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DIYY^im
After discussing the general rules regarding the applica

tion of an ordeal> we shall now discuss here the procedure of the 
ordeals(Divyavidhi) described in the Dh.works* She procedure of 
any ordeal can be divided into three stages, (l) The Preparation 
(2) The Ritual and (iii) The Trial.

(i) THE PREPARATION 5

Ordeal requires preparation before the .trial could be 
conducted e.g. In the balance ordeal» one has to prepare the 
balance’, in the Fire ordeal, the iron-ball is to be heated, and 
the necessary circles are to be drawn* in the water ordeal, 
proper site on the bank is to be selected, an arch is to be 
erected and so on. Similarly in other ordeals also we have to 
make some preparation. Observing fast and taking bath by the 
Pradvivaka and the accused person also come under preparation*

In this respect, we find that in the earlier days, only 
the person undergoing the trial was asked to observe fast, take 
bath and be present for the ordeal with wet clothes on* ^ In 
the later days of the elaborate procedure, the Pradvivaka is 
also required to undergo these preliminaries.

The Pradvivaka should be a Brahmin well-versed in the
o

Vada and the Yadahgas, possessed of factual knowledge, calm and 
composed, without any enviousness, adhering to truth, pure and

234. Yisnu,12.33, Ya3,II.97
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alert, sympathetic to all beings. He should observe fast, brush
his teeth, take bath and with wet clothes on, he should offer

i 235adprations to all the deities with due procedure*

He should administer the ordeal to the person who observes 
fast for three nights or one night and thus after getting puri
fied presents himself with wet clothes on.^**

She Hit. here points out that the option regarding the 
number of the days for which the person is required to observe 
fast should be decided on the basis of the personal health of the 
accused person and the seriousness or the lightness of the pur
pose for which he is tried. Of course, the rule of observing 
fast applies to both, the Pradvivaka and the accused person* '

(ii) THB RXjPUAL 8
Phe Pradvivaka should conduct all the activities of the

0

trial just as the Adhvarya. would do in a sacrifice?-58 Phe simile 
thus stresses the importance of the ritualistic part of the
ordeal.

&&&■<*& sj^ £owvr-/1
ii mt nitcn-ioz)

236. Pit.4i. N ^ . *ti> s*s*ye$-i&5.
237. f^tfTR^^bTT af(J-£T=>h7c1 <r=£rbf-ZT 3VF

&r°*T: t cfrsiI
(*Hh an 'ftZfi-.jri'r

238. Pit.20.
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The rituals to be performed at an ordeal can be divided 
into two parts* (a) Invoking the deities and offering due adora
tions* (b) offering oblations in the fire, (a) is personally 
conducted by the Pradvivaka while (b) is carried on by the 
various priests*

The Pradvivaka should invoke the gods to the aecompani-
m

ment of music played on musical instruments and the beatings of 
the drum and offer sandal wood paste, flowers and other anointments. 
Folding his hand, he, facing east, should invoke Dharma along- 
with the company of the Lokapatas (guardians of quarters)
Adityas, and the Maruts with the words, *come,come, oh god ffiharma 
be present at this ordeal* *

Having thus invoked Pharma at the ordeal, he should 
assign places to the subsidiary deities* Having assigned places 
to Indra, Prete^a(Yama), Varuna and Kubera in the Hast, South,
West and North respectively; he should assign places to lokapalas 
such as Agni etc. in the corner-directions. He should then 
contemplete these deities having various colours i.e. Indra 
as yellow, Tama as dark, Varuna white as marble, Kubera as 
golden, Agni also golden, Hirrti as dark, Vayu as smokey, and 
Isana as red* After this, he should invoke (a) 8 Vasus (b)
12 Idityas (c) 11 kudras (d) 7 mother goddesses (w) Ganesk
(f) Maruts Og) Durga*

All these deities should be invoked by repeating their 
individual names.
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(a) &J1S£§

Place assigned

s Dhara, Dhruva, Soma, Apah, Anila, Anala, 
Pratyusa, Prabha&a*

s South of Indra*

(h) IP ADITO.S s Dhatr, Aryama, Mitra, Varuna, Amsfe, Bhaga,
Indra, Yivasvan, Pusan, Parjanya, fvastr, 
Yisnu.

* * »

Place assigned t Between Indra and Isana.

(e) it httpras s Ylrabhadra, Sambhu, SirXsa»(-of great fame),
Ajaikapada, Ahirbudhnya, Pinakin, Aparajita, 
Bhuvanidhfssara, Eapalin(-the lord of hosts), 
Sthanu, Bhava*

Place assigned 8 West of Agni.
\

(d) 7 MOTHER GODDESSES l BrahmX, MaheefvarX, Eaumari, Yaisnavl,
KahendrX, Ggmunda, Yarahl.

Plaee assigned 8 Between Tama and Hirrti.
(It must be pointed out that the seven mother-goddesses 

are often described as the embodiment of several passions)*

(©) assess SAEB^A s Place assigned s Horth of iffirrtl.

(f) ft s Pavana, Sparsana, Vayu, Anila, Marut,
Prana, Prahesa, and Jiva*

Place assigned s Eorth of Yaruna.
(YN quotes the names of Maruts from Smrtyantara as 

follows - Avaha, Yivaha, Udvaha, Samvaha, Nyavaha, Nivaha, 
Pravaha, JIvaha)*

(g) BURSA J Place assigned s to the north of Dhata
(i.e. the place of ordeal that is being 
conducted).2^

259. Pit.21-36.
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VM supplies us here the actual Mantras that are to be 

used for invoking the deities and contemplating them as possess

ed of the colours. She digest points out that **In the beginning 

the accused person should declare the auspicious place and the 

moment of performing the ritual of the ordeal and should declare 
the purpose in mind (Sahkalpa) for which this whole ritual is
undertaken e*g. *1 would now perform such and such r&ieSL for

, *

knowing the purity of the self •..’and ask the Pradvivaka and the 

priests (Etviks) to undertake the responsibility of performing 

the whole ritual by presenting the® pieces of clothes.

According to Bhatta(Raghunandana) after tbds, the 
Svastivacana also may be performed, VM points out.2^0

y<f
She Mantras given^VM (pp.63-66) are given in a tabulated 

form. (See Page - ift*- )•

Offerings offered to the deities *

Pit. points out that the Pradvivaka should first offer 

several items of worship from Arghya to ornaments to Dharma and 

then to the subsidiary deities. After this, all the deities 
(i.«s* from Dharma to Durga) should be offered Sandalwood paste, 
flowers, incense, lamp and Maivedya.2^"

240. R7T-. 4-nSaTT dbf^r

flTTrfWir^Plfi I VM fch. •

We find that Baghunandana also recomends Havagrahapuja 
to be performed in the beginning, since the rites of 
Divya come under Kamyakarma. Vide.... 3^ <^7>-q>V<rT

kA 4Hg? cqrr rlH ' •*hsf ^T^TTWrf I 3'-^T
s\ -=*!>-# ofr^jpsnQ-tr ii-’ 3>T p

241. Pit.37
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Hit* explains this as follows s- After invoking Dharma 
with words •Shi* ,ehi.. ** etc, the Pradvivaka should, offer Arghya

*0 4 *0(water offered hy way of respect) Padya(offaring water for wash
ing feet), Acamanlya (sipping water for rinsing mouth), Madhu- 
parka (a respectful offering of honey, curds etc), Snana(bath), 
¥astra(clothes), Tajnopavlta(sacred thread), and ornaments like 
Crown, golden bracelet etc, muttering the words ’Dharmaya arghyam 
kalpayami namah (I prepare these offerings to Dharma. Salutations 
to him). In case of the subsidiary deities like Indra etc., he 
should repeat the name of each deity in its dative form preceded
with Pravana (e.g. Om Indraya Kalpayami, Indraya namah) and offer 

© ©
offerings from Arghya to ornaments according to the appropriate 
-ness of the item offered to that particular deity*(Padarthanu- 
samayena)2f2 *

fhis if further made clear by digests SC»YM,SV etc. by 
pointing out that the offerings offered to the subsidiary deities 
must be according to Padarthanusamaya and not Kandahusamaya, which 
means that the offerings must be offered looking to the appropria
teness of the item offered and not promiscuouslyjfi.e. following 
the words of the Prayoga]e.g. ornaments being particularly appro
priate to female, the Bhusana is to be offered to Durga alone 
amongst the subsidiary deities. Arghya is thus offered to all 
the deities from Indra to Burga one after another} then Padya;then

242* rpjr McH'hr&fcfrnl^cir

^UTcfr^h ^raiTTpWr <CHT SfTify-

' H’̂errs

4(|i



i 185

Aeamarilya and so on, tout Bhusana only to Durga. After this, 

sandal-wood paste, flowers, incense, lamp and Naivedya should 
toe offered to all.245

If these deities are offered Arghya etc. promiscuously

the necessary 'togetherness of all the deities(sahabhava)'will
,, 244not be achieved, points out vP. ^

She flowers and sandalwood paste offered to Dharma must 

be red while in the cases of the other deities they may toe red 

(if available) or of any other colour since the texts do not 

prescribe any specific colour for them.

(to) Offering oblatio^a in fira

Afger offering adorations to the deities toy the Prad- 

vivaka is thus over, the priests are asked to offer oblations 

in fire. Pit. says- Brahmins expert In Tedas should perform Rom 
in four directions with Ajya (clarified butter) Havi(Caru) and 

Samidh as the substances of the oblations, reciting Slvitrl 
mantra with Pravana in the beginning and Svaha at the end.2^

Mit. explains this as follows :- Pour priests should 

perform Homa in four directions. Ihe oblations should be offered 

in the laukika igni (i.e. Agni kindled for the purpose and not 

any of the three famous Agnis) reciting Gayatrl Mantra (fat

243. ^£4" ^Tf^r^f^atrf^nv/r -*r *tI
Sc. v pis 4.

2-Hh £F*-M 1 cfoT 'T'VPh 1 gjp I ^jTTo>T—

VTaiTW^TrRT 1:^7UT€TS 1 VP p SC f 2-51.

ZH&. fit 2.8
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Savituh etc) beginning with 3?ravana(0m) and again Pravana(Om) 

ending Mth Svaha. Bach of the three substances* Ajya, Havih 
and Samidh must be offered for 1Q8 times*24^

In this respect, the SC quotes the general rule that 

when no specific number is mentioned* the thing should be done 
108 times*247

Following the instructions in the DevTpurSna, the number
of the oblations offered may be 108*28,or 8 as per ability of

248the person, points out DT*
/

It must be jwimtai. out that the Mit. expresses above a 

view that eaeh of the three substances should be offered separa
tely...Most of the digests also have1 favoured the same view,, but 

Raghunandana, the author of Df, holds that all the three subs
tances should be combined and offered collectively. Nllakantha 

the author of W has however refuted • his arguments and has supp

orted the view of the Mit.

According to Raghunandana* the three substances i.e.
Ijya, Havih and Samidh should be thrown together on to fire

j, 040 —as is done In the case of Sahnayya offerings. Sannayya is

2-46 ^rTZfJ- ifjQ- a-ffSfgjh

jpTt -MTiTref
i yuh a*

a.47 / JT*T4*(r-*t7tr*P£r-£rr &j7RCJ
finT -tQcM*rt<Ir{ I SC f, ■ 2-52-.

2-4 8 g, ‘ £m*r ^rrOP*i?*h€ *rJ~r£ ) zfjn=/t

ofr nJ r^r}
3>T- l^-S'SC ■

2-^0. 4^vr^.^TsrifliPr^r^n<^'^V ftidrefr 3/^KfTirrf ^f^TK Tff 1 
STtT W ^crxr^^*-$rv\T«p>6TJ-tt;I J)T. f>6~gc...
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the mixture of Dadhi and Pay as* They are combined into a single 
offering because both of them are offered to the same deity(Indra). 
Ajya, Havih and Samidh in the present case are also offered to 
the same deity (i.e. Dharma as principal and Indra and others 
as subsidiary) and therefore all the three should be combined*
In doing sot we achieve what is technically known as Tantra (i*e. 
avoiding unnecessary repititions and achieving togetherness of 
the actions).

NUakantha points out that Dadhi and Payas could be ' 
combined in the Sannayya offerings because (i) they are offered 
to the same deity and (ii) The same kind of wessel( Juhu) is used 
in offering them. In the dase of the three substances under dis-

— ^rr%| VAcuss ion we find that Ajya is offered with fete*-, Havi with Sruva 
and Samid by hand and therefore the three substances are of 
different nature requiring three different means. Therefore 
the principle of Tantra is not applicable here. All the three 
should therefore be offered separately.The ritual of the 
ordeal ends with these offerings.

Daksina should be paid to the priests after the whole 
ritual is over.

After this, we find that a letter known as Sirahpatra 
is tied on the forehead of the person. The actual charge for

250. •gpttrzrafrfN'
r) 2il;p7t>ri |rt ) 3-11 •i^PJlT=f &Tr^"^ ^7*^"

'fppr-fh [ gsr -aTSorwr-"
- H<r*1 rfT flft l ym.
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which the person is undergoing the trial is written on the

letter alongwith the following Mantra* 'The Sun, the Moon,
, •

the Wind, Fire, Heaven and Earth, Waters, the Heart, Tama,

Day and Eight, the two twilights and Dharma know the deeds 
of Men,251

In some cases, the mantras with which the person 

addresses the deity of the ordeal are also written on the 
S-Lrafipatra. These mantras usually contain, the signs of the 

success or the failure of trial*

This is the procedure common to all ordeals. With 

respect to the ritual of ordeal, we may observe following 
points s- (i) These rituals help in heightening the religious 

sentiments of the person., They thus help in enhancing the 

psychological effect of the trial. The ordeal thus becomes 

a religio-psychological test, (li) With so many rituals the 
test turns out to tfee mainly a religious performance. $he 

person would therefore willingly undertake it. (iii) Parti

cularly with the rituals, the ordeal becomes an elaborate and 

costly job involving a variety of men and matter. This may 

serve by itself as an indirect check over the mass-practice 

of the ordeal.
s

2-51- P-Ch 3
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We will now discuss the procedure of the nine ordeals in 
the order given by the Dh.writers. The order is s- (l) Dhata 
(Balance), (2) Agni(Fire), (3) Jala(Water), (4) VissL(Poison),
(5) 2Wa(Sacred libation), (6) Tandula(Rice grains), (7) Taptamasa 
(Hot coin), (8) Phala(Ploughshare), (9) Dharnadharnau(the orddal 
of Dharma and Adharma}2^2

THE DHATADIVTA( TBIL QRDBAI* BY BAMCS) i

Dhata or Tula is an important ordeal in the Dh.system.
It is mainly developed as a model ordeal2^ and is placed first 

in the list. All general rules regarding the procedure of an 
ordeal are therefore explained with reference to the Balance 
ordeal. This ordeal has a very simple form. It does not involve 
any risk. Probably from this point view only, the Dh. writers 
must have considered this ordeal worth developing as a model 
and an all-purpose ordeal*

The Dhata or the Balance is a typically Indian ordeal 
which symbolises the very concept of a judicial goal i. e. weigh
ing the truth against falsehood. It is in fitness of things, 
therefore, that the Indian jurists develop It as a model ordeal.

The SataPatha-Br. speaks of the balance in connection 
with the weighing of man?s good and evil deeds in the next and 
in this world.2^ Though this differs very considerably from 

the balance ordeal discussed in the Dh.works, its influence In
the the development of the ordeal cannot be ruled out.
252.Br.10-11. “ “ "
253* erz «rri s c % H 3
254*s£t.Br.ll.2.7.33
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She Balance ordeal emerges with the significant deve
lopment of the Indian law* Shis ean he explained as followss- 
If we study the evolution of the Indian law, we find that the 
period after the sutras and before the formation of the smrtis 
forms an Important stage by itself* Bventhough, the law was .* 
sufficiently developed in the sutra age, this was the period 
when various concepts of the positive law(Vyavahara) were 
becoming clear. It was also an important period for the deve
lopment of the law of evidence. In this period various human 
proofs evolved and developed. In this period only, we find 
that the ordeals are regularly put under evidence, side by 
side with the human proofs and are treated as a regular means 
of proof. It was a stage when the idea of weighing of proofs 
and deciding its relative strength was getting clear. It is 
this idea of weighing which must have also given rise to the 
idea of weighing a person in a balance for the truth. ®he 
Dhata or the balance ordeal thus symbolised the idea of wei
ghing which was dominantly developing, particularly in the law 
of evidence. Ihe developments are found crystallised in the 
laws of Visnu and Yaja It is to be noted that Visnu and Taj. 
are the first writers to discuss the set of fire ordeals with 
Balance as the first and the model of all the ordeals.

Referring to the Dhata ordeal DR H.C.Senagupta observes-
a

*from this discription one is reminded at once ef the famous 
writing on the wall of Belshazza*s dream, ’you have been 
weighed in balance and found wanting*, that probably indicates 
a custom in Babylon of weighing accused persons not dissimilar
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to the ordeal by balance as described by Eat* It may be that 

this practice was borrowed by one community from another, or 

it may be, it was an institution common to all races inhabi- 
tatlng from India to Palastine. No one knows*' •2'*'*

It is not possible, to say anything definite whether 

the Balance ordeal was known or practised by the other people 

also, but the Dhata-divya discussed in the smrtis appears to 

be typically Indian. A. 2. Crawaley who has written on the world 

ordeal has described the 'Indian Balance Ordeal' as a curious 
ordeal*2^

%e ordeal by Balance has two names (i) Dhata and 

(ii) Tula* In fact, Tula is the beam of balance and Dhata 

is the cord connected with the centre of the balance(compare 

Dhadta in Marathi), but the words Tula and Dhata also signify 
the whole apparatus which is prepared for the purpose*^, and 

therefore are often used as synonyms*

Pit. explains the word Dhata as follows «- *The letter 

Dha indicates that the balance is the embodiment of Dhaima, 

while Ta stands for the wicked person. This is known Dhata 

because it points out the guilt of the person when held in its 
scales.*'2^®

The balance is called as Tula because the person is 
weighed (Tolyate) in it?^ The Kkh has however explained the

255* M.O.SenaguptasSvolution of ancient Indian Daw* p.64 
256* BS2,Tol.IX.p.511 ^ '
257* rpjr>jpf sKsfwrafe./ sc ^ 2.145} ^rrdrff

258. Pit.56.
259* Bar.suggests the etymology in, 278.

A crr\



word as follows : *3?he letter Su stands for magnanimity, while
♦

la for the lightness of the thing. Since there is a happy 

combination of the magnanimous and the light in this ordeal, 
it is known as Sula.*260

She Balance ordeal is magnanimous because it is the 

main ordeal, the model ordeal which explains the procedure of 

all the ordeals, but it is very mild in nature* It is used 
for the weaker sector of the society* *t is thus a mild and 

magnanimous ordeal*

fhe Dh.writers have thus tried to bring out the signi

ficant character of the Balance ordeal*

Ihe Dh*writers have recommended a very free use of this 

ordeal. It is made available for the persons of'eveyy caste 

and can be conducted in all the seasons. It is specially advi

sed for (i) woman (2) Brahmin (3) mutilated, agitated or the 

weakened person(Vikalah) (4) feeble persons and (5) the diseased 
according to Yisnu.2^ Yaj. adds (6) the minor (7) the old (8) 

the blind (9) the lamef^2 While Har.includes(lO) impotent

(11) Sick. (12) persons void of vitality (13) and the persons
263oppressed by calamities on all sides. According to Pitamaha 

the balance is particularly meant for the wicked person.2^

Considered from the point of view of the cost of liti

gation, the Balancd is used comparatively for the milder purposes,

though it is one of the major ordeals used for 'greater cases'.
260. Kkh 44 .3 94W - h o <:<*> : 1
261. Yisnu IX.23*
262. Yaj111.98.
263*' ^r-rsr tfvnvc1 a 1 cp nff&r tp# )i
264* Pit. 56. sa zscf-tfOj ym
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. Visnu points out that the Balance should not be execu

ted when the wind blows.fast. According to Bar. it should be 

tried only in the absence of rain. Both these conditions are 

obviously meant for the correct execution of the trial. Bar. 

recommends Sis'ira as the season for conducting this ordeal, how

ever we find that the Bh.writers have relaxed all the seasons- 

restrictions for this ordeal. It is thus available in all the 

seasons, fhe balance must be executed in the former part of 
the day.265

3?he balance must be executed on a plain and levelled 

ground. ^his condition is also important for knowing the 

correcti position of the scales in the trial.

Procedure 8

imR• #

Pour Hastas high and two Hastas wide balance must be 

prepared out of the wood of the Sala tree. Scales should be 

suspended on both the sides of a five Hastas long beam, fhe 

balance should be examined by the goldsmiths or the braziers.

Ihe accused person should be weighed in one scale against the 

weighing objects such as stones in the other. One should hold 

the two scltles in a level, mark their positions and ask the 

person to get down, fhe balance and the persons who superin

tend the weighing should be put under restraint by oaths as 

follows * the persons considered to be the killers of brahmins 

and the persons giving false witnesses will be the person belong
ing to you if you hold the balance wrongfully*.

265. Pit.16,17. *
266. BMS,5*
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*Gh Dhatal you are called Dhata because you are synon-
*• . •

ymous of Dharma* Only you know the things that are not known 

by men. This person accused in the litigation is not) weighed 

in you, and therefore be worthy of protecting him from doubt 

according to Pharma.'

Then the accused person should be mounted in the scale 

once again, and thus weighed, if he increases, he is pure acco

rding to Dharma*

If the scale or the transverse beam bracks breaks, the

person should be mounted again so that a definite decision
. . , 267can be reached at*

The ^persons who know the weighing by balance should 

mount the accused person in the scale, hold the scale at a 

level against the weighing objects, mark them by drawing a 

line, and ask the person to get down.

*0h Balance! you are created by gods, since the ancient 

times, as the abode of the truth. Oh Augpioious one! speak 

the truth and clear me from tbis doubt. Oh Mother! Bring me
pgo 1

down, if I am a sinner, and take me up, if pure*

HARADA
Pits should be dug two Hastas deep in the ground 

according to the circumferences of the pillars, the length of 

which should be six Hastas each. The transverse beam should be

four Hastas long, so should be the two feet (pillars). The
267 • V i s nu, X.Ivl3.
268. Yaj*. 11.100-102.



distance between the two feet(pillars) should be a little more 
than half* The transverse beam should be square and straight, 
made of Khadira or Tinduka wood and must have iron-rings at 
three places. She balance must be made up of the Khadira wood 
without any notches, whithered portions or any rents, but a 
similar Sams'apa or Sala wood also can be used in its absence*
The balance must be erected at the gate of the assembly hall 
or the royal palace or on a cross-road of a temple. The balance 
must be planted firmly in the ground and must be worshipped by 
offering sandal wood paste, garland and other ungents, as also 
the curds and the rice-grains, and should thus be made auspi
cious and sanctified by the fragrance of the oblations and the 
recitations of the mantras. Attended by the lokapilas invited 
for the protection of Dharma, it should always be executed 
in the presence of many persons. The two scales should firmly be 
suspended from tea the two hooks of the beam of the balance. The 
person should be weighed in one scale agatinst the stones in 
the other. The person must be seated in the northern scale and 
the stone in the southern scale which may be filled also with 
bricks and clay. The experts should watch the positions(of the 
scales) of the first weighing. The expert knowers of the weigh
ing machine, the goldsmiths, merchants and braziers should 
observe the positinn of the beam. Having first weighed the 
person and marked the position of the scales, they should bring 
him down from the balance.

After having tied the s'irahpatra and put him under 
restraints of oath, he should be asked to mount the balance 
again when there is neither wind nor rain. When the person thus



136
i

i :l
t *

^mounts the balance, the brahmins should address (the balance) 

as follows s

*Ohl Balance! since you are synonymous with the Dharma, 

you are called Dhata* You know the sins and the good deeds 

of men. This person aceused in this litigation is weighed 

by you* Oh Balance! you surpass the gods, demons, and the 

men in truth. You are created by the gods as an abode of 

truth, and therefore, Oh auspicious, one.* tell the truth and 

make me free from the doubt* Bring me down, if I am a sinner, 

or hold me up if you know me as pure.

In this way, when the balance is addressed in the pre

sence of the lokapalas and the gods, the person should mount it 
again. He should then be held(in the.balance) and observed.

