without second,without
beginning and end. She is eternal, ageless and devoid of all

the qualiﬁies and other adjuncts.

Having thus focused the Nirguna aspect of the Soddess’

Lalita,hereunder, Her S8aguna aspect is described.
(B) Saguna aspect :

The names describing Sagunas aspects can be further grouped
as follows :

(I) The Yoddess Lalita's forms :

a) Her five forms :
Here under the names are arranged according to five forms

of the Goddess as described fw the Tantras. They are :
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Sthulaform :

This refers to the physical form of the Goddess. The
following names contain the description of Her physical features

as well as the physical description from top to toe.

(Physical features):

The Goddess is having limbs which are irreapproachable
(Anavadyangi=50) and tender (Komalafhgi-721) and hence she is of
graceful figure (Komalakara-437) and of exquisite beauty
(Caruripa-241). She is beautiful for ever (Sobhana~-462, Asobhana '
~972). She is resplendent (Kantimati-465) and Radiant (Tejovati-~
452). She is og?ﬁgbomplextion (Sarvaruna-649) and She is having
shining like the Padmaraya stone (Padmaraga-samaprabha-248).

Her radiance is like the flower of Dalimi (DadimIkusumaprabhd-560)
- gnd having appearance that of the Japa flower (JapEpugpanithk;tig
~ =166). She is having colour of coral (VidrumgbhE-SQI) and she '

resembles the Bandhuka flower (Bandhukakusumaprakhya-964).

She is of rosy complextion like the young suan (TarugEdityapE@élEP

922). She is bathing the magqélas of the universes in Her rosy |

effulgence (Nijarunaprabhapura-majjat-brahmandamandala-12).She

with her delicate limbs and rosy complexion looks like a lotus

(Na1ini=460) or a garland(of rosy flowers) (Malini-455). She is

having devine body (Divyavigraha=621) and Her limhs are ancinted

with the sandal paste (candana-drava-digdhangi-434). Hence she is
"having devine fragrance (Divyagandhﬁ?hyapﬁal). She is decorated |
with elegant garments (SqusinI~970},Suve§3§hy5w969) and has

put on all the types of ornaments (Sarvabharanabhusita-51) She

bears beautiful crescent moon (Carucandrakaladhara-242) with
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all such srngara her gait is like that of a female swan (Marall-

mandagamana-47). : f

Her physical description from topl to toe.

She is having black (Nilacikura=-185) and beautiful hair }
- ’— - "
(Vamakes1-351)

Her hair are adorned with the fragrant flowers of Campaka,
Asoka and Punnaga. (Campakasokapunnagasaugandhikalasatkaca=-13).
She has put on the crown which is fesplenﬂenm with the shining
raws of Kuruvinda jewels (Kuruvindamax_fi;reg'ikanatkoﬁrama{lqit'é-14);
and her forehead as bright as the moon on the eight lunar.

-». day (Astamicandrabibh¥3jadalikasthalasobhit3-15). She is having

ttilak' of kasturi This tilak and her moon like forehead, :
resembles the black spot in the moon (Makhacandrakalahkabhurgana-
hhiviéeéak‘é—le). She is also having 'Sindira tilaka' (sindiratila-]

et ™

Kahcita-632). On Her face, the eye-brows are the gate arches of

EMEL TR e T

the place of Kamadeva (Vadanasmaramaigalyagrhatoranacillika-17)
and eyes are like fishes moving in the pond of the beauty of

Her face. (Vaktr1aksmi'par-iv'éhaealanminabhalocan'é-18) . She has

I

beautiful eye brows (Subhruh-461). Moreover she has broad and

'- - 4 e 1 0y
beautiful eyes (Visalakgi—936) , Vamanayana-332). Her eyes ;

B T s

are like lotuses (Padmanayana-247). Hence she is called the lotus

R

-oyed one (Rajivalocana=308, Pugkarekgng’é-eos). She is having

like dear eyes (Mrgaksi) which are long and ioving slawlyy (Daran-

e e e

dolitadlrghaksi-601). She is also having three eyes. (Trinayana-
453). Her nose is as beautiful as .newly.biogs_omed campaka .

flower (Navacampakapusp’ébhanasida{zgavir'éjit'a'»lg). Her nose=-

A TR SRS S D

ornament excels the shining of the Goddess Tara (Tarakantitir-
H
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aserinESEbharapabhEsurﬁﬁzo) she has worn the blossoms of the
kadamba flower, on her earlobes and ishe looks heantiful (Kadamba=
maiijariklrptakarnapiira-manohara~21). The sun and the moon are

her ear-rings (Tatahkayugalibhutatapanodupamandala-22). Also

she wears shining golden earings kamatkanakatatmbi. Her cheeks

are that much bright that they surpass thé brightness of the '
mirror coated with the Padmaraga (Padmarggaéilﬁda;Qaparibhavikapom
labhuh~-23).

Hexr to delicate lips put to shame the shinning beauty of
both the fresh corals and the bimba fruit (NaVavidrumabimbaérinyaé
kkariradunacchada-24). Also she is having the two raws of
shining teeth in the form of éuddhavidya (éuddhavidfﬁkurEnkﬁrau
dvijapahktidvayojjvala=25). The fragrance of betel coming
out from Her mouth attracts the deities of the gquarters(Karpura-
vitikamodasamakarsidigantara~26).

. While describing Her physical beauty the sweetness of her
voice is described. Melody of Her words, put to shame the vigE
of Sarasvati (Nijasanllapamadhuryavinirbhartsitakacchapi=-27).
Even Her smile is beautiful (Caruhasa-242). Hence in the flow
of Her wsmile the mind of Kamesvara is being drowned (Mandasmita~- !
prabha puramajjatkamesamanasa-28) .She is looking beautiful |
being adorned with the beauty of her matchless chin. (Anakalisa-
dg;yacibukagri virajita-29). Thus Her face is resplendent with
slight smilé (arahasojjvalanmukhi-=602) and hence Her face
looks like a slightly blossomed lotus (Darasmeramukhambuja=-924).
Her face like the moon of full-ifloon day (Rakenduvadana-314) or of

the autumnal moon.
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Further she is having ber neck be decked with'Mafgalyasutra'

tied by Lord Kimesvara (Kamesabaddhamahgalyasiitrasobhitakandhara
~30). Her creeper like hands are as slender as a lotus stalk
(M;palamydudorlat§~579) she is having noose in Her hand (Paéahastg
~810). Her beautiful arms are decorated with the golden ornaments
like Angada and Keyura (Kanakahgadakeyurakamaniyabhujanvita-31).
She is also encircled with the gem=bedecked gelden necklace and

the pearl nccklace (Ratnagraiveyacintakalolamuktaphalanvita~32).

She is having bosoms which'are exchanged for the pregQious
. - 1 - !
gem in the form of the love of Kamesvara (Kamesvarapremaratnamani-
pratipanastani-33) and the breasts looking as if the two fruits

on the creeper like hair line which comes out from Her navel,

which forms its basin (Nabhyalavalaromalilataphalakuchadvayi-34).

She has sxtremely slim walst which can be judged only through

the line of creeper-~like hair (Lak§yaromalat§ﬂh3ra$§samunneyamadhé ;

yama-35). Hence Her waist is very slim (Tanumadya). She is

having £lat and slim belly, (Talodari-847, Satodari-130). The three
folds on Her belly are as if the belt which supports her slim,
waist bending due to the burden of Her breasts (Stanabharadala-

nmadyapattabandhavalitrya-36). Her waist is resplendent with

an extremely red sarl (ArunarunakausumbhavastrabhasvatkatItati-37)

She adorned with a golden belt, at her waist beautified with
jewelled belis (Ratnalinkinikaramyarasanadamabhiisita-38) and
these bells in her waist-bell,are tinckling (Ranatkifkinimekhala-
312). The beauty and smoothness of Her tighs are known only to
K;mes:a (K'émes'a,j“ﬁ'a'.tasaubh'égyamardavorudvay'é'nvit'é-39). She is

having beautiful keens which 1look like crowns of precious jewels

i
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(Manikyamukutakarajanudvayavirajita-40). She is having legs
appearing like quivers of love~god decorated with the sSnail
(Indragopapariksiptasmaratunabhajaighika=41). Her shapely
ankles are deep (Gudhagulpha~42) she has arches of her feet
more shapely and convex than the back of the tortoise
(Kﬁrmapz:g?hajayigyugtapad‘énviti-az:i). Her lotus like feet
are adorned with jwelled anklets (Siﬁjﬁnmnagimaﬁ'jiramal}quae:ri-:
padambuja~46) and hence the beauty of Her feet surpasses the
beauty of :lotusc i:(Padadvayaprabhaj'élapar"ékytasaroruha-és)
Her nails are shining and the radiance coming out of them
veils the ignorance of those who reverenitly bow down to Her

feet (Nakhad'idhitisanchannanamajjanatamogm.ﬁ-éé) .

The Yoddess Lalits with Her all extra-ordinary features

and limbs is the ocean of great beauty (Mahalavanyasevadhih-48).

