


CHAPTER- VI |
CRITICAL AND LITERARY STUDY OF THE
NOVEL

The present chapter incorporates a critical, literary, and linguistic study of the
novel. There will be discussions about characters, dialogues, sentiments,
philosophy, culture, descriptions, style, language, and other literary aspects in
this chapter.

In Sartha, the author S. L. Bhyrappa has succeeded in inventing a very
interesting plot full of twists and turns. From the start to the end, there is
sustained interest and suspense. The emotions are portrayed very efficiently by
creating suitable situations and with brilliant dialogues. All the characters
including the minor ones like Buddhasresti, Adityasresti, Visvakarma Sthapati
etc. are portrayed with skill and understanding of human psychology.

As Nagabhatta travels forward in order to learn the secrets of Sarthas, he
comes across several religious cultures and social modes. He experiences unusual
circumstances of Eighth century, which was a historically changing period in the
panorama of India. He uses dialogues that are small, medium and even
descriptive according to the situations, which are very interesting. He uses many
sentiments throughout the novel [and all are having equal importance] like
Srﬂgﬁra, Karunpa, Adbhuta, Hasya, Bhayanaka, Bibhatsa, etc. The novel also
highlights the Indian culture, history and religion of Eighth century. The
philosophy of Buddhists, Vedic and Advaitic religion, Purva Mimamsa, Uttara
Mimasa are explained. The Tantra and Yoga are also sketched very sensibly.

VLI CHARACTERS

There are two types of characters: the main and the supporting. Nagabhatta, a
Vedic scholar, is the main character of the novel. As he travels through western
India, through Sartha to learn and meet dozens of people, the writer narrates
different stories with different characters according to the particular religion and
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region. The supporting characters are Candrikd, Mandana Misra, Bharati Devi,
Adi Saﬁkarécﬁrya, Kumarila Bhatta, Jayasimha, and Vi§vakarma Sthapati.

1.Nagabhatta- Nagabhatta is the main character of the novel. The writer
S.L.Bhyrappa, wanted to show a character of a common man here in his novel.
Nagabhatta was a scholar of eighth century born to a Vedic tradition. He was
innocent. King Amaruka deputed him to study the secrets of caravans in order to
improve the economy of his kingdom and Amaruka had own over to his lust
Nagabhatta’s beautiful wife Salini in his absence. Nagabhatta came to know this
hard truth through the Yogic power of meditation. He practised yoga through a

guru and within a year he became an expart.

SN T UAIgsl A= dRgH, TAIgeTs JUre S 3ie) aFieies
SR B g AgY U9 SR S aR SUAR SFaad AW R SFTeR |
T ST G TG SR feRel dreriadvatd o711 T 9gH av o
i 9feme AT STEgRAT 3iT FaT ST | B ARk A9 e emRe &,
SITFIRIGEITT TATs s Tk AMIIRe 79 ad9did & | (Sarthah, p. 87)

(When some mental obstacles arose, there were ways of surmounting them.

If the same sort of obstacles arose, I knew how to apply the previously suggested
method and emerge successfully. When there was a new experience the next day,
a new explanation of that experience was forthcoming. After a year 1 began to
experience a new and growing inner power. When I meditated with some specific
person in mind and when the meditation reached the level of fruition I could read

that person thoroughly.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 81)

The betrayal of the friend king Amaruka and his wife Salini made him
fickle. But, he was strong and adventeurous enough to try other modes more
religious beliefs and strange practices. Nagabhatta who had grown up in the pure
Vedic tradition started acting in the play as Lord Krsna. He performed the play
successfully and became famous as Krsnananda.

Nagabhatta practiced Yoga and through Yogic power, he knew about the
betrayal of the king Amaruka and his wife Salini. He lost his Yogic power as he

163



used his power for mind reading. Then Nagabhatta wanted to try Tantrik way. As
he was fickle minded and could not take a correct decision, he thought as:

R RItsE aéér?tti 7 Aty geareyd=m ke | Tawd graiEr e e
? Yaa uite ol g de, g T e Bl TavRiEr aRuEs dieds
TATEH, At 3 Srdre | fbeg e T eiad | afy @iy afths 7 o, afé
A Hisds ? 3 W | (Sarthah, p. 101)'

(For a whole week, I debated with myself as to whether I should take up

the tantrik way or not. I thought about the other options that were open to me,
like just forgetting all my problems and relaxing, or marrying a nice girl and
settling down in life. But, none of these appealed to me. What was the point of
Aliving if one did not acquire some powers?) (The Caravan ‘Sartha’ of S.

Ramaswamy, p. 92)

At last, he was decided to take up the Tantrik way; he searched for a guru
and mastered the Tantrik way. He even performed Yomni Pija, worshipped
Candrika as Sakti. Nevertheless, Candrika brought him out of this left path. When
Candrika refused to marry him, then he again felt emptiness in life.

The Buddhist Bhikku Vajrapada after knowing his turmoil, suggested him
to study the Buddhist philosophy in Nalanda University. Nagabhatta being a

Vedic scholar got admission easily there.

fepei 3T o argaTy WAy fore, e, g, e, s,
el Tl Teheel, i, qied, v, gegl 9 i WRRiigaEgels iy
wafa o | Eagsed O dgedeE BT 1fd T Remsr o) o agamn o
T, T ST, degedieni ST § arRbal B9 TN geg auir | dey
Aot daM, dermi, W, 99, Wi, a9 g SA-Sreaad . e
BfE o T ST AhERhRl 9 gREAE S | (Sarthakh, p. 172)

(As there were many who had advanced training in rhetoric, grammar,

metre, astronomy, astrology and allied arts in addition to total mastery of the
various systems of philosophy like Tarka, Mimamsa, Samkhya and Yoga. These
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judged Buddhism in the light of their own discipline. I belonged to this category.
Though twelve years had passed since I had given up teaching and regular study
at Mahismati, I had studied not only the Vedas, the Vedangas, Nyaya,
Vaisheshika and Yoga, but also the main tenets and concepts and of Buddhism
and Jainism. My mind was sophisticated and disciplined in matters of logic and
reasoning.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 148)

The author sketched the character of Nagabhatta throughout the novel, so
lively and naturally. Nagabhatta decided to perform the Sraddhas of his parents
in Gaya at Visnupada, but suddenly he changed his mind as Lord Buddha’s
teachings came into his mind that all actions must be given up. Thus, the author
sketched the character as how the orthodox Brahmin changed as an ordinary man
because of the circumstances of his life.

HHATTI AR i asarmiesas Ul 7 srresd | sarars ik
R ST SaTerM 3ERe [5aar 3 dguesaed | Tamad S Y 4
Friigea 3 s Rrremn Zarermr @ Fafgras Rifvavas afd sl @ adas
Rrgrs |

YA S UK o WE q awmy SN el SR TS
veRrS R qERy AT e EeaEn STERRT | ST | ot a) sl S9ats
A Py, gomelr g8 g 3 T gag At S ATy SgaMT Yuiia e
gt =1 W ghetea I | g UTHINRAR, OF g9 s | UeRT
ded T T SYBH | 7T Fe 3fEed \ A R | 38 drdenTe Bigh
ST T | A O IREI O¢ Y 7 38 Yoliee st | SuRid B9
TR JUTEHT HgH, STadhIee afs o Held, TR0 ST SfRaod 0T @1, |
ST e SURHTETeRT gitetd fofeas swrimaafr | et ggas fwams @
STs 34 ST | (Sarthah, p. 247)

(He did not give a great deal of importance to the path of Action which

consisted of carrying out action-oriented, ritual-oriented sacrifices, Yajfias and
yagas. He preached building new temples and repairing dilapidated ones. Since
the tantrik aspect of idols and images had been accepted by him, his message was
sweet music to th_e' ears of temple building sthapatis, architects and designers.
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During the debate at the patashala, the discussions and arguments centred
round extremely complex metaphysical concepts like jiva (the individual person),
Brahman (the Ultimate Reality, the Supreme Self), karya karana sambandha (the
Principle of Causation), jagat (the World), Ishwara (the Lord of the Universe),
avidya (Nescience), maya (illusion) and other related aspects. This same great -
ascetic who argued that as the world was_illusbry, so too was its creator illusory
and only the Brahman alone was real, was also discoursing about various gods
and goddesses, temples and modes of worship. I was a little confused and
disturbed. I began to doubt his honesty. One day 1 asked him directly. He
explained, ‘There is no contradiction in this. The teaching here is for common
people who cannot reach abstract metaphysical heights, but even scholars who
have reached great philosophical insights need not reject this. If the ordinary
people do not have the chance of imaging and locating the formless one in some
“form”, emptiness and vacuity will envelop them. It is the duty of the sculptor to
provide a concrete means of worship.” This explained many things to me.) (The
Caravan ‘Sartha’ of S. Ramaswamy, pp. 213-214)

Again, Nagabhatta’s mind recalled the Vedic tradition, after listening the
debate between Saﬁkarécérya and Mandana Misra. He even asked question to
Shankara yati, and cleared his doubts about the abstracts metaphysical, heights,
which was beyond the thought of a common man.

Nagabhatta shared his thought with Jayasimmha who was the chief of Sartha
of Gurjar Pratiharas. He became a friend and a care taker of Nagabhatta. He only
conversed him to enact in the play of Krsna. After the debate between Mandana
Misra and Saﬁkarécérya was over and Mandana became the discciple of
Saﬁkarﬁcérya and left his house, Jayasimha and Nagabhatta discussed so many
things like Grhasthdsrama, Advaita Philosophy etc. and concluded that the
Sankaracarya was a great scholar and follower of Advaita Philosophy. Then
Nagabhatta thought himself as,

g SO gam A oY A owe s A SEdeT SRR |
STl SRTITEMT ST T STEIHe! AIMAIgH, SRAd @ | 9ioads 1aa
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A SufaEed, i Se sTEaded, Sy JuiMY der BRR W 8
3ty R Ars | (Sarthah, p. 271)

(Jayasimha’s perplexity took my mind back to the time I spent in Nalanda
when I used to hear the concept called Advaya and compared it with the
expression ‘Advaita’ as derived from the Upanishads. It was possible that
‘advaya’ of Buddhists was also an allotropic form borrowed from the
Upanishads. (The Caravan ‘Sartha’ of S. Ramaswamy, p. 236)

Again it was clear that the Buddhists also borrowed their Philosophy from
own Puranas and Upanishads. When Nagabhatta was in prison, he thought of
even Carumati, who had given food to him many times. He loved her as a
mother, so he was worried and asked about her to the soldiers who were watching
him. They said she had disd. He felt grieved as if his own mother had died. He
even shared this with Candrika when he met her.

a1 Yl 3T e | W ST J1 gal i I | gad wer fakd e
G| T ES o s S o i O S L G 1 o Qe s s | B s i B )

YT | (Sarthah, p. 313)

(They said she died. My guess is that she was raped to death. When I heard
this I was devastated. It was as if my own mother had been raped to death.” (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 271)

Here the writer sketched the affectionate mind of Négabhatta very
~effectively. Thus, the character of Nagabhatta which was very intéresting goes on
changing as the caravan moves, made the novel more interesting and readable. At
last Nagabhatta and Candrika decided to get married according to the advice of
Candrika’s preceptor.