Thus weighed if he increases, he is undoubtedly pure, but if 

he is equal or is losing, he is not pure(i.e. guilty If. If there 

is any breaking in the transverse beam, or the scales or the 

iron-hooks or ropes, or the supporting beam, he should be 
declared as pure*^^

*

HlRADIYA -MAHtJSAMHITA -

The king should get prepared according to the recomm

ended specifications, a Sama balance of 4 Hastas size, with scales 

suspended at the (two) ends. The two pillars should be erected 

together south and north and the transverse beam (Tula) should 

be placed on it. The balance streched east and west must be well

269. Ear.260-267, 271-284.
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-assembled with iron ring at the middle. The king should get
27©the balance approved by the two litigents.

BRHASPAfl—r ...............

If the accused person weighed in the balance finds

himself less, he loses the case, but if he is equal or more at

the second weighing, he wins it. If there is breaking in the

transverse beam or the balance or the hooks or the ropes, that
271may account for the guilt of the person.

KAgYAMA

If there is breaking in the scales or the balance or

the ropes and thus if there is any doubt regarding the correct
272operation, the person may be tried again. 

pitImaha

(Che balance must be facing east and must be erected 

firm on a clean ground in a famous temple, or on cross-road or 

at the gate of the royal palace. A white-washed, wide and high 

balance-house may be constructed so that the balance in it my 

not be disturbed by dogs, candalas or the crows. Protected 

by watchmen, it must have doors and must be equipped with 

fire, water(and grains of rice or barley).

Offering salutations to the Lokapalas, the thoughtful 

persons should prepare the balance from a sacrificial wood, 

cutting it with the mantra used for cutting a sacrificial post.

270. MS,4-7(a)
271. Br.lg-19.
272. Klrt.440.
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The Somya and the Tahaspatya mantra may he recited for the 
purpose. The balance must be of S 4 Hastas size# so should 
be the two pillars. The distance between the two pillars must 
be two hastas and a half. Two hastas of each of the pillar 
must be hurried in the ground. The transverse beam must be 
strong and stout and should be square and straight. There 
should be three hooks at three places.

Arches, ten angulis higher than the balance must be 
constructed on two sides of the balance, and two pendulums made 
of clay and string must be suspended down from the arches, 
touching the heads oft the balance.

Two scales must be hanged on two sides. A brahmin with 
a composed mind should strew grass (in the scales) with its 
points turned towards east. The person undergoing the trial 
must be weighed in the western scale, while the other scale 
must b£ filled with white clay which has not got bricks,ashes, 
stones, skulls or bones mixed with it.

Experts in weighing by the balance-machine such as gold
smiths, merchn&nts or the braziers must be appointed as exami
ners. The examiners should adjust the balance in such a way 
that the pendulums should touch the two heads correctly. The 
learned person should then pour water on the balance. A Sama 
balance is one in which the water so poured does not flow 
down. After having weighed the person(in this way),he should 
be brought down.

Folding his hands and facing east, the Pradvivaka should 
address the balance, *0h Dhatal you have been created by Brahma
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for testing the wicked person* Dha in you indicates that you 
are the very embodiment of Dharma, Ta indicates the wicked 
person, and since you declare(Bhavayase) the(guilt of the) 
person held in you, you are rightly known as Dhata* You know 
the sins and the good deeds of all beings, and Oh Balance I 
only you know that which is not known by men. This person, 
accused of a charge, is being weighed by you. Be therefore worthy 
to protect him from doubt according to Dharma.

A senior Brahmin knowing astrolog-y should observe time. 
The experts knowing the time of the balance ordeal have reco
mmended five Yihadis as the time(for watching the movements

•o

of the scales).

The king should appoint pure and nongreedy brahmins as 
witnesses who speak the facts observed by them, and the result 
regarding the guilt or thev innocence of the person must be taken 
according to their words. If the person increases, he is pure 
according to Hharma. If he is less, he is not pure. According 
to some, the person is considered to be guilty if the s® two 
scales remain equal,but if he is thus equal,he should be consi
dered as less guilty, If he loses,.then of course, he is more 
guilty and if he increases, he is pure.

The king surrounded by gentlemen should honour the
person declared innocent. He should satisfy the priests, the
Purohita and the learned persons with Daksina. He must give a
duly signed certificate of acquittance to the person and should

....-273 -banish the guilty person from his kingdom.
273. Pit.43-65.



200

YYA3A

If the person goes down he is not pure* if he' comes up,
/

he is pure* If he Is. j§ equal then aefem he is impure. Shis is 

the rule regarding the guilt (or the innocence) of the person.

If there is any breakage in the scales( or in any other part of 

the balance) the person must be weighed again* She decision 

can thus be reached at when all the doubts are clear.

EATIMARIKAKHAffDA
9 9

Swo trunks(Mon dakadvayam) of a sacrificial tree must be 

erected on a plain ground in the south-east direction. She 

trunks must be seven hastas long, out of which two hastas should 

be dug in the ground, so that the seen part of the trunks on 

the ground would be of five hastas. She distance between the 

two trunks should be of four hastas.

A strong piece of long should be placed on the two trunks

and a Tula of the size of 4 hastas, made of Khadira, Arjuna,
S'imsapa or ^ala^wood, not having any notches, must be firmly

placed on it. Similarly, two scales must be suspended from

the tula. ®he dhata can also be prepared on stone pillers.
©

A merchant or a goldsmith or a brazier, who is equal $ i.e. 
impartial) to a friend or a foe must be appointed for holding 

that balance with following words s ‘Ihe persons who are known 

as the killers of Brahmamor those killing women or infants 

will be the persons of him who holds the balance in a wrong way*.

fhe accused person who has observed fast and knows 

(what he is doing) should be weighed in one of the scales and

274* Tyasa* 4-5*
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pure-white sand in the other by the wise person. Bricks ashes*
\

stone, skulls and bones should be avoided as the weighing objects. 

After weighing the person, for the first time, he must be brought 

down from the scale. A letter (of accusation) should be tied 

on his head and he should be weighed again.following Mantra, 

which is given first by the self-bom one, must be written on . 

the letter. 'The letter Tu is'always for dignity, la is for 

its simplicity. Since there is a combination of dignity and 

simplicity you are known as Tula. Oh Auspicious.one.* Free this 

accused person from doubt.

The person with letter on his forehead must be weighed

second time, and if he weighes more, he is pure according to

Bharma. If he loses, he is not pure, this has been said by the

knowers of Dharma. If there is any breakage in the scales or

in the Tula, the person may be weighed again. In this way, the

doubtless knowledge should be gained, and the injustice should

not be hidden. All this should be conducted on Sunday after
275having worshipped sun. '

, We thus find following important points to be studied 

in the Balance ordeal i-

(A) The Preparation of the Balance s (i) Type and size of the 
wood, (ii) %e design of the weiring machine, (iii) Other 

arrangements.

(B) The Trial I- (i) First weighing of the person against the 

weighing objects and marking the positions of the scales. , 
(ii) Conducting preliminary rites, (ii) addressing the

275. Kkh. 44.28-42. ' ” !



ordeal with proper mantras. (iv) re-weighing the person and 

watching the movements of the scales*

(C) Betrlal - The conditions for-

(D) Signs of the success or the failure-of the trial.

(A) The Preparation of the Balance

(i) She tvne and size of the wood -

According to 7isnu the balance must be made of the Sala 

wood. Nar. recommends Khadira as the principal wood, but Samsapa, 

sgla and other varieties can be used as alternatives in the ab

sence of the principal one* Other varieties include Arcana,

Tinduka (Ebonite or Timber), Timi^a, and Baktacandana. These
—also, if selected, should not have notches, points out Asahaya* 

According to Pit. however any wood that can be used for a sacri- 

fieial purpose (i.e. for preparing the sacrificial post) can 

be used for preparing the balance*

The required wood, must be cut by reciting the due vedio 
mantras. Ihese are *Osadhe trayasvainam* and 'Svad^te mainam 

himsih*, (Va;j.Sam*IV'*l) **^ ^he other matras to be recited are 

the Somya mantras i.e. ’Somo dhenum Somo arvantam* etc(BT 1*91*20)

276. I ^ I fT77f£p-Jc£-
) -gxT<rwft)~ 4-j<*ir<=£rz?:~nSunlfr |

cjvLeste^i &KA7A.

2.77 -sjxrsrcfFfer^T si ar-i^vrffrcMrfk4\>tt$-<$■-
- ^^TK, i v p- P> 6 s r Pf^cT(is>^TrtP(%hT: / ,HTW sS

shr I 3>T. t>. £8t-s&2~.
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and Apyayasva Sametu te*» (1.19*16) and the Vahaspatya mantra 
i.e. Vanaspate ^atabalso Viroha( R7.III.8.11).278

The digest-writ era are divided in tiielr opinions as 
regards to the utilisation of these mantras. The two views 
expressed are (i) Since the recitation of these mantras is 
meant for unseen results, both the mantras must be recited here 
(i.e. there should be a SamssiPaya of the Mantras) (ii) Since 

both the mantras have a similar meaning, any of them turns 
out to be superflues. There should therefore be an option 
(Vikalpa)*27^

The majority of the writers have preferred the first
view.

Another point referred by the digest writers is that 
the recitation of the mantras is available here by the rule of 
extension (Atidesfa) and not by any special recommendation.280

sffr ^T^Rrrc i ^nrk^rar^. ‘ .sthi
- |» FTa-vT * cTcrR^'ft iftWi7*» I

C ySj+lT'IOa-y
$7s shV uirzf Tzsr -JtirT jrs&z&r Ur<f?*re*r ‘ rR^r-n

fC > c -fcf J^be.^W'^
cfrftqttfic&cnr &HHT > vp p> ;s7

xso ''TrT&rd' *rrT*rcjzn /&&&$’'‘zn&r n
VPP-B7



The types of woods recommended here are meant for Tula

(The beam of the balance) and the mantras ’Osadhe Trayasva*

etc. are naturally to be recited while cutting the wood for

the Tuli, but according to the SO, the mantras are also to be

recited while cutting the wood for the other parts of the
281balance, since the Tula represents other parts also.

(ii) The Design of the Weighing Machine i

Before we discuss the design of the balance recommended 

by the Dh.writers, it will be convinient for us to know the 

parts of the aparatus s-

(1) Padau s- The two pillers supporting the transverse 

beam(Aksa). Har. uses the word Mundaka which originally means 

*a trunk of a tree stripped of its top branches"(Apte’s Dictio

nary) . Word is used here in the sense of the piller of the 

Balance* According to Kkh, stone-pillars also could be 
used**. These pillars were burried 2 Hastas deep in the ground 

so that they remained 4 Hastas high on the ground

281. rfrf/agwf .rctrfaf&r&Triw i 3vr qTWHnT

sop a.45-
2.83.. JJVS'-^T tri^TOHT iv/Pf> (87.

2-83- KKb.

2 84. fcfsrguKf r^~n~cri?-*r^zcrr jnr

J>T-SS2--
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I** <73-^-
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(2) Aka a s- It is the transverse beam fixed on the two
■ 285

pillars. It Is meant for adjusting the beam of the Balance(Tula).

Since the size of the transverse beam is dependent on the dis

tance between the two pillars, it is not mentioned specifically. 

It should naturally be of the same size as the distance between 
the two pillars. This is the view of SO2?^ According to the old

thinkers, however, it should be little more than;the distance
007between the pillars. '

(5) Tula s- Tula Is the well-known beam of balance.

(4) Dhata J- The middle hook through which the Tula Is
* ORA

adjusted with the Aksa.

(5) Karkata or KHaka - The two hooks at the two corners
289 *

of the Tula, meant for suspending the scales. These are iron-

nails, the point of which are slightly curved like those of
290 291

arrows. According to SV, they are like the horns of Karkata.
0

(6) Ba.i.iu i These are the ropes used for suspending the

scales from the hooks attached to the beam of the balance. Prom
_ 292the MS Bhasya it appears that leather-straps were also used,*

285. 3f£f: JZpVfcf 2TFrf^ I'&j rT I A cm ■JJjfa'l..
j2S6 ■ Sfhl-vf jTl'^T£< TVTVf-^ i

sc P-2H-6. ■
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According to VM, each scale should he tied with three ropes.

(7) ^ikvadTava s- The two scales.

(8) Torana ♦ The two arches constructed by the two sides
+

of the balance, meant for marking the positions of the scales.

(9) Avalamba Two pendants or the pendulums suspended 

from the Toranas and touching the two heads of the balance.

293

It will appear that the Dh.writers have gradually tried 

to improve the kind of the apparatus, eliminating its defects, 

and thus have tried to make it worfc as efficiently as possible. 

With the newer arrangements in the apparatus, they have also 

made necessary changes in the rules of the trial.

The balance recommended by Visnu is very simple. According 

to him the balance consists of two scales suspended on two 
sides of a beam which is fixed on a 4 Hastas’high pillar. '

It would appear that in this balance there is no indicator show

ing the position of the balance or of the scales. Visnu says 

that the positions of the.scales at the time of the first wei

ghing must be marked well(Sucihnita» Krtva), but that does not 

make clear the actual method of marking. Yaj. also like Visnu 

says that both, the person and the weighing objeets^should be 
brought in a level and marked. VisVarupa, explaining the passage, 

says that one should mark the very position of the person point
ing out that a particular limb is at a particular pointf^ while

Mit. says that the marking must be made at the base of the
scale when it is in the levelled position.2^ The SO,explaining 
293 * cT/^r-fijw.... wvrsfzf
2.3h at rfijrfirms'- m$<FrKT*&yr^r<fr fiJr^n

£&rr-. ‘£HT#-Crrsvfhr5 / visv^hHf,^ ^ jz-tofy - 

H3S~ •gtofT-- SflrfrlToTOIT f^"s«? / &f7iArTI oTT^A"
... MAA on y*j- XT' lot* .
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tile statement of Vlsnu, says that the marking should he made
n. 296to the part attached with the Swings of the scales. Prom 

the above explanations, it is clear that though the commenta

tors' and the digest-writers have tried to be faithful^ in ex

plaining the text-obviously, they have felt the difficulty in 

explaining the actual method of marking. In fact, the marking 

is necessary for indicating the difference of the positions of 

the scales at the time of the second weighing. If we take a 

wide sense of ’the part connected with the strings of the 

scales* and understand the pillar of the balance by that, it 

is posibble to mark on the pillar, the position of the base of 

the levelled scale, fhis may go well with ’the marking of the 

base df the scale as explained by Hit.

She later Smrtikaras have made improvements in the wei

ghing machine and have thus overcome the difficulty in marking 

the position of the scales. lar. has introduced the constru
ction of two arches(forana) on the two sides of the two scales, 

so that the marking could be made on these Toranas, while Pit. 

has introduced two pendulums (Avalamba) to decide the positions 

of the scales, let us study the kinds of the balances recomm

ended by these writers.

Prom the description of the balance given by Kir*, two 
types of balances are possible,(which may be called as the
Sama Dhata and the Vyastaka Dhata)?^ In the first variety,

296.cTi <vrt qd/1 £ I
297 * fr<r -fnf rr*r h - sc 255

I (Lot fay Dfef ^7 5.
A Sama balance is technically’The balance In the levelled 
position^ Since the text of Asahaya here is not complete, 
it is not possible to make clear whether he takes Sama and 
Vyastaka as the two varieties of the balance,but the 
balance described by Kar.can be understood as having two 
types as is gathered from Asahaya’s explanation.



the two pillars are hurried close to each other and the balance

is fixed in between the two pillars by an iron nail. I’hisi type

In the second variety, the two posts are hurried wife with 

some distance between them* Asahaya gives following description 

of the balance, There should be six pillars of six Hastas*length. 

Four of them should be hurried on the four corners of a ground 

that is four Hastas long east and west and one and a half Hasta 
wide south and Horth. There should be two Toranas tied on two 

pillars of each side. She pillars should be hurried two Hastas 

deep in the ground so that they remain firm and steady. Remaining 

two pillars should be similarly hurried at the mid-centre of the 

longer side and a Torana(fransferse beam?) should be fixed on it. 

The Balance of four Hastas should be suspended from this(Torana). 

An iron nail which can be a hd&f-Hasta long should be fixed in
OQQ

the centre, so also the two rings at the two corners. The NMS 

Bhasya points out that the length of the strings must be such 

that they would not touch the ground. The, scales also must be

298.0\>NM5 6, s v > m -s
Ob bWi-rqj- q-RC^rry^T:
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?QQof balance is described by MS and is explained by SO.



prepared in such, a way that the person must he able to sit in 
it with confort.500

The VP points out that the width and the heaviness of the

pillars and the beam of balance are not mentioned, but they

may be prepared according to the stouteness of the balance
301required and the practice of the people*

The distance between the two pillars should be ’Adhyardha* 

i.e.(a) more than the half of the size of the pillars i,e.2£ 

hastas or (b) it may be li Hastas. It should be pointed out 

that the size of Aksa depends upon this distance*

Visnu and Taj. are silent as regards to the direction of

the balance* Hair, says that the person should be weighed in

the northern scale. .This, means that the pillars should be

erected east and west. According to Pit, the whole apparatus

should face east, which means that the pillars must be south

and north. It appears that Pit’s recommendations were generally

followed, because according to Asahaya, also,the pillars are

erected south and north. It must however be pointed out that

Har.’s recommendation was not out of practice and both the

options were in vogue. Thus there was no hard and fast rule
30?regarding the direction of the balance.

300. $T. zai&I ^dO- pj iy) s £>.
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Introduction of Toranas was essentially meant for removing 

the difficulties in marking the positions of the scales, hut such 

marking could not really help to know the correct movements of 

the scales® Pit. has therefore advised to raise these Toranas 

ten Angulis higher than the height of the balance and suspend®* 

two pendulums made of strings and lump of clay» touching the heads 

of the balance. Slightest movement in the scales could thus be 

noted by the movements in the pendulums. The rule of marking the 

scales was thus scrapped with the introduction of the pendulums.’

First, the balance is levelled by putting a little water 

on the beam of the balance. If the beam is perfectly horizontal 

without any inclination on any side, the water will remain steady, 

otherwise it would flow down the length of the beam. Thus, 

Udakapraksepa and Avalamba decide the level and the subsequent 

movements of the scales.

Ve have seen that Pit. has advised to construct a balance 

house with so many equipments. According to Mit. this shouldbe 

done when the balance prepared, is required to be preserved* ^

lar. and pit. say that the balance prepared for the ordeal 

must be decorated with garlands and flowers. One important point 

noted by NMS with regards to the preparation of the balance is 
that the balance prepared must be approved by the litigents*'^'

303. z&TiftfrcTZ-i-vf ur rr4~*r rKT<srr2rw^<rnri&zr-

AiTi-JT /vuf. ^ K'fox.
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(B) THE TRIAL S

<*> First Weighing af the person -

(a) The person is generally weighed in the Western scale* 
hut according to Ear. he could he weighed in the northern scale 
also. This naturally depended upon as how the pillars were 
erected. According to some writers however the 'person could 
he weighed in any of the scale, and no specific rule was nece
ssary in this respect.

(b) The Weighing objects -

Earlier writers have recommenddd stones as the weighing 
objects. One could also use lump of clay. According to Pit.how
ever, it should he white sand only, and objects like bricks, ash, 
stones, skulls and hones should he avoided.

(c) As soon as the person is weighed, the levelled position of 
the scales is marked with white chalk. It would appear that 
with the introduction of the pendulums on the scales, no marking 
was necessary.
(d) Ihe weighing must he conducted by the persons expert in 
weighing e.g.merchants, goldsmiths and braziers. According to 
Vifnu, these persons must he put under restraints of oaths.

(ii) The preliminary rites i

After completing the first weighing^the person should he 
asked to get down from the seals. The general rites common to 
the other ordeals, beginning with the invocation of Dharma and 
ending in the tying of the Sirapatra should then follow.
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(iii) Mantras to be recited l

Visnu, Ysg.»Bar. and Pit. have given various Mantras to be
• 9 * '

used in the balance ordeal. She- mantras given by Visnu and Taj. 

are obviously meant for the Pradvivaka and the Sodhya respecti

vely. Nar. has combined the mantras given by the two writers, 

iarh.ile Pit. is found mainly accepting Visnu’s mantras with necessary 

changes considered as fit by him. The later writers have there- 

ftfre accepted and advised to use Pit.’s mantras for the Pradvivaka 

and Yaj.*s mantras for the Sodhya.

The Df points out here that these mantras are SmartaC and not

Srauta) and’ therefore they could be used even by Sudras. Similarly

even if the person undergoing the trial is a woman, the mantras

should not be altered(i.e. no Uha is necessary), because the

ordeal is ultimately meant fof clearing the doubt or knowing the

truth, and therefore it is immaterial whether the person under-
305going the trial is a man or a woman. ^

(iv) Beweighing the person i-

The person should be weighed in the scale for the second

time. The movements of the scales should be watched for five

Vinadis. Bach Vinadi is equal to the time spent in reciting
30660 long syllables, the movements of the scales should therefore

305. •fFTTrf; rf i mzw-. ... rnrm^r '
3-^fTtT iprzmr^-. \'%o^T*fr£

xfizrf$jTsr*fr>n~rr) bt- />■ 5 so 

zprijoT^PCi srvp. ) luM-Ly- vul-w
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be watched for the time required to recite 300 long syllables.

DT puts it otherway. The movement of the scales should be watch

ed for the time required for reciting five times the Mantra 

Makinte etc. *Ha Kante is a verse in the metre lllikhela 

in which there are 60 long letters. The words are addressed by 

a husband to his fair wife" (Dr.Kane's notes on 7M.p.98)» Since 

the time is to be watched accurately, a person expert in astro

logy, must be included in the panel of the experts of conducting 

Tula ordeal, observes

(0) SSHIAL -

Retrial was allowed in the following cases, (i) when there 

was any defect in the weighing machine-this can be divided into 

two heads, (a) technical defect s for example, when there is a 

fast blowing wind making the scales unsteady throughout, or when 

the sign deciding the positions of the scales (such as water 

placed on the beam) fluctuates or the leaf tied on the forehead 

of the person blows away(b) breakage in the weighing machines
"307. -a c£ 4jrr/ m

^^fVRliT<r Jpsfcqpir' ^Ta^hT«rT' J girt
rf rfkTrT -^P-T-h rf 1 D-T. |>53 0

sos SrRHT rfcsj^fhQbf j sv |=>-131

?£)0 ] gurenv ^nohr ^r-^r tpur&w
_ votcjt#cT^rvf <^Y

jyfY <=iT rfy -aRf-W" t£c4T%R'4F'T S^V /Q^T^rY, rf^i“ *^^97/^7^

<rT ■'jYvr £ A <r>-> rJe^Tirf^/T-^Tc-JaT,

c gw*; YappY \$hcTrr*jT& -tfgwr -g>Y «*r *r^<ri 1
_ V-i yJL*LskteCri JL&-V&*.
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for example* breaking of scales, ropes, the transverse beam etc.

Ihe commentators and the digest-writers have repeatedly pointed 

out in this connection, that retrial in these conditions can be

allowed only if the breakage in any of the part of the balance is
310due to the seen causes. If the breakage in any of the parts

cannot be accounted by any seen cause, it would declare the guilt
311of the person and no retrial can be allowed in that case.

(ii) If the two scales remain in a levelled position at the 

second weighing, and are thus unable to give a clear verdict, 

retrial can be allowed in that case. According to some writers 

however, under these circumstances no retrial can be allowed. It 

Is a clear case indicating the guilt of the person.

In the case of a retrial, it is not necessary to repeat 

the whole procedure. Only the weighing part of the trial should 

be conducted again. Phis is the view of the ancient thinkers* 
while Kamalakara(author of Tivadatandava) MitramisiraCAuthor of 

Vyavaharaprakas'a) etc. hold the view that the whole procedure 

must be repeated again, because the defect in the trial will not 

be removed by mere repitition of the weighing. Ihe argument 

here Is in accordance with the Srauta rule 'Pradhahadravyavyapattau 

Sahgayrttistadades/at(Katyayanasrautasutra 1.7-28).

A m MWLlX?/<52
*,n. WVTfv+fw <7ST^ZiTjKff hsJt wt ^n?r \rS[-

—'k*\ |vUh Wloz.

3ix. vfr w-*m, i
^ PK MW cf.«Uo -

&<ziT2r rTn4 -?n %htf-r«r i -
}£jrt rf ciTt-rsr<%ct-Fr>*rAhr rfzr^ytt ^wr-yrc^d sr^/r-

tr^lrt lvP tf2-~ N3 ■ of-
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(D) SIGHS 01* THE SUCCESS OR THE FAILUHB OF ifflB TRIAL

Following are the signs of the success or the failure of 
the person in the trial, (i) If the scale in which the person 

is seated goes up at the time of the second weighing, he is 
Innocent, (ii) If the scale goes down, the person is guilty.