~She with her these form has come out of the altar of 'cit'
(cidagnikux.zgasambh'&tz-an)tor fulfilling the objects of the gods
(Devakaryasamudyata=5). She is as bright as thousands of rising
suns (Udyadbhanusahasrabha-6). She has four hands (Caturb3hu-
samanvita~7). In one hand she holds the noose of c‘i;;\desire
(R'égasvarﬁpap'és's.(}hy'é-s) in second hand’she‘ has elephant hook of
both wrath and worldly knowledge (Modhikaraﬁkus’ojjvalang). In
third hand she holds the sugarcane bow of mind (Manorﬁpeks.:ukodax.u_ﬁ
=10)and in fourth hand she has the arrows of five subtle elements

(Panc atanmatrasdyaks-11).

Her Sﬁke_:ma (subtle) form :

Her subtle form is sub-divigdd into three. viz. the subtle
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(suksma) the subtler (suksmatara) and the subtlest (siksamatama).

S Vo=
This form of the Goddess is of the form of the Pancadasi
mantra (fifteen syllabled mantra). The following names describe

Her subtle form.

Her body consist of the three kutas of the root mantra.
(kutatrayakalevara-89).

She has Her lotus like face as the Vﬁghhavakﬁ?a (2irst
division of the Paicadasi (érimadvzghavakﬁtaikasvarﬁpgmukhpaﬁkajﬁ
-85). The Mandhyakiita is the portion ¢from Her throat to the
waist (Kag@hEﬁhaPka?Eparyantamadhyakﬁ§aSVarﬁpigE-Sﬁ).'The
portion ofrom the waist, to Her feet represents the éaktikﬁ?a
(saktilTitaikatapannakatyadhobhagadhrini-87). She has the form
of the root mantra (Milamantratmika-88). Morewver she is

' ‘
the ruler of the three divisions of root mantra (Trikhandesi-983)

She is the Srividyd (585) and also has three divisions
(Trikita=-588).

Further, she,as the first diyisibn of the Paﬁcadaéi,
dwells in the head (éira@éthit§r591) She is moon-like (candrani--
bha=-592). Again she, in the form of the Bindu of Hrih, abides
in the forehead (Bbalastha~593) and here she is of rain-bow
colour (Indradhanuhprabha-594). She in heart resides as the
second division (Hgda&asthE»SQS) and resembles the sun (Ravi-
prakhya~596).Finally as the third division She is there
in triangle in the fire form (Trikogintaradipik5~597).

All the above given namesdescribe the subtle form of

the Goddess.
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Her Suksmatara (subtler) form :

This form of the Goddess is that of Kamakala i.e.syllable

'I'. She is the syllable 'I' ('I'=712) hence she is of the form
the Kamakala (Kamakalarupa=-322). She is having the half body

of *érikag§na' i.e. “'A' = 'T¢ (érikagphardhaéaririgi-agz)

She is of the form of klim (Klimkari-622) as well as Hrim (Hrid-
kari-301).

Her Suksmatama (subtlest) form :
The Kundalini is Her subtlest form (For Kundalini form,

see under the title Lalita as Kundalini).

Her Para (Highest) form 3.

The 'Vasana' form (Her real form) is the Highest form.
The names describing Her para form are grouped under the
title 'Nirguna aspect' as well as in the description of Bhandasura

vadha Her Highest form is covertly described.

b) The Goddess Ialitd as the Kundalini.
_The Kundalini is the subtlest form of the Goddess.

The names listed herebelow describe the Kundalini form as

well as the Kundalini Yoga (475 to 534) described in the LS.

The Kugqalini (210) islthe great power'(Mahaéaktignlog)
She is as smooth as the fibre of the lotus-stalk (Bisatantu-
taniyasi-111). The Goddess as the Kundalini awells in the Kula
(i.e.at the end of the Susumna-marga, Kulantastha-93). Hence

she is called Kaulini (Kaulini-94) and also Kulayogini (95)

as she is conmected with 'kula'. She abides in the Miladhara
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cakra (Miladharaikanilaya=440). She as the Kundalini dwells

in the comunion of éivé and §akti {(i.e. as éakti, Samayantasthéf
97). The Kulakunda at the pericarp of theyMﬁlEdhEra; is the
awelling place of Her (Kulakundalaya-440). She is Akula (96),
enxious to have union with Siva in sahasrara (SamayEcEratatparEF
98). She is the ruler of various kulas (upward lotuses in six
cakras) and hence she is called KuleQVarE (439) She breaks through
the Brahmagranthi (Brahmagranthivibhedini-100) and appears

in the Magiﬁﬁracakra4101). She also pierceé the Visnugranthi
(Visnugranthi-vibhedini-102) and enters the Ajnacakra (Ajhacakra-
ntaralasthi-103). Atlast she opening the Rudragranthi (Rudragramﬁ
thivibhedini-104) arrives at the Sahasrara (SahaererbqurﬁghﬁwV%};
105) and allows the nector to flow (Sudhasarabhivarsini-106) |
of which she has a special taste (Kulamrtaikarasilka=20). Thus
having mounted the six calras (§a§aeakroparisaﬁsthitgrlos). She
shines like a lightening (Tadillatasamarucih-107). She inspite

of resting at secret places (Kulafgia-22) does not reveal

the secrecy of the secret places (kula sahketapalini-~91).

Further the following names describe the Kundalini yoga in
detail, in which the Goddess is also identified with various

Yoginis presiding over seven elements (of human body).

- L
The kundalinl awells in the Visuddhicakra (Visuddhicakrani-

i
;

: |
DakinI (Dakinisvari-484). She has one face (Vadanaikd samanvitz~47¢

laya;-475). She is called assumes the form of the Yogini

479), three eyes (Trilocana-477) and rosy-complexion (Araktavar-!
na-476) she governs the skin (Tvakstha~481) and prefers the food

prepared in milk (payasannapriya=-480). She is endowed with the

Su
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weapons like Khagvaﬁga,‘ﬁhaﬁga, Tri;ikha and Mahacarma (Khatvahga-.
dipréharap5~478). She in this form bewilders the ignorant
(Pas’ulokabhayaﬁkar'i-zwz) she is surrounded by the great S aktis
called Amrta ete. (Am;tsdimahaéaktisamvgt3r483).

In the Anahatacakra she dwells (Anahatabjanilaya-485) in the
form of mother Rakini (Rakinyambasvarupini-494). She is black
in colour (éyam"ébh'é-tiss) with shining tusks (Dahstrojjvala-488)
she holds the Aksamala, Sula, Kapala and Damaru in her four
respective hands (Akéémalgdidhar5-489). She controls blood
(Rudhirasafstha-490). She is accompanied by the group of saktis
headed by Kalaratri (I{'élaratry'édiéaktaughavyt'a'.mégl) . She is’
fond of the food mixed With ghee (Snigdhodmpriy§-492). She is

the boon-giver t0 the great orators (Mahavirendra varada=-493).

_The Yoddess as the mother ILakini (Lakinyambzsvarﬁpigiusos)
dwells in the Manipura lotus. (Manipurabjanilaya=-495). She is
three faced. (Vadanatrayasahyuta-496) having vajra,as staff
and abhaya pose (vajradikayudhopeta=497). Here she is attended
upon by the l_)amari and other Saktis (].)5mary5dibhir'év§'t3-498)

She is of red eompiexian (Raktavarna~499) and sits on the

flesh (I&Iaﬁ;sani§1.:h5—500). She is p.h;ased more with the food
mixed with the jaggery (Gudannapritamanasa-501). She is the
bestower of happiness upon all the devotees (samastabhaktasukha-
da-502).

In 'Sv?idhisf;h5na' lotus {svadhisthanambujagata-504) the Godd~
ess assumes the form of Kakini (K'ékin'irﬁpadharigi-?mw{ She

looks beautiful with her four faces (Caturvaktramanohara~505).
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She possesses the four weapons Yiz.éﬁla, Gm'la., Kapala and the
Abhaya pose of the hand (Siladhyayudhasampanna-506). She with

her yellow hue (P-itévargz-m?) is very proud (Atigarvita-508) .
She presides over fat (Medonistha~510) and she is fond of mead
(Madhuprita-510). She is endowed with the Salktis headed by
Bandhini etc. (Bandhinyadisamanvita-511). She is heartily

devoted to the food prepared with curd (Dadhyannasaktahrdaya=512).

She when enters into the Miladhara lotus (Maladharambujaru-
dha-514) assume the form of mother Sakini (S'é,kinyamb'ésvarﬁpixﬁ-
520). She with five faces (Palcavakra-515)presides over bones
(Asthisamsthita-516). Her weapons are Afkusa, a lotus, a book
and the Jnanamudra (Ax‘xkus"édipraharap‘é—fil?). She is served
by four saktis from varada to Sarasvatl (Varadadinisevita-618).
She is pleasede with the food mixed with pulses and rice

(Mudgandanas aktacitta~619).

In the Ajnacakra the Goddess dwells (Ajnacakrabjanilaya=-521)
in the form of 'Hakini' (Hakinyambasvarupini-527). She is of white
complexion (S'uklavarx‘ﬁ-szz) and six~-faced (§a¢}§nari5.—523).$he ‘
| governs the marrow (Majjasaisthi-524). She is with the Saktis
_ 'Hamsavati' and 'Ksamavati' (HaﬁxsaVatEmukhyaéaktisamanvitE—sz 5)
She is delighted only in the food flavoured with saffron

(Haridrannaikarasika=526).