2. Candrika

Candrika told her story as she learnt everything even basic music from her
mother, Sanskrit literature was taught by her father. Yadurudra, a blind music
scholar was her guru, who taught her music heartily and once he also said that
getting a student like Candrika must be the result of some good deeds. He must
have done in previous birth. Whenever he gave a concert she accomplishes him.
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Her voice was sweet and melodious. Hence people thought that she was the main
singer. He was thirty years old. So, once Candrika asked about his marriage. He
burst into his sorrow and frustration that who would be going to marry the ugly
blind man? She became speechless and decided to marry him that would be a
better way of expressing gratitude to the guru who had enriched her life. When
she told about this decision to her parents, they shouted and arrested her in the
house. One day she left the home and town with her guru. Many a days they
wandered into different palaces. Firstly, they sang in the temple and earned the
living. After that within few months théy had their own house and started music
school. Once they sang in the Palace also. People admired and worshiped her
voice as well as her beauty. Her husband started becoming jealous and stopped
singing with her. He used to hurt her by harsh words. She neglected him, as he
was blind and served him. Once a young man ‘Srimukha’ came from Takshashila
to learn music. He lived with them and started learning music with their

permission.

Candrika became his teacher. He learnt music systematically with devotion.
Candrika and Srimukha became friends and after some days, they started loving
each other. They used to meet in afternoon when her husband was asleep. After
three months when her husband came to know this, Srimukha ran away and her
husband fallen into tank and died. He had punished Candrikd by committing

suicide.

People arrested her, put her in jail, and instructed a trail. She was sentenced
for two years. In prison, she accepted punishment with the feeling that god had
inflicted it on her for the sins she committed. After two years when she was
released, she went to Mathura and started living near the temple, she used to get
‘Prasada’ of the Krsna temple which was enough for her to keep her alive. She
used to sleep in Verandah of the Dharmashala for women. After some days, she
started singing songs of power of Krspa. Once the noble man Jayasirhha
approached her and invited her to his palace.

She firstly refused saying that she would sing only for Lord Krsna. After

the request, she agreed to meet him. He welcomed her with flowers and said that
he previously heard her in the Palace of Indra. He knew about her fate by amna
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of Sulvapura. When he heard about her from his accountant, he came, listened,
and recognized her. He agreed her to practice her music at his home that was in
the outskirts of the city, with a servant, he arranged for fifty gold coins per
month.

Nagabhatta asked her that when she started meditation, she told him that
every day she used to bath in the river Yamuna, where the river divided to make
a path for Vasudeva and the infant Sri Krsna to cross over as it is narrated in the
‘Srimad Bhagavata’. One day a yogi stopped her and said that more music cannot
cleanse her purity the inner mind, so meditate when she looked at him she felt
total transformation into a flash. She asked him who would teach her meditation.
He said he would teach. By the evening she resolved that she would take to
mediation and practice it every day. The next day she searched for him, but could
not find him. She found it difficult to think of anything else except about the yogi
and meditation. She gave up eating, singing and drinking and started searching

for him desperately everywhere she became bedridden.

One day the yogi came to her home and then she was ready to learn. He
instructed her every day for a month. Thus, she was taught meditation and then
onwards whenever necessary her guru came in mind and guides her at the time of
meditating. She can also enter the mind of people and can read their mind. But, it
was against the rule of yoga. After ‘Yoni Piija’ also she had bath and became
~ pure to get rid of feeling of being dirty and she struggled very hard to engage in
meditation. Here we can see some quotations which show the deep knowledge of
writer who skwtched the beautiful character of Candrika.

Candrika didn’t have any interest in literature. But her father who was a
scholar tried to teach her. She was always absorbed by the pure sound of music.
So she says as follows.

JEMFYY uftsdl ¥ Uar sfvrmE TaEta weas dgig o |
sy wes | g wid 4 7 awely @ wem afwd i geee g
WG] | (Sarthah, p. 132)
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(My father who was a scholar in the scriptures and literature and who knew
the Sanskrit writers, the Vedas and the Upanishads, could have taught me
Kalidasa and classical literature. I was not inclined towards literature but I would
be absorbed by the pure sound of music — ﬂowering,‘dancing, rising and falling,
and taking various shapes; I had none of the limitations of literature.) (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 118)

AEME A [TaRas® qUieNss BT 9T JEWaET g9d, I91 al
TART IO ARAaE, AEmald [ q U T e, arwaTe a1 it
HRIATII 59 394 B | (Sarthah, p. 154) |

(Just as in the evening sun, a small stick casts a long shadow, just as in
semi-darkness a stone pillar looks like a monster, my deeds, whether they were

really sinful or not, appeared really horrible.) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 134)

b FUeH, Sl e gel IRAdl, der o =ee, fi wee
T gfeE, A gfiﬁamﬂqﬁmsﬁr‘sﬂwwl U il
OReT | (Sarthah, p. 160)

(When I lifted my head and looked at him, the light from his eyes entered

me and went right through to the depths of my mind and intellect. A total
transformation in a flash!) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 138)

3. Kumarila Bhatta

He was the guru and brother of Bharati Devi, who convinced his father for
~ studying of Bharati Devi, he taught her as fast as her capacity. He only asked
Mandana MiSra to marty his sister, as the gurudaksina.

He was a great scholar of 8" century. He was married at the age of twenty
four and lost his wife as well as child, she was carrying during delivery he refuse
to marry again, afier the marriage of his sister, he left on his cherish goal of
traveling in order to carry on with the life of scholarly debates and learned
disputations. His goal was to defeat in arguments the upholders of other
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philosophical systems especially Buddhists and to establish supremacy and
sovereignty of Vedic tradition of path of action.

At the age of eighty, he was converted to Buddhism and learnt the secrets
of Buddhism and logic and then he invite the Buddhist scholars for debate and
discussion. Even he invited the Buddhist scholars, who condemned Vedas
without proper understanding, for debate. Kumarilaa Bhatta was a name that he
was himself converted to Buddhism and went to Nalanda and learnt all the
inforicacies of Buddhism logic. |

He struck terror in the heart of Buddhist scholars all over the land. Many
Buddhist scholars would find some excuse to avoid a confrontation with him.
Saying that arguing with him would denigrate their own faith. They offen refuse
to accept the challenge of Kumarila Bhatta.

At last he punished himself, he burnt his body in the pile of paddy husk,
because he felt that he betrayed both the faiths. He even thinks that Veda’s are
self sufficient. They do not need to survive through the condemnation. He had
maligned the Vedic tradition. The writer wrote about K.B. as “Bhattacharya is
truly a Brahmin of the Vedic times. His veins are full of such Blood. Even among
the Kshatriya such Blood is very rare.” This is truly a compliment to the Vedic

scholars.

USITES 3 O TMEER | dg- dar- SNeU- @Rl &R - Siiy-
Gy AIRGEUe gaig Jrang Uy @ @ @IS uve {egal M
TSR] UF TR IRl HIrq sy faadg a9els fobwr @ | e o=
fraem | avie THE qav dgewi Wigd @ [aden SIg S TS |
srfasifee o Reiiear sate aeemyafey | (Sarthah, p. 175)

(His name was Pragnanaghana. His knowledge was so profound that
whether it was Veda, Vedanta, grammar, metre, etymology, astrology or any
branch or subsidiary of the whole Vedic tradition, he could quote anything and
explain its meaning. He had become a Buddhist a year ago and was here to learn
the intricacies of the fundamental principles of Buddhist logic and thought. The
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student life that this eighty-year-old man led put others to shame.) (The Caravan
‘Sartha’ of S. Ramaswamy, p.151)

A M rTadmEirgs 3fa waResra Siftd Far sy | Faae 76
MEGCIURIR T?  Waw o-d AR AT SieaT deg qre Rawr Saar, 3fa
FE| waRgR dgEgaR , FMEIRAE JURRYRUARRG SERUSAEH, 539
Ygeis Il ST W& | IO TR | T &Y S Td TRAT |
TR e T 9k R | ale W Uog, [ afé dd daed Ug e
T SUR SR SR | G W S An W S W st |
TEUR 38 Jad A9 (am<Rd oREd | @ #HY RgawR gied dmed
TEAIVE g AT I aEERa STaRER wa T, | fhg werEml
FERMIEs dame et -3 FEelle Ha 7 e Jaaig  Havaesad

WWIWWW [SpRICEH Bﬁmei’rimwmgwwﬁ
gr g1 grafvac B9 giald,  $YER-  ETHig-  geeHieds 91 gusdw , s
@A 3 Sl FaN 1Y Sal @Y SusAl U @ gl wald 8 @
fcreaicRA | ATl R SFTSTER 3UR 4R Saw Jarh A |
sAISiYe aflg B | s gaﬁwmm | o ol fagma gl

(Sarthah, p. 212)
(I heard from your pupil that you are a sishya of Govinda Bhagavatpada.

Your guru belongs to the tradition of Sri Gaudapada, does he not? I guessed that
Your Holiness would have advanced further in the same path or might have given
it a new turn.’

“A noble and courageous Vidwan like you took to a different religion , and
put on a new guise only to acquire knowledge . But foryou to punish yourself in
this manner is a mark of ignorance . Sin is a product of Agnana.(nescience). The
only thing that has a power to burn away the nescience is Gnana (knowledge),
not the fire lit by firewood. If you understand this, you will give up your present
resolve. You may even vanquish me in the Shastric discussion.”

I admire the stance of the young ascetic. His pupils Bhoomdev ad
Somadava also shared this admiration which was clearly seen in the expression

~on their faces . But the great guru pronounced in unmistakable firm terms--.
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‘If your intention is to draw me into discussion through this talk, you won’t
succeed. Man is responsible, bound to the karma (the action) he has perpetrated.
One must suffer the consequences of one’s action and atone through proper
measures. Only he has moral strength who considers himself a free agent, does
not realize his mistake and punishes himself and waits for Iswara, the Judge or
Yamadharma (the God of Death) to do so. Shifting one’s moral responsibility to
the realm of knowledge or ignorance becomes an act of cowardice, an act of
escapism. I have no wish to discuss further. You have come from afar. Please
stay here today, rest and them resume your journey.”) (The Caravan ‘Sartha’ of
S. Ramaswamy, p. 183) ‘

Here the author sketched the whole situation so lively that the reader feels
as if it is going on in front of his eyes and he was also a part of the whole:
situation.