(iii) If the two scales remain equal indicating the same posi

tion as that of the first weighing^there are three different 

views expressed as regards to the result of the trial. They are 
(a) It is a case for retrial, (h) fhe person is less guilty.

(c) She person is guilty.

It will appear that thea?e signs are clear by themselves when 

they are put under regular paragraphs of law, but when they 

are described, the desorption tends to be vague and an apparent 

contradiction comes in. For example, we find that while addressing 

the balance, the accused person requests it to clear him from 

doubts, and so doing, the person himself puts the conditions of 

his success or the failure of the trial *• I'h'e balance should take 

him up if he is pure and bring him down, if guilty-he points out.

It is, however, subsequently stated that the person is pure 

if he increases at the second weighing. In fact, if he is to 

increase, the scale should go down.

It must be pointed out that increasing here does not mean 

increasing physically but increasing in piety. AsabSya removes 

the eontradiation as follows s when a thing increases in weight, 

the scale goes down. Ihe person who increases in piety also should 

go down and that should be the proof of his innocence, but the 

rule is that when the scale in which the person is seated goes 

up, he is innocent. Ihis may be explained as follows s
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Just as a piece gold heated in fire gies up its impurities and 
the scale in which it is weighed goes up after such purification 
of gold. Similarly, the person increased by piety may be pure 
because of the removal of impurities caused by doubts and false

313charges imposed on him, and may go up.

We have seen above, three views regarding the result of the 
trial, when the two Scales remain in equal positions. We must . 
examine here the second view given in (b)« Pit. puts it as 

follows s *If the person increases when weighed (second time), 
he happens to be pare according to Dharma, if he is less, he is 
not pure. According to some, he is not pure even when the scales

313. f qfs\TPT^rvr4 6h4hr-
_ Sf&iTVPtiT: SfTTkT ! -<T»T^7r•p*ri<4*f}Tth*r j gW^rR-^T

fPTgi-i-T&rrtzr rr&RSr&fer g* tn^hn. gm^prr-rf-*r y
^cf^r^T SThP'tt: TnT^hTkFcTlct^ c&T JVg<vf
zTrfpr >r*nrf jrszFsmfrfd’ i ^^pr^Pr*€T7 ir^ThTmT: oww

»f47<rtV (TrRrr^-^rvT £r^ThTA *T'^lzFl<r? £‘^^T-RThT^T-

£fZ\T jpr'fw 4W371 r^h^ni-. -ewr. 3--rfrxf
*£TZrRn-plpiVJT: <T<=iT aT^TVRbT: <TIT-rfh/tR 

zT-^jtntl h%t ^nr^uTt^cr T-rni^rT- i

-T'u3~frt i (pr i%%srfhxHF )

<=ju.rG-i kft- ~Dkp>'477
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remain equal* But, when the scales are equal he, in fact, should 

he declared as less guilty. If he loses, he is severely guilty 

and if he increases by piety, he is pure*.

Mit. points out here, that, it is not possible to ascertain 

the light or severe nature of the guilt of the person by the ordeal. 

All. that follows is the inference that in the first case the crime 

was committed for the first time and without any set purpose, while, 

in the second case, it was done purposely- and was not the first of 

its kind, the result being that in the first, the fine and the 

PrayaScitta would be'light, while it would be heavy in the second

The VP says that eventhough the writer refers here the view 
of ‘Some* with respect, it does not mean that the himself holds

• 4

the opposite view i.e. the person should be considered pure if 

the scales remain equal. (On the contrary, the writer believes 

that the equal position of the scales indicates that the person 
is less guilty), But, suppose we are able to decide whether the 

crime is light or severe one,[e.g. merely embracing a women 

in case of an incesting person may be regarded as a light crime 
or suppose a thief merely enters the house (but does not steel) 

that can be a light crime] ? What difference does it make? A 

crime is afterall a crime and therefore even if the scale goes 

down or remains equal, the person is guilty in both the cases. 

Only thing is that one could just make some exemption in puni

shment in such a case. Therefore, both the statements.i.e.
314* $jl£rzp*rT -*T <rf kVWrt rTs-tT?ty~

fkl%~ '^T^l^nnT-
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according to some the person is noa-pure then the scales remain

equal# and# *he is less pure when the scales are equal-should he
315neglected since they are confusing and misleading* ?

3l'5'- ^T^r4' . rT^T5TfRuf^ai |

«T -PTfR^r fcrOtTWTsffrl ith1S^T^^iTr^i gfl- -

“i: I ^ "^WiSr-cT cnr* -STqJ

%i%?r 'R^xr ct •ffHrssvlR •/ 3% ®ft?i r suRqrq: ^thi §Vq:' 5% -r~ -mA
''sv ~*^n . v\Vr* ^

^W4^R?5^HnI ed^ffx?dPT'TdRT <=TTcpMif] V? p' H-2-
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a am - pivya (the gxas ordbab) -

Appeal to god for khe settlement of difficulty is deeply 

ingrained in human nature, and therefore we find examples of 

trial by ordeal among all the tribes of the world* $he primi

tive man, under such circumstances, has always resorted to the 

Nature-Divine for solving his problems which he could not solve 

through human capacities* ®hc fire and water which represent 

the objects of nature, were thus nearer to him as divine agents 

declaring justice* Fire and Water are thus the primitive ordeals* 

In every civilization, they are the most ancient of all the 

ordeals*

In Ind:a too, these two happen to be the most ancient

ordeals* Maim refers to their remote antiquity* *In order to

establish the truth a person must be askod to carry fire or

plunge into water*', he points out* He quotes the example of

Vat a a* Fire did not bum even a thin hair of Vatsa when charged
316by his younger brother', he points out*

She ordeal tried by -Vatsa is described in the Tgndya

Brahmana* According to this description Vatsa entered into
317fire to prove his caste » Explaining the example of Vatsa

316# Manu,,8^114#116• ^ r\ \ \
317* a\cM&T lid<JpSftoT3f"41 iT_r

^ 1 -in S ^ rHl 9\ frH M t\ oTTc^Sf o\ <r|

ST ail^Tri'glH -fTdTrf^TiWrt' SiTif orr^Ef opw^rpPFfT^j

Qyv\h.'oji&<£jiycK &eje}<UVM> 3fSf ^PTT^"- frtMT JFOSPf |
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given by Manu, Medhatithi points out' that the fire did not burn
"51BVatsa who entered into it#

The old examples of the Fire ordeal thus show that the 
person undergoing this trial used to enter into th#s fire. But 
soon, this form underwent' a change# ' £he next form in which the 
fire* ordeal evolved itself was to carry red-hot iron In hands. 
In the Chandogya Up* we find that a person accused of theft 
carries red-hot axe (Parasu) in his hands

It must be pointed out that ordeals concerning with fire- 
we may call them fire ordeals in general- were the most popular 
ordeals In all the civilisations# 3?hey were practised in various 
forms. In India too, we may well-infer the prevalence of the 
various forms of the fir© ordeal* fhese can be classified as 

foliows 8-

318* <35T5T W-q- tfTrwW
p% IstfSRlffo- ^ Wf^tm 5ft\

cR^t^"ThdrTi -H'n■Tilb'pr P'leJ'k'aJljtlM. &r\ PIoaim 11^ •

dMrlwl dTSf
3pUd" rffT jpbV ^Hts^dTS -tl15<r^rt«i\rH wW«f\ cPd

=ff -rSMcte^r sm cw^cf sprm- wrm~
^.rclVpr dtr ?T7T

C-na^\doQu<k Ufy./'ld
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(i) Ordeals in which there is n direct contact with fire#

(a) Entering into fire, (b) Walking over burning charcoals, 

(c) touching the fire and swearing over it.

(!i) Ordeals connected with red-hot iron*

(a) Carrying in hand red-hot iron ball or an axe.

(b) Licking the red-hot iron.

(iii) Ordeals connected i*ith boiled oil or ghee*
- - faking out a piece of gold from the boiling oil*

It will appear that out of these various forms* the Dh.wri

ters have sanctioned only those eomming under (±i/ and (ill)* 

technically speaking, (±i)a is the Agni-dtvya, (ii)b the Phala 

d ivy as and (iii) the f&ptamasa divya described by those writers. 

It must be pointed out that ordeals mentioned in (I), are 

straightway rejected by the Dh.writers. Prevalence of these 

practices can be inferred through other sources, but they have 

not been recognised and recommended by the Bh.writers. It must 

also be pointed out that Agai and Phala are grouped here under 
one hea d( as (ii)a and (ii)Jlb) simply because both of them are 

relating with red-hot iron, but essentially they are different 

from each other since they differ in the forms of their appli

cation. It should bo noted that Br* has developed Phala into 

an independent ordeal.

be have seen above that the example of Vats© doscribed in 

the fandya Brahaana reveals to us the older method of entering 

Into fire which in due course Is replaced by a milder form of 

carrying the red-hot axe described in the Qhgndogya Up* 3?he 

fir© ordeal described by the Bh.writers is derived from this 

P a r as u- d. ivy a of the Ohandogya UP* [Pit* names it as Parasu at



one place* * while W identifies the Taj* phala (which, is the 

same as Agni) with the Parasfu).

ihe example referred to by Menu points out the old method 

of entering into fire but the words in which he actually recomm

ends the ordeal clearly show that according to him to fire ordeal 

consists of carrying the fire* Manu who must be regarded as 

the first Dh.writer to describe the fire ordeal has thus in © 

way tried to explain the form of the ordeal accepted in the Bh* 

Sastra. Explaining Manu* Hedhatitbi points out that the person 

should be asked to cross seven steps by carrying fire in hands 

covered by seven leaves of fig tree. Manu*s ordeal should be 

thus connected with ordeal described in the other srartle* because 
the fire ordeal is traditionally known in this form only#^2^

Sankha-likhita therefore preferred to call this ordeal as 

the method of holding the iron(I>ohadharanam) and drop fche word 

Agni* but Lohadharanam was the form in which the fire ordeal was 

practised and therefore other writers preferred to retain Agni 

as the name of the ordeal. Hgr* and Pit# have optionally used 

the words Loham and Ayaeam for Agni. IMS starts describing the 

procedure of the Fire ordeal calling it the procedure of iron*. 

Bhavaswamin explains it as follows $ *Ebw the Fire ordeal ^second 

of the ordeal is being described* Since iron is the substratum 
of Fire, Fire is called here iron1*^’* Ti^varupa also commenting 

up ten. Yaj. 11.103 describes the procedure of the Agni Divya as
320. ,H16K r̂^q©foifc(

PIkoJtXfc^ &r\ /Tliwm S' •
32-\. •s’tfssrWffT s'h^THJ
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*



I

223

^aptayaij-pindadharanasastraBU It la' thus clear that the Agnl
f ( I 4

/_ ,
d ivy a in the Dh.Sastra strictly consists of holding the red-hot 

iron in the hand.

fire ordeal is mainly Used for very severe charges* Consi

dered from the cost point of view, it stands second in the list*

Considered from the caste-point of view we find that it ie

particularly recommended for Ksatriyas. Visvarupa however

records following options* (!) It is recommended to all except

the .‘iUdras• (ii) It is particularly recommended for Ksatriyas*
*

(iii) The Ksatriyas' and- others are given a choice to select 
*

any of the fire, water and Poison(vide f*n*123 above)*

The Agni should be administered to a strong and stout 

person. It is prohibited to a person suf fering from i*hits 

laprosy, a weak person and a blacksmith* According to Mar., It
tis prohibited to a white laper(Svitrin)» a bUnd(Andha) and a lx 

leper. (Kunakha)• Mar. has prohibited ordeals for the persons 

who have undertaken vows, the persons who are full of miseries, 

the ascetics and the xmmen* Asahaya explains that it is the fire
m*± 'u. “522

ordeal i*^e* prohibited in these cases*

Considered from the season-point of view we find that 

(i) Visnn prohibits the use of Agni in the Orisma and the Barad
t « *

seasons* (ii) Mar* prohibits it only in the Grlsma while he points

out in general that the fire may not be used in hot. seasons*
_ / / /(iii) Pit* restricts it only in sarad and recommends Bis Ira,

Hemanta and Versa as the suitable seasons for it.
3227“Mar. ,255-56.“"r ' ' '

^ucrteel J)^ p 457. ■



It is thus found that the use of the Fire ordeal was made
open in all the seasons except when it was very hot*

She Fire ordeal should be conducted ±n the former part of 
the day*

The Procedure »

VISHU - Seven circles# each of 16 Angolas# having the same
* i

distance- between each of them must be drawn* Seven leaves of 
Jffig tree should be put on both the hands streched by the person 
who is facing east* i!he leaves should be tied alongwtth the 
hands by means of threads* A red-hot iron-ball of, the weight 
of 50 Palas should then be placed on the hands* Holding the iron 
ball in bands, the person should walk, stepping in the circles# 
neither very fast nor very slow. After crossing the seventh 
circle# he should throw the iron ball on the ground* $he person 
whose hands are burnt should be known as guilty# but the person 
who is not burnt at all# is pure* If the person throws the ball 
out of fear or if his burns are not clearly visible# he should 
be asked to carry the iron-ball again, since the trial in that 
ease has not found out the truth.

Ihe person should first rub the grains of rice on his hands 
and if there are any signs on his hands, those should be marked * 
She* iron-ball must be placed in. both of his hands# after the 
Fire is (properly) addressed with the following Mantra* *0h 
Agoii you remain as an inner witness in{the hearts of)all the 
beings#(and as such) Oh AgniS only you know the things that are 
not known to the human beings, 1‘his person who is accused in 
this dispute wants to get himself purified and it will be worthy
of you if you protect him from doubt in accordance with Pharma I**

,XI .1-12. ‘ *■“* ' ... ‘......
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A person may go the distance of seven circles by holding 
in hands a red-hot iron ball of the weight of 16 Palas covered

%pAwith seven leaves of fig tree. ^

YAjjffAVALKTA

The hands of the person who has rubbed the grains of rice* 

must be marked* seven leaves of fig tree must be placed on them 
and tied with the same number of threads. The person should 
address the fira with the following Mantras: *0h Agnil the Puri

fiers you remain in all beings* Oh wise! having observed like 
a witness the merits and the demerits, tell the truth for me*.

A red-hot iron ball equal on all sides must be placed on 
both the hands of the x>erson who has recited the above mantras. 
Holding the ball* he should go slowly through the circles each 
of which should be of the size of 16 Angulas. If the person who 
has rubbed the grains of rice after throwing the ball is found 

unburnt, he is pure. If the ball falls down in between, or if 
there are doubts{regarding the bums) he should carry the iron- 
tall as-to.525

, ^
HAP. AD A

There should be circles of 32 Angulas size one after the 

other. V/ith eight such circles, the ground thus required will 
be of 256 Angulas. Seven leaves of fig tree must be put on both 
the hands of the accused person and must be tied with seven threads. 
The person, blacksmith by caste, proficient in heating iron and
324.,'si74^ ' ' ““ '
325. Taj. 11.103-107.
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having an experience of its kind should heat the iron in the 
fire. A pious brahmin should get the well-protected iron-ball 
of 50 Palas' weight heated again to make it blaze red-hot like 
fire* Supported by the truth, the brahmin should address the iron 
ball when it is heated for the third time, *Msten, the duties 
of men attended by the lokapalas. Oh! Agni! you are the most 
pious mouth of all gods. Residing in the hearts of ell the ,

' • 4

beings, only you know their operations. The truth and the false
hood come from your tongue• This has been said by the Vedas and 
the other scriptures and you would not bo-lie it. This has 
been said to this person now, and If he has spoken lie, 1 
will make him hold fire for all his. falsehood. Oh Agni! you 
should be cool for the person who speaks the truth, but should 
burn the hands of the guilty rogue who speaks lie*.

i

The contents of the address must be written on a paper 
as they are. Having read the same to the accused person the 
paper, must be tied on his forehead, and the iron-ball must be 
placed in his hands in due order. Having taken bath and standing 
in the circle, he, holding the fire, should walk straight 
through the other seven circles. Uhconfused, he should go. slow 
without any hatred for the fire# He should not throw the ball 
before reaching the recommended distance# He who throws the ball 
out of troubles or does not show the signs of burn clearly, 
should be asked to hold the fire again. Tha&e should be circles 
(i*e. sub-circles) according to the (size of the)feet of the 
person undergoing the trial. He should neither skip the circles at 
Sssferandoni nor should he set his foot at a less distance than the
mm=m ■
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one in between the two immediate circles• She fire ordeal must 
always be tried in this very procedure , in the cool season and 
never in Grisma. Signs like the foot of a crow(Kakapada) must 
be marked on all the wounds of his hands* and all such marks 
must be reexamined after the trial. If the signs of burns are 
not clearly visible, the grains of rice must be rubbed pressing- 
1y, seven times, on his hands. Even after pr* rubbing rioe in 
this way, if the person is confirmed as not burnt, ho should be 
freed by the members, with due felicitations, but if he is found 
burnt then he must be punished.^®

According HM3* (even) with eight circles, each of 32 Ahgulas
the ground required (to be walked) would be of 224 Angulos. She
person should observe fast and be pure. Having dipped himself in
the water with clothes on, he should como to the site with,«tiet 

327hair only. 

gmAYANA
If the person falls down or if it burns any of his other 

limbs, he is not considered as burnt. Ee should be allowed a
retrial*^®

^Phere should be eight circles, and beyond them,, there should
be the ninth circle* i'he nine circles belong to Agnl,Varuna*

•,

Vayu, Yama, Indra, Hub era* Soma, Savitr and All Gods, respect
ively. The circles must be besmeared with cow-dung tmd must be 
sprinkled with water* She circles should be of 32 Angulas each,
32$. Ngr.285-303. ‘ “ 1 ‘
327. EMS, 11-14(a).
328. Kit. 41,)



one after the other. With eight such circles the ground required 
will ho of 256 Angulas. There should be cireles(i.e.sub-eircles) 
according to the size of the foot of the person undergoing the

ttrial. Durvas must he spread on the circles as per Sistra# and 
the person should walk over these.

.For the sake of pacification, 108 oblations of ghee must 
he offered in the fire. In iron-hall of 8 Angulos* else and 5© 
Palas* weight# smooth and without any angles must he heated 
equally on all sides in the fire. With red-sandal(Raktacandana)# 
incense(Dhupa) and red flowers# the king should offer adorations 
to (the hharma in form of) Agni. Having purified himself# the 
person should stand in the western circle with folded hands,facing 
east. The person (conducting the ordeal) should mark the wounds 
and scars on the hands of the accused person. The marks shouldbe 
detected before tho trial# by rubbing the grains of rice.

Seven leaves of Pipal tree# curds, a few grains of rice 
(Akeata) and flowers must he placed on the hands and mu3t be tied 
with threads. The wise should put the Pipal leaves on his hands 
because the Pipal gives birth to fire# the Pipal is known as the 
king of trees. He should first invoke the other gods and then 
after heating the ball# he should invoke the fire. *0hi Agni! you 
are the four Vedas# you are offered oblations in the sacrifice, 
you are the mouth of all gods# you are tho mouth of the Brahma- 
t?adin{the speaker of Brahma). Residing in the belly# you indeed 
know the auspicious and the inauspicious in ev^ry being. You are 
known Pgvaka (Purifier) since you purify the evils. Oh Pavaka! 
be full of sparks and show yourself to the sinful ones. Oh! 
Hutasana! (Bater of oblations)#- be otherwise cool for the persons 
who are pure. Oh Agni! you remain as an Inner witness in (the



hearts of) all beings. Oh Agni* only you know the things that 

are not known to the human beings* Oh Agnil the Purifier! you 
remain in all beings* Oh Wise I (Having observes) like a witness* 

the merits and the demerits* tell the truth for me* This person 

who is accused in the dispute wants to get himself purified and 

it will be worthy of you, if you protect him from doubt,accord-
* i

ing to Dhariaa*

The ling devoted to the Pharma, or the person appointed 
by him should then take the iron ball by a fork and place it on 

the hands of the person. The person should not cross the circles 
hastily. Undisturbed, he should go slow. Neither he should 

skip over the circles nor should he set his foot at a distance 

less than the one in between the two immediate circles. After 

going to the eighth circle, he should throw the ball in the ninth 

circle* If he throws the ball out of fear or if the signs of 

burns are not visible* the iron-ball may be put again on his 

hands. The grains of rice or lavas should be rubbed on his hands 
and if the hands are free from burns, he must be declared inno
cent ,^29

Hit. summarises the important points of the procedure in
330the ordes in which they are followed.

329. Pit.66-90. ^ r ^ ^ , .
330* AP4w wrepsstm spffAn-w IflrniFffigd-ilsR

fiw TFrf^RT fjfifW 3%1%Tf2f
wsk id^-di itrcrJr

^RAijT dt45 ctkll-PU -H^f) ^ten^TT

ATitW|TT^‘-HFT Sfcftp j
JAM:- m n:. iol
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(1) On the previous day - the person to be tried must purify 

himself (by observing fast)* *

(2) On the second day -(a) preparation of the circles as per
/

recommendations of the Sastra* (p) adoring the respective

deities of the circle* (c) Invoking Agni and performing 
/Skintihoma (d) Rubbing the grains of rice on the hands of 

th© person, (e) tying the sferahpatra with due Mantras (f) 

addressing the iron-ball when it is heated for the third 

time and. putting it on the hands of th© person (g) cross

ing the circles and throwing the ball* 

let us study the,salient points*

(1) Preparation of the circles -

(a) She number of the circles - We find, that Visnu, Taj., and

31 hays recommended only seven circles, ifer* gives 8 circles of

32 Angulas each, while according to IMS even with 8 circles of

32 Angulas the ground required is of 224 Angulas* Pit. recommends 

9 circles*

Explaining Visnu, the VP points out that the seven circles 

recommended here are the actual circles to be walked over* Kit. 

observes that since the accused person is asked to go through 

seven circles, we have to presuppose the eighth circle for the 

person to stand* Explaining the nine circles of Pit*, the Hit. 

observes that the person stands in the first circle and throws 

ball in the ninth circle which does not have any specific dimen

sion. fhus he actually crossess over only seven circles and la

('H^C'U-Urlda d?T ‘>l<rr]cH^t5ei,|clm2TI:r| V P p 1“^ ■
^ V 1

4?dl Mu*-||j4*1 M *PS 0<+» 3THE3 PUTT'S cMUi
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thus not against the traditional recommendations. *^

(fe) Method of drawing circles '8

According to Mit.* there is one AVasthanamandala of
7 “ ' •

16 Angulas and seven circles are drawn subsequent to this 

Avasthanaaandala in such a v:ay that each of the circle and 

the distance between each of the circle remain 16 Angulas. 

I’he distance from the beginning of the first circle to the 

beginning of the second one thus comes to 32 Angulas. (16 

Angulas of the circle and 16 Angulas of the space left 

(Antarala) between the'two circles, i’he total distance 

would thus come to 240 Angulas*

After the eighth circle, there should be a space 

of 16 Angulas left out and the ninth circle should be drawn 

after it. If we take into account this space after the 8th 

circle* the total distance would be of 256 Angulas as given

- - ap?n% 3M«*4$r
333 ^ ^ iWn pui'< &n Tl. \ol-

LA>
-fhe~ C3-S <5^ c-JircMj* (V/^e/>n-S 3^ C~»0 33^)

0.,0„Q-„0 ,0 H X f7e\ ,efl.7

IVUSI/J'vJaA*-

C-i-rcJ-Z-^r-

kA&jtsK

\6*i S-^2>
i_ / ( /?^<rr Ccrv^yJj-o

j*nr J)
~%&r~
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by Nar. and Pit*“^ >

Thors could be another method of drawing the circles*
She re should be an Avas thanamandala of 16 Ahgulas and seven 
circles of 32 Ahgulas each must be drawn from it, the total 
space thus required would be (16 x 1 + 32 x 7»240) 240 Ahgulas. 
Bach of the circle should be divided into two parts of 16 
Ahgulas each and must have seven circles drawn in them accord
ing to the si's© of the foot of the person undergoing the trial

According to the NMS Bhasya, there should be 8 circles 
(of 32 Ahgulas) joined to each other so that each circle will 
have two joints and in all there will be seven such joints.