She in the Sahasrara (Sahasradalapadmasthd-528) resides
as the mother Yakini (Yakirdiyambasvarupini-534). She shines
- t -
with all the coldurs (SarVavargopasobhita—529) and bears

all the weapons (Sarvayudhadhara-530). She presides over Semen
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(Suklasahsthit5-531). She has faces at all the sides (Sarvato-
mukhi-532) and she is fond of all kinds of food (Sarvaudanaprita-
citta-533). _ u “ ;

Thus the above names..contain the description of the Kunda=-

1lini Yoga which is one of the most important topics of the ;
| - v
Tantrasastra. Moreover, the names also describe the Sat-cakras

in detail.

It may be mentioned hﬁ;e that thg.description of the Knpga-
1ini Yoga in the IS. differs froﬁ the one given by éaﬁkaracsrya
in the Saundarya-lahari. (As it forms_ an altogetheridifferepf J
subjects -and as it is not relevant, I purposely deﬁisy from giviné

a comparative study of them.

Generally the description of the Kundalini Yoga begins from
-~ — - ] R
the Muladhara, but here it begins with the Visuddhicakra. The

significance of this sort of description can be as follows :

. 4-'
The Goddess 'is described as one faced in the Visuddhi
calkra, two faced in the Anahata, three faced in the Manipura:

and so on. So to maintain sequence the above order is followed. %

- Again, it seems that the author of the IS. describes the
§a$cakfas according to the distribution of 'Mﬁtykgs'. As the
. ' ]
sixteen 'svaras' are alloted to the sixteen petals of 'Visuddhi'

centre, he starts with this cakra.

Moreover, the seven cakras (including the SahasrBra) are :
presided over by the 'seven yoginis viz. ?Ekiﬁi,:ﬂﬁkini, Lakind, §
Kakini, Sakini, Hakini and Yﬁkini,'which preside over the seven- }
elements of the human body viz. Tvak, Rudhira, Mahsa, Medas,

B Y P S R I
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- 1
Asthi, Majja and Sukra. This shows that in the description of
the cakras the author of the IS. follows the order of ihe

production of the seven elements.

The chart attached herewith will give information about

the above given description at a glance

- P 4
C) The Goddess Lalita as the 'Jiva' and 'Isvara'.

The following names describe Her as identical with the five

forms of jiva and five states of consciousness.

She is of the form the . waking state (Jagarini-257) and also .
in the form of (Visvarupa-256). She is the dreaming state (Svapadf-
258) and also in the form -of Taijasa (Taijasatmika-259). Again
she is the sleeping state (Supta-260) and also in the form of
jiva in that state viz. Prajha (Prajnatmika=-261). She is the
Turya state itself (Turya-262) and also the highest stat8 trans-

ending all the four (Sarvavasthavivarjita-263).

t
Also she is of the various forms of Isvara performing five-

fold functions.

She is the Braﬁma (Brahmarupa=-265) who as the power of
Isvara creates the universe. (nge;l?'ikartri—?.&% She in the form
of Govinda (Govindaﬁrﬁpig3-267) protects the world (Goptri-266)
Again she in the form of Rudra. (Rudrarupa-269) destroys the
universe, (Saﬁhzrigz-zﬁs). She in the form of 3§vari (271)
causes disappearance (Tirodhanakari-270) and also she in the
form of Saﬁaéivﬁ (272) by Her grace confers blessings (Anugrahada-
273) upon all.Thus the Goddess Lalita is 0f various forms of

- J—
both Jiva and Isvara in their various states according to their
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respective functions. She as the Isvara i.e.power of Isvara is

devoted to five function (Paﬁbakftyaparayag5~274).

Further she is described in Jiva form as emboding part of
teit' (citkala-723) also she has a part of the Highest Bliss
(Anandakalika-729). She is Atman (617).

Thus in the IS. above names directly deseribe Lalita in the

form of Jiva.

d) Lalita's forms of different speeches :

She is the Para, the original form of speech (Para-366). She
is also in the form of paéyanti (368), Madhyama (370) and the
Vaikhari (371). She is the ruler of speech (vzgdhiévar1-64o).
Again she assumes the form of the speaker, uttering the speech
(Vagvadini-350). Also she also is the form of Nada (Nadarupini-
901),

e) Lalita's various forms similar to the Vedantic description.

In the following names we visé?ise that Her forms are

identical with Brahman as laid down in the Vedantic treatises.

According to Sakta philosophy the Goddess is not different
from Brahman. Ialita Herself is Brahman (Brahma-822), the Absolute
one (Kevala-623) and the Highest being (Parama-618). She is the
Supreme eather (Par3kasa-782) and also in the form of Daharakasa
in the heart (Daharakzéarﬁpigi-sog). She is of the form of
Bhuma i.e.Brahman (Bhumarupa~666). Hence she is of the form of
Sat, Cit and Ananda (saccidanandarapini :=700). Also she is the

embodiment of Satya. Ananda and Jhana ( SatyajﬁénﬁnandarﬁpE-TQI),x

B A



471"
Satyanandasvarupini-646J, Satyarupa-818) . She is the intelligence
(citig-362) and also the essence of intelligence (cidekarasarﬁpigi‘
-364). She is the bliss of Brahman (Brahmananda-676). She is

one denoted by the word 'Tat' (Tatpadalaksyartha-363). She is

also the meaning of the word 'fat' and 'Ivam' (Tattmarthasvaru-
pigi:;sos) . She is also of the form of Prana (Pragarapigi~784).
Her body is the knowledge (Jﬁanavigrah5-644):\she is of the

form of the knowledge and the object to be known (Jnanajneyasvaru-
pini-981) . She is both the Superior and the inferior (Parapara-
790) and the Ksara and the Aksara (Ksaraksaratmika-757). She
assumes the form of Sat and Asat (Sadasadrupadharini-661). She is
of subtle form (Suksmarupini-467). She is of the form of union

of both the Brahman and Atman (Brahmatmaikyasvarﬁpigi~672).

She is tranquil (Sant3-141), the eternal one (Kiitastha-896)
and also the embodiment of transqguality (éamﬁtmik5°963)~ Also
she is pure one (Suddha-965). She is pure fore ever (Nityasuddha-
148), wise for ever (Nityabuddha-~149) and free for ever (Nitya-
buddha-149) and frée for ever (Nityamukta-144). Hence she is
everlasting (Nitya-136) and exists for ever (S3svati-o51).

She transcends the worlds (Iokaiztapgso) and the attributes
(GunatIta-961) and thus she transcends all the things (SarvatIta-
962). She is present in the hearts of all (Sarvantaryamini-819)
and also she is all pervading (Vyapini-400). She is above
the universe (Viévﬁdhik5~334) and also she witnesses the universe
(Visvasaksini-334). She is the Highest light (Parahjyotin-806)
as well as the Highest §tate (Parahdhama-807). She is the Highest

than the highest (Paratpara-809).
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Moreover she has thousand faces (Sahasrasirgavadanﬁ—zsz),
multitudes of eyes (Sahasr3k§3~282) and numerous feet (Sahasrapat-
284). She has faces on all sides i.e.everywhere (Viévatomukni-7so)‘
and she has the sky as her hair (Vyomakesi-942). Thus she is of ’
omnipresent form (Viradrupa~778). She is the great delusion (Maha-

maya-215) and also Maya (716). Further she is the basis of
the jagat (Mithyajagadadhisthand-735). She is the knower (Vijhdtri-
651). She rejoices in her ownself (Svatmarama-878). She is of

the form of the salvation (Muktirupini-737) as well as the abode

' of the salvation (Muktinilaya-839).

Thus she identified with the nirguna and saguna aspects of

Brahman as described in the Upanisads and other vedic treatises.

f) lalita's other forms from the Tantric point of view:

The names grouped hereunder describe Lalita as identical

with different deities of Tantras and other Tantric forms.

The Goddess is thecereator of the Klihbija (Klimkari-622)
She is the vidya worshipped by Lord Nandikesvara (Nandividaidya-733)
She is the eternal vidya (Siddhavidya-472). She is of the form
of all the mantras (Sarvamantrasvarﬁpi§§—204). She assumes the
form of all the Yantras (Sarvayantratmika-205). Again She is
the essence of all the Tantras (Sarvatantrarupa-206). She is
0of the form of Santyatitakals (Santyatitakaldtmika-853). She is
the three-fold energy viz. Iccha, Jﬁéna and Kriya. (xcehzéakti-
J"ﬁanaf;aktikl‘iy"cis'aktis'varﬁpi{fim%s). She also comprehends all
the Tattvas (Tattvamayi-907). She is the Jnanamudra {(970) as
well as the Yonimudra (98g); She is the ruler of the Trikhanda-

mudra (Trikhandesi-988). She is in the form transcending all the

. y
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six paths (§a@adhv§titar3pigi—991). Also she is in the form

the sixteen Nity'é,}clieities (Nity‘a‘gaqaéik‘érﬁp'5~391). She is one who
has transcended the group of six sensés (Knlott3r95r714).8he is
identical with the deity Kurukulla (438) she is in the form of
Diksita-695). She is the embodiment of Guru{Gurumurtih-603) and
also of the form of the succession of Gurus (Gurumandalaripini-
713). She is in the form of deity Bhagamalini (277), and Sumukhi
(Sumuk$§»459).8he is the secret deity (Guhya-624) and of secret
form (Guhyarupini-707). Also she is in the eight forms.(Agfamﬁr~
tih-662). She is of the form of Vamadevi (469), and the vital
power of Kamesvara (KﬁmeQVaraprzganaﬁg§-373). She is also in

the form of half body of érikag?ha (érika§§h3rdha§aririgi-392).
Also she is of the form of Yajamana (Yajamanasvarﬁpipi-ssa).