TS afeesm it Radr Jeawor Sefa gl [dvaasn ararors gal
AN 3i IO F S W | Rl quial WErrR e
J9T MR, qAT SARTTH, 3hcreTsed, i | uRee Rawr diamm swEes Faes
| ifcavaas: FARaHeR faauades IR uras gu@ [ e
o (T ¥ R T e W ae e TOW G SRR
I B | SRR qE] WAk | UgEas SME U% 98 §uM, 9 9gs
AReErERE o R e o | Feur i @R T | el
T YR SREd | MR YSIFaaee Uhaell W 39 39ad |
FARCIERT T g SIAR | RIS TSR g | R
Ry aiftrds W el oTiAR | gERTVEE T ATCHT g9 €| e
HUAMAR Y AT W A, | T G dlterg SEesTardasi gites
g[feeR, ST | ot STOC afdmsts STde | 3aMT WO S arTefa fer?
T QIS ST TE e, I ST, SR 2R anehawfy R? aRy
FETs gge AR IR | OF ST A [T AW auy @Y g i S|
e afes ol 2T aeqaT AR ST 1 @2 9 onghawfy, F s sy
=Y 7 gfes ek B | WgraTe T AT da AR & | e sk T |
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TEAN SRTAN AYEAr | MU S Figs AeHEn gue 39 BEd W1oa9iy
2155 B e | e r R s R i1 2 | B ) e B R 12 e R TG Bt B
NIRRT CIE

o1 A1 A TEEr 9 A S

S W 9 & A1 o gor
TR AT, Iods JaRAd O 997 fbd sl TRy gHu gdd |
UMY FHREE JaAT ST S, F-ehladedd] ai 88 T Sid HIewar
79 9 ST | T A 39 a1 7 @y AR g e avs U '
Jueds ST oM 3 AW O FEIdMTM ¥ WhadRid vEatd, d
SR JHHRT gaaags | Oy T FHeEs Widnaed | qayuarias
e DY o8 T g Bl T W | TEUIINs it Waf W | e e gy
weaT foawtig sgyad | &vaIsty afords 391 U 7 fages, fbg SR ST

e 3f oT8H, S@d | (Sarthah, pp. 220-221)
(The three disciples stood around him chanting loudly the Surya stuti —

(¢}

incantation to the Sun God — udveti subhago viswa chakshah. It had been so
arranged that the fire would reach his body exactly at the beginning of the
eclipse. The spectators stood in stunned silence. Kumarila’s bald head with its
few scattered white hairs shone in the rays of the morning sun. His eyes were
fixed on the sun. The spread of the fire inside could not be judged by looking
only at the outer surface. It was possible that it had spread quickly inside. People
gazed with bated breath at the top of Kumarila’s head and also the sun which was
being eclipsed. In a short while the sun began to dim and lose its rotundity.
Kumarila’s face hardened. His lips kept uttering mantras. A larger part of the sun
became dark. Pain was evident on Kumarila’s face. Though his lips were moving
his cheeks had tightened. Though his eyes were straining to gaze at the eclipsed
sun, they had lost their focus. The fire must have reached him. Would he cry out
to be rescued? I was pained to see his suffering. ‘Let him not cry out. Let me rush
into the heap of burning husk and drag him out and pour water on him, I told
myself. But I knew he wouldn’t come or cry. Pain ruled on his face. His eyes lost
their lustre and the eyelids fluttered. And yet his lips kept uttering the mantras.
With quivering voices the three disciples kept chanting mantras loud enough to

be heard by the Rahu-eclipsed sun — sham no bhava chakshasa, sham no ahna.
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sham bhanuna. sham hima. sham ghrunena. 1 shuddered in sympathy with his
unbearable pain. Was this the punishment of Yama, the God of Death? This self-

imposed punishment, 1 felt had made Kumarila himself Yamadharmaraya. Those
“who accepted moral principles as the highest goal of life should themselves
become the God Yama. One could not conceive of a god transcending both good
and evil. Suddenly Kumarila’s face lost its tightness and his neck twisted. I
realized that though he was not dead, he had lost consciousess.) (The Caravan
‘Sartha’ of S. Ramaswamy, pp. 189-190).

Here we can see the picturesque description of Kumarila Bhatta’s sacrifice

or socalled punishment.

4. Mandana Misra

Husband of Bharatidevi, he was the disciple of great scholar Kumarilaa Bhatta.
He was a student of pathasala for twelve years. He was four years elder than
Bharatidevi. After completing the study of the Vedas, the vedangas and the six
systemes of philosophy, he stayed back for some more time under the tutelage of
K.B. to specialize in Karma Minamsa the fifth system with Vedanta being the
sixth and final one, in which K.B. had written even commentaries. M.M. was not
only capable of discussing what he had written but also could point out any short
comings. His power was so great that K.B. bestowed the title of Magdana Misra
to him.

After twelve years when he asked the permission for going back to his
nature K.B. asked gurudakshina, to marry Bharati without a second word he
agreed, he thinks that when something was asked as gurudakshina by the guru it
was a great sin if he refuses. Mandana Misra debated with §aﬁkar5c€1rya and was
defeated and walked out, and became Saﬁkarécﬁrya’s disciple. Mandana Misra
who was a student of Kumarilaa Bhatta was a brilliant student of pathasala. The
author sketched his character very beautifully as follows:

UeheT Ui Uahal 3Tedd, ma%atrr&mw{ﬁal W AW ST TR
ERY Uil Srefiaa | MelY Ut W i agiie aus W IR, d8-
TETE-TEEIMT, STeaTTE, aFwaed, o, wiimemm @eed, ug fafise
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T, WAadds 79 ST Gfar diouae B afavnere e
STaReds | gl Qg ware Saidkdtiid | o fulaaniy afien e
FToiRg Ik &l IgEaT WaEl ST e | [veaeas 3 ARNTMEET 98 HausH
& queAns 3T foeed ST o el o, HEy 1 3 i | geerg auy
TAISE UM T S | S SRET SR W Al W gfoumersrs S
TR ST | 3R | TEalRIT T Ydid fo? 3T Heuels g |

AR &0 o€ aliees AR | o g 3 3eeTd diad O T T e
WageAarn: feman St afon w9 searige oy 1% genim 3ha aaeed
Tl T | Wl uRvEE | gl e SEEar 3R qeet Sigdi | i g
R WaaiTee STeatepaa | (Sarthah, pp. 231-232) |

(Learning once and studying and practising it once, that was enough. Your
uncle was a student in our house for twelve years. He was far ahead of me, my
senior by four years. After completing the study of the Vedas, the Vedangas and
the six systems of philosophy, he had stayed back for some more time under the
tutelage of my brother to specialize in Karma Mimamsa — the fifth system, with
Vedanta being the sixth and final one — in which my brother had developed his
own system. My brother by then had already written Vartikas — learned
commentaries. Your uncle had advanced so much that he was not only capable of
discussing what my brother had written but also of pointing out any
shortcomings. His prowess was so great that though his real name was
Viswarupa, the title Mandana Mishra was bestowed on him by my brother. At
that time the title was not so well known. At the end of twelve years he asked for
permission to return. “Would you kindly permit me to go back? My parents are
waiting for me.” My brother gave his consent and asked, “But will you not offer
the traditional fees, gurudakshina?” Your uncle said modestly, “At this moment I
am very poor. If you would kindly give me an indication of what I should give, 1
will send it as soon as I reach home; or I will earn it and give it to you. But if you
leave it entirely to me, my indebtedness to you is so great that I cannot even
begin to imagine what the right fee is for all that you have taught me.” My
brother said, “Marry Bharati. You are perfectly suited to each other.” Without a
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second word, he agreed.”) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 199-
200)

Here the author used his deep philosophical knowledge and described
Brahmacharya Ashrama of Mandan practically. Kumarila Bhatta was his guru
who had written Vartikas on Karma Mimamsa. Mandana became capable of
discussing those vartikas with Kumarila Bhatta. At the end of his learning
Kumarila Bhatta requested. to marry Bharti Devi as his ‘gurudakshina’. Here we
can see the capacity of author to relate the situation accordingly to the story and

make each character alive.

a. The Identity of Mandana Misra

Mandanamisra is one of the controversial personalities in the history of Advaita
Vedanta. He is treated as a great authority of Mimarhsa. He is also respected and
honoured as one of the foremost teachers of Advaita. But, we are bewildered
about his date, about his identity, and much light remains to be thrown on this
question. In ‘A4 Study of the Brahmasiddhi of Mandana Misra’, R.

Balasubramanian writes as follows:

“We shall first consider what tradition has got to say about the identity of
Mandana. Probably the earliest life history of Sankara that we possess now is
Anantanandagiri’s Sarkaravijaya. In Canto 55 of this work, Kumarila tells
Sankara of Mandana as his sister’s husband and advises him to hold discussions
- with Mandana who, when convinéed of the greatness of Sankara, becomes a
sannyasin. He then comes to be known as Suresvara and is placed in charge of

the Sringeri matha.'

In Vyasacala’s Sankaravijaya, Vivariipa with whom Sankara holds
discussion is not referred to as Mandana. Vyasacala narrates the meeting of

Sankara with one Mandana, who is a householder, on his way to meet Vi§variipa

' Vide Introduction to S¥, p. XI (Madras University Sanskrit Series, No. 13)

177



on the advice of Kumdrila. After blessing this Mandana, Sarnkara leaves him and

goes to the house of Vigvariipa.”

Thus, according to the tradition as embodied in some of the works which
purport to give an account of the life history of Sankara, Mandana is identical

with Vi§variipa and Suredvara.

The identity theory based upon the traditional account was first challenged
by Hiriyanna on the ground that there are certain doctrinal differences between
Mandana and Suresvara.’® Kuppuswami Sastri has come forward to strengthen the
case of Hiriyanna by an array of arguments and a number of internal evidences
gathered from important and authoritative works on Mimémsé, Nyaya and
Dvaita-Vedanta. He contends that “the data of overwhelming cumulative weight”
which he has gathered are “quite sufficient to kill the common belief in the
Mandana- Sure$vara equation, and to exhibit Manddna and Sure$vara as two
different individuals, maintaining strikingly divergent views within the purview

of Advaitism.”*

Three conclusions, he says, emerge from the host of literary
evidences adduced by hil_fn: first, Mandana, the author of the Brahmasiddhi, was
never a disciple of Sankara, did not become a sannydsin, was not identica} with
Suresvara and represented an Advaitic tradition different from the tradition of
Sankara; secondly, Sure$vara was known as Vidvariipa, and was a disciple of
Kumarila when he was a householder; he came to be known as Sure$vara when
he became a sammydsin and a disciple of Sankara; in his Vartikas and
Naiskarmyasiddhi he controverted many an Advaitic doctrine expounded by
Mandana in his Brahmasiddhi; and he nowhere departed from his avowed
ailegiance to the tradition of Sankara; and thirdly, Mandana should have‘ written

his Brahmasiddhi after seeing Sankara’s commentaries, more particularly the

commentary on the Brahmaiitra, and Sure$vara should have written his

? Vyasacala: Sasikaravijaya, pp 57-58

* “Sureévara and Mandana” by Hiriyanna, Journal of the Royal Asiatic Society of Great Britain And Ireland, April
1923 and January 1924.