534.3to£

^ r=n?<4H^ ^TcTspr' PUf* W \joj 3T \°&-

^rr- w^T^p?rmci(kir^wr
-TPS^pTWi^W ^rwiitw

i^^TiijcTHMToij ~?rt?r ifscsj^

ffjt- ey\ \jaj- 3T. /o/.

ov

„ e,u^«T 8^.v^, C.K^ ^tk £-G. Tl*. u*?~ls2u3. ^ yt • ^

32.^7^ 22^ 
t-/£_ 
■2.4-a

UTT-4&- e>r- S ^<£<c<h<4
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Thus the total distanee(to be walked over) with these {seven) 

joints will bs 32 x 7 * 224 Anguine (i*e. the space covered by 
the first circle is not to he counted)*'5'5®

We arc asked to draw subcircles of the measurement of 

the foot of the person. If the foot of the person ia smaller, 

the sub—circle would fall within the main circle. If it is large 

it would cover a part of the space left between the two circles, 

there would therefore be a smaller distance between the two 
circles,^^7

It should be observed that the circles should be drawn 

in a straight line from west to east* She person stands in the 

first i.e* the western most circle, facing east* According to 

SC the circles should be drown before the famous temple or the 

place recommended for the ordeals. According to Kkh the circles 

should be drain before god Sun*

336• ipseifRl «3F?3r 'rF^ ~rpgi*Tfk ^>uTd\ SreFfT

•iVtIH: j^i I J^'P'rd 3 {\<XA?OJ)\dbJmA. crv\ AIP1SIH3.

337. TFpirWir
~^l^TTiTc?Rtq rRT~^3W5>Tcr ~WS&fpE^T " M<=m?}b\*rTCH4TcT •5Pt4a|

vm jpj>-
Br#Kane,s observation that *if his foot was more thqn 
16 Angulas in length, then each circle and the interval 
were also to be of the same length as the footnotes on 
VK p.104) is not supported by the text. Besides,in no 
case the person should be required to cross more than 
the distance recommended*
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(c) Adoring the respective deities of the circle -

She nine circles recommended by. Pit# are Agneya, Varuna 

etc* SC points out that these words must be taken as the examples 

of SamakhyS. Just as the word Hotuscaroasah in the Mantra *Praitu 

lotuscamasah’ means that the Bhaksana in the camas belongs to 

the Hotr* the word Agneya means the circle in which Agni is 

worshipped. It thus follows that after sprinkling water on these 

circles# the respective deities must be worshipped.

(2) Invoking Asm! and
/

Hit. points out that the Pradvlvaka should offer 108 
oblations of ghee in Agni with ‘Agnay© Pavakaya Svaha* as its mantra, 

on the southern side of these circles.According to SC a 

Santihoma can also be' performed along with this. The Santihoma 

consists of offering oblations of ghee to the deities like Vasu, 

Aditya, Rudra and various Lokapalas with Mantras like Akrsnena 
rajasa etc. The performance of Santihoma is however optional.*'’^ 

The iron-ball must be heated in the fire to which the oblations 

are thus offered.

358 * srfs^Tjprrr* ^ td

swTif^wrr' Tfww cW %~s^%

sW^-h ■ sprffspiTHiwn cwm -mV
^I^1%h 1 cT5T cToT cfcjsffn cM-i-H\\cHs\s |rJ(i-Q^3fiV "4i <■£ cA 1 nfl

>h^f0U3\ffTl-i''' SC- ^>‘ 2.41

339,>1,5^<H|<H='4tJ'
1 ^frT m jr- 104

340. JvrtJfU V lH7?\yl[MOp\3\V a(?dfr^raR^'2 --3 \

CprT^lTSvTir -HriJ------ TWrtSPQ SC ]p • 2<&".
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Offering sSf the oblations and performing the santihoma
were the later additions .in the procedure*, fb© SC points out

that since Visnu and 15refer to the signing of the hands by
rubbing the. grains of rice directly after asking to prepare the
seven circles, the oblations and the sWfcihoma were not required

341to be performed according to these writers*

(3) Hubbtoff, the- graln.a-3.f-.JS&cft - 

(a) Bgfor^JhsJiEl^ *
Th& Smrtikaras have asked to mark the signs such as mole, 

*
wounds, scars etc* on .the hands of the person, after detecting 

them by rubbing the grains of rice on his hands* The marking 

must be made by the Alaktakadye and may be in shape of the 
Eakapada or the Hamsapada*^2 ‘A,his parking is. absolutely nece

ssary for distinquishlng the old marks from the .signs of burns , 

caused, by carrying the iron-ball, which decide the judgment of 

the trial* •

According to the Kkh the person must be asked to stand
343in a semare mandala while rubbing the grains of rice. ^** K •

341* 3%J['2\'A ^ ^4-riTsc+>oi4r-f-qr4<rd<\-th

cH'U-il<rHri~ aT SC j> &<>£i

SO. ^- Uli

343* Kkh.44*34
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(b) After the trial-

Dh.writers have asked to rub the grains of riee again 

after the trial* She grains must b® rubbed pres singly* seven 
times* on the hands of the person* This helps in making the 

signs of burns mors clear* if they are not sufficiently visible 
According to Visvarupa* it also helps to Know if any deceipt 

/ is resorted to by the person*

(4) JhSiffil-Mi
pf the Person

As per recommendations* the iron-ball must be of 50 
Palas * weight. It must be smooth even and without any angles*

245It must be of 8 (or 12|according to KB) Arigulas * size* SI 

recommend it to be of 16 Palas* VP points out that the iron- 

ball is said to be of 16 Palas but this is optional* According 

to some, however, it is recommended for the weak persons.

The ball must be heated proficiently as the blacksmiths
would do l*e. it must firstly be heated severely and then
dropped into water. This must be repeated for the second time*

*347By doing so, the iron gets purified* Well-protected. (i*e. 

ggr<0l|\d'. ■, ffv\ \ja.j• H-« .

345* &
546. diln ^bpPr«P... i^rg awswt

V ? f- 1^^ •
347* zjsnr gw cVlrg2^ ‘rRw gsn wa1?i%wgww'

c?Vi SC |3- 2-&2~ ■
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untouched by Oahdalas)'^ it must be heated for the third time 

and then placed on the hands of the person* '£he ball must be 

heated equally on all sides* 2?he ball must not be heated by 

any layman but by an expert* Asahaya points out that the person 

who heats the boll# must have got a training in the black-smiths 

tradition and must have a constant practice of heating, iron.

He must be experienced i*e. must have heated iron in other
*3 AQordeals. He must not be a person having a casual training. ^

(b) El aging- .tha_feamUi, handja -

Seven leaves of fig tree or pipal tree or sun tree or 

the SamJ leaves and the hurvas should be tied on the hands of 

the person with seven threadsShe threads must be white 

According to the Kkh. they must be freshly prepared from the

©oltton.352 Curds* flowers and the grains of rice also must

b© put on the hhnds before placing the iron-ball.
-q-^Tei-if^5|f Tfsjy Sf>H<yri ?WT VPjp- 1^

eh 6 +N'. yW: dflcf; ^ftrp^d

hr ar^""AciiMiiov, rart^foir
B/xxMSj^ck c^xsteA S>H js | .

«« r~/~i

d -<4(d'=br«n '
i^dRfRWi^ (ficj cri -^oWF fWf 'Wn%7.

-T- ^-iw5i^TtV?r.ft-nidi'} i^jrl Jmfh Wir q 5rs^to*iWtm

Tf^^rJ VP ^i-^sr.

3sl ^ nU'■ &n \^j- nr. 103 .
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(5) Invoking the fire -

Visnu, Yaj., Ear., and Pit. have given various mantras 

for invoking the fire. Yaj • has given only one such mantras- 

for the purpose, while ?isnu gives two. She SO points out that 

b&th the mantras given by ITisnu are to be used together for 

addressing the fire. They cannot be treated as in each otherfe 

option because both of them have distinct purposes. (She first 

Mantra glorifies the Agni, while in the second Mantra, the 

Agni is requested to make the person free from doubt).

If we study the Mantras given by Pit®, we find that some 

of the Mantras are of his own, while the rest of the Mantras 

are the same as those of Visnu. (Using the same argument as 

that of SO), ¥P points out that all the Mantras together make 

a complete prayer and therefore all of them must be used toge

ther. They cannot be used in each other's option, because they
354have distinct purposes.

The SC points out that the Mantras given by Nar.and those 

given by Yienu and Pit. are in fact meant for a similar purpose 
and therefore both must be used as in each other’s spsaeaoption^'’

353. aj-^TT^fjT }

*Tcr 3=n w&frnif&r £M*r*n%r-
I^Hr/^ATrf^r Jf-*b7~5T^h c*TJT I f^S5T<=f| SC jb • 2 66-2-4 7 

35M. 'c^ypk JjevrTVfPi‘iaflT&,rrgi^cfrh-gpTHwl 

fecftdk'oT ■ $~rfTH^*T UTWlr^ ) vpf’133.

355 zffr i^wt>t gr-hW
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It is interesting to note with reference to these Mantras 

that EFar. expects the contents of the Mantras'to be written on 

the Sirahpatra.

(6) Signs of the success or the failure of the Trial*

After carrying the iron-ball upto the 8th circle the 

person should throw it in the 9th circle. If it burns him, he 

is guilty. If he is uixburnt, he is innocent. The bums may 

not be detected immediately after throwing the ball, but may 

be inspected and inown only after a lapse of time,points out 

v'y avaharavivekodyota» Gerund Ktva (in Muktvagnira mrdItavrlhih) 

should thus mean Purvakalata and not anaAtarya because of the 

following reasons - (l) vide Panini 111*4,21 (ii) it is also 

supported by the Mlmansa rules( Jalmini 17.5*36 and IX.2.48). 

In’Prahrtya paridhxnjuhoti‘ the gerund has been taken as meaning
• ■ i

Purvakalata (iii) In popular examples like Bhuktva gacchati,* 

the person does not start walking immediately after meals.

The trial is said to be indecisive if the person throws 

the ball before reaching the seventh circle or if the signs of

cT^rfRT-.-firiff-pjffeTi
'#&r‘ *rc*fr°r^4‘ ‘aoiTVT^fqp}r-. zjttr’grfr

& qlZzftsgirft-' ofr -mr sprr>irg,
_ rCtT hY<rTnTaT^T^THI\s 'g^TT sT-^Fr/brf ' )

V'r* STA. k «v■ V-A V€_ G*- p - \OS



burns are not clear. The grains of rice are to be rubbed for

making these signs clear and to detect that no deceipt(Euhaka)

is resorted by the person. In these cases, the person is

required to carry the iron-ball again. The DT points out that the
357whole procedure should not be repeated in such a case.

Eat. points out that if the person is found burnt on any 

other limb(i.e* other than the hands) he cannot be considered 

as guilty.

Thus, if we study the details of the fire ordeal, we find 

that the Dh.writers have made this ordeal as mild as possible. 

Taking into consideration, the following points - (i) it is 

favourably recommended in the rainy or the cold season.(ii) it 

is conducted in the morning, (iii) the person comes fresh after 

taking bath with wet clothes on (iv)' seven leaves are tied on 

hand with seven threads. Cards, flowers and grains of rice are 

also put on the hands, (v) long prayers intervene before the hot 

iron ball is actually placed on the hands, (vi) person walks just 

seven steps (7or7i'feet) with this ball-we find that the Dh.writers 

have hardly kept anything dangerous or risky in this trial.

We have numerous examples of the fire ordeal on record, 

in which the persons have successfully undergone the trial. This 

in fact supports our above conclusions.

It must be pointed out that the fire ordeal was uniformly 

popular in all the parts of India. It was an extensively pra

ctised ordeal. «. .00O00.«.

I 'D T- f-^7.
357.
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SJUnA - B.1. 7 JU^
( The Water Ordeal ).

While discussing the fire ordeal, we have observed that 

the fire and water,(the deified objects of nature) were the 

primary ordeals, nearer to the primitive man. With the dis

cussion of the water ordeal in this chapter, we can say that 

instead of making fall a person prey to the naked elements of 

nature (which can be ferocious in their wi&al forms) the Hindu 

Jurists have made these trials useful by standardising them in 

their refined and easy forms. In the case of the fire ordeal, 

we have seen that these writers have summarily rejected the 

ancient form of entering into uncontrolled fire practised by 

the people and have established the method of Molding the red- 

hot iron ball covered with seven leaves.

In the water ordeal described by the Dh.writers, the 

accused person is required to plunge(nimaj janam) into a navel- 

deep water for a specific time.

*It is very difficult1, observes H.O Senagupta, * to say

what form the water test took in its primary stages, but the

form in which it survives in Srartis consists in the ability of

the accused person to be under water for a length of time
358which is not unreasonably long.

SL perhaps give us a clue in this respect. They are 

found probably suggesting the older form of the trial, though 

358. H.O.Senagupta t Evolution of ancient Indian law. p.64.
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they actually describe the method accepted in the Sastra.

We have seen that SL in general do not describe the detailed 

procedure of the ordeals, they have simply enlisted these 

ordeals, but the very names of these ordeals make clear the 

forms of the trial» in addition to the fact that sometimes they 

also help us in getting a perspective view of the form of the 

trial, as we find in case of Lohadharanam which straight way 

rejects the ancient form of entering into fire.

How, these writers describe this ordeal as the ordeal 
of entering into waters (Apsu prave^ah) which of course recon

ciles with the Dh. method of plunging into the water (SI have 

described in short the procedure of the water ordeal which 
shows that they do not deviate from the Dh.tradition) but also 

suggests is its ancient form i.e. entering into(unfathomable) 

waters*

The conclusions thus received, agree with the view expre

ssed by Hopkins regarding the older form of the .water ordeal.

Hopkins observes,'In the water test, one plunges under 

water and to prove innocence, must remain under as long as it 

takes for a dart shot at the moment of diving to be brought 

back. In the fire test one carries a red-hot iron-ball and 

If unburnt, is innocent. These two are alterations of old 

material in which the accused walks through fire as in epic 

tests or is thrown into water to see if he drown

259* Rapson s Cambridge History of India Tol.I.p.284*
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Manu happens to "be the first writer to discuss these two 
primary ordeals. Dr. Keith 'believes that Manuks description of 
the fire and water ordeals speaks of the older method and not 
the normal ordeals described by the later commentators. Referr
ing to the water ordeal Dr.Keith observes, 'the second form was 

presumably nothing more or less than ordinary "teutonic ordeal 
in which the person was thrown into the water and held innocent

•560if he sank, The commentators say in accord with the later usage?

A closer study of the ordeals described by Manu would 
however point out that they do not depart from the accepted Dh. 
forms of these tests* (i) She caaaal forms Iharayet and Nimajja- 
yet clearly show that these ordeals were conducted(by the 
Pradvivaka) according to the accepted rules* (ii) It will be 

observed that the Dh.form of the water ordeal really happens to 
be Apsu nimajjanam (plunging into water). Manu’s word Himajja- 

yet thus strictly confirms the Dh.method of the trial. To link 
Manu's ordeal with the Teutonic form of its kind, therefore, 

appears to be rather far-fetched.

Considered from the caste-point of view the water ordeal 
was recommended particularly for the Vai^yas,^^ though it 

could be well used for Ksatriyas also. The water ordeal $ was 
recommended for strong and stout persons only.^^ It was 

therefore, prohibited for women, children, the old, the weak, 
the unenergetic or the person suffering from diseases and the

560. ERE.Vol.IX.p. 522.
561. Kgt,422.
562. Pit.11.
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persons full of miseries, since these persons, if plunged, 

die instantly because of the lack of vitality.Ihe MS 

Bhasya points out that the water ordeal should not be forced 

upon these persons, but if they offer to undergo it on their 

own accord there is no objection in trying these persons with 
the test.*^ .The water ordeal is particularly prohibited for 

the fishermen and the persons suffering from asthema or having 

cough. ^ Prom the cost-point-of-view, the water ordeal is 

a higher sort of ordeal, enlisted third in the order.

V I S if If - Uow, the water ordeal. She water should be void of
* *

mud, moss, shark, fish, leach and other animals. She accused 

person should enter into the consecrated water, holding the 

thighs of another person, who is free from love and hatred and 

is standing in the navel deep water. Another person should si

multaneously discharge an arrow by the bow which is streched 

neither too strong nor too mild. Another person should bring 

that arrow. If the person is not seen above waters, during this 

process, he is pure. If even a single part of his body is seen 

he is considered as guilty. ’Oh water, you know the facts that 

are not known to human beings, since you happen to be in the 

hearts of all beings like a witness, fhe person accused in this

363. Bar.313-14.
364. «r <sr<4Te=FRff'. | ~3J^ rTlTcT*

| @K<a.\rctA(Ai£mX ckh N MS 2L 5.

365. Visnu.lX.29.



litigation plunges in you. Be therefore worthy of protecting 
him from the doubt according to Dharma*

SAIKHA AID LIZHTDA -
A person facing east should stand in the navel-d&ep

water, holding a post made of the sacrificial tree.(She Mantra
recited shouldh he-) Oh! Yaruna! you are the Existing and the
Ion-existing! you are established in both of them. Oh God!
the truth as such resides in you,and therefore,Oh Desirable

367one! speak and direct the truth.

YAJIAYALKYA -

Having consecrated water with the words 'Oh Yaruna!
you protect me by Iruth! fhe accused person should enter the
water holding the thighs of the person standing in the navel-
deep water. If the speedy person, while bringing the arrow
that was shot at the same time of the plunging of the accused
person, sees that accused person beneath the waters, he is 

368pure•'

IARADA -
I would now tell the procedure she: of the water ordeal 

which should be duly tried in the seasons other than ^i^ira 
and Hemanta. The trial should not be conducted in the river 
flowing very fast or in the sea or in all sorts of flowing 
waters in general. It should be conducted in natural reser
-vdirs of water(Devakhatesu) such as ponds and lakes, fhree
366. V isnu.XII. 1-8 ' '
367. SI//4-5"^
368. Yrnj.11.108-109.
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arrows should be discharged with not-a-two-streched bow. The 
person should plunge in the water in such a way so as there 
may not be any doubt (regarding the results). The rule regard
ing the bow is 5 The fast or formidable one is of 700 Ahgulas 
The middling one of 600 Aagulas and the slow one of 500 Ahgulas.
A strong man should stand like a post in the navel-deep water, 
and the accused person should enter the waters, holding his 
thinghs. A young speedy person should run with his maximum 
speed from the place of discharging the arrow, while another 
person should similarly come running to the place from where 
the former had started, holding the arrow shot by the middling 
bow. Bringing the arrow in this way, if he does not see the 
person in the water (i.e. if the person remains plunged beneath 
the waters) the person is.pure. If he shows any of his limbs 
or is found at a place other than where he actually plunged, 
he is not pure. The water should be addressed with the follow
ing mantras i Oh water and PireS you are most specific in dis
tinguishing between the truth and the untruth, and the water is 
more so since the fire &as come out of it. The knowers of Dharma 
conduct the investigation of the guilty or the accused persons.
Oh God waters! Be therefore worthy of protecting him with truth^^

BREASPATI -
After having made enter the accused person enter waters, 

one should shoot three arrows. If the person remains merged 
when the middling arrow is being brought, he is pure,^0

569. Ear.,504-512, 316-317. : ' ‘ :
370. Br. %o
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KATYAYAHA -

In order to test th.e purity (of the person) the arrows

used he made of bamboos and should not have iron-points# The

archer should discharge the arrows with might. After the arrows

are shot, the plunging (of the accused person) and the running

of the runnel's should take place simultaneously. There should

be different persons for each of the activities i.e. for going

(to the place where the arrow falls) and for bringing the arrow'

and also for entering into the water(with whose support, the

accused person plunges into the water). When plunged, if the

person sees any of the creatures in the wa.ter and thus comes

out, he should be asked to plunge again after marking the actual

place where he plunged* After plunging, if the person shows only
371his head but not the nose or ears, he is declared innocent.

PI TAM HA

How, I will tell an all-time(Sanatanam) practicable 

(Dharmyam) procedure of the water ordeal which has been recomm

ended by Brahml himself for testing the auspicious and the in

auspicious. The Wise(king) should get a circle drawn and work

shipped with devotion by offering incense(Dhupa) and lamp(DIpa) 

as also the arrows and the bow made of bamboo. He should then 

carry on the rest of the rituals.

The discharger should be a Ksatriya or a Brahmana follow

ing that occupation. Pure and serene, without any cruelty at 

heart, he should observe fast. He should discharge three

371. Kat,442-445



arrows with the middling how, aiming the target at the distance
asof 150 Hastas. As seon/the arrows are thus discharged according 

to the recommendations of the sgstra, a strong person should he 
ashed to take the middle arrow. The actual place vrhere the 
arrow falls should he considered and not where it subsequently 
goes on creeping, because an arrow may thus creep for any distance 
The wise person should not discharge the arrow if the wind blows 
fast or if the ground is unclean i.e. full of trees, posts or 
full of grass, trunks of trees, creepers, mud or rocks. The 
person should plunge into the steady waters which should not be 
too little and should be void of grass, moss and animals like 
leech and fish. The plunging of the person must be conducted 
in natural lakes and all artificial reservoirs or the fast flow
ing rivers should invariably be avoided. The persons should be 
plunged in the lakes of steady waters, but never in the rivers 
or lakes with waters flowing very fast. The person must be 
asked to enter into the water which are always without whirls 
or mud.

The king should first aska a person to stand in the water 
like a pillar, banking upon whom, the person to be tested could 
plunge into the water. The person thus come for the purpose of 
undergoing the trial should stand in water, facing east. Various 
gods and the waters should be invoked as follows s *0hlwater4' 
you are indeed the first creation of the creator. Created as 
the very life of all beings, yon are said to be the cause of the 
purity of men and wealth, and therefore, please show yourself 
in this test of the auspicious and the inauspicious. Both, the 
person undergoing the trial and the person going for bringing the 
arrow should do their jobs simultaneously. A speedy person



should go to the target from the place of the arch(Torana).
The speedy youth should go with his maximum speed from the 
place of discharging the arrow to the place where the middle 
arrow falls. Similarly another person should take the middle 
arrow and go to the place from where the former had started.
On arrival, if the person holding the arrow, does not see the 
person on account of feeing plunged in the water, that person is 
declared innocent. The person is guilty if lie shows any of 
his limfes or is found at the place other than where he actually 
plunged.

The procedure thus described fey the Smrtikaras can fee 
discussed in the following heads % (2.) Reservoir used. (2) 
Selection of the site on the bank. (3) Persons required - 
(a) for the support of the person undergoing the trial, (fe) 
for discharging and bringing of the arrow. (4) The trial - 
(a) discharging and bringing of the arrow, (fe) Preliminary rites 
(c) taking up the positions, (d) mantras recited de) retrial 
(5) Signs of the success or the failure of the trial.

(l) Reservoir used - It has been unanimously and emphatically 
pointed out fey every writer that the ordeal must fee conducted 
in navel-deep water only.

Earlier writer like Visnu has put only two conditions 
for the water to fee used in the trial viz.it must fee free from 
mass and mud and from animals like shark, leech, fish etc.

372. Pit, 91-110



I>ater writers have following additions % The waters must not 
he flowing very fast(USr.)* Pit. has improved it by putting it 
positively i.e. it must be steady. As a result, we find that 
fast flowing rivers and oceans are prohibited and reservoirs 
like ponds and lakes are recommended, but in this case also we 
find that only natural reservoirs (Devakhata i.e. dug by god) 
are accepted and not the artificial ones(lhSrya). VP explains 
the word Aharya as the water stored in a big pan or in a tank 
collecting it from some river or other sources.

We have seen that the ®ater ordeal is to be conducted 
only in a navel-deep water. It is therefore possible to collect 
that much water in a tank or a big pan and conduct the trial, 
but that is not allowed. In the case of the water ordeal 
therefore we find that the concerned parties had to go to the 
place where the recommended reservoirs were available as against 
all other ordeals which could be conducted locally.

(2) Selection of the site on the bank i

Earlier writers have not given any details regarding the 
site for conducting the trial. According to the later writers, 
an areh(Torana) of the height of the ears of the accused person 
must be erected on the plain surface of the ground. The plot 
selected must be duly prepared (i.e. besmeared with cow-dung) 
for the purpose, points out VP. Pit. declares that the arrows 
must not be shot on an uneven ground or the ground full of trees,

373. 3irgrefrr- ^TFcsr pr&fr<ttrir$ wp p.xotj-



trunks, creepers or stones, naturally the site selected must 

not have such hidrances. The VM points out that the arch 

must be erected on tie western bank. This has been concluded 

by the digest on the basis of the provision that all rites 

should be performed by the accused person, facing east.