She is in the form of unity of Siva and Sakti (Sivasaktyailkyarpi-
93-999). She is the Vimarsa form (Vj.mars’arﬁpi{ﬁ-iésés).

Again she is in the form of Nada (Nadarapig‘i-ag()l).éhe is
Yogini (Yogini-653). She is in the form of the fifty Pithas
(Palicas atpIthartipini-833). She is also the mother of Viras
(Viramata-836), Siddhas (Siddhamata-473) and the ruler of Siddhas
(Siddheévari (468), Tripuramalini {875), Bala (965), érimattripura
~sundari~997) and the mother Lalita (Lalitambika=1000).

g) Her Other forms (Vibhutis) :

The following names describe the Goddess as everything.

She is the most ancient one (vrddhE—GTI) and fathomless
(Gaubhira=-854).

She is the highest deity (Paradevata=-367) as well as in the

Nk ET
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form of Inner consciousness (Pratyakcitirfipa-367). She is the ;
mother (Janani-823) . Also she is the mother of sky etc. g
(Viygtprasﬁg-SST). She is the supporter of all (Saivéﬂhar%rﬁsg).Sh;
is the protector of the world (Jagaddhatri-935).She assumes the
form of Gayatri (420). She is the utterence (Vyahrtip-421). She is!
the earth (Dhara-955, Mahi-718). She is the well-established one
(Supratistha-660). She also awells in justice (Dandanitistha-608)..
She is in the form of syllables (Varnaeupini-850 ). She is
the Science:(éastrémay3-705). She is the language (Bh5§5rﬁp5-678)
and the poetic art (Kﬁvyaka1§-798).~8he is the doer of sacrifice
(Yajhakartri-882) and akso the-saexifice, iisels (%‘ﬁa,mﬂ-m,)
and also the sacrifice itself (Yajharupa-769). She the sense of
taste (Rasajia-799) and also the treasure of taste (Rasasesadhih
~800). She is the garland of Kalas (Kalamala-794) and also
the ruler of arts (Kalanatha-612). She is the royal wealth
as well as the mistress of the treasure (Rajyalaksmih-689,
Kos'zanath'e'x-GQO). She is Rightous (Dha,rmirﬁ.—QSS) and hence very
true (Svastimati-448). She known even t0 children and cowherds
(Abalagopavidita~-9294) hence she is fortunate one (Dhanya-957).

She is alone (Ek’ékini-éss).

Moreover she is vietorious (Vijaya-346). She is Svaha,Svadha !
(535,536). She is devoid of intelligence (Amatih—-537) She is
the intelligence (Medha-538). She is both Sruti and Smrei
(539,540). She is effulgent (Kantih-449), tranquality (Santm-44.9)
Fortitude (Dhrtih-246),intelligence (Matih-445), nourishment |
(Pustih~444), Contentment (Tustih-443) and command (Ajha-828).

Further she is shame (lajja-740). She is the meditation (Sandhya-

422) She 1s vietomous (Jaya-=377) She the young halden
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(Taruni), an innocent (Mugdha~868) beautiful (Kanta-329) and a
woman (Rama-319). She assumes the form of love (Premarupa-730).
She is also the form of Rama(313) and Rati (Ratirupa-315). She is f
clever (Kalya-903). She assumes the form of three vedas (Trayi).

Again she is the Kasthd (859) she is the ruler of vital
breath((PrEgeévari-SSI) and she is the independent (Svatantra-723).
She has a form (Mirta-813). She is of the form of Brhati metre
(Brhati-673). She is of form which is expréssed (Praktakrtih).

She is the mother cow (Gomata-605).

Further she is not agitated (Sva$thia-914). She is nourished
(Pus§5~801). She is ancient hence she is great (Puratana-802,
Mahati-774) and wise (Dhira-916).

She is the Brahmi (675),the primordial energy (Kdiéaktig-als)
and the power of Lord Visnu (Visnum§y§~339). She is not different
from the Kamaksi '(62), Katyayani(556), Vaisnavi (892), Va,)rini !
(944),Sris1va (998), savitri (699), Sarasvati (704), Aparna (754),
Savitri (699), Sarasvati (704), Aparna (754), Mahakali (751), '
Candilka (755) and Mahesvari (750).

She is in the form of Brahmin (Viprarupa-888) and also the
wife of a Brahmin (Brahmani~674). She is three-eyed (Tryambaka~
762) and having three qualities (934). She is of the form of
Visnu (Visnuripini-893). She is the mistress of wealth (Kosanatha -
~670). She is also the smallest atom (Parmapul}-eos).

h) The Goddess Ialita asidentical with Pralrti.

She is having three qualities (Triguna~984) and also

embodiment of three ‘qualities (Trigunatmika—?es) She is of

N—— [P [ S —— e e -
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both the forms manifested and unmanifested (Vyaktavyaktasvarﬁpig‘:’.-
399). She is ummanifested one (Avyakta-398) from a small insect

to the great Brahman are the outcome of Her. She is the real
Prakrti (Malaprakrti=397).

This shows how the Goddess Lalita is an all-pervading power
and omnipresent power manifested in different forms in the world

created by Her.

Thus the thousand names of the IS show oneness in diversity.

i) lalita as the destroyer of Bhandasura :

The 1S forms a part of the LalitokahyEna, which is written
with a special reference to the slaying of Bhaggﬁsura, the demon.
When the Goddess was praised and invoked to kill Bhag@a,she
sprang up from the altar of 'cit' and slayed Bhanda. The followinQ)
names describe how the Goddess Lalita with help of her ganas and

other subsidiary deities killed the whole family of Bhan@a.

When the Goddess praised by the Gods and @§is, readied
herself to slay BhaggEsura (Devargigagasaﬁgh&tastﬁyamﬁnﬁtmavai—
bhava-64). She was endowed with an army of various saktis
(Bhagqasurawadhodhyuktaéaktisengsamanvita-es) such as Mantrigi, f
Daggini and others. Her army consisted of many herds of elephants,.
crores of horses,different types of chariots. Among, these the
elephants were commanded by éamapatkari (Sampatkar?saﬂErﬁ@hasindhu—
ravrajasevita~66) and the horses by the sakbi Aév'éirﬁghé.
(4Svarfiduadhis thitasvakot ikobibhiravrts-67). The Goddess Lalitd

saddled on the 'Cakraraja' chariot and was endowed with all
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the weapons (Cakfargjaraihﬁrﬁghasarvéyudhaparigkytapss). She was
attended by the deity Mantrini and Daggénatha, riding their
respective chariots: 'Geyacakra' and'Kiricékra' (Geyacakraratha-
rudhamantriniparisevita-69), Kiricakrarathﬁfﬁ@hadagganEthEpuras—
kyﬁﬁ—?O). Moreover the fortess of the fire was constructed, by

the deity Jvalamalini, around the Goddess (Jvalamalinikaksiptavah~
niprakaramadhyaga=T1). The Goddesilooking at the -activity of all
the Saktis was highly pleased with them (Bhaggasainyavadhodhyuktau
saktivikramaharsita-72).Al1 the Nitya deities were also present

in the army and the Goddess was eager t0 see their heroic activity.

(N‘ityEparEkramEtopanirikgagasamntsuk'é—’ls).~

When the war commenced the Goddess Bala became ready to slay
the sons of Bhanda: and looking Bala the Goddess was highly pleasedL
(Bhandaputravadhodhuktabalaviksamanandita-74). 'Bala' slew the
sons of Bhanda. The two brothers of Bhanda viz. Visaiga and Visu~ |
kra were killed by the Goddesses Mahtrigi and Varahi, the boar-
faced one. The Goddess lalita was satisfied and delighted by the
slaying of them. (Mantrinyambaviracitavisaligavadhatosita-75,
ViéukraprEgahara?argrEhzviryananditzp76). The Goddess Lalita
created Gageéa by a mere glance at Kamesvara (KZmeévaramukhEloka- .
kalpitaérigageévar5»77) and Gageéa latter on broke into pieces
the 'Vighnayantra' employed by Viéukra on the army of the Goddess
(MahEganeganirbhinnavighnayantraprahar§it3978). Then Bhaggasura
came against the Goddess. The Goddess showered many missilas
in response to the weapons employed by Bhagga ( Bhagqasurendranir&.
mukté—ééstrapraxyastravargigi=79). But all 4 was in vein. Then

Lalita created the ten forms of Narayana, from Her nails of
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feet, to fight against the daityas (such as Somaka Ravana, Bali,
Hiranyaksa and others) sprung into existence from the missile -
called 'Sarvasurastra' (Karahgulinakhottpanianarayanadasakrtih-80)
At last the Goddess burnt up the whole army of demons with the |
fire of missile called Mah'épzéupata (Mahapasupatastragninirdagdh-
asurasainika-81) and Bhanda along with his city was burnt up
by the fire of missile called 'Kamesvara' (Kame;v:ar'ﬁstranirdagh-

- ' - —
dhas abhandasurasunyaka-82 ).