* Vide Introduction to BS, p. XXVI
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Naiskarmyasiddhi mainly as a Sankara counterblast to the Brahmasiddhi
probably in compliance with Sankara’s desire. The confused .accounts of
Mandana and Suresvara furnished in what he calls “the pseudo-biographies”
which “mix up in a hopwlessly confused manner legehdary and historical

materials” cannot, therefore, be relied upon.5

It should be pointed out here that in each of the three conclusions drawn by
Kuppuswami Sastri several points are involved. The acceptance of one or two
points in each of them does not entail the acceptance of the other points. Nor does
the acceptance of any one conclusion entail the acceptance of the remaining ones.
Let us first examine the arguments which are which are adduced in favour of
these conclusions in order to find out whether all the three conclusions are.

acceptable or certain points in some of them alone are acceptable.

The arguments advanced by Kuppuswami Sastri can be brought under
three groups: (i) doctrinal differences between Mandana and Suresdvara, (ii) the
marked difference in the attitudes of Mandana and Sure$vara t@wards Sankara,
and (iii) the availability of evidences in other works to show that Mandana and
Suresvara are not identical, while there are evidences to show that they are
different. It is not necessary to examine the arguments put forward by Hiriyanna
separately, as they are covered by the arguments included in the first of the three

groups mentioned above.’

Again he writes the views of other scholars as follows: Anandabodha also
in his Nydyamakaranda accepts Mandana’s views in some places and criticises
them in cases where he prefers to adopt Suresvara’s views. Citsukha identifies all
these references in his commentary on the Nyayamakaranda, but nowhere

identifies the author of the Brahmasiddhi with the author of the Vartika.”

* Ibid, p. LVII :
® Balasubramanian, R., 4 Study of The Brahmasiddhi of Mandana Misra, pp. 11-14
7 Introduction to BS, p. 1
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It is not known how these references, which lend support to the fact that
the views of the school of Mandana as embodied in the Brahmasiddhi are :
different from those of the school of Sankara which Sure§vara closely follows,
can prove that Mandana and Suresvara are different persons. It should be pointed
out here that Kuppuswami Sastri himself admits that Mandana’s exposition of the
Advaita doctrine was based mainly on a pre-Sankara phase of it, while
Suresvara’s exposition of that doctrine was entirely dependent upon its Sankara’s

phase.

It has already been said that Mandana was both a Mimamsaka and an
Adpvaitin and that, when he was converted by Sankara, he recanted not only his
views of Mimamsa but also of Advaita. It is no wonder, therefore, that Suresvara
coming under the influence of Sankara differs from the views as embodied in the
Brahmasiddhi, for those views relating to the Advaita, doctrine are characteristic
of the pre-Sankara period. Sarvajiiatmamuni and the commentators on the
ASamksepaédrz”raka are perfectly justified when they differentiate the school of
Mandana from that of Sankara. If Praka$atman and Anandabodha who follow in
the footsteps of Suresvara quote certain views as embodied in the Brahmasiddhi
with approval, it is because of the fact that they do not run counter to those of
Sure§vara. After all the doctrinal differences which we find between the
Brahmasiddhi on the one hand and the Naiskarmyasiddhi and the Vartikas on the
other are well within the bounds of Advaita, and there is nothing 'out of the way if
there is agreement between them in certain respects. When Mandana, otherwise
known as Vi$variipa, was converted by Sankara, it was not the conversion of one
who was a total stranger to the Advaitic fold, but was the conversion of one who
sponsored a type of Advaita which differed from the Advaita of Sankara in
certain respects. And so where there is no disagreement with the standpoint of
Sankara, whom Padmapada and Sure$vara follow, the views as embodied in the
Brahmasiddhi are referred to with approval by Prakasatman and Anandabodha.
That Citsukha does not identify the author of the Brahmasiddhi with the author of

the Vartika, while he. identifies their views in his commentary on Anandabodha’s
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Nyayamakaranda, is no reason to say that the author of the Brahmasiddhi should,
therefore, be different from the author of the Vartika. As a commentator, he
identifies the views referred to by Anandabodha. All that we can expect‘him to
do is to state that a particular view is from the Brahmasiddhi, and that some other
view is from the Vartika. If he does not identify the author of the Brahmasiddhi
with the author of the Vartika, even though he identifies their views, it is because
it is not what is strictly relevant to his purpose.®
‘We are not suggesting that we should blindly accept the tradition and
maintain that Mandana and Sure$vara are identical, even though there are clear
evidences and compelling reasons to show that they are different. What we
contend is that the evidences adduced by Kuppuswami Sastri do not conclusively-
prove that Mandana, the author of the Brahmasiddhi, is different Suredvara, the
| author of the Ndi,skarmyasiddhi and the Vartikas. It should be pointed out here
that with regard to Indian philosophical systems tradition is generally a surer
guide than historical research. The latter is based upon the material available at
the time and its interpretation. The available material is not always complete, nor
has its interpretation the certificate of absolute certainty. Generally speaking,
tradition is free from accretion and distortion, and speaks in a truer voice than
historical research is capable of. Though this is not to decry the conclusions of
research, one must not place absolute reliance on it. In matters about which
complete authentic reclords are not available, tradition has its own value. Dr.
Kunhan Raja presents the case of the tradition about the identity of Mandana and
Sure§vara and the modern challenge to it in the following way.” Suppose we had
no knowledge of the tradition. We had only the works of Mandana and the works
of Suresvara to guide us. There is no kind of possibility of ourvidentifying the
two. If in modern research, we had established the view of the two persons being
different on the strength of the differences in their names and doctrines and if at
that time, the tradition came to us through the discovery of the various

Sankaravijayas of the identity of the two authors, we would not have accepted the

* Op.cit,, pp. 2425~
® See his Introduction to S¥, pp XI-XIV, (Madras University Sanskrit Series, No. 13)
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tradition and discarded the opinion of their difference so well established by
internal evidences. Now we are in the opposite direction. The books regarding the
tradition came first. The identity of Mandana and Sure§vara was accepted by all.
It is at such a time that doctrinal divergences between the two authors have been
brought to the notice of scholars. No one, says Dr. Kunhan Raja, can question the
adequacy of internal evidences in establishing identity or difference of authors
over-ruling tradition. As between internal evidence and tradition, there is no
doubt that for students of historical criticism internal evidences are stronger.
Tradition has a value only to start a hypothesis. “But I have my own doubts,”
observes Dr. Kunhan Raja, “whether in the present case the doctrinal differences
can subvert tradition.” It may be that the traditional account about the identity of
Mandana and Suresvara is wrong. But we should have stronger evidences of an
authentic character to show that the tradition is wrong, and Mandana, the author
of the Naiskarmyasiddhi and the Virtikas. Though Kuppuswami Sastri thinks
that “the data of overwhelming cumulative weight” furnished by him “would be
quite sufficient to kill the common belief in the Mandana- Sures$vara equation,”
he has not, for the reasons mentioned earlier, proved his case béyond any shadow
of doubt.

We have already invited attention to the fact that in each of the three
conclusions drawn by Kuppuswami Sastri several points are involved, and that
“the acceptance of one or two points in each of the‘m does not entail the
acceptance of the other points. In the same way the acceptance of any one
conclusion does not entail the acceptance of the remaining ones. While we can
readily agree with him that Mandana, the author of the Brahmasiddhi,
represented an Advaitic tradition different form the tradition associated with
Sankara, we want further evidences of an authoritative character for accepting the
other points stressed by him in the first conclusion. So far as the second
conclusion is concerned, we can accept all the points stressed by him excepting
the last one, viz. that Suresvara nowhere departed from his avowed allegiance to
the tradition of Sankara. We can also accept his third conclusion. The greatest

service which Kuppuswami Sastri has rendered is that he has compelled us to
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make a careful investigation of the Mandana- Sure$vara equation which has come
down to us from tradition by adducing several evidences, by drawing our
attention to the references to Mandana contained in certain important works of
the Nyaya, Mimarnsa, and Dvaita-Vedanta systems with a view to showing that
Mandana and Sure$vara are different persons maintaining strikingly divergent
views within the purview of Advaita Vedanta. We can settle this equation only if

there is more definite evidence than we have at present in favour of either of the

two views.'°

Thus, one can conclude that, the identity of Mandanamisra is complicated.

5. Jayasimha _

Jayasimhha was the representative of the king in charge of supervising the Sartha
camp. He was a Ksatriya by birth, with an insight into pblitics. He was interested
in many things. He was a good conversationalist. He knew secrets of trade and
commerce. Besides, he was interested in philosophy having studied the
disciplines of Veda, Tantra and Mimamsa to some extene. He was greatly
interested in understanding directly the ultimate truth. He would talk extensively
about the Tantriks and the Kapalikas and their achievements. His firm belief was
that there was no place as holy as his own birthplace, Mathura . It was the place
where Lord Krspa was born. He was not aperson who followed religious
injuctions strictly. He never concealed his occasional indulgence in drinking,
having fun hunting and womanizing which was the privelage of the Kshatriyas,
he was above forty. He sometimes spoke in an expansive and off guard way he

was essentially a very serious person.

SR AN STHAA HH A8 HgA, a3 B ATl RSl
qusmeduede | qu @ W feme | fafdidess, fawmided, wreEmTids,

AHARET AU Tivsaquiq T g¢ fRfadar | SEvar gar 4ol
Tegg | Af AvEAMels Sd Wedl A @ Aiid ST e giiseriud:

10 Op.cit., pp. 40-42
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vigsafa | ot wam sl wiyssfa i€ Ae ooau arg e gafied |
(Sarthah, p. 212) ‘

(Another scholar who can enter into a deep discussion on this subject is
Pundit Mandana Misra who lives in Mahismati. He was my pupil and the author
of scholarly works like Vidhiviveka, Bhavanaviveka, Vibhramaviveka and
Mimamsa Sutranukramani. Please go there right away. If you win him over, you
would have established the superiority of the ascetic path throughout the Vedic
world. If you lose, you would have found the right direction.”) (The Caravan
‘Sartha’ of S. Ramaswamy, p. 183)

VLII DIALOGUES

To make the novel more lively and readable the (writer) used beautiful dialogues
which are small, medium and even descriptive according to the situations which

are very intergsting. The novel becomes interesting for the following dialogues.

ciferaad fop SIa? - wrased O 9 Rovear a1y |

v, RATSTEIT, SoTe S TR SR O | qe
- { WA AT U gy aresie gwireed | o Maae st
& STIdEH SIS | (Sarthah, p- D

(Again I enquired, ‘What happened, Ayya?’