(3) Persons required i

It will appear that these trial makers have assured 

maximum security to the person undergoing the trial. Such pre

caution is taken in case of the water ordeal also.

(a) The water ordeal is a thoroughly harmless ordeal. In this 

ordeal, the person is required to plunge into the navel-deep, 

non-flowing water, and that too, for the time which is not 

unreasonably long. This by itself is not risky at all, but the 

Dh. writers have provided a helping support for the plunging 

person by asking a strong and stout person to stand in water 

holding a sacred post(Bharmasthuaa) in hand. The accused person 

is supposed to plunge in the water by holding the thighs of 

the person. The person, free from love and hatred is asked 

to stand in water facing east. The sacred post is made of the 

sacrificial wood(such as Kh&dira)* Holding of the po&t by the 

person serves a double purpose. Besides supplying an additional 

support, the post, the symbol of Dharma, helps hightening the 

religious sentiments of the accused person who banks upon it 

in this divine method of investigation.

ircWfSZrh jfawf *rnfin vm />7g
374.



(b) In all, three persons are required for discharging and 
bringing of the arrow, one for discharging and the other two 
for bringing.

Earlier writers have not given any details regarding the 
former one, but the two persons appointed for bringing the

i

arrow must be good runners, they point out. Pit. however says 
that the person discharging the arrow(Ksepta) must be a Ksatriya. 
or a Brahmin following his occupation. He should be pure, calm 
and uneruel at heart. He must have observed fast before 
undertaking the job. He should discharge the arrow with the 
middling bow. Two persons - one for each way i.e. from the 
place of discharge to the target and vice-versa, are utilised 
for bringing the arrow. These two persons must be fast runners. 
A person who tops the speed amongst fifty contestant-runners 
is known as a fast runner, and two such persons must be sel
ected for the purpose.

(4) The Trial :
(a) Discharging and bringing of the arrow s-

©iseharging of the arrow plays an important part in the 
trial. That is why we find that special worships are offered 
to th$ bow and the arrow. Following are the rules regarding

the selection and the method of discharging the arrow, (l)
The arrows must be made of bamboo. They should not have iron- 
points. (ii) the earlier writers are silent regarding the method

575.'cPmT4T?t Sfwnsfr 2^- 4£fr<rnrf&£V ^ |^
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of discharging the arrows. Kat. only points out that the arrows 
must he discharged firmly(Sudrdham Ksipet). We know from Kar. 

that the arrows in general can he discharged either by a for
midable bow (Kruram Dhanuh) of 700 Ahgulas, or a middling bow 
(ladhyam Dhanuh) of 600 Ahgulas or a mild bow(Mahdam Dhanuh) 

of 500 Ahgulas. According to the Hit. the Krura Dhanu is 
of 4 Hastas and 11 Ahgulas. The Madhya of 4 Hastas and 10 
Ahgulas and the Hand a of 4 Hastas and nine Ahgulas,37^ (where 

one Hasta is equal to 24 Ahgulas)• In the Water ordeal, all 

the arrows are shot by the middling bow. (Hi!) The discharger 
(Ksepta) should aim the target at the distance of 150 Hastas 

(i.e* 300 ft. approx) and discharge three arrows by the midd- 

lingte bow. The exact plane where the second arrow falls is to 

be .counted i.e. the place where the arrow touches the ground 
first is to be considered. Subsequent creeping of the arrows 

is not to be taken into account.

It is clear that the accused person is expected to remain 

plunged in the water till the runners run up the distance 
between the arch and the target (i.e. where the second arrow 
falls) •

It will appear that by asking the discharger to discharge 
the arrows to a fixed target of 150 Hastas distance, the Dh. 

writers have tried to be exact as regards to the distance to 
be covered by the runners, and since there could hardly be any 
fluctuation in the aiming of an expert discharger, the distance 

thus expected remains much exact, The place where the second 
arrow falls however remains undecided and therefore a scope 
376 * & -*iirssn^psrfSfcfc |
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for chance cannot be ruled out.

Nar. therefore points out that discharging the arrow
377nearer or further the target should be considered as a fault.

Some writers on the other hand pl§ad that the discharg

ing of the arrow should be considered as formal. According 

to them, discharging of the arrow is meant for Adrsta. The 

runners should run a fixed distance of 150 Hastas disrespecting 

the distance indicated by the arrow. The Vlf points out that the 

runner should take the arrow falling nearer than the target to 

the fixed target, but if it falls beyond the target, he should 

stand at the place where the arrow falls and run the distance 

i.e. he should run the distance between the fixed target and 

the lorana or the place where the arrow falls and the Torana 
whichever is more.^8

Majority of the writers however hold the view that the 

plunging of the person in the water for the time required for 

running the distance indicated by the arrow forms the nucleus 

of the trial. Discharging of the arrows indicating the distance 

has thus an important role in the trial. One therefore cannot 

neglect the results of the discharging of the arrows.

377. -rJjrrrfSNfi g
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It is interesting to note that Prataparudraia*hwideva»

has recorded both the views regarding the distance to be run
■579by the runners given above,^ ^ probably indicating that the 

local authorities were free to resort to any of the options.

(b) Preliminary rites s

After selecting the site on the bank of the reservoir, 

an auspicious circle should be drawn on the besmeared ground.

An arch must be prepared and the target at the recommended 

distance must be fixed. She bow and the arrows must be wor

shipped by offering incense, lamp, flowers,etc. This should 

be followed by Varuna-pu&a* After this all the general rites 

such as invoking Dharma and performing various sacrifices should

be conducted and the Sirahpatra should be tied on the forehead
^ 380of the person.

(e> laking up the position s
After the Pradvivaka addresses the waters, the accused 

person should enter the water and stand near the strong person 

who is standing in the navel-deep water holding the sacred post 

in the hand.

379. efirH-gwer# fit# £$v <%f&r -jzp&fr. c3^r?V?vrcrs£rr aSir-rwr-
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The discharger should then discharge three arrows. One 

of the two runners should then take his position to the place 

where the second arrow falls. While the other person should 

stand near the arch. As soon as the accused person and the 

two runners thus take their positions, the Pradvivaka gives 

three claps and at fe-the third clap the accused plunges in the 

water holding the thighs of the strong person, and simultanou- 

sly? J?he person standing near the Tor ana starts running. As 

he reaches the ±ra target, the person already standing near 

the target holding the arrow should run to the Toraria and should
2Q*|see the accused person plunged in the waters.

It is to be noted that the plunging takes place only 

after all the persons take their positions. Thus, the accused 

person is required to be under waters for the minimum possible 

time i»e..the time required for actual running.

(d) Mantras recited %

ITisnu, Si, Yao. liar, and Pit. have given various Mantras 

that are to be used in the water ordeal. VP explains their use 

xisws as follows, (i) after performing the Varu^a-puja, the

381. -gcnpFf
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Pradvivaka should consecrate waters. For consecrating water 

(Jalabhlmantranam), he should either use the Mant&a Tvamamba. 

etc. given by Tisnu or Toya tram etc. given by Pit. Any of these 

Mantras could be used optionally since both of them have a 

similar meaning. The Pradvivaka could use the Mantra *± Trahi 

enam* given by the 2P while making the Sodhya enter water.

(ii) The Varunabhimantr ana-Mantras to be recited by the Prad

vivaka should be either ‘Sadasacca* etc. given by SI or 
’Satyanrtavibhagasya' etc. given by liar.582 It should be 

however pointed out that according to Asahaya the Mantra 
given by liar.is a Jalabhimantrana Mantra*^8^

(iii) The accused person should'address the water by 

the Mantra Satyena Mabhiraksa* etc. given by Ylq.^8^

(e) Retrial s

According to Hat. if the person is bitten by any of the 

animal in the water, he should be asked to plunge again after
111w”***,i—*****^>,***^,"^Mll»linn   I n    ■■■mi .- - - - - - - - - - - - - - - - - - - - - - - - -  , M ---n|n||- ... . - - - - ||||n
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having marked the signs of bite on his body.

Since other writers have clearly mentioned that the 

waters selected for the ordeal must be void of any animals 

they do not advise any retrial.

(5) Signs of the success or the failure of the trial -

Following are the conditions which declare the accused 

person guilty - (i) If the person bringing arrow sees any of 

the limbs of the accused person plunged in the water such as 

ears, nose etc. (but not so if he sees the head) (ii) If the 

person emerges from the water from the place other than where 

he actually plunged. It is noted above that the trials are 

conducted in the steady waters. Fast flowing rivers or sea 

were avoided. Hence, finding the person at a place other than 

where he actually plunged is a sign of the guilt of the person.

So far we have seen the water ordeal as discussed in 

the Bh.works. It is rather curious that Devannabhatta, the 

author of SG (1150 to 1225 A.B.) has boldly refused to discuss 

the ordeal on the ground that it was out of practice.

Br.Keith prefers to view Bevannabhatta’s statement as

applicable ’only to the schools of lawyers in whose circle
386that work was produced.*

It however appears that the remarks of Devannabhatta 

should not be taken literally. If he really wanted to drop the 

discussion of the water and poison ordeals, he should have done 
385* 3T2r ! sc p-2.71
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it at all the levels, but we find that he does consider these 
two ordeals while discussing other aspects of the ordeals such 
as the values of the offences or the suitability of the seasons.

Moreover we find that the claim made by SO is straight
way rejected by Prataparudradeva, the author of 8¥ by pointing 
out that the Oater ordeal was particularly practised in Utkla 
(Orissa) while the poison was popular in the Saurasena and 
Magadha#^8^

It is however quite certain that the water ordeal was 
lagging behind as compared to the other forms of the ordeal.
The trend probably started right from Ysj. who dropped its 
reference in the list of serious ordeals that could be valued 
over 1000 Panas(II.99).

The KKh devotes one complete chapter for describing 
various ordeals. In the beginning of the chapter, it makes 
a pratijna of discussing 8 ordeals. The water ordeal is absent 
in the list of the ordeals taken here.for the discussion. The 
furana has used the very Dharmas'astra-phraseology in describing 

these ordeals. It is thus acquainted with Bh.material on the

387. 2rf^r 13-rvr f
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subject. Absence of the water ordeal in this list thus becomes 

more conspicuous. It must be pointed out that after formally 

concluding the chapter with the words Evamastavidham divyam 

etc, the writers adds by way of an appendix, two forms of the 

water ordeal. Out of these two varieties, the first happens to 

be*the oath of water* referred to by the Smrtisara(vide Chapter VI) 

while the second one Is the regular ordeal of water discu

ssed by the Bh.writers. If we are to judge the importance of 

the subject by the order in which it is taken for discussion, 

we must point out that the water ordeal comes here last, that 

also not in the regular discussion of the chapter but only added 

by the way of passing reference.

It appears that the water ordeal was deviating from its 

form prescribed in the Bh.works. We find references to the water 

ordeal through all the centuries. Yauan Shwang has of course 

described it, but as we have observed elsewhere(Vide Chapter 

VII), we may not take his account as reliable since none of 

his ordeals tallies with any of the Indian ordeals"described 

in the Dh.x^orks. Alberuni describes it (Vide Chapter VII). It 

is rather curious to observe, that though other ordeals descri

bed by Alberuni closely follow the corresponding Bh.ordeals, 

water ordeal forms an exception. Alberuni*s description shows 

that the water ordeal was deviating from its prescribed form.

We can take Bevannabhatta and Alberuni as contemporaries. It 

is possible that Bevannabhatta also must have noted the changing 

form of the method and must have been discouraged in describing 

the method which was getting out of use#
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Water ordeal was however not completely dead as Bevanna-
bhatta claims, (i) Sfrlharsa has referred to the ordeals in his

• 0 * '

Naisadhlyacaritam and the ordeals he stresses In particular in
are the ordeals of fire and water.It is true that Sflharsa
has not described the actual methods of these ordeals and
therefore we are not able to know the actual forms intended by
him, but the fact that he is a Sastrakavi leads ts to believe
that he must be referring to these ordeals as described in the
Sastra (ii) We have already referred to the counter-claim made
by Prataparudradeva in his S¥. Prataparudradeva was a king
directly concerned with the administration of justice (iii)
It is very interesting to note that Ain-e-Akabari describes the
Jala ordeal in its very Dh.form(¥ide Chapter ¥11). (iv) A local
variety of Jaladivya practised at Benares is noticed by Ali
Ibrahim khan as follows i- *In the villages near Benares, it
is the practice for the person who is to be tried by this kin^.

of ordeal to stand in water upto his navel and then holding the
foot of a Brahmana, to dive under it as long as a man can walk
fifty paces very gently. 1$, before the man has walked thus far,
the accused rises above the water, he is condemned, if not,

•zpoacquitted.^

In the later period we find that this ordeal is developed 
in two different directions. In one case it is made simpler, in 
the other rather difficult.

388. laisadhlyacaritam, E-27, trsi IE? 55 7 XSEf- 8<s -S 7 .
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(A) (1) ladicl Kriya practised during the Maratha period

is a simpler modification of the ordealCffor details 

vide Chapter ¥11)•

(ii) The accused person is required to stand in a river

at some holy place and simply declai-e his intentions. 

This ordeal is practised in many tribes of India.

(B) In the second variety, the person enters into fast running

water with lightening animals inside the water. This was

popular in south India and had various forms, the main
390variety was that of the crocodile ordeal.

.•.ooOoo.•.
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VISA - HTI h
o

(The Poison Ordeal)

^QT_Aghi, Jala and Visa are the powerful ordeals. Agni 
and Jala, the deffied objects of nature form the base in-lfre 
base in the first two ordeals. These are, obviously, the 
primitive ordeals. According to the Indian System, Visa
comes next to these ordeals. The poison recommended for the

/ mpurpose is derived from Srngi plant. It is thus an ordeal 
based on the object derived from nature.

The Poison ordeal is supposed to be the most powerful 
ordeal. Considered from the cost point of view, we find that 
it is recommended for the highest offence. Mar. particularly 
points out that it must be tried for very serious charges. The 
very serious charges as explained by BTIS Bhasya mean the charges 
deserving death-punishment.

The Poison ordeal was particularly recommended for the 
Sudras. The Ksatriyas and the Vaisyas could opt for it. It was 
never advised for a Brahmin(lTi£e f„n.l23) •

The Poison ordeal is essentially meant for the strong and 
stout persons only. It was never to be given to the children, 
the old persons and the persons suffering from various diseases. 
It was prohibited to a woman. It was particularly denied to the
persons suffering from Pitta(Bile) and £lesma(Phlegma$,obviously
391. Pit.Ill * - ~
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because, it has a very strong and quick reaction on the persons 

having these constitutions. Similarly, it was prohibited for 

a leper*

The poison was prohibited for the persons knowing Mantra 
and TogaC be cause they could nullify the effects of poison)"^

In making these prohibitions we’ find that the Dh.writers 

have taken into consideration the Ayurvedic functioning of the 

poison.and have taken all precautions in recommending the ordeal. 

The poison ordeal is a test, a means of proof to detect the 

charges made against the person. The Dh.writers have therefore 

seen that the person is not allowed to die on that account. This 

will be clear from the following discussion. As regards to the 

above prohibitions, we find Su^ruta pointing out that the poison 

in genei’al figures up disorders in the body constitution. It gets 

intensified in its effects when given in hot weather or in the 

rainy season, to the persons suffering indigestion,bile,heat, 

various other diseases and those suffering from urinary diseases 

as also in the cases of the children, pregnant women,old persons, 

the weak and the timid. The poison reacts more on the persons 

having skin diseases. Dh.writers have recommended the Srngi 

variety of the poison. Dr.?,G.Desai in his 'the materia medica 

and therap^tics of Indian, medicinal plants' points out that this 

poison is particularly naving elements harmful to the skin. ^

393* Ka t. 4 a a "c«o/'i»a
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Thus we find that the Dh.writers have thoughtfully prohibited 

this ordeal for the persons suffering from Bile,Phlegma and 

other diseases and for children, women, old persons, the weak 

and the timid*

Visnu says that the Poison ordeal should not be tried in

the Pravrt or the rainy season. Bar. also makes a similar state-
• * ^

ment restricting the use of the Poison ordeal in the rainy 

season. Bar.,however, appears to be against recommending this 

ordeal simply on the basis of the seasons, what is important 

according to him is the weather and the quantity in which the 

poison is given, Thus according to him, the poison ordeal should 

essentially be tried in the cold weather. The Poison could be 

given upto 4 lavas in Varsa, 5 Tavas in the Grlsma, 7 or 8 lavas 

in Hemanta and a little less( i.e, 6 lavas according to Hit.) 
in the Sarad*^^ Hemanta here includes £>i^ira also as it is

i

pointed out by Mit. In the Vasanta also, the poison of 7 Yavas^

quantity can be given since IFasanta is in general a season
397recommended for all the ordeals.

i

Pit. recommends Hemanta and Sisfira as the two seasons

fit for employing the poison ordeal. The only reason to prohibit

the poison in the rainy season is that -it gets inconsistant in
398its effect-s in the rainy season.
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It will appear that the restrictions thus made by the
Dh.writers find a sympathetic support from tine Ayurveda works
also. Vagbhata, for example, says that because of the humidity

, 30Qin the rainy season, the poison spreads fast like damp jaggery. ^ 
We have already seen that it works intensely in the hot weather. 
That is why these writers insist that the poison must be given 
in cold weather, preferably when there is snow.

Pit. states that the poison should be given in the last 
watch of night. It could not be given in the noon,afternoon 
or in the evening, points out Ngr.^^

According to Far., the poison ordeal is particularly
conducted in the vicinity of the Brahmins, lord diva is wor&~
shipped as a special deity in the trial by poison.(This is,

/obviously because of the drinking of poison by lord Siva at 
the time of the churning of the ocean). It is quite possible 
that the poison ordeal must have been conducted in diva's temple, 
later on, we find Prajapati mentioning Suva's temple as a 

regular place for all the ordeals in general* It must however 
be noted that vicinity of lord diva has a special significance 

in the case of the poison ordeal.
1

PROCEDURE
VISHU - How, the poison ordeal. Hot each and every variety 
of poison can be used for the trial but only one derived from

Uthx/i^AHvAx* • 3,6'£.a

400. Pit.18, Fir.320
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Srnga plant grown on the Himalayas* Seven Yavas of this poison 

mixed, with ghee can be given to the accused person and if - he is 

able to digest it with comfort, without any reaction as such, 

he should be declared as innocent and be relieved at the end of 

the day* (The following Mantra may be addressed) Oh Vi§a, since 

you are dreadfully poisonous, you are very terrific for all the 

beings. Only you know the things that are not known to men, This 

person convicted under law wants to get himself acquitted. It 

will therefore be proper for you to protect him from doubt, 

according to Dharma.

YAJHAYA1KYA

Oh Visa. You are the son of Brahma, firm in the duty of 

(deciding) the truth. Save me from this accusation and be like 

neptor to me by truth(if I be innocent). Having said this, the 

person should eat the poison of the ^rhg£ plant grown on Hima

layas and if he digests it without any reaction, he should be
402declared as innocent*

IMiM

I will now speak the best procedure of the poison ordeal 

- the time when and the way in which it has been recommended# 

The knowers of truth by Dharma advise to give poison in the 

S'arad season .when there is snow, having measured it in the 

Yavas. The knowers of Dharma may not give it in the noon or 

afternoon nor in the evening and may avoid ^arad,gr3Tsma,vasanta
401. Yisnu,XIII.1-7.
402, Yaj# II.110.111
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and Varsa for practising it. The spoiled (Bhagna), distilled 

;£or processed(Oarita), heated or perfumed (Bhupita) and mixed 

(Misrita) poison may not be used. Similarly, the Kalakuta and 

the Alabu poisons must be avoided. Only the fresh ^arhga poison 

having colour, flavour and juice in it, availed from the Himala

yas (must be used). It must be original and well-preserved and 

should not be affected by Mantras. Unspoiled as such, it must 

be given to a per&on born of a Hsatriya, Vai^ya or a Sudra 

caste. The poison mixed with ghee may be given in the quantity 

lesser by l/8th part of the 6th of the 20th part of one Pala 

poison. Oh Tisal you are the son of Brahma, firm in the duties 

of deciding the truth. Purify this person from the evils and be 

like nector for him according to the truth. The person must be 

protected and kept under shade for the rest of the day, without 

allowing him to take meals and if he overcame the reaction or 
the fatigue of the poison, he was pure*^^

Having worshipped Mahe^vara by offering incense,presents 

and Mantras,(Pradvivaka)who has observed fast should give poison 

to the person.in the vicinity of gods and brahmins. The Brahmin 

with a composed mind,facing east or north,should give poison to 

the person who facing south is in the company of the

Brahmins
403." Har. 7318^326T~~ ' ' ' ’ ' " ~

404* FoiLourtAA-a^. <xhjz- aJ&vi. favdd ti A/4V- 4^ FtL\~. (yuJc
exVa-l-ljJAe^ tvw The. ^>~r> -rXe-jL hl*Lhj*.*lo.

^njnsro-Rri^si’b i s^qrirrff-^r ^?n%5rr i>
f^viTdTF j@fcT / wflCfr >1
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kasyayma

She poison derived from the ^rngl plant is dark like 

Ajas/rnga. When cut, it appears yellow like 3inger(Srngavera). 

Shis is known the Srn|T poison. Dropped in blood, it immediately 

clotts it and turns it black. Shis is the confirmatory test-known 

by the experts of the ordeals, for testing the genuine Srngi 

poison.

She Vatsnabha poison is yellow and can be known by its 

colour. When cut, it appears like council or the mather of 

pearls. It must be purified immediately with milk and honey* 

Shese are the external signs of confirming this poison described 

by those who practise Dharma. She poison must be given In the 

former part of the day and in a cool place, after having rubbed 

it smooth with thirty times of ghee. (She Pradvivaka) should give 

to Sodhya the poison less by 2/8th from the 20th part of the 

6th part of a lala poison, mixed with ghee.^'*

BRHASPASI
o

He who digests the poison given in due procedure with

out using any mantra or medicine as an antidote, should be 

known as innocent, otherwise, he should be punished or asked 
to pay fine.^^

PISAHAHA

I would now speak the procedure of poison with its 

recommended specifications which should he given to the accused

405. Hat«446—451*

406. Br.ai
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person exactly in the recommended quantity. In order to purify 
a-person without any doubt, only seven Yavas of the. drngi or 
the Vatsanabha poison available in Himalayas should be used. 
Processed, old, artificial and Bhumija poisons should be avoided.
The poison to be given must be taken in hand and addressed as 
follows. Oh.1 Visa* You are created by Brahma for examining the 
wicked persons. Show yourself to the sinful one and be nector 
for the innocent persons. Oh Visa} the Death Incarnate! you are 
properly created(Parinirmitam) by Brahman* Protect this person 
from sin and be nector for him by truth. The king should keep 
the person undergoing the ordeal under the watch of his own 
persons for three or five nights, just to confirm that no 
deceipt(kuhaka) has been resorted to. in examination of the 
person should be conducted to know whether medicines,incanta
tions or precious stones that are antidotes are secretly employ
ed by him in his body. After taking the poison if the person 
does not swoon or vomit and remains hail and hearty he must 

be declared innocent at the end of the day.^^

The procedure of the poison ordeal is very simple. After 
observing fast, the Pradvivaka should worship lord sfeva, place 
the poison before him, conduct general rites(i.e.beginning with 
the invocation of Bharma and ending In tying of the sirahpatra) 

address the poison-with proper mantras, give it to the person
and watch the results* The important points are (i) taking the

/

poison recommended (ii) watching the results, (iii) Mantras to be u&tJi

407. Pit.111-119#
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(iv) signs of the success or the failure of the trial*''

(i) fhe Poison recommended i

Dh.writers have recommended a standard variety and perhaps 
only one variety i.e. the Sarnga poison, the poison derived from 
the Srhgi plant available in the Himalayas.

fhe earlier writers have described only Sarnga poison.
Kat. and Pit. have however described the Yatsanabha variety also.

As regards to these varieties, Dr.Kane obs§rves that 
*fhe poison to be selected is Sarnga(derived from the Srnga 
plant) or Yatsan5bha(aconite) or Haimavata. Pit.(quoted by 
Apararka)treats the three as distinct, while Taj.II.111 appears 
to prescribe skr^iiga growing on Himalayas as the poison to be 
selected.*408

But the word 'Himajasya1 meaning ‘grown on Himalayas' 
in the Pit. stanza obviously qualifies the poison described.
So we get only two varieties the Sarnga and the Yatsanabha.