Thus the group of above listed names describe the Goddess
lalita as the destroyer of Bhandasural. Sri Bhaskararaya is of
a view that by the above names:the hight form of the Goddess

(i.e.Para=form) is covertly described.

(II) The Goddess Lglifg's nature :

Here under the following names describe the nature of the
Goddess Lalita.As they describe various aspects of Lalita's
nature they are classified as under representing ILalita in Her

respective nature.

a) As the kind and the benevolent mother ;

In the IS.we find the benign aspect of the Goddess (Saumya-
910). She is kind and the most benevolent mother. She is the
embodiment of benevolence (Bhadramﬁrtil.xw-llﬁ). She is the benefi-
cent form (S'ivamﬁrtil.r-é-oﬁf )as well as the benefic form (Kaly'éx.ﬁ-
321). She is very auspicious (Sumangali~967) and also of the
form of auspiciousness (Isiar'xgalakgtik}—QSS). She is sweet by

nature (Svabhavamadhura-915). Hence she is the personification
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of mercy (Dayamurtih-581). She isalways ready to forgive and
bestow happiness upon her devotees (Vvandarujanavatsala=-349) .
Hence she is the most generous one (Paramodara-939). She is the
giver of all good-fortunes (Sarvamahgala—~200).She is compassionate
for ever (Nityalklinna-388). Thus she is the ocean of compassion
(Karunaras asagara~-326) and the concentrated compassion (Sandra-
karugE—lQ?). She is having pure mind (Suddhamanasa~973 ) withous
impurities (Vimala~347). Hence Her compassion (grace) is without
partially (Awyajakaruyamﬁrtig). She is friendly to her devotees
(Mitrarﬁpigiﬁﬂﬁ). She judges the actions and gives quick rewards
(krtajna)-374), Sadyahprasadini-383). She is treasure of all the
good qualities (GunaniGhih-604). She is the treasure that

bestows happiness upon her devotees (Bhaktanidhi@-567).

She herself is the great delight (Paramoda-940) and hence give
delight to other (Nandini~450).She herself is the good-fortune
(Subhaga=T761).

b) Her nature similar to the Vedantic works.

The following class of the names describe Her nature

similar te the Vedantic descriptions.

The Goddess is dispassionate or indifferent (Viragini-937).
She is has neither beginning nor the end (Anandinidhana-296).
She is devoid 6f all the modifications due to age etc. (Vayovastha
wvivarjit5w470), because she is the Absolute one (Pﬁr9§-292).
She is the Highest Bliss (Paramananda-252) and the Great Delight
(Maharatib-218). She is composed of Pure-intelligence (Cinmayi-
251). She is the Consciousness itself (Cetanarupa) or she is

the power called 'eit' (Cicchaktih-416) . Moreover she is the
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concentrated knowledge (Vijhanaghanarupini-253), or concentrated .

Intelligence (Prajlanaghanarupini-574) .

She is the Highest Reality(Mahavidya-574) and the knowledge
"of the self (Rtmavidya~583). She is of the mature of concentrated

- - t—
compassion (Sandrakaruna~197). She is peaceful (Santimati-131).

She is the soul as well as the Highest Brahman (Tat.425,
Tvan-426). She gets delight in mere play (Lilavinodini-966).
She is both, the knowledge and nescience (VidyEvidyEsvarﬁpigiw
402). She inanimate power (Jadasaktih-418) and she is of the

form of inanimate jagat (Jadatmika~419).

The above group again shows how Ialita is identical with

Parabrahman.

¢) Her erotic nature :

The Goddess Lalita is full of égggErarasa (égpgzrarasasampﬁn
r§5-376). She is the enjoyer of happiness (Bohigini-293). Also
she is playful (Vilasin~340). She is of the form of Kama (Love
God or passion or desire , Kﬁmarupigi—796) and hence ‘She is
fond 0f copulation (with lord Siva,, Ratipriya-316). She is of
the form of Rati (Ratirupa-315). She is always united with her '
husband Kamesa (Kamakotika-589). Hence in Her arises the
feeling of lovesports with Kamesvara (Kamakelitarabgita~863).

'She is lovely young maiden (Rama§3-310) devoted to sexual
pleasure (Ramagalampayﬁﬁsao). She is the most beautiful (Ramya-
307) and she gives delight to Her devotees (Ranjani-309).

Hence she is worthy to be tasted (Rasya-311). She is intoxicated

(Matta-5764 with date-wime (Varunimadavihvala-333). She is

LA [ e -
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lanquid by drinking the grape-wine (Madhvipanalasa-575). Her
reddened eyes are rolling (Madaghurnitaraktaksi-432) and Her
cheeks are red with rapture (Madapatalagandabhiih-433 ). Thus

.— -
she is always shining with a rapture (Madasalini-431).

Thus she 1s in the form of desire of a beautiful woman
(lolaksikamarupini-454) and hence she always rejoices in the

— ' - o -
union with Lord Kamesvara (Samarasyaparayana-992).

a) Hex different tastesi . . :

The following names grouped hereunder describe s special

choice and different tastes of the Goddess.

The Goddess is very fond of mead (K3dambaripriya-330)
especially the grape-wine (Madhvipanalasa-575) and datewine
(VErupEmadavihva13—333). She is also fond of betel leaves, hence
Her mouth remains filled with it for ever (Tambiilapurtamukhi-559).
She is also fond of different flowers such as Campaka, Fatala,
Kadamba and Mandara (Campeyakusumapriya-435, Patalikusumapriya-
773, Kadambakusumapriya-323, Mandarakusumapriya~776). As
Parabrahma she is fond of Caitanya (consciousness) flower 3
(Caitanyakusumapriya-919) . She is fond of songs (GEnalolupE—SS?)i
and especially the saman songs (Samaganapriya=-909). She is also .
delighted with the recital of Kavyas (Kavyalapavinodini-613).

She is also fond of delicate dance (Lasyapriya-738).
Again the Brahmins (Viprapriya-887) and devotees are dear

to Her (Bhaktapriya-118). She is fond of offerings (Balipriya
-677), sacrificed rites (Yajhapriya-888) and especially the
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five sacrificial rite (Pahcayajnapriya-946). She is also fond of
vows (Priyavrata-770). Moreover she is fond of laudations
(stotrapriya-927) and the assemblies of the Vira worshippers

(viragog§h3priy39899).

(III) The Goddess lalita's dwelling places :

The 1S, gives different places as the residence of the Goddess
All such names are grouped hereunder and listed under the sub-

titles.
The Goddess lalita dwells :

a) On different mountains :

On the Sumeru mountain, She dwells on the middle peak.
(Sumerusgﬁgamadhyasth§-55, Merunilaya~775). Also she rests
on the Mahakailasa, the Vindhyacala and on the Malayacala
(Mahakailasanilaya~578, Vindhyacalanivasini-336, Malayacalavasini- -

b) In different Pithas

She is the presiding deity over the Jalandharapitha and
the Odyanapitha. Hence she dwells on these two Fithas. (Jalandhar-
asthit3-378, OdyanapIthanilaya-379). |

¢) In three Mandalas .

The Goddess with an excéllent brilliance abides in the
three magqalas viz. the orb of the sun, the disc of the moon
and the fire as these are Her forms (Bhinumagdalamadhyasth5~275), 1

Candramandalamadhyaga~240, Vahnimandalavasini-352).

’ — -
d) In the milky Ocean (Suiihasagara) :

) .
IR U
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The Goddess gbides in the midst of the milky ocean of nector

(Suddhasagaramadhyastha~61)% In that ocean there is a Kadambavana
(Kadambavanavasini-60) in which there is a forest of lotuses®
(Mahapadmatavisahstha-59) . In that forest there is a house called

Cintgmagiggha—(Cintgmagigghﬁntasth5-57) wherein on the couch

of the five corpses or on the mat of five corpses (Paficapretamalica

dhiéZyin§-947), Pancapretasandsina-249). She sits in the lap of the
Lord Sivakamesvara (Sivakamesvarahkastha-52). There she rests

1 | - — -
as the Queen of the Srinagara4 (srimannagaranayika~-56).

-
e) In_the Sricakra :

She has éricakrafaja as her abode (érﬁcakrarﬁjanilay&-QQG)
This gakraraja is Her palace (Cakrarajaniketana-245). In
Sricakra she resides in the principal triangle (Trikonaga-986).
The bindu at the centre of the ér?cakra is Her seat (Bindumaggala-:
vasini-380). Hence she sits on the mat of Bindu (Baindavasana- ,

905).

£) Her other dwelling places from the Tantrie point of view :

The Goddess dwells in the female organ (Yoninilaya-895).
She also sits on all the tattvas (Tattvasana-424).

From the Vedantic point of view :

1] . -
She abides in the five kosas (Palcakodlantarasthita-428).

From the Bhakti point of view :

She dwells as the female swan in the mind of Her devotees
(Bhaktamanasahafsika~372). She also rests in their hearts

(Hrdya-303).
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Exom the general point. of view :

She also sits in the Vimana (Vimanastha-943) . She is there
in the sky (Gaganantastha=-855). She also dwells in the lonely
places (Viviktastha-835). Moreover the three objects of desire
are Her abode (TriVarganilayZ~87é) and also She abides in all
the triple things (Tristha=-874) such as three vedas, three

worlds, three fires, three qualities and so on.

h) In the Satcakras and Sahasrara :

Here she dwells in the form of seven Yoginis.