‘Education, advanced studies, and travelling to distant places should all be -
undertaken before marriage. After that one must be content to study and learn at
one’s own place. You have blundered in flouting this rule.”) (The Caravan
‘Sartha’ of S. Ramaswamy, p. 4)

This dialogue tells about our society set up. The society was divided into
four classes according to their duties. As a Brahmin Nagabhatta was suppose to
perform his duties of householder. But he left for further studies, so Mr Dixit said
that he was betrayed by king Amaruka and his wife Salini. The following
dialogue shows our author’s ability going deep into the situation, to make it lively

A G T HIA e ARG YRRIE i Wi ST [36? gaiedn
Ui, IS FA, gl SRR | 371 geeas S aawil auwd | (Sarthah,
p. 12)
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(‘If you do not speak the truth we will hang all of you before sunrise. Inr
fact, our carpenters are at work preparing the scaffold.”) (The Caravan ‘Sartha’ of
S. Ramaswamy, p. 12)

This dialogue was said by Buddha Gupta and Aditya Gupta to the robber,
who are leaders of Sartha, when the robbers attacked on the Sartha and where
capatured by the Sartha Warriors and investigated by leaders of Sartha. Buddha
Sresthi and Aditya Sresthi they said these words.

Here, the author picturized the whole situation very lively. Each was
questioned separately about his caste, his work, his payment, how their leader
had got them together, for how long they had been so engaged, how many of
them where there, and about his family background. The prisoners asked to swear
in the name of their family’s chosen goddess, so that prisoners had moral fear

also.

Here, we can see the deep knowledge and minute thinking of the writer of
author about each and every character. He has capacity to put life in each
character whether the character is main or not. By this he made whole situation

interesting and lively.

Qe ARy Ul fopn? gl ©1 | Wa | 399 9 | S @ dad7? 3R ush
waid o | qnfe, Sifr, e, FUTaHET 9 3 gEHsaR WhiYayg
ST AT T 99 At W I maammsmag@nws%t{@
AiOTaeTey A 3 Jeid o | (Sarthah, p. 14)

(‘Will you try to steal again?” They swore in the name of god that they
would never do it again. Asked in which god’s name, they would mention evil
and fearful blood-thirsty gods and goddesses like Shakini, Dakini, Bhutaraya, and
Kapali Bhyrava. Asked further, ‘And which other God?” They would finally say,
‘In the name of Manibhadra Yaksa.”) (The Caravan ‘Sartha’ of S. Ramaswamy,

p. 14)

Here, we can see the author’s deep knowledge of Buddhism, which was
spread in the society in the eighth century. Even the robbers who spent their
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whole lives in forests, hunt for meat and skin and would worship only fierce,
flesh eating and blood trusty gods and goddess, knew the Buddhists Manibhadra
Yaksa god, the protector of the Sartha. Né‘lgabhatté followed the vedic path, but
he failed as he used the power for mind reading. After that he took to tantric
practice and he wanted to perform the ritual. So he came to Candrika to worship
her as Sakti. At that time the writer nicely had written these dialogues and made

the novel interesting.

T3 Tes s @ Sds U 39 arad SR |
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TEHT GF ¥ AU w1 eaiReRiy st swad | derreN aig ¥ T
qugdq | M T FRM TR JI% I | TH T @RI @ Ak
T, G G I, O ST, Tl | o e AT AR, s
A |4 3 fawe Tree e @1 7 ehed sEed | afkeg Al sEwe dd
are a1 At Sy @9 arem SRt | AN TTesTs ad Wt wig qernT
TE A 2T o S | oIt Us9 @MR 9 waf<d | goa gdoi yghs
wEfen 7 vaRt | doaggRim ogeE W W =R orEai | we qee O
ThelH 3l ..

ud defd 9 qe A fe aeeli | anen a€ | sfa sigesdl @Ed: g
HIFSET FUEd | SR A 99 MSHYad ar alvaq e arews aigen
T MY TSI U SR, A W SR e | e O A e |
1 MM GRe WERGA a1 i a1 T e T srggesty | (Sarthah, p. 114)

(*You know all about me.” I began.

‘Is there anyone to tell me about you? It is three years since I left Mathura .’
‘By entering my mind through your meditation.......°

‘I just meditate. That’s all. I don’t make use of any powers......
“That’s the way of the yogis. I also practised the yogic path. I became capable of
entering the minds of others. Suddenly that power came to an end. So did my

meditation. It has been two years since I took to tantrik practices. I can now enter
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anybody’s mind. There is just one more ritual to be performed. If I complete it, I
will reach the end of the first stage. I have come to seek your help.” I came to the
~ point straightaway. I did not mention my failure in trying to enter her mind. She
said nothing. Fearing that if I gave her an opportunity she would refuse, I
continued, ‘I know that you who are engaged in the path of yoga have no respect
for the path of tantra. Remember, not all your fingers are of the same length. The
fate of all the people of the world cannot be similar. Each one must find his way
according to his inclination. Tantra has paid off for me.’

She interrupted ‘What do you want? Let us speak honestly.’

‘A sadhaka (a spiritual aspirant) needs a Sakti (a female force). On the night of a
new moon, in a graveyard or in an isolated place he must worship the female
genitals according to certain prescribed rules. Intercourse also is a part of the
ritual. You must be my Sakti. Only you. I cannot look upon anyone else as Sakti
and worship her.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 103)

Here, the author gave the knowledge of Yoga and Yogi clearly through
Dialogues. Actual Yogl should not use his power of Yoga for mind reading but
Tantriks use all the powers for mind reading and also they can gain it easily. But,
is a left path which is not accepted by our society. There is no respect for tantriks
in our society also.

Nagabhatta followed the Vedic path, but he failed as he used the power for
mind reading. After that, he took to tantric practice and he wanted to perform the
ritual. So, he came to Candrika to worship her as Sakti. At that time, the writer
nicely had written these dialogues and made the novel interesting. We can see the
ability of the author to keep the subject easily through the following dialogues so
that reader can understand them easily without any difficulty.

foputy gfe | o veram wiedenm | gy oy B smramEm o Aifgst
Feaud e | ol afy o gfwe R a5 aik Yo o @gs | gk
MfceprEers @ M, T 3 e 3fa sifomm o ogsat | aig) orgam, aneme
iy aft o ool of€ oFr ot @ g8 O oy ? W R
gl 9 Afdaed | ad WURRA 39 G | @@ g wifde, 38 3 arae |

(Sarthah, p. 115)
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(No matter what you say, ybu must be my Sakti. One week from today, on
the night of the new moon, I will definitely worship you. If it is true that you love
me, you must allow me to worship you. If your spiritual pride is greater, then you
may refuse.’ ,

‘If I had thought you were one of those women or just an ordinary woman,
why would I come to you and insist on your participation? I must become Siva
and you must be my Sakti. This worship is meant to achieve that end. You
consider it demeaning?’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 104)

When Candrika refused to become the ‘Sak#i> then Nagabhatta told her that
if she loves him than she should agree. Atlast she agreed at one condition that he
should live with her for a month. She took this opportunity to bring him back to
normal life from tantric life as directed by her guru.

The author played very nicely and lively through different characters.
When Nagabhatta agreed to live with Candrika in her house, the author created a
new plot and took the opportunity to show the love of Candrika and Nagabhatta.
Even though the following dialogues author nicely explained the tantra which is
the left path very easily

QU3 OTce I fordl alaehT SEE - UEis Tl @l g qdl qIgEs ge
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(The next morning, while rubbing the oil on me, Candrika asked suddenly, ‘Can

one worship the vagina of one’s mother the way you did the other day?’

“Yes, but copulation is forbidden.’

‘Why this difference?”

‘Why, why, why? I félt confused, flustered and angry. ‘Can’t you
understand? It’s the vagina of the mother. It is the place of one’s birth. It is fit
only for worship.’

‘When you worship it, you do so with the idea that it is the source and
origin of the entire world and that it is the very basic Principle of Existence.
When you perform the sex act, you must be in tune with the concept that it is the
state of the perfect union of the Male APrinciple with the Female Principle. When
you operate at the purely conceptual level, you should feel no difference between
the  wife and the mother. So why should having sex with one’s mother be
forbidden?’ |

I was bewildered. As a metaphysical concept, her question was valid. But
in actual practice what she suggested was not only disgusting but also sinful. I
remembered the logical and the rational method I had learnt at the pathasala at
Mahismati. A question raised at the level of logic must be answered only at that
level. I knew that my expression of disgust wouldn’t be a satisfactory answer.
‘Answer me. I am asking out of genuine curiosity,” she said.

I had, without thinking, blurted out what occurred to me at that moment.
‘At the conceptual level, evérything is all right. But the sex act takes place at the
sensual level. Without our physical organs, it cannot occur. So......
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‘If the argument is that a conceptual principle cannot be rendered to the
sensual level and therefore it becomes disgusting, then the same argument must
hold good no matter which vagina it is that is worshipped. It must be equally
disgusting. At the level of metaphysics, the vagina is the Cause, the Prime Cause.
It is the very Principle of Causation, creation of the world. Shouldn’t that
Principle be invoked in meditation and transcended? Think about it.”) (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 111)

Here, the author explained very lively through dialogues about the ill
effects of Tantra which was not accepted by any one in the society. So, we can
see the capacity of the writer, who made to understand the difficult concept very

easily to a common man and made him to accept it through dialogues.

Candrika after marrying Yadhubhavra her guru, who was blind but blessed
with music, settled in Salvapura. There lived kings, rich people and scholars, who
encouraged music, drama, literature abd art. Candrika sings very sweetly and she
was ifery beautiful also. Both started singing in the Shor temple. Within two
months they had their own house and started music school. The affluent people,
merchants, rich traders, noble man and army commander came to her house to
listen music. But than the actual problem of Candrika started. Those music lovers
were captivated more by her beauty than her singing. She became puffed with
pride as she was not only admired but also worship by cognoscenti. But
Yadhubhavra became jealous and chafed within. He began to express his
displeasure. He had picked up languages by listening to the praises of the
audience and use while they were in bed. Here, the author beautifully kept the
situation lively through the following dialogues

e ? fop T wied 7 et ? sfo 9 orgesd |

AU FACYSTY TS a1 Yeda a9 T HIid |
A oFY R @ 7 TR a9 SYAIN | Wadl arcanear W, 3
goadl | IRl Gid YAl ST Gl UM 3R I WiEWl AT 8 yhiedd
ar | (Sarthah, p. 140)

(‘Why, have I not learnt literature?’