Dr.Y.S.Desai who has identified the Indian medicinal 
plants describes Yatsanabha(Aconite) as a group of herbs, fhe 
Srngi plant(Aconite forex) is described by him as a specis of 
the Yatsanabha group, fhe Yatsanabha group is available in the , 
Himalayan range and the Srngi plant which happens, to be a 
dreadful poison is particularly available in Mepal.^^

408. Dr.Kane, Hist.of Dh.Yol.III. p.373•
409. Dr.Y.G-. Desai * 'fhe materia mediea and theraputies of

’Indian medicinal plants1, p.38.
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It cannot be said definitely whether the old writers were 

knowing Vatsanabha as a group or at least were aware of this sort 

of co-relation between the Sarnga and the Vatsanabha, but PIt.’s
t

description may lead us to take Srngl as a variety of Yatsanabha 

available in the Himalayas.

fhough the description of the Sarhga poison given by the 

Dh.writers is sufficiently clear, it has been wrongly identified 

by some scholars.

fiegarding the poison described in the Dharmas'astra,N.G. 
Senagupta observes,’the poison described is ^rhga(probably derived 

from some kind of horn)which does not. appear to be lethal in 

its effect and the dosage is very small*.

Dr.Kane has following observations in his note on the 
Kat. stanaaj^. ’Har. speaks of Srnga poison from Himalayas as

a

the poison to be given in the ordeal and Kat. appears to be 
explaining it. Dr. Jolly translates skrfLga as from Srhga plants 

which is doubtful, ihat is said to be Srngaka poison which being 

-ss&M?- tried to a cow’s horn makes her milk red*.

In fact, the poison described by the Dh.writers is ob-
/ _viously the poison derived from the Srhgi plant(available in 

Himalayas).

It is interesting to compare the details given by the 

Dh.writers regarding the poison to be used with those available 

in the Ayurveda works.

410. H.C.Senagupta i *5Dhe evolution of ancient Indian law*,p.64.



Sus'ruta, for example, has discussed various poisons in 

the second and the third chapter of Kalpasthaha* She poisons 

are mainly divided by him into two (i) the Sthavara poisons and 

(ii) the Ja^gama poisons. The Sthavara poisons have ten main 

varieties and each of them is divided into'many sub-varieties. 

The Kanda is one of these ten varieties. It has 13 sub-varieties 
Both the sfarhga and the ITatsanabha poisons described by the Bh. 

writers belong to the Kanda variety of the Sthavara.poisons. The 

Kanda poisons are very strong and are very sharp and fast in 

their react ion.

The Sthavara(and the Kanda) poisons are available in roots 

or herbs as against the Jahgama poisons which are derived from 

the various parts of the bodies of various animals.

It is not possible for us to accept the view expressed

by EF.0.Senagujsta, because as we have seen above, the Sarnga

poison technically comes under Sthavara poison(i.e.derived from

some root or herb.). As regards to the Jangam poisons also, we

find that Sus'ruta has given 16 places in the bodies of animals

from where the poisons can be derived e.g.jaws,nails,bones etc.

but horns are not mentioned in the list. Sarhga, therefore,
412cannot be the poison derived from some kind of horn.

The test of the Sarhga poison quoted, by Br.Kane is just

a fanciful explanation of the word Srhgika available in Sail- 
_ 413 —gramanighantu . In fact Katyayana himself gives a confirmatary 

411. ij 'ft&nrGr i ■■ ■ i (su-sf-rulk : ir-^/s

ibid, TTT-U.
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test of the darhga poison i. e. it clotts the blood and turns 

it dark. Which is rather realistic.

The Bh.writers have asked as to avoid spoiled (Bhagna),

artificial (Krtrima), oid(JIrna) or processed(Carita)'poisons.
• •

It will appear that the Bh.writers were extremely realistic in 

putting these conditions.

fagbhata says that the artificial poison is different

from the Sthavara and the Jangama poisons. It is known as gara

and is prepared by mixing various medicines. Sometimes it brings

instant death and sometimes it delays and prolongs the dying
process.414 Sus'ruta also says that the artificial poison brings

instant death( but so do the Sthavara and Jahgama poisons also),

the important point is that it cannot be taken out completely 
41^from the body, and is thus dangerous to the body, giving 

rise to many diseases which happen to be incurable.

In the poison ,ordeal we find that the effects or the 

reactions of the poison decide the guilt or innocence of the 

person and is therefore requied to be consistent and definite 

in its results. Secondly, the poison tried must give its 

verdict instantly. It should not prove harmful to the health ‘
414. fem rj r%^T^ l%f{>

£7$r -ZT^T^VfPSJ (^RTcT ^VTT4rja-rT?r.--- | Itf/aA-utfU'**
u * aa-sr-sco

415. ^tor; ■^'su i •£r^V o^iuTtr^r-xr-g' >>
--- (TrT- • SU-&VuiksK<A-i|=«.sTk4.kslIBXM; 25(a
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of the person in general* We have seen that the Krtrima visa 

cannot he extracted completely from the body. It is therefore 

regarded to he unfit for the purpose.

She spoiled, 'old and the processed poisons- are techni

cally known as Duslvihas(spoiled poisons?) in the Ayurveda works 

The spoiled poison is very old or processed hy mixing many 

poison-killing medicines or dried up by fire, wind or sun- 

heat, or it is the poison in which its natural qualities are 

not preserved. This poison grows very mild and slow affecting 

the constitution of the body. It cannot be easily detected in 

the body. The spoiled, old and processed poisons are therefore 
also unfit.^^

It has been pointed by the Dh.writers, that the poison

must be given after mixing it with thirty times of ghee. In

this connection again, we find that ghee is considered to be

the best remedy for the poison. Ghee is unconquerable by the

poison, says Yagbhata. There is no medicine like ghee for any
417kind or of any condition of poison, he points out.

(ii) Watching: the results i

The innocent person should be able to digest the poison 

without any reaction as such. According to liar* the results 

become evident only at ins the end of the day, but if the poison

■3&fb^reszrr n =qr fr.TrT- - - -

mi. zvfaf <rT / #zrnr /

i b)A .



reacts fast and the person is sinking, there could be a 
waiting period of 500 claps only. After this, immediate 
help should be rushed to the person.

In this connection, we find that the commentators 
and the digest-writers have discussed the way in which 
the poison reacts. ’She reaction of the poison means 
transferring swiftly in the body, the effects of poison 
from one supporting structure(Dhatu) to the other. There 
are seven such structures in the body. They are skin 
(Tvak), Blood(Asrk), Plesh(Mahsa8, Fat(Meda), Bones(Asthi) 
Marrow(Maj ja) and Vitality(Sukra). Accordingly there are 
seven types of reactions for the details of which the

noHit. asks us to refer to a work called Yisatantra. 
Apararka explains these reactions as follows : The 
poison reacts on the skin by causing horripilation, 
reaching the blood, it causlsg perspiration and drying 

up of the mouth, in flesh, it makes the person colourless 
and wane, in fat, it makes the person tremble in bones, 
it causes the weakness of sight, in the marrow it causes 
swomaing and loss of senses, and when it reaches vitality

418. *rpr ZfTrftsfi&r'xK a i j r

rv~^71 £f7t■r«sr$*r c'<4_ar^3piT^A<^T^r5Tu;u?rip»i7Tufh^' j u^-^r

i dwr -«r gzrrr*?- <#nc2rrm‘?r1
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it causes death*419

§ a > d c xbes the process shortly as follows s 
She poison entering the body first spoils the blood, then it 

disturbs the three Dosas-Kapha(Phiegma), Pitta(Bile) and Vata 

(Wind) alongwith their Ashyas; then it affects the heart and 

leads to the death

fhus we find that the commentators have explained the 

reaction of the poison which goes well with the description in

the Ayurveda worhs. These explanations naturally help in bringing 

accuracy in the trial.

Br. and Pit. say that the person should be properly 

examined before he undergoes the trial to see that he has not 

used any mantra, medicine or precious stone as an antidote 

against the effects of poison.

In this respect also, we must point out that the Ayur

veda authorities do not dismiss the idea of mantras being used

419. UTri=n I |9tfw
5%- I svr rfiSr =r?*W for imr^

cTk*Ti®r*r<T Wwrt,jr^n-srfT s Airs *r, *p^ra- trxt I a . mm

42.0. jJur ft- <ruiar frH6hT>r11 ^
/TTWrer I, ultMUiv. ir-0-ic '



as antidotes 421

BMS refers to one important point regarding the poison 
ordeal which has a legal significance. The accused person must 

he encouraged or rather made aware of the poison-taking. Thus 
encouraged, the accused person should ask for the poison(with 
full knowledge of its effects)!22

(iii) Mantras to he used i

The Pradvivaka should address the Visa with the Mantra
• *

1Visatvat* etc. given by Yisnu or with ‘Visa tvam* etc. given hy 
Bar. Similarly, the Sodhya should address the poison with the 

Mantra 'Visa tvam’ etc given hy Yaj. or 'Visa tvam1 etc. given 
hy Pit.

In both the cases, any one set can he used, since it
forms an option to the other, both the sets having parallel

423meaning, VP points out.

( iv) Jigna-Qf. the success.or the.failure.,of the.trial „

Visnu, Yaj. Nar. and Br. state that if the person is

able to digest the poison without any reaction, he must he
declared as innocent. According to Bar., the immediate reaction

of the poison must he observed within the time period of 500
claps.- That declares the result. Then the person should he
421. fr*n \ ))
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medically treated# He should be kept in shade under observation 
without giving meals for the day. Pit# says that the person is 
known innocent at the end of the day*

Mit. points out that the waiting period till the end of the
day recommended by Pit. relates to the poison given in a smaller

quantity, while Har**s rule of waiting for 500 claps refers to
424the poison of a higher dose#

Thus we find that these trial-makers have taken all pre

cautions to see that the trial does not turn out to be fatal for 
the person who undergoes it (i) They have recommended a standard 
variety of the poison* (ii) The quantity of the poison is pre

confirmed and is seen that no spoiled poison is used* (iii) 

•Maximum quantity that is recommended is of 7 or 8 Yavas which 
is not risly at all, because according to the materia mediect 
a quantity .of l/l6th to l/4th (kmja of the Srngl poison can 

be given four times a day as a curative for certain diseases*
(iv) The poison is given by mixing it with BiO times of ghee 
which serves as a preventive(v) it is given only to a strong 

and stout person, the weak or the diseased being prohibited.
(vi$ In case, the poison reacts severely, immediate medical 
help is rushed to (vii) it is recommended for very serious 

crimes.

424* ffr#<■' ^ J) fryfs2r^rt }
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InspSte of these precautions it appears that this ordeal

was getting rare. H.O.Senagupta observes, this form of ordeal

also seems to have gone out of use early*.
»

The remarks of Senagupta are obviously based on SO which 

does not treat the water and poison ordeals considering them 

as obsolete. The counter claim made by SY in this respect is 
already referred to.^2^

It has been observed above that though the water ordeal 

described by the Dh.writers was not actually dead, it was gradu

ally getting rare or transferred in its other forms, but the 

poison ordeal appears to be consistently disappearing. Ordeals 

were revived during the Maratha period. Poison ordeal was however 

not revived.

Poison ordeal was practised in another form also. A hooded 

snake called Saga is thrown in an earthen pot into which is also 

dropped a ring, seal or a coin. The accused person is then order

ed to take it out with his hand. If the serpant does not bite 

him, he is proved innocent, otherwise he is guilty.

This form of trial is described by Sukranxti and Kkh.^2^

According to the Purina, the accused person should address the

hungry serpant in a pot with the mantras given for the poison

ordeal and drop his hand in the pot and touch the serpant till

425* H.0.Senagupta s Evolution of ancient Indian Law,* p.64.
420. Yide notes 385 and 387*
427. Sukra 3ST- 734 » 44.49.
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seven claps are clapped. This form of ordeal is referred to in 

the Gadag instription of Vikraraaditya dated 1098 A.D. It was 

undergone by Chan d ala dev! or Chandrika, wife of king Laksm'fdhara 

in 1208 A.D.

The form of trial thus appears to be in practice from 

older times. It was gradually popular, so as to catch the atten

tion of Eaghunandana who referred to it in Divyatattva. The 

ordeal was however not officially recognised by the Bn.writers* 

It was not included in the Bh.system.

•..ooOoo*.*

1
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K 0 s'A - D 1 V Y A 

(Ordeal by Sacred Libation)

Kos'a comes last in the list of the five ordeals. Kosa#

which is in fact a very mild type of ordeal, has been recognised

and included in the list of'the celebrated ordeals,mainly because

of its psychological value and enhanced divinatory significance

under the influence of which the accused person undergoes the

trial. That is why, we find that some of the basic conditions

necessary for applying any ordeal, are waved in the case of Kos'a

trial. For example, it is necessary for the piantiff to declare
A

a guarantee(in form of Slrsaka) for the defendant undergoing the 

trial and no ordeal can be executed unless this guarantee is 

assured, but the Kos'a is an exception. It could be tried even 

in the absence of such a guarantee(Koso eko's'irah Smrtah).

In fact, the Ko^a should have been included in the list of 

oaths, because, the result in it, unlike the ordeals, is not 

declared soon after the trial, but owing to its great psycho

logical value it is not only included in the major ordeals, but 

is given a wide scope for application, waving some of the basic 

requirements. The major ordeals are used under grave charges, 

but the Kos'a is not limited to these only. It could be used 

in the cases where the person is accused of vengeance(Savastambha)
A 00

or in the law-suits based on suspicion. t"
3Tycrri%itiT)
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As, it has been pointed out above, the Eosk is given a 

wide scope for application. There is no season-restriction 

for the use -of Kos'a. It could be used at all the times* The
i

Kos'a should be used in ks the former part of the day, but 
according to MMS it could be tried even mid-day.4*^

SMS holds that the Eos’a should not be given to a Sudraf3^ 

but barring this exclusive remark we find that all other wri

ters have clearly pointed out that Eosa could be used for a 

person of any caste.

The Kosa is denied in the following cases s- (i) A 

person who has committed many offences. (2) a person who does 

not believe in religion. (3) a person who is ungrateful. (4) 

an impotent or vile (5) an athiest. (6) an outcast (7) a slave 
(8) a person who is addicted to wine or woman.431

According to Ear., the ICosk should not be forced on 

anybody. It should be resorted to for the persons who believe 

in its efficacy and are willing to undergo it. It is particu

larly recommended for a Sa^uka and a person free from all 
addicts.43^ Sa^uka, according to Mit* is one who believes

in God, while VP explains it as a person who believes that the 

ordeal is bound to bring adverse effects if undergone wrong
fully.433 ,

429. Pit .X6TaT,18(a) ; MS 39.
430. IMS 40.
431. Bar.332, Eat.426.
432. Bar*328.
433. fNiXKtfvi 2D 112-

■flSjvtT: 3-RTcW ) V P • 2. f 0-
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The Kos'a has thus its own limitations. From the trial 

point of view, it is the most harmless ordeal which in.fact 
does not involve any physical test as such, hut psychologically 
it could influence the person and he useful-for the persons who 
believe in its efficacy. War. has made this point clear in 
recommending it for Sasuka and Sraddadhana.

PROCEDURE -
Y I S S’ U -T ......

Having worshipped stem deities, the accused person
should drink three handfuls of water in which these deities
are bathed. Pacing god, he should declare that he has not
committed a particular act. He who faces some disease, fire,
death of some relative or Royal punishment, is guilty, otherwise
he is innocent. The religious king should felicitate the

434 >innocent person.

yajiTavalkka
Having worshipped the stern deities, the water in which 

these deities are bathed should be brought(to the place of ordeal) 
The accused person should be warned(that it is not the ordinary 
water meant for quenching thirst) and asked to drink three 
handfuls of the water. He, who does not face any severe royal 
or unfortune calamity within a period of fourteen days is 
undoubtedly innocent.

434w Yisnu XIV.1-5. 435. TadIII.112-113.
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3f ARAD A

Now I will tell the best procedure of the Kosa as it 

has been described by the knowers of the s'astra, so that it 

may not be against(the conventions of) all times. The Rosa is 

tried upon a Sasuka an unaddicted person who believes in it and 

is willing to undergo the trial, when he present himself 

before gods and brahmins with wet clothes on after having 

observed fast on the previous day and taken bath for the purpose. 

The deity worshipped and believed by the accused person should 

be offered adorations and the accused person should be asked 

to drink three handfuls of water in which that deity is bathed.

The person who experiences some disease, fire, death of 

some relative, loss of desired object (Arthabhramsa) or §he loss 

of property or any other major inauspicious happening (Pratya- 

tmikam) within a period of a week or two, that should be con

sidered to be the sign of his guilt, but if he experiences even 

greater adversities after a fortnight he is not to be accused 

by the learned judges, since the person has crossed the declared 

period.

Having asked the accused person to stand in a circle 

facing the Sun, he should be asked to drink three handfuls of 

water. Having bathed the deity in the water, it should be given 

to the accused person only after making him hear(i.e. warning 

him) of his guilts oi- charges. The ill-minded mis chief-monger 

who willingly undertakes the Kosa and prefers to tell lie out

436. Nar. 327-331.
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of greed would be suffering from colio. The person who contra

dicts or tells lib according to his whims and undertakes•the 

Kosa (for his purpose) would be poor, diseased or lunatic for 

seven births(to come). The person (i.e. the plaintiff) who 

tries to gain his purpose by asking the accused person to

undergo the Soda under force, will ruin himself and will never
437succeed in his undertaking.

According to IMS, following stanzas are addressed to 

the deity of the ordeal.S Oh lord of Waters! you are the 

holding of the life of the world, the movable and the immo

vable! Oh! God! this person wants to acquit himself according 

to hharma* Since^ the Fire is born out of water,it is particu

larly appropriate to examine(him) in the waters and therefore 

Oh God! lord of waters! it will be worthy of you to protect 

him by truth.'

437. Follow aJJhX tnd&Jt Q SC. eke.. (y^Ur

cVzSL, Yustz ex LaA/ix-* (*AA- fK£ an* >VCJ AI o. it'.
^T^am^Rrr (j i&nrn: i ^e^r

rf -fnfr(ToT } tv?r^nSr^-rg qr3&i.&3ift*npjrn
^ ^,-rr ^ mifr n

s-fTcAvf'- ‘W'Xr&T c(h?4r <iT) a^v^-Tri rAPx-i '*c*frf*Ti
4-rfTVfiW 1% arr if^^UrT-17VTW1 1 -a*? J’&&&&>>

/vuk dyi^ME-Ha-; 5frj».27i; vpaid

438, IIMS, 44-45
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BRHASEATI
O

The accused person should be kept under watch of the 
persons in authority for three or five' days jtist to detect 
the deceipt (Kuhaka) if any. If the accused does not meet 
with any calamity relating to his son, wife or wealth within

439a week or two, he should be undoubtedly considered as innocent. 

KATYAYAIA
Por a lighter offence, the accused person should be 

asked to drink water in which the weapons of gods are bathed 
and if he suffers on that account, he should be taken as guilty 
but innocent if reverse is the case.

The person who gets his jaw or chin injured and bleeding 
or limbs shivering should be declared as guilty. If due to the 
non-correspondance of fate, he suffers the miseries within a 
period of three weeks, he should be asked to pay that much 
money and to face punishment. Of course, 'if disease, fire,
•death of a relative or heavy debts experienced by the person 
are solely relating to that individual and not of general 
nature 4such as epidlmie) helonging to all he must be asked 
to pay fine, but if he suffers from high fever, dysentery, 
tumor, aching in the inner bones, disease of eyes or throat, 
insanity, headache, fracture in arms - these are the diseases 
(due to the divine intervention). The guilty person, in these 
cases, is awarded punishment. If the person is fa®© from these, 
he is innocent. He should be paid 50 3?anas.^°

439. Br. 2.2-2-3
440. Eat.452, 455-458.
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pipamaha

How, I will tell an all-tfme (Sanatanam) method of Kosa 

ordeal and the oases in which it could be used, Phe (accused) 

person must be asked to drink the water in which is bathed the 

deity of which he is a worshipper. If he has an equal faith in 

all the deities, the water in which god Sun is bathed must be 

given* In the case of Durga it is her spike that is to be 

bathed, the orb in the case of Sun and their respective weapons 

in the eases of other gods.- Phe water of the hath of Durga is 

to be offered as ordeal to the thieves and those who live by 

the profession of arms, while the water of the bath of Sod sun 

is not to be given to the Brahmins. Phe Kos'a can be used in all 

cases of doubt as well as for declaring one's faith in all 

acts of eolloboration, while it can always be used for declaring 

the purity of mind. Phe Kos'a must be administered in the former 

part of the day, to an unaddicted person, believing in the 

efficacy of the trail who having observed fast and taken bath 

presents himself with wet clothes on. Phe person who is puri

fied in the said manner by bathing and presenting himself with 

wet clothes on should be asked to drink three handfuls of water 

facing east. Phe person who gets adversities within three, 

seven, ten or fourteen days is supposed to be the guilty person 

but if such calamities are belonging to all persons(i.e. if 

they are of general nature) and not belonging him individually 

such calamities cannot prove his guilt. If he-faces disease, 

fire death of some relative, that is fe sign of his guilt.

441. Pit, 120-128
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BARIT A

The accused person must be asked to drink the Kosa on
442-the ground that is besmeared with cow-dung.

If the pei'son gets any calamities like disease, fire,

death of some relative, severe pain,loss of cattle, corn or
443wealth, he is detected as guilty.

Following are thus the important points to be discussed 

in the Koe/a ordeal, (i) The place of the ordeal. (2) bathing 

the deities in water. (3) Preliminary rites. (4) Mantras to 

be addressed. (5) Signs of the success or the failure of the 

trial.

(i) The Place, of jthfl-fir&aal :

According to Visnu, the accused person should face the 

god while drinking the water. Bar. says that he should face 

Sun at the time of drinking water* According to Harlta, the 

place must be plastered with cow-dung.

In the earlier times, the bathing of the deities was 

perhaps conducted before the accused person, but according to 

the later writers it was not necessary to do so. The Pradvivaka 

after observing the preliminary rites, should bathe the deity, 

bring the water to the place of ordeal and give it to the 

accused person. This is clearly mentioned by the commentators 

and the digest-writers.

442. Harlta, 5.
443. Satatapacr**r«T^: mw i vrvrr

I 6-p VK jo sis. '
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According to VP the Eos's, Ordeal is conducted in some 

temple.Phis is also confirmed by Alberuni.

(2) Bathing the deities in the water -

(a) . Visnu says that the stern deities must be bathed in the 

water. Stern deities are Rudra, Aditya, Burga and others, 

points out 30.

Uar. brings an important change. $he deity of which the 

accused person happens to be a devotee must be bathed for the 

purpose. Pit. supplements the rule by saying that if the person 

holds all the deities in equal esteem, image of Sun should be 

bathed. Important rule given by him is that of bathing a par

ticular deity for a particular kind of offence, e.g. the image 

of Burga in the case of theft or for the persons who live on 

profession of weapon. The water wf the bath of Sun cannot be 

given to Brahmins.

Eat. recommends the bathing of the weapon of the deity 

in case of a milder offence. According to DT, this means that' 

actual deities could be bathed for heavier or grave offences 
and only weapons in the cases of milder nature.4^ Pit.gives 

specific rules regarding the bathing of the weapons i.e. in 

the case of Burga it must be her spike that must be bathed. 

According to VP a coppereAmage of G-od Sun can be bathed as 

the weapon of sun.(Ayudhagrahanam tamradinirmitadityamandala- 

syapyupalaksanartham - VP.p.213.)
444. ^Trt-PH (T7r*rn<i'^r TCtJ iJ^PT ) VP p 2-12..

445. J14T k*m 4&$*wftc?rr/pn 1 sc p 3.71

446. 5Tw ; {fir i^%h>tT^nnr-
- JJ& Tetf&mVrfrT I D T- ff 6a5~6c&.
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(b) She Water - Explaining Yaj • 11.112, Yi^varupa points out 

that the accused person should he properly warned that the water 
of the hath® of the deity is not ordinary water as any other 
water meant for quenching thirst. It is the water which may 

bring to a liar any adversities like poverty or a disease like 

leprosy which may he incurable even in hundred births.Accord
ing to Ylramitrodaya, the water must not be mixed with any other 
water.^® According to Kit. the water that is actiially to be 
given to the person must be taken out in a separate vessel.^9

(3) Prelimlnaries -
After observing fast and other preliminaries, the Prad- 

vivaka should bathe the stern deities like Durga,Aditya etc, 

take the water of the bath to the place of the ordeal* He should 

then conduct the general rites i.e. invoking the Pharma etc.
It must be observed that when Kosa is being tried.for self
purification tying of the Sirahpatra is not necessary.