(IV) The Goddess lalita's relations :
The names grouped here below, describe Lalita's relations
with other divinities. Here we can visualise the following

aspects of the Goddess : ;

a) As_a daughter :
She is the daughter of Himavan,the king of mountains
/ -
(Sailendratanaya~634). She is the daughter of Parvata hence
called Parvati (246). As the daughter of Himavan She is also

ima (633) Gauri (635) and Dharasuta (956).

She is also the daughter of Daksa (Dakqﬁyagiwsgs) also as
his daunghter she is sati (820).
b) 4s g Sister :
She is the sister of Padmanabha i.e. Visnu (Padmanabhasahodari



~
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¢) As_the Consort :

Here we find that as a consort she is related to Brahma,

1
Indra, Visgu and various forms of Siva.

She is the consort of Brahma (Brahmi-675), Brahmani-821).
She is the spouse of Visnu in the form of Mahalaksmi (210)

Also she is the wife of Narayana i.e.Visnu (Narayani-298).

She is also identical with the consort of Indra, the

possesser of 'Vajra' (Vajrini-944).

The Goddess in the 1S. is mainly described as the devot8d
- 1 ! -
spouse of Lord Kamesvara and his other forms such as Srikan@ha
- o - 1 t
Mahadeva, Vamadeva, Rudra, Mrda, Bhairava,Kamesa, Bhava, Mahesa,

1 - 1
Mahesvara, Nataraja, Sambhu and so on.

She as a devoted wife always accompanies hexr: husband
(Sadhvi). She is the beloved of Siva (Siva-53, Srisiva-998),
$ivapriya-409). She is also the house-wife of Sadasiva (Sadasiva-:
kutumbini~911). She is the wife of the fifth i.e.Sadasiva
(Panicami-948). Moreover she is the beloved of Guru i.e. Paramasiva
(Gurupriya-722) and the wife of Sahkara (éﬁﬁkar1-126), Mahadeva
(Mahgdevi~209), Mahesa (Maheéi-932) and the great Isvara
(MEheévari—zos).Further she is the spouse of S afibhu (éEmbhaviulzz)
She is the great queen of Mahakamesa (MahEkEmeéamah1§§-233).

Hence she like moon light givesdelight to the white lotus in
the form ofi..the eyes of Mahakamesa (Mahakame;anayanakumudahlé;
dakaumudi-403). She also accom;;a.nies as the wife, iord Siva

in his waterform viz. Bhava (Bhavani-112) and the earth, form

viz. Sarva (Sarvani-124). She is.also the wife of Mrda (Mrdani-

564) and hence she is thébeloved of M?Qa»(MrQapriya-gll),Also



She is related to Natraja, the dancer (NatesvarI-734). She is
the consort of Vamadeva (Vamadevi-469). She forms the half body
of Srikantha (SrikantherdhasarInini-392). She is the spouse

of Kaparda (Kapardini-793), Bhairava (Bhairavi~276). She also

as the wife accompanies lord éiva with the poison in his throat .

(Kalakanthi=-464).

Thus<the Goddess is faithful and devoted spouse, the

- k]
accompanier of Lord Kamesvara, every time.

]
d) As_the mother of Skanda and Ganesa :

She is described in the LS. as’'the mothexr of the worlds,
gods and humanbeings by several names but a few hames listed

below describe Her as the mother of the two sons in papticular :

The Goddess Lalita is the mother of Kumara and Gandanatha
(Kumaragananathamba-442). She is the birth giver of Guha i.e.
Kartikeya (Gﬁhﬁjanmabhﬁg~606) hence she is the mother of Guha

£ ow - 1 R
(Géhamba—706). She is also the mother of Ganesa (Gagamba~714).

Here even though the Goddess is described as the consort
of trinity of Gods and Indra, the detailed description of
1
Her as the consort of Siva, shows that She is here described

. L - t —
mainly as the power of Siva (Kamesvara) i.e. the Lalita form.

(V) Different modes of worshipping and attaining the Goddess

Lelit.

a) From the Yogic point of view :

The Goddess is worthy to be meditated (Yogya-635) upon

489
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and can be attained by meditation (Dhyanagamya-641). She can
be realised through continued practice of devotion or meditation
(Abhyasatiaya,jﬁata—%o). Again Her state can be attained by
cultivating proper dispositions like Maitri, Mudita, Karuna and
Upeksa (Maitryadivasanalabhya-570). Thus the above names

show how the Goddess is to be worshipped by yogic practice.

b) From the Bhakti point of view :

The mother Goddess is very kind to Hler devotees. Hence
she is reached through the path of Bhakti, i.e.by devotion
(Bhaktigamya=119) and by loving devotion she: = can be pleased
by practising vows (Priyavrata=-770) and by repeating Her holy
names (Nimapzrzyagapr§t5~732). She is worshipped with five
objects viz. gandha, puspa,dhupa, dipa and naivedya (Pancasaitkhyo-.
pacErigi~950). She is reached through both the 'Bhavanas' (Bhava- i
nﬁéamyawlls) and Her nature can be known through the vedas :
(Vedavedya-335). She is the most right path and easily attainable .
(Sobhandsulabhagatih-683). Moreover,she can be attained by the

merits (Punyalabhya-543).

¢) From the Vedantic péint of view :

The LS. also describe the Goddess Lalita as the Parabrahman
hence the means of attaining Her are also similar to the vedantic ‘
tenets. She is to be worshipped by offering one 's own conscious-
ness as an oblation (Caitanyarghyasamaradhya-918) i.e.identifying
one's ownself with the Highest Being. She is t0 be worshipped
by contemplating upon the Self within (Antarmukhasamaradhya-870)
as Her attainment is extremely difficult for minds that pursue

external objects (Bahirmukhasudurlabha-871). As she is not
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different from Brahman she is known through all the Vedantas
(Sarvavedantas afivedya~645). . '

d) From the Tantrie point of view :

The following names describe the Tantric modes of worshipping’
the Goddess. To worship the Goddess properly one should resort
to the method of the Mahayaga and the Rahoyaga (Mahayagakrama-
radhya-230, Rahoyﬁgakramgrﬁdhygwasl?. She is to be adored by
means of sixty-four ceremonies (catuggagyyupacarEthZ-zss). She
is worshipped in the female organ or in the orb of the sun
or by the syllable ‘e' (Bhagaradhya-715). She is to.be propitiated.
well by means of the ten mudras (Dasamudrasamaradhya~977). She »
is worshipped by the foilowers of(both the right and the left path?
Hence. : she.can be attained by following either of the above pathsf
. (Daksinadaks inaradhya~977). The Vamacara or the Daksinacara is
the way to reach the Goddess (Savyapasavyamargastha- ). Again
she is pleased more by the adoration of a married woman i
(Suvasinyaracanaprit39971). Further the'bindu’ is the place where ’

she dwells for ever hence one: .- should adore the Bindu with

offerings then she is greatly satisfied (Bindutarpanasantu§t3~971)u

This is how the above group of names describe various

modes of worshipping the Goddess from the various points of ~view.:

(VI) The Goddess Lalita's greatness and superiority :

The detail scrutiny of the thousand names of Lalita affirm
Her greatness, prowess and superiority by describing Her Supreme f
form, various other forms, different functions, adorableness and

g0 on. But there are certain names which directly express Her
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greatness and superiority. Hence they are grouped herebelow,
These names establish Her greatness and superiority mainly

by describing (1) Hexr extra-ordinary qualities (2) Her supreme
deeds and (3) Her adorableness. Thus they are divided into above

three heads as follows

a) Her extra—ordinary qualities : It can be sub-divided into :

Her qualities in General :

‘She is the Highest enmergy (Par@saktih-572) as well as
the greatest energy (Mahasaktih-217). Thus she is identical
with Brahman (Brahm§¥§~821). She has great dominion (Mahﬁsimrajya?
-531ini~582) and has thorough rule over it as the great queen ‘
(Mahadevi-209). She is of great form (Maharupa-212) as well as
many forms (Bahurupa-824). She is the great reality (Mahasattva-
216) and Her influence is also greatly spread (Mahabhoga=-219).
Hence Her strength,rulership, might and intelligence are great
(Mahavirya-221, Mabaisvarya-220, Mahabald-222, Mahabuddhin-223).
She is the great attainment (Mahasiddhih-224).