“The lessons in literature cannot give you a visual perception of the lotus and the

champak.’
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‘Are you then calling me a blind man?”

‘I am not saying that. I have accepted you for what you are. Please do not
reinforce the feeling that you are blind by constantly repeating other people’s
words.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 123)

The author expresses the emotions of Yadubhadra who was blind, but
wants to express his feelings through others words which is unnatural.

ST 7 ARG AFT 0 ST I T Foa 2

AR agaal | TR g |

] | grad |

ST FRUITAT T Uehal 8 A1 arseic | JOmmerany foeT | el suont
a1 Bred resreaia 9 dr a1 agH | (Sarthah, p. 144) |
(*What do you want?’

“Do not treat it as a joke. I am asking you in all seriousness.”

‘Ask.”

“I want to see you naked. With not even the flower garland — beauty unobstructed

by clothes or ornaments.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 127)

Here, we can see the authoi’s ability to express the beauty of women
through dialogues. He even beautifully explained the nature of woman who is
young and even beautiful. Candrika was living the life of Yogini. She meditated
and had control over her senses. Even she left acting in drama also because of
Nagabhatta. Jayasirhha told to Nagabhatta that in Moolastana, the majority of
people were Vedics, but the administration was in the hands of Arabs and they
planned to convert all of them to their religion gradually. So, the men had lost
their sense of purpose. The women stay indoors afraid to come out. So, the drama
troupe should go there and perform the-Krsna stories and impart the méssage of
courage so that the men can cast aside their importance. Nagabhatta refused to act
with Candrika as he did not want to destroy his peace of mind again.

Jayasimha convinced him that role would not come alive if f)erformed by
others and even without Candrika the drama would not be successful. You were
doing it for a noble cause, so both of them agreed and came together then,
Négabha‘gta asked Candrika as follows:
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s, AR AR TeHey ARG SR el HaRy g areEr |
9| T A Bisfy orl ARa g war Rika| @ a8 3o ged awnR TN
s | A W g g aeRY wehe w o s U, a9 ST
Fearans St | feg w98 Aleg aiftke MRG sfa o@ed) qwm @ Stgqul
ST | Wﬁﬁsaﬁaﬂmqmmmmm?gﬁww
7 Qifcre TR T Iae Y Hafd Si @aT St 99 7 3 JRrisyms | e
e e w3 AT waifer ghy a1 ARTaerdr | &Y 3 @ efiei | dds a1 g g,

T gl wosTIa 3f 7T ot e | wigEsd A 2T SR (Sarthah, p. 282)
(‘Chandra, King Jayasirhha has told me that in order to make the play a

- success you are abandoning the oath you have taken.’

‘No, I have realized that, that oath is meaningless.’

“Tell me the truth,” I looked into her eyes. She looked straight back into
mine to prove that she was speaking the truth. I persisted, ‘Look. I know you are
a great actress. But you don’t have the power to fool me with your acting.” Her
eyes filled with tears.

She asked, ‘Can you understand that where there is genuine love, acting is
not possible?’

~ ‘Can you understand that where there is genuine love, there can also be
anger?’

‘And a desire to hurt?’ she added.

We laughed heartily. Then she volunteered, ‘Krsna, I have felt that I must
break my promise to myself. You just have to consent.” ) (The Caravan ‘Sartha’
of S. Ramaswamy, pp 245-246) ‘

Both of ‘them love each other but Candrika wanted to live a life of
‘Sanyasini’. So, Nagabhatta also wanted to be away from her. When they again
came together, they felt happy.

The play was tremendous successful in Moolasthan. People understood
and appreciated the play, as the character of Krsna had diversity, it was easy to
touch the minds of common people and also they got confidence that Vedic

religion shines and they were not slaves.

192



After two months of the play, Arab soldiers captured one morning Surya
temple of Moolsthan and they were going to deétroy it. The Gurjar Pratihar
soliders were going to attack on Moolsthan and were camped on the bank of the
river Shatdru. If they go back than only they would not destroy the temple.
Knowing about this Nagabhatta wore the costume of Lord Krsna walked through
various streets accompanied by two other young men. People surrounded them,
he spoke loudly in the trumpet that, let the temple be demolished they may build
the new temple, but the army would not go back. He requested the people to fight
for freedom. He gave this message of Lord Krsna all around until midnight. In
the early morning, the five Arab soldiers broke open the door of Nagabhatta’s
house arrested the three of them i.e. Candrika, Carumati and Nagabhatta, eyes
and faces had been bound with clothes, put on horse back and kidnapped.

They kept Nagabhatta inside the dark room handcuffed and legs chained
tightly. Swarms of mosquitoes were there. The two Arabs started interrogation.
As follows:

SUFEH, ATer Uil STCRe ATRTITRNSral YTl W, Y
ARFATSl g8 UNAa? g A S | qe g gds eRs 3R S I
I | T 9T Tfag MR & U 2 Hrawert ara | S oo | aré
0 g9 ur iy geRy 97 gong ol quiE SR 9 el g7 o aur 7
THAF | AEHET WO 3f e favars | AenevEras SRR UEN goih
F| UM AR Sl ARSI 9 oMeR WwR | Qe ST
SIS GSeaT, T, 1 7 SUdIed=] o | Tredhavst YiNaar & 7 gadh
STEM. | 7T ivad INda | T T T SR AR s Maeas i uws
e AUSEAT S5908 | 3T ST, UTeh, HYY, ST, Iel, dHiadpes | Ureiei g
3Ry Ty 389 UF e ST AR | anly s T wivad dwe |

(Sarthah, p. 299)
(*Who sent the drama troupe? One of the Arabs leaning against the pillow

asked in faulty Paishachi.’
‘I do not have the strength to speak. 1 have not been given any food,” 1

answered.
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‘What prevented you from eating the food that was given to you?’

‘Eating meat is a sin. Killing animals is a sin.’ ‘

‘Then are you saying that we are all sinners? Don’t many of you also not
eat meat?’ ,

‘I did not say so. That eating meat is a sin is my belief. It is your duty to
give the kind of food which I eat.’

‘If you answer the questions correctly you will get food. You see the
instruments of torture. They will not be' used. Tell the truth about who sent the
drama troupe?’

‘Nobody sent us. The object of the company is to travel from place to place
and teach the people about the greatness of God in the form of drama. Before
coming here we presented the same play in Ahicchatra, Kosambi, Kanyakubja,
Pataliputra and so on. Nobody sent us to those places either.”) (The Caravan

‘Sartha’ of S. Ramaswamy, p. 260)

They asked him that, who sent the drama troupe. But Négabhatta did not
answer. The Arabs shaved the instrument of torture and made him afraid. Here
the author nicely explained the incidents, which make the situations furious and
interesting. At the time of interrogation the Arabs asked about his god, religion

etc. as follows:

T S YA - & 9 SR FaifoT wdi ST g | vag | g qa

FHTITITR 3 | |
SrEE
YT M e | TF 5995 g7
SoETR gHlveT IR | "W AMET SUedd | Y 9 waifr A g o
TR | SH-TE-gremay §vat foreggdfva | qaiTgeTs Sy, sTfegarons
aiftr e AT demal | e g s Seaeie TR | @ Rsae
STEgAdT T IR 3iT TR Fal =i |
Soert forreepatonty 9 ? dyaws e 2y o arg g 9reks v |

HA I |

afé @ e Aiade |
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%3 T o 7

Www%mm’? T [T e &% How? Hoqaméaﬁﬁga
i AT, g |

S, SRR T BT 3R AR, HIATETS FHedTs Giraraat e
Tait | fobrg AERieRIfeT arfeme 3fr e | Y9 wa i 7 B aer Sataditeems
9IS s aT1eds ? (Sarthah, p. 306)

(‘Listening to you it is obvious you are a well — informed scholar .
What is the common factor of all your creeds . -

‘Righteousness.’

“What is Righteousness? It is not God?’

‘God does not need righteousness. It is man who needs it. All creeds do not
believe in God. Jainism, Buddhism and Samkhyas disregard God. Though God is
accepted by the Purvamimamsakas they accord him only limited powers. Many
creeds believe that there is no need for God. Belief in Him is not necessary to
lead a righteous life.’

‘Creeds that reject God? Can you argue that there is no God?’

‘Yes I can.’ '

‘Then you must be Satan.’

‘What does Satan mean?’

‘Haven’t you heard of Satan? Is it possible for a creed to exist without
Satan? He is the evil force who mesmerizes us and makes us turn away from
God.’ '

‘Some religious posit concepts like Mara or maya in order to account for
unrighteousness. It does not have to be opposed to God. For a person who does
not believe in God Himself where is the question of believing an enemy of
God?’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 266)

Here, the author explained nicely difference between the two religions very
deeply and easily, so that a common man can also understand without any
difﬁculty. In between interrogation, the author added all about our religion which
- is very vast and deep. He added the meahing of “The whole world is one family”
through these dialogues.
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g g 7 areTiraiegAs |

@égf*?!d?lcg{a& gfer s Sy O FE?

Fraee | Tag | goTrg By A afa?

Tarald 3 HY FUIEH? UdGRE a0 U REme SUSTEn g1 guey
I AR, SATEEE:, YaReE, IREns, giems, At k| Wy
S, TR, My Juiee, dmier 9l ARy drTEms,
AR g | Sy e daret l 3 T A tﬂﬂqmo_ . 3 aef
AR a8 g whETedr S |

dfe goTea, U 9 W1d 3T 3aad |

HET 7

QAT HAFT, S %8 ST &g ?

mﬁsﬁwsﬁqfwmmmf FHeqaiwT | 7 A S |
Al A R | e e WA YU IiawR OFR e geds | amard
TEr | arafT A T watwa | (Sarthah, p. 305)

(‘Debate about religion?” His eyebrows went up.

‘We do this everywhere. Scholars travel from place to place for that
purpose. Refusing the request to debate is a disgrace.’

‘We do not subject religion to argument.’

‘But you subject it to the sword?’

‘Certainly. Be that as it may. How many creeds do you have?’

‘How can I give a number? Each creed has many branches.” Among
Vaidiks alone there are Purva Mimamsakas, Uttara Mimamsakas, Naiyayikas,
Vaiseshikas, Samkhyas and Yogis. Among Buddhists there are Hinayanas and
Mahdyanas. Among Hinayanas there are Vaibhashikas and Sauntrantrikas, and
among the Mahayanas there are Yogacdara followers and Madhy-amikas. Among
Jains there are Digambaras and Svetambaras. Besides, there are tantrikas,
Pashupatas....... * His face showed his confusion.