Visnu expects a simple declaration of the content that 
’I have not done such an act*, to be $ade by the accused person 

before drinking the water.

_i amir zpiT^-
«rv>tni>fr^r ht^p?

tg2p^} vciv«^ or, IT 1)2-
t{ i} g c^/<rtTq | >i | \}i. a aijK^y^ c^ug-H2j PK £> <ol2. .

fF&zr MTVHVrfT o£WT-- f*uh, cm IT'IIX .



2B2

According to Taj. the accused person must'be given water
after having ms.de a hearing. As fee we have seen above, this

hearing, according to Visvarupa, is of a sort of warning to

the accused person against tinderestimating the efficacy of and
just playing with the water. According to Mit. however thus

hearing consists of the Mantras to be addressed to the water
by the Pradvivaka and the $odhya. The Pradvivaka should address

the water with the mantra "Toya Ivam1 etc. given by Pit. while
the Sodhya should do it with Satyena mabhiraksa etc. given by

yt _ *
Taj. or with Satyangfavibhagasya etc. given by Hr.

(4) Phe Trial -

fhe trial part of the ordeal is possibly the simplest 

one i.e. the accused person should drink the holy water while 
standing in a circle facing Sun. Br.makes a ctirious statement 
in this respect. According to him the accused person must be 
kept under watch for three or five days to confirm that he has 
not resorted to any deceipt.

In fact, the provision made here is uncalled-for, parti

cularly for the Kos'a trial, because the liosa is never forced 
on anybody. It is always recommended at the preference by the

accused person, so the question of resorting to anj^ deceipt
/

really does not arise, but it is possible that owing to its 
extra-simple form, the persons may be tempted to prefer it 

readily and then try their means to come out successful. Mar. 
has clearly warned against such a tendency, while Br. makes 
a regulation to see that no unfair means are used by the persons.



(5) Signs of the success or the failure of the trial -

Some royal or divine calamities befalling the person 

undergoing the trial within a particular period clearly indicates 

that he is guilty, fhese calamities are enlisted as follows.

(i) Some disease s we find that Kat. has specified these 

diseases i.e. fever, dysentary etc.

(ii) Fire.

(iii) Beath of some relative - Tyavaharakalpataru quotes a ^

stanza which explains the term ‘relative* in a legal 

sense. A relative means mother, father, son, brethren

and wife having son. YE points out that while deci

ding a relative one should consider the persons comming 

upto five generations on the mother's side and upto
a rn

7 generations of the fathers'side. 3

(iv) Arthabhrami^a- SO points out that the word Arthabhamsa

should mean loss of Son etc. because if we take it as

•loss of wealth*, the word Dhanaksayah following next
452will be redundant.

In fact, the meaning suggested by the SO (i.e. loss of 

son) does not appear appropriate because that meaning 

is included in loss of relative*. It is therefore prefer

able to take ArthabhraWa in the sense of 'the loss of 

desired object’.

450.iW^2r ^r«rJ*r r/n-r. ~rdc*f&KF. hT*9jvizfrtf&vrfqi&frGfar.j
. Y'j <X vo. i-v*. •'iol

451. -jrrgqigfr 1qT*cf2ncoT±iR j yh .

452. 3rf^fs^r <HP., 3rTrh2}!~ > 5c 2.-74
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(v) Loss of wealth.
(vi) Loss' of cattle, corn or wealth.
(vii) Any major Inauspicious happening.(Pratyatmikam).

Some of the important points regarding these calamities 
are pointed out by the commentators and the digest writers as 

follows i-

(i) Mit. holds the view that it must be a major calamity.

Minor calamities are inevitable in human life and thex-efore
the person should be declared innocent if there are minor

453calamities.

(ii) In case of a disease, it is pointed out by these writers 

that the disease must be belonging to the person as an 

individual. If the person Is a victim of some general 
epidimic, that would not be indicating his guilt.

(Hi) The calamities happen to be indicative of the result of 

the trial only if they befall within the recommended 
period.

All the writers in general have recommended a period of 

one to three weeks for any of the calamities to occur in case 
of a guilty person. A simple rule regarding the span of the 

time thus recommended is explained by Apararka. A shorter or a 
longer span hhoula respectively be eo-related with the milder 
or the serious nature of the plaint. It should be a period of 
three weeks in the case of a very serious charge while a period

453 a R Crf ^ aT^nPCtfV I Wtfkir/~~
4jB?r oar. j r*x h. cm J • D> n s.
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of fortnight is advised for serious charges. According to 

Apararka thus, the Kos'a can he considered for serious or very 
serious charges only*^^

Pit. has however recommended different spans. According 

to him, the calamity may befall within three, seven or ten 

nights or two weeks.

These spanf, as it has been pointed out by the Mit.

relate with the charges of lighter value, the value of a serious

charge (i.e. more than 1000 Panas) should be divided into three

kinds). file lighter charges also similarly can be divided into

three kinds. The period of three, seven and ten days respect-
455ively corelates with the three kinds of the lighter charges.

It is rather interesting to comp3re the relative posi

tions of the Kos'a and the water ordeal. Though both the ordeals 

have distinct forms of their own, knowingly or unknowingly the 

writers have tried to connect the two ordeals.

454 ^tPrcCo^r j
iJinfl nrvr /£r<£RrtT£T 5;cziTf9'kilUPiL 1

455. 3-riJ^~^n^t.. sjhi Wr-fo^j<f-

4fi>rpf f$rUT i^hr^r tr&pr o^-^rtrs/hiK. >
fVUH <yyi lX"'f>3.



We have seen that every ordeal has its main deity 
besides Dharma - the General presiding deity of all the 
ordeals. It is interesting to see that later writers re
commend the same Mantras that are used in the water ordeal 
for the Eos's also. Both the ordeals have thus one main deity, 
i.e. the lord of waters, though Eos's is essentially different 
in form it is thus brought together with the water ordeal, 
dukranlti 'has tried to bring these ordeals under one head.
In cases of trial by water in certain tribes we find a 
fusion of two methods.

«.ooOoo...
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TAKDCLA-P I_.y_.I_A • »(She Rice Ordeal)

She nine ordeals discussed In the Dh.works are generally
divided into two groups i*e* Dhatadlni (She Balance and others)
and Tanduladihi (She fandula and others)*^6 Obviously» we find 

0 0 0 *

that the Balance and others represent the original five ordeals*
while Sandula etc* are the later additions* She Sandula thus 

0 0 • »

comes first in the second list of the ordeals* Shese ordeals 
are used for minor charges*

According to Bit** the Dhata etc* are used in the cases 
of Avastambha* while Sandula and Sosa are utilised in the cases 
of Sahka* At another place* Pit* points out that Sandula should

4157be used only in the cases of theft* and not in any other case.
Bzplaining this* SC* VP point out that* this need not be taken
literally* In fact* Sandula is to be used in general in all
the cases relating with money and not only in case of theft as
it is mentioned here* Shis can be concluded from the remarks
of E&t* according to which all the ordeals in general could be
used in the cases like the resumption of gift* So the real case
where the Sandula is restricted is that of adulteiy*^® Shis

explanation given by the Digests is really Intended, for removing
456* Vide f*n*50 above*
45?* Pit*,4*129*
458* 3ivirr^“< fT£r) £0

cfvgtir Van- <~m-r i * ■^cT^-^T
ymn<&rtch M-n 1 I

sc (=• ziS-16.
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apparent contradiction between various Smrti texts and making 
them consistent* Xt is however interesting that we actually 
get two instances of this ordeal recorded in inscriptions* The 
trials took plaee in 1241 and 1275 A.D. in the first, payment

4,eaof some money was in question and the second was a boundary case* 
Thhse Instances thus support the explanation given by the comm
entators and the digest writers* It will however be seen that 

the Tandula was particularly meant for the oases of theft. 
According to Pit* however, the Tandula is meant for theft in 
general while for minor thefts, the Taptamasa is recommended*
As per tribal information available the Tandula ordeal is parti
cularly found used for the cases of theft*

According to Eat* the Tandula should not be used for 
g?he person suffering from the diseases of mouth, and the person 
who has taken a vow i*e* the vow of not eating rice as it is 
explained by Vyavaharaeintamaai*^0

Ho special rules regarding the time and place of adminis
tering the Tandula ordeal are mentioned* The ordeal was thus 
available in all the seasons* According to Sd, the procedure 
of the Tandula ordeal continues for two days.^^ Prom the pro

cedure of the ordeal described in the Smrtis, the digest 
conclude that the Tapdula ordeal must be performed in the 
temple of Sun*^^
459* S.N.Sen t Administrative system of Marathas«p*57£.
460* Kat.424.-c>Vy*v*k*n*cs'*U*.
461* 3fVT ipVA Sg^bTlTi j SC f,- 2.76 t>&M53

462. ifTp^T^T: -h^TXftrft £hr . Vf

...‘w4fvr j .. vp y •
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I will now tell the procedure recommended for eating 
rice* fhe rice should he given in cases of theft and none else* 
It has been decided so. Having purified himself (the worshipper 
of God Sun) should make white (A.e* unhusk) the grains of 
£/i,ll rice and of no other corn* He should immerse them in the 
water in which the God is bathed, and should keep them in an 
earthen pot before God Sun for the night. Having divided the 
grains in three parts, the worshipper of the God should perso
nally give them In early morning when it is (almost) night, 
to the accused person who has taken bath and observed fast and 
is facing east, after informing him of his duties in this test 
of the truth and the untruth and should ask him to eat and spit 
on an Asvattha or a Bhurja leaf, if the former is not available. 
If blood is traced or the teeth found decaying or limbs trem- 
bling, he is declared guilty,

BgiAgim
Having observed fast, the purified one should eat the 

grains of rice in a temple of Sun. He is pure If he ejects 
white saliva* but if it is mixed with blood he is guilty.

ZmMMA
After eating the grains of rice that are immersed in the 

water in which the deity is bathed, if the person ejects pure 
saliva, he is pure, otherwise guilty. y

463. Nar.,337-342.
464* Br.,2*..
465. Eat.,453.
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Grains of $ali and not ftf any other corn mast be unhusked* 

The pure one (The Pradviraka) should keep these grains of rice 
begore (the image of) god Sun, immersed in the water of the 
bath of Sun for the whole night* He should then perform on 
that night all the general rites(of the ordeal) such as invo
king Pharma according to the recommended procedure*

In the morning,(the Pradvivaka) should give the rice 
grains in three parts to the accused person who has taken bath 
and observed fast and is facing east. Having made him eat this 
grains, he should be asked to spit on a Pipal or a Bhurja leaf 
if the former is not available* If the grains are not chewed 
properly or are found mixed with blood or if his saliva is not 
pure, he should be considered as gstS guilty**®®

gAIMBJgAgHWA
According to Kkk the Tandula should be addressed by the

following Mantra* Oh SapdulaJ you are given(for eating) by
‘ «

the knowers of Pharma for testing(the truth) of the human beings. 
You are praised for Truthfulness* Be worthy of protecting this 
person according to Pharma**®^

We thus find following points important in the procedure 
of the Tandula divya*

(i) a) The grains of rice to be used*
_______ b) immersing them on the previous day*
466. Pit. 130-134. ' ’
467* Xkh. 44*77
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(ii) Preliminaries to be observed*

(ill) The trial*
(iv) Signs of the success or failure of the trial*

(1) a) The grains, of rice to he. used

It has been pointed out by every -writer that only the 
grains of Sail should be used in the trial* The grains are 

first to be made white i*e. they are to be unhusked* This is 

essential because it will help in detecting even the slightest 

stain of blood if it is there*

The grains of rice are put before god Sun during the 

night* Obviously* it is the image of god Sun. Br* says that 

it must be the temple of god Sun. later digests clearly point 

cuit that the ordeal must be conducted in Sun*s temple.

fa) The grains of rice are to be immersed in the water 

in which the god Sun is bathed* Obviously* we find here a 

clear Influence of the Eoga ordeal in which the accused person 
is required to drink three handfuls of the water of the bath 

of the deity* In fact, the Tandula appears to be a modifica
tion of the Kos'a ordeal* Both the Tandula and Eosa are recomm-

* •

ended in the cases of suspicion. Chronologically* the Tandula 
comes to be recognised next after the Eosa* The Eos's Is phy

sically a very mild trial* It is therefore possible that the 
Tandula might have been developed out of the necessity of inte- 

sifying its effects. The grains of rice appear to be particularly 

selected for the purpose. Firstly * it would help in maintaining

the divlnatory significance of the trial on which the Eosh ordeal
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itself is based, as the grains of ride are always used In 
worshipping gods and have a special significance in the Indian 
ritualism* ®hey, thus, have a special religious sanctity* 
Secondly, the chewing of the hard grains of rice would be at 
least able to cut the gums i.e. would cause some physical 
hardship - and would thus intensify the trial part of the 
ordeal* It must however be observed that it will not be a 
difficult ordeal* It will work psychologically more then being 
physically injurious*

B.C.Sircar gives following details regarding the Tandula 
ordeal* The information is collected from the Asiatic Besear- 
ches*

•The rice ordeal is generally applied to persons suspected 
of theft* Some dry rice is weighed with Saligramaor some 
mantras are recited over it and the suspected persons are 
severally asked to chew a quantity of it* As soon as it is 
done, they are ordered to throw it on the pipal tree or on some 
Bhurja-patra* The man from whose mouth rice comes dry or sta
ined with blood is pronounced guilty and rest innocent.*^®®

If we compare the details regarding the grain of rice 
given here with those available in the Dh.works we find that 
(i) the earlier writers have not said anything regarding the 
quantity of rice that is used for the ordeal* Only Sukrahlti 
makes a reference to it* according to which rice-grains of

468. B.C.Sircar i Successors of the Satvahahas*, p.36%
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one Harsa weight (=16 Masas) are used for the purpose* As per 

details given here the rice is weighed against Saligramand 

that much quantity is taken for the purpose* (li) the proce

dure of immersing the rice in water of the bath of god Sun 

for the night is dropped* Insteadt we find that the rice is 
consecrated and weighed against ^aligrama The divine inter

vention, the essential part of the trial is thus secured by 

a less elaborate and direct method. It has another advantage 

also* According to the Dh.description, the accused person 

chews wet rice which is In fact rendered soft by keeping it 

under water for the night* Here the accused person chewed dry 

rice which could be really testing*

(ii) Preliminaries to be observed s

According to Ear* we find that the preliminaries in the 

temple are performed by the worshipper of the Sod* Explaining 

the procedure of the Tandula ordeal# the Mit# points out that 

all the verbs used here are the causal forms* It therefore 

means that the Pradvivaka gets those various things done from 
the accused person.*^ The DT observes that the causal forms 

also indicate that all the preliminary rites common to the 

other ordeals such as invoicing Pharma etc.should be conducted

here 470

469* ^ cPQdT 5h £-n%s=fr $i%n£t(Jfr'Pr-T-r

470•' fSp&pHf ' £>9" oiRrtTIrfcjn&Z^TtT iJfcapJRP^K^T-~T -
gSfTTf^T I b-T- £>-6ay
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(til) Iha trial t
Ike trial part of the ordeal is tke simplest possible 

one* Ike accused person should chew tke given rice* According 
to tke Dh.rules* tke quantity of the grain should be chewed 
in three parts* According to tke method described by B*0. 
Sircar, tke adcused person okewed tke grains severally*

(*▼> Signs of the success or the failure of thetrial-

Ike person is considered to be guilty if (a) there is 
blood in the teeth* (b) if tke jaw or palate is injured or blee
ding (e) if tke grains are not chewed properly, (d) if any of 
tke limbs is found trembling*

We have already observed that the method operated psy
chologically more than being phypieally injurious* Ike signs 
mentioned in (c) and (d) above clearly show the psychological 
effects*

It must be pointed out that signs that determine the 
success or the failure of the trial are made consistent with 
tke kind of grain that tke person is required to chew, for, 
it is just possible that tke hard particles of rice chewed 
under psychological tension may bruise and cut the gums causing 
them bleed* In a similar Aaglo-saxon ordeal, we find that 
the accused person is required to eat bread and cheese 
consecrated* If the person swallows it, he is innocent* In 
case of guilt he would feel *dry-mouthed and chocking with
terror to get it down**^1
■ —..........— — - .. -.......» ....■- ■ -----

471. EHB, Vol.IX.p.508*
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Mr* A.E.Crawley, classifies the Indian Bice ordeal 

under *the ordeals which depend on the influencing of the 
masticatory process* 'Ancient and modem Indian and Medieval 
Europe employed a test which depends on the influencing of 
the masticatory process. * In the rice ordeal* the Hindu 
took into his mouth some grains of rice and ejected them 
on a pipal leaf. If the grains were dry, his guilt was es
tablished. If they were moistened with saliva he is innocent. 
Previously* the rice was consecrated or charmed. She same 
ordeal is mmployed in Indonesia* he points out •

o

fhe rice ordeal is a popular ordeal. It is often times 
found resorted to by the Indian people in general.

•••ooOoo...

472. Ibid, p.508.
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JLA.OJLI.A-jLA •JLLJULA(Ordeal by'Hot Coin)

* « • • •

The Taptamasa which happens to be the most extensively 
practised ordeal in India is introduced for the first time by 
Bar* The Taptamasa has been created by Brahma himaelf to test 
the auspicious and the inauspicious, he points out. He descri
bes a short procedure of the ordeal. He has however not given 
any details regarding the subject or the charges for which it 
could be used or the rules regarding the eligibility of the 
person (i.e. his caste etc) undergoing the trial, or the rules 
regarding the time and place of conducting the trial.

According to £P, however, the Taptamasa must be adminis
tered to a Sudra.^^

The Taptamasa is often found grouped with the Tandula 
Both the ordeals are introduced together by Nar. As we have 
seen above both the ordeals are recommended by Pit. for the 
disputes regarding thefts.

As the newly introduced ordeals, the Tandula and Tapta
masa were never considered to be on par with the original five 
ordeals. She Tandula and Taptamasa can be ordeals alright 
since they declare the result immediately after the trial, 
but they are the inferior ordeals and therefore not included 
in the list of the ordeal by Balance and others,points out Mitf^

474. cT^WsFT -r iw-
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Considered from the point of view of the seriousness of 

the charges valued according to the cost involved* the Tapta- 
masa happens to be an inferior ordeal.

MM
HARADA

The purified one should immediately take some ghee in a 
vessel of gold* silver, iron or clay and put it on the fire.
A well-decorated ring made of gold, silver, copper or iron 
after having been washed several times with water should be 
put into it. When it goes down round the whirls (of the boil
ing ghee) and is thus very terrifying to touch, he (i.e. the 
purified one, the Bradvlvlka) should consecrate that ghee with 
this Hantra. Oh Sheet you are the most pious nector in the 
sacrificial acts. Burn this person in front of you if he is 
sinful (i.e. guilty) otherwise be as cold as ice if he is pure. 
While examining the test, if his finger is found uninjured when 
touched, or if there are no boils on it, he is pure, otherwise 
not. (i.e. not guilty).^'*

mmMi
Having invoked the trfcth, (the accused person) should 

take out, giving up fear, the heated piece from the well-heated 
oil and ghee by his thumb and fingers

How, I shall tell the unfaulty (subha) method of taking
out the heated coin, A round vessel of iron, copper or clay—
475. Har. 343-348. ——----------
476, Br.25.
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four Ahgulaa deep and 16 Ingulas wide (in diameter) - met be

l

duly prepared. It must be filled in with 20 Palas of ghee and 
oil. A golden piece must be placed in it when it is properly 
heated* (fhe accused) person should take out the golden piece 
by his thumb and finger.

He who does not shake his forehand or does not get any 
boil, or he whose finger does not blister happens to be pure 
according to Pharma.

There is an optional method t

^he purified one should heat the ghee of cow’s milk In 
a vessel made of gold, silver, copper, iron or clay. A well-

c

cleansed ring made of gold, silver, copper or iron, washed 
once with water must be dropped in it. Wien the ghee is full 
of whirly ripples, when (it is so hot that^ it could not be 
touched even by nails, it should be tested by a fresh leaf 
which may produce ’churn* noise (if the ghee is properly heated). 
(The Pradvivaka) should then consecrate the ghee with this
Mantra* 'Oh Ghee! you are the most pious nector in the saeri-

* *

fieial acts. OhI Purifier! you bum the sinful one and be cold 
■* »as ice if he is pure!

*

Having observed fast and taken bath, the accused person 
should then come there with wet clothes on. He should be asked 
to take out the ring dropped in the ghee* She examiners should 
then examine his fore finger. If there are no boils, he is 
pure, otherwise, he is guilty
477. Pit. 135-142.
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The person who does not shake his forehand or he whose

fore hand does not get red and remains free from the burning
478effects such as boils etc, is pure,

uwwxMbm
listen, now I will tell henceforth the procedure of the 

Taptamasa* (The Pradvivaka) should get a vessel of copper, of 
the size of 16 Ahgulas duly prepared* It must be filled in 
with 20 PSilas of ghee and oil* A piece of gold of one Masa 
weight should be thrown in the liquid when it is properly 
heated* The Mantra given in the fire ordeal should then be 
(written on a paper and) tied on the fore-head of the person, 
(to be tried)* He may lift the heated coin by means of his 
thumb sad the finger* The person should undoubtedly be tsiken 
as pure if he is free from (the burning effect such as)boils**^

The important stages in the procedure of the Taptamasa 
are thus, (i) performing the common rites* (ii) heating of 
the liquid* (il£ dropping the metal piece* (iv) taking it out 
by the accused person* (v) signs of the success or failure 
of the trial*

(i) Common tow -
All the general rites common to the other ordeals such

/as invoking the Dhaxma ending upto the tying of the Sirahpatra

478. 2P, 10.
479* kkh, 44*65-68(a).
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must be followed here before commencing the trial* the 
commentators point out#*®®

<ii) th9 ftlallfl “
(a) ^he Vessel used •
Ngr* has recommended any vessel made of gold,silver,iron 

or clay# He does not give the required size or the shape of 
the vessel# Br. is also silent on the point# Pit# is more 
specific in this respect# It must be a round vessel made of 
iron or clay# Shis is a realistic recommendation, golden or 

silver vessel is not practically advisable for the purpose# 
According to Pit# quoted by SmrtieintSmani,*®*’ it must be a 

round earthen vessel of 4 Ahgulas height and must be of the 
size of a normal paa(Xat§ha or Caldron)# fhe stanzas possibly 
suggest the very shape of the vessel# It is pointed out in the 
next stanza that any other vessel can be used only if the 
(Hataha type of vessel) recommended vessel is not available# 

fhe Hataha must be made of iron or clay# As per practices of 
the Oc^alia tribe, we find that they use the earthed caldron 
which is specially prepared for the purpose by ordering to a 
potter, and the ordeal itself is known as Tel-Kadai#9

fciama.used *
According to Bar#, ghee must be heated in the recommended 

vessel# fhe variety of ghee is however not specified# Br.9

recommends the use of ghee and oil# So does Plt.,but he
________._____________ __________ ________ ._________  ___. _ a

480# aryjnfr tpifo&nirg-tf-SiTtfasrsc j yxj. JFU3

481* Plt.143-144#
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appears to suggest two options i.e. either it must be a mixture 

of ghee and oil or it should he pure ghee of cow’s milk.

She commentators have worked on these two options* Pit* 

according to them suggests here two alternative methods of the 

trial* She two methods differ in following respects. (!) the 

liquid used, (ii) the piece dropped and (Hi) the way in which 

the accused person is asked to take it out.

As regards to the liquid to he used, we find a group of 

writers suggesting a third alternative i*e. a mixture of ghee 

oil and ghee of cow’s milk. Shis is however not acceptable 

according to the SC since the mixture of ghee and oil on one 

hand and ghee of cow’s milk on the other are two clear-cut 
alternatives of the option (Vikalpa) described in the Smrtis 

as we find in the stock example of Vrlhi and Ydva which are 

quite independent (nirapeksa) of each other. Beconeiliation 

between the two alternatives therefore cannot be advised. She 
two options thus available are (i) a mixture of ghee and oil 
and (ii) ghee of cow’s milk.^®^'

48^. *rr •^T'Sfeqr
H (t&6rf ->7 ril^T^r^ I ^I &TCi<.T'^riTrT rt"c5T ■yTYi

s j YnYr f^^c^T^rk-. |
'M'hT -rr ^cr mY YlT'(
fTrq- mY <&4Y ^rm^Tzyf /Y Y J

SC f ’2-77-7 8
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In the days of Alberuni we find that a mixture of ghee 
and oil was used (vide chapter VII) but the digests round about 

15th century are found discouraging this option. Pit. quoted by 
Smrticintamani points out that the liquid used must be pure.
The oil is considered to be pure if it, visibly enough,is not 
very greezy or very thick, The ghee is considered to be pure 
if it^thick and does not flow down in throat like the stream 

(of water). Pure ghee does not dry or parch the lips, palate and 

the throat.