Again, She is endowed with all the saktis (Sarvasaktisama-
yi-199) and ha&ing huge army (thatsen5~679) which is always
victorious (Jayatsena-788). She is valorous and wrathful (Vira-
899 , Pracag@§r827). Hence Her commands are never disobeyed
(Sarvanullahghyasasana~995). Further She is of resplendent form
(Prabhavati-393) and also of the form of the Sun (Mitrarupini-
565). Hence She is ' l.in the form of radiance (Prabharupi-394).
Thus she possassing light (0jovati-767) dwells in the sun's
disc (Bhanumandalamadhyastha-275). She has her faces in every

H} Py
direction (Visvatomukhi-780). She has the auspicious qualities

.- - O 7 O, - - - e - -



493
(Bhagavati~279). She is good fortune (Subhaga-761). She is
having sciences ar arts (Kalavati~327). Hence she is the treasure '
of arts (Kalanighih-797). She is strong (Pragalbha-938). She is
the famous one (Prasiddha-395) and of exalted fame (Udarakirtih-
843). She is having glorious compassion (R&jatkyp§-687) and pride -
of her beauty (Garvita-856). She is Independent one (Manasvini-
930) having ﬁigh mind (Manavati-931). Again Her prosperity is
great and exalted (vddama vaibhava-849). She is unfettered (Visrus
nkhala-834) and difficult to be controlled, attained, reached,
and also difficult to be worshipped (DurEdhérgEé77z) . Durlabba
-188,Durgama-189, Durga-190 and Duraradhya-771). Also She is
chaste form (PEvaanqti@~619) and considered as the prominent
(Agragagy5-553). Nothing is superior to Her (Anuttama-541)
as name is either‘equal or superior to Her (Samanadhikavarjita-
198). Hence She is an illustrious one(Mahaniya-580) worfhy
to be worshipped (Pujya-803) . She is a great object of worship
(Mahapujya—-213) hence She is adorable (Vandya-348) and adored
by three worlds (Trijagadvandya-627). Her deeds are over praised
(8adhu-711). She is always satiated (Sadatusta-921.,Nityatrpta~
566) and desired and worshipped by gentle men(Sistesta-411,
Sig?apﬁjitgrélz). Thus Her greatness is boundless (Ni?simamahimﬁry

429).

Hex gqualities similar to the Vedantic description :

She is the great delusion (Mahamaya-215): She is Omniscient
(Sarvajna-196) and Omnipresent (Sarvaga-702). She has neither
beginning nor’the end (Anandinidhana~296)and also She is of unthin-

kable form (Acintyarnpa-554) and other qualities described in
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the nirguna and aspect of the Goddess.

Her gualities from the Tantrie point of view :

Sher rests on the coach made up of five corpses (Paﬁcapreta—
maficadhisayini-947). She transcends all the tattvas (Tattvadhika- -
906) and sits on all these tattvas (Tattvasana-424). Hence She
is having great seat (Mahasana-229). She is the essence of all |
the mantras (Mantrasara-846). She is the. deity of Sarvasapari-
purakacakra viz. Tripures;?.' (787). She is the ruler of great '
yogis (Mahayogesvaresvari-225). She has owed her kingdom to
Mantrizﬁ. (bﬁntrix_:inyastar&yadhﬁl;—%ﬁ). She is the ruler of
those who Ffollows Vamacara (VEmakes;vari-MS) and also She rules
over 'Sampradaya' (Sampradayes:var'imno). She governs all the
Pantras (Sarvatantresi-724). She is the witness of the great |
cosmic dance of Siva at the time of total annihilation (Mahesvara~
mahakalpamahatindavasaks ixﬁ— 232, Mahapralayasaks ix'zi- 571). Also |
She is endowed with the six deitiés presidiﬁg over six limbs
(Sadahgadevatayukta-386). She dwells in the calcra which is
the king of the cakras (Cakrarajaniketand-245).

One of Her qualities in her association with knowledge or the

Yedas :

She is attained by knowledge (Jhanagamya-980) or known by
the Vedas (Vedavedya-335). Her glory is sung well in the~ Vedas
(S’rutisamstutavaibhava-%g). She is also proclaimed by all the
Vedas and S$astras (Chandahsara-844), §5$‘tra85r5~845). Siae is
having the pearl which is composed of all the Agamas (Sakala-

' -
gamasandohasukti Sampui.:amauktika—zsao ) and the dust from Her feet

7
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form 'tilaka' on the forehead of the Vedas (Srutisimantasinduri-
krtapadabjadhulika-289). Hence the Vedas explain Her commands

(Nijajnarupanigama~287).

b) Her supreme deeds :

The names describing Her functions also affirm her greatness °

and superiority She functions in many ways.

As_the creator of the Universe :

She is the creator of the Universe (Srstikartri-264,Janani-
823). She is the highest power (ParZéakti@-S?Z),and the great
mother (érimata) of universe (Viévam3t3v934) and hence She is
the mother of all (Ambika=-295, Mata=457). She is the origin
(root) of the world (Jagatikanda~325). Thus she is identical ‘
with Brahma,the creator (Padmasana-278, Vidhatri-337,) Savitri-699).
She is the prime cause of the universe and is identical with
the Hirnyagarbha (Sxargagarbh5~638). The whole universe is in
Her womb (Viévagarbh3~637). She creates many brahmandas by mere
sport (1515k1§ptahrahmEQQama§ga13),hence She is the mpther of
crbres of Brahmandas (Anekako?ibrahmaggajananinszﬁ). The
first creation i.e. epther, cames out of Her (Viyadﬁdijagatprasﬁgf

550) and then the whole universe.

As_the protector of the universe :

She controls as well as protects by sustaining the
universe (Niyantri-568; Jagaddhatri-935). She is the great Queen
) L™ T —.
controlling the universe (Srimaharajni~2). She revolves the

- .y -
universe (Visvabrahmapakariqi-SSQ)and the eycle of the samsara

[P P N T



(Bhavacakrapravartini~-843). She supports the universe (Viévadhéria,
1.13«759) by bearing the yoke that manages. it (Yugandhara-657).
Hence She is the supporter of all (Sarvadhara-659).Shea also
directs the differemt world to function (lokayatravidhayini-664).
Thus the Goddess is the protector (Goptri-266) and the preserver

of the universe (Raksakari-317).

As _the destructor of the universe :

She causes annihilation of the universe (Layakari~739). She
swallows the universe in one morsel (Viévagrasarsgo). Also
She destroys the univefse which was created and being protected
by Herself only (S'r'imats iﬁzh'ésanes:var'i-s). She consumes the whole
universe (Mahaéan§~753) and She swallows it in a big morsal
(Mahagrasa~-752). Thus She is the destroyer of the universe
(Saiharini-268 ).

Thus She is identified with the trinity performing the above .
three works (Trimurtiy-st) and also She by opening her eyes
creates the world and by closing,destroys it (Unmesanimigotapanna{
vipannabhuvanﬁvalg—zsl). Moreover two more fanctions viz,
Tirodhana and Anugraha (Tirodhanakari:-2¥0, Anugrahada-2%3 ) are
ascribed to Her. Hence She is called devoted to five functions.

(Paﬁcakytyapargyagﬁ—Z?q).

As the great Queen or Rulex :

e
She rules over the whole universe (Nikhileévar§~569) snd
! -
all the worlds (Bhuvanesvari-294),hence She is the ruler of
1 - K | .
all (Sarvesvari~202) and all the worlds (Sarvalokesi-758).

- ' - -~ I
Thus the Goddess Lalita is the Great Queen (Srimaharajni-2).She is.
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who reigns over the gods (Suranayika-463) . She is the ruler

L
of the gods (TridaseévarI—GZQ). Moreover She is the ruler of
the rulers (REjarEJeévari~648) and hence called the great ruler

(Mahes1-932) .

+ * - , —
She:. also governs the five elements (Pancabhutesi-949)
and rules over animate and. . inanimate things (Caracarajagannathe-

244).

As the destroyer of saisara and ignorance :

She puts an end to the cycle of births and.deaths (Bhavana-
gin3~175). She is an axe to the forest of the samsara (Bhavaragya~,
ku3h3r1k3-114). She is the remedy (lit.destroyer) to the disease
of transmigratory existence (Bhavarogaghni-842). She is expert
in raising those merged in the morass of samsara (Sahsarapafikanir-
magnasamuddharagapag§1t5~880). She is showexr of neétor on the
forest-fire of worldly existence (BhaVadavasudh§v§§§i§~742). Also
she is the giver of rest to thosé harrased by birth, death.
and oldage (Janmamrtyujarataptajenavisrantadayini-g8sl). She is

R | -
the remover of noose (Pasahantri-811).

Mbréover 8he releases the persons from'the bondage who are
ignorant about the Reality (Paéupésawimocin3—354).Further She
removes the bondages of ignorant (Bandhamocani-546). She is the
destroyer of the idea of difference (BhedanEéini—l?Q) and the
douhts about the Tirue Knowledge (Saﬁéayaghn§-173). She is the
conqgueror of the ignormnce (Ajajetri-663). She, in the farm of
sunrays, drives away the darkness of the idea of ¢« ’rr2difference

from the heart of the devotees (Bhaktahardatamobhedabhanumadbha~-
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nusantatih~-404). She is the destroyer- of the darkness in the
form of nescience (Tamopaha-361). Thus She is a lamp in the

deep~darkness (Ajnanadhvantadipika-993).

As the destrover of demonss, calamities, death, sins, vices and

miseries :

She has manifests herself to accomplish the work of the gods
i.e. to destroy the evils (Devakaryasamudyata=-5). Hence She
controls the demons by slaying them (Daityaéaman§~696; Daityaha~-
ntri=-599). She also slays the demons like canda and munda.
(Raksasaghni-318, Candamundasuranisiidani-756). She also destroys
the evil forces (Avarada-639). Further, -<She: drives away all
the calamities (SarvapadviniVar193~913)“and puts aside the
obstacles (Vighnanasini~451).She is the powerful wind to the
thistle in the form of misforiune (Danrbhagyatulavatula=744).
She is kkller of time and death (Kalahantri-557). Hence She
wards off all the untimely deaths (Sarvamrtyunivarini-552).
Thus She is the destroyer of death (Mrtyumathani-181). Again
She is an axe to the tree of various deaths (M?tyudgruku§h§rik§r
749).