‘Then is yours not a single country?’ he asked.

‘Why?’

‘Which king allows so many creeds?’
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All our kings allow all religions to flourish. Religion is a private matter of
each individual. Belief is the province of the mind. Each man’s personal,
intellectual understanding is what his creed is. There are as many minds as there
are people in the world. There are as many beliefs as there are individuals.”) (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 265)

Everyone can understand the deep meaning of religion, by reading this )
novel. Thus the writer has the capacity to capture the mind of the reader through

his writing.

VIL.III D DELINEATION OF SENTIMENTS (RASAS)

Sartha is a romantic novel with complicated plot. The author has made the use of
Rasas to make it more interesting. S. L. Bhyrappa has delineated the following

sentiments in his novel.

I Srr’ngﬁra Rasa

The erotic is the principal sentiment in the novel Sartha that deals with of
Nagabhatta and Candrika. Erotic sentiment originates from the abiding feeling of
love (Rati). Here the auther showed the pure love of Candrikda towards
Nagabhatta as she was a sanyasini. The ‘Alambana’ and ‘Vibhavas’ are the hero

and heroine, here Nagabhatta and Candrika.

The sentiments of Syigdra (the érotic) have its origin from the permanent
mood called Rati (love). It is marked by gaiety in dress. In this world whatever is

clean, pure gay and worth seeing all that is linked to the sentiments of Erotic.

Here the author delineated the Erotic sentiments beautifully which shows
the pure love of Candrika was actually a Sanyasini wants to show the pure love

towards Nagabhatta, after knowing his turmoil through meditation.
It is realized as of two types -‘Vipralamba® and ‘Sambhoga’ means the

love in separation and the love in union respectively. Here the following

paragraph shows the ‘Sambhoga—.S;rngdra’ 2
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TEIBRAEMNY FEERI T STHaR | 81 7 geay Jeladdl | TRk areks 79 s,
E T N TR S R 9 TR ARy TeE R g se o |
ST T | TR R A USeH, SNgW A1 dgas Ui STHET ® | e
AT STTE T GO ST 91 A AR SR e W | foheg A fam T o
T feererdiet qeie i et | R Wed T e Rrerfamom ot | ared
FequicrT TEmelirTe e 3R orarfie S | A g BRI U, ad S
FRERL| (Sarthah, p. 57) . :

(‘Cannot I understand that love is the inner motivation for anger? When the

little child lifts its tiny hands and beats her mother, all that is there is dependence
and love.” She took off my thin white upper garment and started caressing my
shoulders and chest gently. When she moved to the centre of the cot, folded her
legs, took me on her lap, loaked into my eyes and embraced me, I understood that
she was a very mature person-and I had better surrender myself to her rather than
try to master her in a way natural to a man. I, who was melting in her embrace,
did not even attempt to do my bit. I lay in her embrace. Her left hand supported
my head. Her lap supported my back just as a mother supports her baby in order
to feed it. Her right hand clasped my back and pressed me to her breast. She
whispered in my ear, ‘Krsna, come to me, Krsna.” But she did not undress.
Wasn’t it for me to undress her? I was forgetting my role. I felt that she had taken
over both the roles. I would have done whatever she let me to do.) (The Caravan

‘Sartha’ of S. Ramaswamy, p. 54)

Here, the ‘Sthayi-Bhava’ is the love making of Nagabhatta and Candrika.
‘Alambana Vibhavas® are Nagabhatta and Candrika. The embaracing and loving
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are the ‘Anubhdvas’. Melting in her hands, happiness etc. are the ‘Saficari-
Bhavas’.

The author used the eroitic sentiment beautifully, which shows the pure
love. Candrikd who was actually a Sanyasini wants to show her pure love to
Nagabhatta, after knowing his turmoil through meditation. The author beautifully
and effectively explained the situation.

At some situations while explaining the Tantra philosophy, the author
painted out the ‘Sambhoga’ means love in union which is a part of Tantrik siddhi.

For an instance —

T 99T AUSTR AR GRT ©E T iR dhge Wit 7 g
e I gt Freaf & @i 9ar @R SRgd 9 FeTiiawe e srEigarn
i | e offvd faaTaTp s, ST, | WAt BIRT RS @
AT ST 628 | S HUTAIT Aredfears | B9 aferae, gaamT
URAIYERgATSSI | Rl Urgd 1 aRTa Sufereey Frifraaee eareie 38 ST
T Bl F8y T 9 I IGYAd | (Sarthah, p. 105)

- (I saw the- woman sleeping on the stone floor of the mandapa, her naked

body bent like a bow. The clothes she had worn when she went to sleep now lay
on the floor in spirals, for she must have rolled about in her sleep. Her forehead
was thickly covered with ve-rmilion. The sandalwood paste on her breasts, knees,
and elbows had dried up. A bunch of flame-red flowers adorned her hair. The
tantrik was seated naked in virasana, in deep meditation — his”chest, face and
genitals smeared with vermilion.) (The Caravan ‘Sartha’ of S. Ramaswamy; pp.
95-96)

Here, the “Sthayi-Bhava® is Rati (yoni pooja). ‘Alambana Vibhava’® is the
woman (prostitute). ‘Uddipana Vibhdvas® are darkness of new moon day,
garland, vermilion, Sandalwood-paste etc. ‘Anubhavas’ aré the Tantrik’s deep
meditation and Siddhi. In the following passage the Novelist delinates with erotic
sentiment.
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qUM e SN G99 9 q9iy T AvEa | § ges AEE e

URGYH Bdd 9 GEHUSaNE, 9 A9 FA0 39 §al, ad A SEeRAaa,
JEAE qURgA. EA | @i gadie WRege ard g@r dier Wi |
(Sarthah, p. 139)

(Despite all this, he did not stop carping and being suspicious. When we
were in bed together he would caress my body and say things like, “Your skin is
as soft as the cream of milk, your eyes are beautiful like the lotus, your nose is
like the champak flower.” He had picked up language like this by listening to the
praises of the audience, though nobody would describe me so directly.) (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 123)

Here, the hero Yadubhadra teases the heroine Candrikda by Erotic words
which are unusual. Here, we can see the ‘capacity of the author who uses the
erotic sentiments successfully. Here the author has used the description of

colours, which is also the erotic sentiment. It is as follows:

el Uit ae AT areag | s avfs waem @ fed ek | R s
e gd A HadmR ety YRR 39 | Haw 9 e Hawauie drdard |
TG, SR ST STe 98 auiafT W | (Sarthah, p. 144) |

(“Please do not wear a yellow saree, it ruins your mild and mellow looks.

If you wear black, your light complexion will be emphasized. Light red enriches
you like saffron does, when mixed with milk. Blue, of course, is maddening like
a peacock.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 126)

The- erotic sentiment is delineated by the author which adds reality and
even beauty to the plot. The following stanza is a beautiful example of erotic
sentiments.

FYT A WG AT 0 U T TR Tk
T agedn | TRaaT g |
I | A |
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T FRUTCRIT T, GHaT 852 1T aTSekT | JOTIr foeT | g oty
a1 Aiedw resredtd Jd1 TAT GRH | (Sarthah, p. 144)
.(“What do you want?’
“Do not treat it as a joke. I am asking you in all seriousness.”
‘Ask.’
“I want to see you naked. With not even the flower garland — beauty
unobstructed by clothes or ornaments.”) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 127)

The following stanza is a beautiful example of erotic sentiments.

HelE UIaRieEn 3EH HI - o BINe Jufaees gy | 3EH T o a9
SR i | TR q@ woordl garged | daueard Idres geTs | Se Wdhdd
g o fogrrey Rere | oy oilv wemni auiiy fodred qags 39 s
Rorr | wrgoier ey afte W gftes e FeElls E @l SEyedl SEEEH
T, S R, ARA? T et ST G g S g SR
g gIh oo S8, SR ? ST 3 a9 Qed® ISR g o |
3E T O s Ruar| o AE e @l W e iR aF R
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U3 AT Ul USRI, ST | |3 79 Ul STReH, TN ST afeds
AT B § T A wa | o w9 e | @ qorRi e | T aRiber, ey
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SENERIER LRI I
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S9! (Sarthah, p. 147)
(I said sternly, “You sit there fully clad looking at me. And you want me to

undress and show myself to you naked.” He melted with shame. But only for a
moment....He stood up and undressed. I also took off my clothes and stood
leaning against the pillar as before. Though he was totallly naked it was into his
eyes that I gazed. In God’s creation, what other organ is there to match the beauty
of the eyes? What other organ is there which not only enjoys beauty but also
shows the innermost secrets of the mind in a fraction of a second and reveals
emotions like admiration, love, worship and surrender? The true window of the
soul. It was as though his eyes were a vessel of worship and my entire body was
placed in it and was being worshipped.

“The next day we melted into each other. He whispered in my ear, “I do
not feel that this is a physical union at all. You are my goddess of love. I am
worshipping you — applying sandal paste, adorning you with flowers, lighting the
lamp and offering myself to you. You are a great goddess of beauty. I am
sanctifying my eyes by feasting them on you. I do not care for sexual satisfaction;
looking at you is enough.” His eyes were on my body. Yes, I felt that what he
wanted more than bodily satisfaction was the delight of seeing and so I gave
myself totally to him. '

‘Afterwards whenever we made love, he worshipped me with flowers of
fragrant words. Every day he would write a new poem in praise of the sofiness of
my skin, ‘the shining soft hair, the blueness of the sky in my eyes, the magical
shape of my midriff, the perfect breasts. His descriptive power kept improving.
There was no exaggeration in his language, but only a realistic description. He
described and praised every part of my body. He worshipped me as a goddess, as
a deity, as an inspirer of the erotic power. His eyes had the power to give life. 1
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felt that without his eyes I would have no life and become just a corpse.”) (The
Caravan ‘Sartha’ of S. Ramaswamy, pp 128-129)

Here, the author again used the ‘Sambhoga-Syagara-Rasa’ . ‘Sthayi-Bhava’
of the Sragara is Rati (love). Here the ‘dlambana Vibhavas® are Candrika and
Srimukha. The glazing of eyes, flowers of fragnant words, the shining of soft
hair, blueness of the sky in their eyes, magical shape of midriff, the beauty of
breasts are all ‘ Vyabhicari-Bhavas® are the ‘Saficari-Bhavas’ here.

S.L. Bhyrappa skillfully depicts the love as good as the worship here.
Candrika married a blind singer Yadubhadra as she wants to learn singing. But,
she was not satisfied physically. Srimukha a young and handsome man praised
and worshipped her by the flowers of fragnant words. She got attracted towards
him and their union i.e. ‘Sambhoga- Srigdra’ is beautifully delinated by the
author with great success.