Summarising the procedure of the Taptamasa ordeal, 
Prataparudradeva recommends the use of oil or ghee. During the 

Maratha period we find that pure ghee or oil was used for the 

purpose, however a mixture if the two also appears to be in 

vogue. From the accounts of the practices of various tribes 

in India we find that in most of the cases pure ghee or oil 

was used.

The oil or ghee used must be properly heated. The ring 
dropped must go down round the whirls of the boiling liquid, 

points out Uar. Br* says that the ghee or oil must be well 
heated. According to Pit., the liquid must be so heated that 
there should be ripples and bubbles and that it could not be 
touched even by nails. A fresh leaf must be dropped into it 

which may produce *churu* sound if the liquid a is properly 
heated. It is to be noted that the method of testing the 
heated liquid by dropping a leaf into it described in the

483. Pit.148(b) - 149(a).
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S&mrtia is referred to by Alberuni also* The method was also 
practised during the Maratha period*

Pit* quoted by the Smrticintamani gives us the signs by 

which we can know whether the liquid used - oil or ghee - is, 

properly heated or not. In the case of oil, there is a foam on 

the surface, which indicates that the oil is properly heated, 

while in the case of pure ghee, reverse is the case i.e. the 
foam on the surface of ghee disappears when it is heated*^8^

According to Pit. the piece is to be dropped when the 

oil is set on the fire and should be allowed to be heated along- 

with it - till the liquid boils properly. According* to the 

stanzas quoted by Smrticintamani, the liquid must firstly be 

heated to the boiling point and the piece is dropped only after 
the heated liquid is removed on the ground*^8^

(iii) Propping the metal niece t
\

fhe piece to be dropped must be of a Masa weight. The 

SC points out that it must obviously be the golden M£sa( Suvar- 
namSfa) and which is equal to l/l6th Karsa(or 5 Krsnalas) and 

not the Silver Masa(Hajatamasa) which is equal to 2 Krsnals 

only which is too small to hold. The Masa here therefore must 
be Suvarnamasa or Tamrarnasa^^ TP also arrives at similar 

conclusion. According to TP the piece to be dropped must be 

a lump of gold or copper.

484. Pit. 148(b)-149(a).
485. Pit.145.

486. c^sf vr^iT^yfivr lfmio»r^vri &f nTg' nwi c^nf;) sc ^-0.75.
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As an option to this Imp of gold or copper, the writers 
have also recommended the use of a ring which may he made of gold 
silver copper or iron. We have already referred to the two 
options regarding the use of liquid. When the liquid used is 
the mixture of ghee*, and oil, the piece to he dropped must he 
in a lump form, hut when it is pure ghee of cow*s milk it should 
only he the ring, the writers pointed out.

Alherunis* account strictly confirms the Dh.details. A 
piece of gold was accordingly dropped into the boiling mixture. 
During the Maratha period, they used to drop an iron-piece 
known as Hava and the ordeal wa-s known as the Havadivya. In 
most of the tribes however we find that no metal piece is 
used at all* In stead of that, the accused person is asked to 
dip his fingers in the boiling oil. In some tribes however 
we find following variations. The Koravans use a four-anna 
piece. The Uealias drop a stone. The Tailangana Pariyan 
bride is asked to pick out hot cakes from the boiling oil to 
prove her chastity.

Mantras to be used - %e Pradvivaka should invoke the boiling 
ghee with the Mantra Param pavatramamrtam. etc. He should 
Invoke the fire with the Mantra Tvamagne veda^catvarah etc. 
while the accused person should invoke with the Mantra *Tva- 
magne Sarvabhutangm* fhe SO points out that the fire used here 
must be ordinary fire (laukikah Agnih) •

s* *

Taking out, the. Metal niaoe %

When a mixture of ghee and oil is used and the piece 
dropped in the lump form, the accused person should take it out
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by his thumb and the finger* and which according to the SO

should mean the thumb and two neighbouring fingers known as
4-87Tarjanl and Madhyama*

When it is pure ghee of cow’s milk and the piece dropped

is a ring, the accused person should take it out by his fomre-

finger only* This is clear from the fact that in this variety

the judges are asked to examine only the fore-finger* oft the
4.88accused person, lit* points out.

The word ’Uddharet* according to ?IT suggests that the 

accused person should take out the piece from the boiling liquid 
(and hold, it on}• He should not throw it out *^8^

(v)gtos. pf-Jha-anssogfl.px, s£...tftfi-.tx.ial -
The accused person is supposed to have undergone the ordeal 

successfully, if (i) he does not shake his hand (ii) if there 

are no boils* (iii) if the part of the hand dipped does not 

get red or (iv) when the fore-finger used is not blistered. In 

all other cases, the person is declared guilty*

Jayapatra must be offered to the person who is acquitted, 

while the accused must be punished.

We have seen that the Taptamasa as introduced by Mar* 
happens to be an ordinary or a second-rate, ordeal., but by 

11th century, we find that it is getting prominence* It is 

considered as one of the very powerful ordeals* It is beoomming

487. } sc. f>.^-78

488*13^rf^:fr" 1 ^7 ^ r!T t^h <m

489*' I vm f>-iss
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more and more popular* This is evidenced through, the later Dh* 

works as well as through the contemporary historical references*

Ipastamba has asked the king to consider thoughtfully 

the cases in doubt either by inference or by an ordeal*(Sandehe 

lihgato daiveneti vieitya, 11*29*6) Explaining the Sutra, Hara- 

datta (11th to 13th century) explains the word Daivena as 

Taptamasadina which means that the Taptamasa must be a leading 

ordeal in the days of the commentator*

Subodhirfx (1260-1390) a commentary on the Mit. describes 
Taptamasa as a very'sharp and hence a very powerful ordeal*4^

DalapatirljaC1490-1570) the author of Hrsimhaprasada 

describes Taptamasa as the famous or the most established ordeal 
(Prasiddhah).491

Thus the prominence attained by the Taptamasa during the 
course of time is clearly reflected in these works* The Tapta

masa was a powerful ordeal® There was a growing demand for this 

ordeal*

Alberuni has described the ordeals in their succeeding 

higher order* The Taptamasa according to him is the second 

highest, first being the Agni* But ths during the Maratha period 
this ordeal has succeeded the ordeal of red hot iron ball i.e* 
the Agni dlvya* In Maharashtra, this ordeal is known as

<m .

491
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Ravidivya or the Mahadivya* *2he Ravadivya was In practice 
for about a period of 500 years from 13th to 18th century*., 
the Agni divya or the fire ordeal was not so common or popular 
as the Hava divya* - observes Dr.V.T.Ghme*^^

t

The customs of the various tribes of India also show 
that the faptamasa was the most widely practised and the most 
dominating ordeal amongst all the ordeals.

•..ooOoo•»•

492* V.f.Gune t *Ihe Judicial System of the Marathas,.p.92,p.94
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PHAU. -... 33 U.J-A

(Ordeal by Plough-Share)

The Phala divya» the eighth of the nine ordeals discussed 

in the Dh.works provided an interesting study. It is mainly 

developed by Br. and is definitely a later addition to the 

list of the recognised ordeals* According to this method, 

the person is required to lick a red-hot iron bar(Phala).

The word Phala is as old as Taj. It must however be 

pointed out that though Yaj. has referred to it once in 11.99 

he does not give any details regarding its procedure nor does 

he include it in the list of the recognised ordeals given by 

him (11.95).

The Mit. has however identified this Phala with the lire 

ordeal described by Taj. This can be concluded on the follow

ing grounds (i) Explaining the atansa 11.99 Hit. points out 

that *Phala» Tula and Visa - as also the Jala which falls in 

between the ordeals referred to - should not be tried for the 

cases below 1000 Panas.* It is thus clear that the ordeals 

mentioned in 11.99 should refer to the ordeals already given 

in 11.95* which means that Phala of 11*99 should be taken as 

Agni* of 11.95* (ii) It is interesting to note that after 

explaining the five ordeals given by Taj., the Mit. has 

explained, in a sort of appendix, other ordeals also subsequ

ently recognised and discussed by the later writers. These 

are in fact four i.e. Tandula.Taptamasa,Phala and Dharmadharmau,
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but the Hit* discusses three out of them dropping only one 
i.e. the Phala. In fact there is no reason for dropping it, 
particularly when Taj. himself has referred to it. The obvious 
reason as why Mit* should have dropped it could possibly be 
that it was not considered as a distinct method, but was 
identified more or less with the fire ordeal. We must point 
out that Hit’s this identification of Phala with the Agni- 
divya has left an all-time effect on the Indian mind.

Essentially Phala is an idependent orddal. It has a 
different form than that of Agni. This Phala is developed 
by Br* Save a single line attributed to Pit. there is no 
other Smrtikara except Br. who has described this ordeal. The 
latter Dh.writers have however accepted the Br.’s Phala as 
an independent method* We have seen that the SC has brought 
Agni, Taptamasa and Phala, under one head calling them as 
Fire ordeals, but it only shows that all the three are in 
general related with fire* The SC itself treats all the 
three ordeals as independent ordeals. But VET is more 
specific and clear on this point. It has made a clear distin
ction between the Taj.*s Phala and the Br.’s Phala. The 
latter Is obviously the main Phala(mukhyaphala) disouseed as 
an independent ordeal in the Dh.works. As regards to the 
former one, the digest points out that it is the same as 
Para^u [we have already pointed out that the Agni divya of 
Dharmasastra is essentially developed from the Parash-divya 
of the Ohandogya Up. The Agni divya is thus often referred
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to as the Para^u cl ivy a also] while the latter is the Mukhya
” 403Phala which is recommended for the lighter cases*

The Phala as identified with fire ordeal was naturally 
used for the severe charges* Yi^varupa and SO have referred 

to this view, hut the Phala (developed as ah independent

ordeal) is used for lighter cases* In feet, considered from
\

the cost point of view, Phala comes last in the list of ordeals*

According to Br* Phala is particularly used for the 
lifters of Cows(Gocora)^^ This, according to SC should he 

taken to mean the accused person in generalThe SY reads 

Gocarasya for Gocorasya and points out that the Phala is 

used for gocara i.e. pharmer or a Sudra in general* The digest 

supports its conclusion hy quoting a statement of Gautama that 

Phala should he tried for a Sudra*

inhere are no special rules regarding the time and place 

of conducting the Phala ordeal* The general rules of time and 

place are therefore applicable to the Phala ordeal*

493, — I -cR^pR-:

494* Br. (6.

495* is c j* ^79 .
496. strit^wc i 5tt-hrw a 73^I

TgTc? -zmcsffwur ^rTHW^ITti: 1 sv f>J>,/76-l77.
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BHHASPAII

fhe Phala is mad® of iron. It is 12 Palas in weight and 

is 8 Ahgulas long and 4 Ahgulas wide* fhe Phala is made red- 

hot# fhe thief should lick it once with his tongue. If the 
accused is not burnt, he is innocent, otherwise he loses it.^^

mmm
(fhe accused person) desirous of licking the (red-hot) 

iron should he asked to do so by his tongue#^8

m m

Oh DhananjayaS Listen to the procedure of the Phala 

which I will now tell to you. in iron piece of 12 Palas' 
weight, 8 Ahgulas* length and 4 Ahgulas * breadth is known 

as Phala. fhe Mantras given in the Pire ordeal should be 
(written and) tied on the forehead of the accused person. He 

should be asked to rub his tongue upto 6 Ahgulas on the 

red-hot Phala. He should be given cow's milk to drink 

after the trial, fhis is the best method of conducting the 
Phala ordeal, fhe tongue of the person should then be exa

mined. If it is found burnt, the person is convicted.(Lit. 
not to be released) but if it remains unbumt, he should be 
considered as innoeent.^^

fhe Important stages in the procedure of the Phala 

ordeal are s (i) Performing the general rites, (ii) Heating 

the PhaLa* (iil) Licking it by tongue. (iv| Signs of the 

success or failure of the trial.
497. Br. 2.6- 27 ' ~—
498. Pit.151.
499. Ekh.69(b)-73(a)



Digests like SC, VP etc* point out that all general

rites beginning with the invoking of not Dharma and ending
/

up to tying of the Sirahpatra should firstly be performed*

Heating of the Phala should be conducted in a syste

matic way i*e. the fire in which it is to be heated should 

be invoked and established properly at the place of ordeal 

and then Phala should be heated in it. The Hradvivaka should 

address the Agni by the Mantra (fvamagne etc.) and the 

accused person also should do it,with the Mantra Pvamagne 
Sarvabhutanam etc*[^hese Mantras are given in the Chapter 

of the Fire ordeal]

Kkh gives two important points as regards to the lick

ing of the Phala* fhe accused person should rub his tongue 
on the Phala as long as 6 Angulas(the whole Phala is 8 Angulas 

long) and should do it three times* Secondly, the person 

should immediately be given cow’s milk for drinking.

Signs of the success or failure of the person in the 

trial^clear enough. If the person is free from burning as 

such, he is innocent* He should be taken as guilty, if 

reverse is the case.

C4>p> wjpm-Fr^t oyv p p. a (g
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‘Phala must have originally sprouted as a local variety
in the Mithila or the North India in general* gradually
getting prominent so as to catch the attention of a Smrti-
kara like Brhaspati who Bailed from that region. *The
passage Gocourasya pradatavyam Taptaphalavalehanam* iti
smrtiriti Haithilah (3abdakalpadruma - & sv Phalamjpossibly

go es to show that this form of Phala-divya was very popular
in North Bihar and that Brhaspati lived not far from the
Mithila region*• observes Mr.D.C.Sircar who further adds that
*This form of ordeal appears to have been unknown in South
India**^^

*

Phala was a popular ordeal practised in many parts of 
the world* J.A.MaeOulloch observes that the *red-hot metal

CApis of wide oecurance among Arabs, Hindus and Chinese*3

The red-hot metal ordeal referred by MacCulloch to be 
popular in India is obviously in its licking form. This is 
the Phala-divya described by Br. no doubt, but it is not of 
wide oceuranee in India as referred by the scholar. On the 
contrary we find that it is the most neglected(or discouraged ) 
ordeal in India* Br. is quite isolated as far as its 
recognition is concerned. Prom practical point of view also 
it is found very rarely practised* Alberuni does not describe 
it. It was absent during the Maratha period.She tribal 
account will also show that it was never favoured by the 
people.. It is almost a dead method in India.
501. D.C.Sircars *The Successors of the Satavahanas* p.367«
502. EBB, Vol.IX.p.515.



One of the reasons for such a development of this ordeal 
appears to he that it map not he a genuinely Indian ordeal, 
or must have rather come down to India through Its contacts 
with the people of the neighbouring countries - say Arabs 
and Chineses among whom the ordeal is said to he popular.

In all its history, the ordeal has never been found 
really rooted in the Indian soil. We have already observed 
that it has been recognised only by Br. It has been rejected 
by Mit., and though it has been included by the later writers 
in their digests, these writers have simply done the job 
of quoting Br. They have not offered or added any comment 
or explanation to it.

Wow, it is rather interesting to see that this method 
is described by Yuan Chwan&, the Chinese pilgrim in India, 
but we have to note that none of the ordeal described by him 
tallies with any of Indian account (Vide Ch.VII)~Poreign 
element in Yuan Chwangfs description of the ordeals in India 
is quite obvious - surely not with the descriptions of the 
Dh.writers. It is rather conspicuous that only the licking 
form which is described by the Chineses pilgrim to be the 
(Indian) fire ordeal has got place in Br. *s writings.

Any way, Br. might have ^ound It convinient to name 
this new ordeai introduced by the old traditional word Phala, 
passingly used by Yaj*» which could support the new method 
-with a possible identification of it with th4 traditionally 
established method - ordeal by fire. Ihe old word Phala



serving as the title of the new method (Br. has in a newer 
context already defined what a Phala means) thus worked both 

the ways - as a form, Phala got established as an independent 
method, while a free scope for its continuous confusion and 
identification with th$ Phala - the fire ordeal- was left out*

We find very rare instances of this ordeal* The example 
of grasping red-hot iron in the presence of God HoyasalesVara 

recorded in 1309 A.D. would show that ifc gradually travelled 

in the South also, but in most of the cases we find that it 
has been Identified with Agni and is practised in that form 
only. We may refer to the following instances. (!) ICittur 

inscription records one instance of the Phala-divya, but 

from the description it is quite clear that the trial was 
conducted in the form of the Agni divya described by the Dh. 
writers.(Vide Ch.VIl), (ii) Phala divya witnessed by Mr.All 

Ibrahim Khan, 'Chief Magistrate of Banarea, was also really 
the Agni divya of the Dh. writers (vide Ch.VII) (Hi) Phala 

divya described by Mr.D.C.Sircar is also the Agni-divya of 

.the Dh.writers. J
503* Referring to the differences in the view of different 
law-givers, D.G.Sircar observes that 'one of the most glaring 
instances of such differences may be seen in the views of 
Bphaspati on the eighth form of the nine st divyas,namely the Phala-divya(p.367) •

It must be pointed out that Mr.Sircar has mixed here the 
Agni-divya and the Phala-divya which are in fact two indepen
dent ordeals. The Phala is exclusively developed by Br. The 
Digest-writers have uniformly described the Phala as described 
by Bp. and there is thus no difference in view amongst these 
writers as far as the fora of the eighth method is concerned.

The description of various methods given by Mr.Sircar is 
taken from AliIbrahim khan's article 'on the trial by ordeal 
among Hindus' in the Asiatic Researches(Vol.I) It must be 
pointed out that the Phala-divya described here is the-Agni 
Divya described by the Dh.writers, while the Agni-divya given 
by him is not recognised in Dh.works.



These instances clearly-show that the Phala-divya 
was completely identified with the Agni-divya. Hit's 
identification of the Phala with Agni had thus an all- 
time effect on the Indian mind. Phala-divya in its 
licking form as described by Br. was rather rarely used 
by the Indian people*

•*.oo0oo*..
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DHABMAJA - PITY A
(The ordeal of Dharma and Adharma)

Dharmada is the last ordeal discussed in the Dh.works. 
It has been added to the list of the recognised ordeals by 
Br. and Pit. taking thus the total number of the recognised 
ordeals to nine*

Br. and Pit. call this ordeal as Dharmada, so do the 
digest writers, while commentators like VijnanesVara call 
it as the ordeal of Dharma and Adharma* Dharmada is obviou
sly based on the principle of lots* Similar methods are 
found in other civilizations also.

Me have already seen that Pharma is the principal 
deity of the ordeals, it is possible that this Dharma is 
still personified in form of a method developed by counter
balancing it with Adharma* Images of Dharma and Adharma are 
prepared. The person is asked to take any one of them, 
Judging by. that, which of the two-the Dharma and Adharma - 
shall be on his side*

According to Pit. the Dharmada ordeal is tried in the
cases of killers, the persons claiming money and the persons
undergoing expiation*'’0^ Mit. therefore points out that the

ordeal is used under criminal charges, civil charges and the
505charges regarding the sins* According to SC, however, the

504. Pit.,152 "
505* £<r?^wt?n7r -yr-PiT>fr irrfrrfa-

_ jvuf. cm jp ns
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Dharmaija is applicable for minor charges of violence, money 
claims and sins.^^ Considered from the cost point of view 

it is an inferior ordeal, eomming last hut one in the list*

The Dh.writers have not mentioned any special rules 
regarding the time and place of this ordeal*

PROCEDURE

irnMi*

The Dharma and Adharma must be drawn on two leaves, the 
former being in white and the latter in the dark, and should 
be invoked by the Mantras like 3 Jivadana etc. and Samans like 
CayatrT etc.(Having invoked Dharma and Adharma), the two should 
then be workhipped by sandle-wood paste and white and dark 
flowers and be sprinkled by PancagavyaCfive products of cow)

The two should then be enveloped in two equal earthen balls
and be placed in a new earthen pot, without getting them iden-

!

tified. The accused person should then swiftly, take one of 
the balls from the pot. If he hklds the Dharma he is pure 
and innocent and should be felicitated by the persons conduct
ing the trial. If he holds the Adharma, he should be punished 
and must be expelled from the country.

mMm
I will now tell the ordeal of Dharma and Adharma for 

the king who can use them for the killer®, the persons claiming
money as well as those who are desirous of expiation. The
506. Ss. rR^n^PTsf; i £-nrcrr R‘<37riT^-rnvff Zfrfcr }

SC f> 2-9 .

507. Br. a«-b!
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Dharma must be made of silver and the Adharma of iron and 

lead* The Dharma and Adharma could also be drawn in white 

said dark respectively— On Bhurja leaves or the pieces of 

cloth. They should be sprinked by Pancagavya and be 

worshipped by offering sandal-wood paste and garlands. The 
Dharma must have white flowers and the Adharma, *the dark.

Haging enveloped them in this way, they should be put in two 

balls* The balls should be covered by mud or cow-dung on all 

sides and must be placed in an unbroken earthen pot without 
getting them identified* (Let the pot be placed on a clean 

besmeared ground near gods and brahmins.

(The Pradvlvaka) should then invoke the gods and the 

Lokapllas(the guardians of the worlds) as said before (i.e. 

in the procedure common to all ordeals), after having invoked 

Dharma before that. The letter declaring the purpose of 

the trial should then be written* (The accused person should 

then address with following Mantra s *If I am innocent (Lit. 

free from sins) let Dharma come to my hand, if I am impure 

let sin come to my hand according to (this rule of) Dharma 

The accused person should then swiftly take over one of the 

two(balls)* If he takes the Dharma, he is pure. If he takes 

Adharma, he loses the case. This is in short, the ordeal of 
2%arma and Adharma*”*®®

The procedure of the ordeal can be divided into follow
ing stages, (i) general procedure, (ii) establishing the images

508. Pit.152-158.
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of Dharma and Adharma, and placing t 

and then in the earthen pot* (ill) t 

success or failure of the trial*

hem in respective balls 

he trial (iv) signs of

(!) .General rites - 

As in cases of other ordeals, h< 

should perform all the general rites 

Dharma etc.

(ii) Sg.tabltehi-Bg .the,, ifltagas.9t

ere also, Pradvivaka 

such as invocation of

Adfoana. -
•maThe images of Dharma and Adhari 

pieces of cloth or may be prepared f;
X

lead( or iron and lead mixed) respe 

be consecrated by the Jlvadaha Mantr

may be drawn on the 

rom silver, and iron or 

ejtively* The images must 

a and GayatrT Sama.

Vyavaharakalpataru points out 

to be recited is *Pragamapatho Vayao

DT and VM point out that the im 

ted and duly established according t 

mantras described by ^aradatilaka. 

pratistha consists of consecrating t 

*Am, Hrlm, Krom, Tam, Ham, Lam, Sam, 

Soham*, and then establishing Prana, 

(such as Vak, Manas, Tvak, Caksu, et 

same mantra and performing various s

509. v*fW*r.irfc&s 'ht ipfmWr ^

510. Df. pp.609-610, VM 86-8?.
Vide Dr.Kane J Hist.of Dh.Vol,

that the Jived ana mantra 
509etc

ages must be consecra- 

o the Pranapratiptha 

The procedure of Prana- 

he image with the Mantra 

Sam, Sam, Horn, Hamsah 

Jiva and all Indriyas 

c) in the image with the

amskaras.510

II p.1106 f.n.I097.
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If one is not able to recite the GayatrT sama, one 
should recite Gayatrf with the Pranava(Om) and the Vyahrtis 
(i.e. Bhuh, Bhuvah, Svah).^11

(iii) TRIAL -

The accused person should lift any of the balls contain
ing Bharma and Adharma.

It will appear that Pit* recommends more covering for 
the images so that they would not be identified easily.

(iv) Signs of the success or failure of the trial -

If the person lifts the ball containing Bharma, he is 
successful. He should be felielatated. If he takes Adharma, 
he is unsuccessful. He should be punished and expelled from 
the State.

This ordeal appears in Maratha period in form of ’Sora 
Cana, Rala Cana* (ordeal of white and black gram-Vide Ch.VTI).

•..00O00...

511* h h rr^rifri ht- .