Moreover, She releases one, from diseases (Niramaya),who
worships Her. Hence She is the controller of all the diseases
(Sarvayyadhipraéamani-551). She is the thunderbolt on the

mountain of diseases (Rogaparvatadambholih-748). She is the
sunlight to the darkness of the oldage (Jaradhvantaraviprabha-

- -t - '
745). Also She is the destroyer of sin (Papanasini-167)especially

: v
in the kali age (Kalikalmasanasini-555). She drives away even
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the great sin. (MahBpatakanasini-214). She is the forest fire to
the forest of sins (Paparanyadavanala-743). She controls the bad

L] - ' 3
customs and puts an end to them (Duracarasamani-194).

Further,she destroys all the vices such as, attachment,
wrath, greed, self-interest, attraction and pride“(REgamathani-
157, ;{{'odhas:amanﬁi'-lsg, Lobhan'és;in'i—.l’?l, Mamatahantri-165, Mohana=
§ini-163, Madanasini-159).

She puts an end to the miseries and destroys them (Akanta-
860, Duhkhahantri-191).

As_the fulfiller of desires and the giver of happiness ete.:

She bestow upon every thing desired by her devotees (Vanchi~
tarthapradayini-989). She is the bopn-giver (Varada-331). She
brings all the means of objects (Sarvarthadatri-698). Also
She gives three Purusarthas (Trivargadatri~760) and also She
is the life-giver (Pranadatri-832, Pranada-783). She is the
fulfiller of desires (Kamadayini-63, Kamadhuk-795) . She also
gives happiness (Sivafkari-408). She always wishes good of her
devotées (Subhakari-682). She brings all the dear objects
(Priyafkari~731) as happiness, wealth, prosperity and gold
(Sukhakari-968) Srikari-127, Vasuda-670),Puskara-g804). She also
gives dominion (REJyadEyini—GSS). Moreover She bestows good
fortune upon her devotees (Bhaktasaubhagyadayini-117), She increa-

ses righteousness (Dharmavardhini-959). She also gives food
(Annada-669). Thus she increases both the wealth and the food

(Dhanaﬂhanyayivardhiniass6). She showers happiness and peace

upon her devotees (Sukhaprada-192,, Sarmada-953),and makes Her
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devotee happy (S‘armadayin"inlzs). She gives all the means of
objects (Purusarthaprada-291). Thus She like cloud-nourishes

the peacocks in the form of mind of the devotees (Bhaktacitta-
kekighanaghana=-747). She is the moonlight illuminating the ocean
of good-fortunes (Bhagyabdhicandrilka-746). She establish her
devotees in the thrones of big kingdom (Rﬁjap'iio:haniveéitanij'és'riti

-688).

As_the giver of liberations :

4

She leads her devotees to heaven (Sadagatiprada=-201). She ‘
bestows upon the bliss salvation (NirvEgasukhadZyin’i—390). She also
leads to. the Kaivalya state (Kaivalyapadadayini-625). She gives
knowledge of Reality (Jhanada~643). She also leads to the union
with Brahma (Yogada-654). She showers the samrajya mukti upon
her devotee (Samarajyadayini-692). She also gives knowledge
of Siva (S'ivajvﬁ"é.napradgyin'i-mﬂ.‘Thus She leads to the libera-
tion (Muktida-736). Moreover She gives heaven and salvation
(Svargapavargada~764 ., Makunda-838). She leads to the unlimited

salvation (Anarghyakaivalyapadadayini-926).

Miscellaneous :

She by her wonderful deeds puts all in puzzle (Sarvamohini-
703). She creates delusion even to diva. (Slambhumohin'i-'é)sé,).
She subjugates the Goddess Tripura (_‘l‘ripur'és!r'ivaéaEkar'i-,WB)
and she also subjugates all the worlds (Sarvalokavasaikari-697)
' She assumes forms by mere sport (L'il‘évigrahadh'a"ri{fi-%s).Though
She is the great eater (Mah’és;axﬁ-'i’m). She is never satisfied

(Anityatrptsa~815). She governs the army with its four divisions
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(Caturaﬁgabﬁleévar‘i—ﬁ&?l) and destrdys the heretics (Samhz:t'ééega-
pakhagga—355). She also destroys Dakga's sacrificial rite
(Daksayajiiavinasini-600). She is the life giving medicine to
Menmatha brunt up by lord Siva (Haranetragnisandagdhakamas anji-
va,nangadhﬂ.x—ss). She delights those who suffer from the
triple fire of missery (Tapatrayagnisantaptasamahladanacandrika-

-357).

-
Further, she establishes the order of castter and asramas
-1 - -
(Varnasramavidhayini-286). Also the incites all to right action

(Sadacarapravartika=356) .

She, due to all such wonderful and supreme deeds, called

the performer ofw wonderful deeds (Adbhutacaritra-988).

¢) Her adorableness :

The Goddess Lalita is worshipped by divinities and .

devotees is described herebelow by this group of names.

She is worshipped by Manu and Kubera who are considered

to be the kliing of kings (Rajarajarcita=-305). She is also
worshipped by the Trinity and Indra (S'iVarEdhy'é-zLOs, Haribrahme~
ndrasevita~-297). Her glory is praised and sung by Brahma, Visnu
and Indra and other gods Brahmopendramahe ndramahendradidevas afistu-
tavaibhava~83). Even Visnu serves and worship Her delightgul |
for ever (Kamal'é,kganigevif"é-sss) . The Goddess Laksumi and
Sarasvati atténd Her 2with chowries on her left and right
respectively (Sacamararamavanis avyadaks inasevita-614). Sarada
" the Goddess of learning, worships Her (S"é.radEr'édhyE«-lz:%). She is
also propitiated by Indr'ép'i, the daughter of Puloma (Pulomaja~-

,..ﬂ,,rpit'érz,&s}&..élso the. ¥2ma agnd Gandharvas serve and adcre-her
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(Kamapujita-375, Gandharvasevita~636).Rambha, the beautiful

maiden of the heaven and othexr apsaras also bow dowa to Her.

(Rambhadivandita~741).

Mbredver,the sages,scholars,sanaka and others meditate
over and cworship. Her (Tapasaradhya=-359,, Budharcita-825,
Sanakidis amaradhya-726). The groups of Brahmanas worship Her:
(Dvijavrndanisevita-423). Thus all the Gods and divine sages

sing Her glory (Devarsiganasaighatastuyamnanatmavaibhava-64).

Hexr: adorableness from the Tantric point of view :

She is surrounded and worshipped by the sixty  four crores
of Yoginis (Mahacatuhsastikotiyoginiganasevita-237). She is |
also propitiated by her husband, Mahabhairava (Mahébhairawapﬁjita—g
231). Again, Her ganas like Martandabhairava and Ksetrapala, !
also praise.  and propitiate Her all the times(Mgrtaggabhairavara-
dhya~785, Ksetrapalasamarcita-345). All the fifteen Nityadevatas
of tithis beginning from the Pratipada to the Pirnimaworship.

Her (Pratipadamukhyarakantatithimandalapujita-610).

She is also adored by Lopamudfé,one of the ardent devotees
of the Goddess (Lopamudrarita-647). The Viras,Gubyakas and the
followers of the Kaulamarga meditate upon and adore Her for
ever (Viraradhya-777, Guhyakaradhya=-720,Kaulamargatatparasevita—
441).

Thus the above names show how the Goddess lalita is
worshipped by all the Gods,sages and Her devotees. Hence all
the names expressing Her qualities, functions or adorableness

show the greatness and superiority of Lalita over all the Gods.

ERRT T A
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Thus the foregoing scrutiny of the thousand names of the
Goddess Lalita clearly indicates that these thousand epithets
pertain to the different aspects of the Goddess Lalita. In short
the IS. reveals the Goddess Lalita as the ultimate reality, and
jdentify Her with all other Goddesses. She is the Absolute
reality which causes, sustains and destroys the universe.

Without Her with nothing moves even the divine trinity, Brahma,
*Jisfr.xu and Mahesa. There are innumergble partial manifestations

of the Goddess such as Svaua, Svadha, Santi,Tusti, Pusti,Buddhi,
Mati and others. Though,she assumes all such forms she is formless)'
(Nirakara). She is the individual self as well as the Highest |
Self. She is the @itsakti representing the essence of the
individual self and also known as the Kundalini. She is the
unmanifested (Avygk?tz)g,prak§ti as well as the manifested
prak;ti.

Thus the thousand names strung together in the IS. refer to

'-va
almost all the aspecis of Sakta philosophy.
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For detail description of war vide, Lalitopakhyana,XI,
(LPa}BB, pp078”86)0

Similar description we find in the Sau.lah. V.8, cf.

"Sudhas indhormadhye.....".

‘ ]
This also corresponds to the description of five Kosas

described in the Upanisads.

r .. | -
Here Srinag@rg,may mean the Sricakra which is the permanent

abode of the Goddess Lalita.

Her act of slaying of Bhandasura also falls under this

group, but to avoid repetition it is not included here.