II. Karuna Rasa v

The ‘Sthayi-Bhavas® of the ‘Karuna Rasa’ is (grief) when manifested by means
of its ‘Vibhavas’, ‘Anubhavas’ and the < Vyabhicari-Bhavas’, then it assumes the
form of ‘Karuna Rasa’. ‘Alambana vibhavas® of ‘Karuna Rasa’ are deceased
kinsmen, the lost objects or the victims of calamity. Its ‘Anubhavas’ are tears,
fainting, lamentation etc. and ‘ Vyabhicari-Bhavas® of this sentiment are sorrow,

trembling and fear etc.

In the following stanza, we can see the author’s ability of delineating the

‘Karuna Rasa’.

Wmﬁgﬁqﬁamaggl g Ay | iRy af q@ i
e @M TR T | graty TR Star 3hi w6 S aw TR e
e gy | o/ ey T T anfy iRsaadT | weR A s, N 6
74 grf} tEggus SUR S (Sarthah, p. 136) |

(‘What T admire, and what I want to marry is the light of youf musical

eyes. I assured him that if iny parents did not consent I would take him to another
city where we could live by singing. The blind eyes began to water and I wiped
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them. When he felt my touch for the first time, he held my hands and pressed
them to his eyes.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 121)

Here, the ‘Sthavi-Bhava® of ‘Karuna Rasa’ is grief of Yadubhadra, who
was blind and not so handsome. ‘dlambana vibhava’ of ‘Karuna Rasa’ is
Yadubhadra and ‘Uddipana-Vibhava® is his blindness. Its ‘Anubhava’ is that
Candrika admires his musical capacity as the ‘light of musical eyes’ and here the
‘Saficari-Bhava® is the feeling of happiness, which is nicely delinated by the
author here.

I11. Adbhuta-Rasa
The ‘Adbhuta-Rasa’ is found in the novel Sartha with ‘wonder’ or ‘surprise’ as
its abiding feeling. We find in the following paragraph the usuage of ‘Adbhuta-

Rasa’.

JEEUTG YH gER SINEERIY §gUl SEA Faan 3fd sEn
Fergermfct | rereim @Al Qe ST el | abetferel, Siferers UsasdsibeeEmdl Jer g
q@Te T aIOTH AL 30 T o Bl | AR PTel ST=I8 9T el 1
ares Wid ysagragidhedd iy aferrcrad e g 9ue Haar] feg eeen
TS ST afe arar a1 yantd, afe "mf STo-Ra-are-STeraA el
i wiyeafy | ore @ W g g oFEd | B e Wi S o g
T Garafoegera Rerdr Sy @i arels weaee iuaar SiT Sl e | g8 UaaT
s vl AR s | BETRAEEN T e s e
AR T T AT W e g HATHY ol | G aRgviar Fe
qyeHe yarfy @ | e geRls TN = TR | S gee aeky o 4Rt
TR TR | HEIRI: R I, AN @iefd &1 d divreis Y
T ged [OHTITem, 31Uy | TeaM daades g o gyl fnffseem g
T gRTHR | T e gadin Ug @ eRa W A9 93 989 AfEer, , aal
TeSTe T TEIgaTEdd 3te sl | egAle STanyan STeenlsd SR qigd
Teen faibierera Set gigaia a1 | T SRl dgedl Whtel 39 e & |
o RReeR wgaee eTeifsy ARy e aecieET Sved | STt 1
THGA AR | M aiits SET Sgan - AegREd olawed 3R A
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AT | Uigs gearane iR T mn gegd: | gd g wedgams
o | AR AR | T qS WEeedaarerel Sigdd| Rty A armad |
feifieaTets eaTcae: Sepd | et s - gead o 9 o | ug oreE
i 9or 3h e PRt ged sRor e | e oro e | gRy uref
fog oo | gggETaa At gasar dismmome afd o g g
faffeaTe ae Rufdem | oRegT Stgarea Js of Food g8 araides arad |
aﬁﬁm@smmaat(sarma@,p.m

(The Buddhists believe that before the Buddha was enlightened he had
taken several Bodhisattva incarnations. Perhaps you know about it. They mention

a story of how once a Bodhisattva became the head of a Sartha consisting of five
hundred carts and engaged in trade. Another irresponsible leader of a different
Sartha wanted to merge his Sartha with the Bodhisattva’s. Then the wise
Bodhisattva, realizing that such a huge single unwieldy Sartha would struggle for
water and accommodation, retained the distinctiveness of his own Sartha. The
story goes that he allowed the other Sartha to overtake them and saw to it that his
own Sartha reached its destination safely. There is another story of a time when
another Bodhisattva took birth in the family of the Sartha leaders themselves at
Kashi and led his Sartha safely through a vast waterless desert which had no
shade, without any injury to any of the members of the group.

Another time, a ship which was full of merchandise was sailing loaded
with pearls and diamonds. The wind was also favourable. On the way they saw a
lot of fish. They watched how the big fish were eating the small ones. Then they
saw a gigantic whale floating in front of them. Even those who were veteran sea
travellers had never seen such a huge whale. They could see only a third of its
body. When it opened its jaws, the waters of the sea would rush into its mouth
like a flood. Tortoises, sea horses, and countless small fish were entering its
stomach through its mouth held wide open. Both its eyes were red and gleamed
like rubies. As a result of the waves created by the whale, the ship lost its
balance. It got caught in a whirlpool and started to spin. The captain of the ship
addressed all the merchants and said in a loud voice, “I am steering the ship with
all my skill. I have never seen such a monstrous whale. Now all of you pray to
your gods. There is no other way.” All of them started praying to their own gods.
It was no use. The whale was still having its way with its gaping mouth. Then the
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captain said, “Now I am going to pray to Lord Buddha. He is the only preceptor
we have.” He closed his eyes and started praying, “Buddham Sharanam
Gacchami, Dharmam Sharanam Gacchami”. All the merchants who were in the
jaws of death were watching with bated breath. As the prayer progressed, the
whale slowly closed its mouth. It plunged gently into the depths of the ocean and
swam away. The whirlpool died down. The waves became still.’) (The Caravan
‘Sartha’ of S. Ramaswamy, pp. 18-19)

Here, the ‘Sthayi-Bhava® of ‘Adbhuta’ is the huge whale which was seen
by the sailers in front of their ship. ‘Uddipana Vibhdvas® are entering of tortoise,
sea- horses and countless small fishes into its stomach throughvits mouth wild
open. ‘Anubhavas’ are as a result of the waves created by the whale, the ship lost
its balance and ship was caught in a whirlpool and started to spin. ‘ Vyabhicari-
Bhavas’ are the passengers of the ship are afraid and started praying to their

respective gods.

The captain of the ship prayed as ‘Buddham Sharanam Gacchami,
Dharmam Sharanam Gacchami’. As the prayer progressed the whale slowly
plunged into th depth of the ocean and swam away. There also the Adbhuta Rasa
is nicely delinated by the author successfully. Thus, we can see the deep
knowledge of the Buddhism as well as historical knoWledge of the author.

1V. Hasya Rasa ‘

The author has also used the ‘Hésya Rasa’ throughout the novel to make it more
interesting and natural. Candrika played Rukamini’s role, was an actress by
profession. She was a dancer, singer as well as a wonderful actress. Whatever the
words or composition, when she sang it would completely capture the
imagination of the listeners and haunt their minds for the days. Her appearance
and looks too were absolutely poetic. After Nagabhatta saw her, after he started
rehersing and acted with her on stage and after having talked to her, he discussed

the secret of physical beauty with sculptor.

FIRI T TeR UREC A1 7 aRas, g3 T o Rer 3k sen 6 o 3o
? s e 7 Ty IS IO, a3 TSl 3T SRR | (Sarthah, p. 43)
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(‘You have never approached my house. Would you really have come to
the river if you had known I was here? Since you have never ventured near my
house, I took it that you were an orthodox and scrupulous Brahmin.”) (The
Caravan ‘Sartha’ of S. Ramaswamy, p. 41)

Though, he knew her for more than four months, only he had met her in
the context of play. So, one early morning when he was swimming in the river
“Yamuna, he was supervised to see that Candrika was also swimming there. Then
she said that being a orthodox Brahmin he would not have come near the river if
he knew that she was swimming there. She even complained that he had never
come to her house too. So she expressed him as an orthodox and scrupulous

Brahmin.

Here, the author used the Hasya sentiment and the actual love story of
Nagabhatta and Candrika starts from here.

V. Bhayanaka Rasa

The Bhaydnaka Rasa is born out of the permanent mood Bhaya(fear). It is
genérated by the determinant like the sight of cruel animals with strange and
terrific noise as jackals, owls etc. an empty and haunted house, sojourns in a

secluded forests, death of the dear ones and imprisonment.

We find the usuage of ‘Bhayanaka Rasa’ too in the novel Sartha’ in 12
chapter. It is found in the description of torture given to Nagabhatta when he was
kidnapped by Arabs.

1. The description of terrible torture given by Arabs to Néagabhatta is there in
the following paragraphs.

e B 7 wfers ?

e RN WU |

a1 IAr 79 Herdle TR YAR M 3T FaT X 3l HEedr | 99 uiedn areaeE
JEarafin gfea o] @ JRos UsEred due aUM W aed emas
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Mo TR HIURe | Hars PRaaiy - eiiaam SUde Jiaeed 3Ial
Sufedr gt AEmERrRiRSr wrgen | RRR gawewm) g egEEd,
A T | Tl S9! | JURUSUIdre gHebeme ST o, 94 aF STl |
HISH B Thadoddagie qumie Bal<ial | i gair 79 SR gesiiga
e ST WA @l sl oY Raem | wifviE wRugd SIE | W ghes
SIACETRYUITT gaiwierl @ | ARA ST H9 SIE[es JasiRref ar, gas
Rera, srmesTenl qraRiEr T A TRy 8T s a1 2hi fEemiteds uss
TE | SIEIIRIHT 7 ST, ST fhfer ffvad wiifen o @9, o @g
SiT A Feetin | weeT U@ QuieRn 7 S8, W Wed g8 w3 g
e wed W Wi F o Aaf, q9 U g s
wfeefer | I9d @@ &8 ale G50 T9at, TeT I T I, aReaTEd Sy
e F gt si faeRe wpRA) der HARaHeR SR S| WY 7R AT
quii @2 g fregtor Fafor dear | a%qg@rwmamwmm

Sy ST afes T AR | (Sarthah, p. 298)

(Why did you not eat the food? One of them asked.
‘I do not eat meat.’

They stood on either side of me, put their hands under my arms and lifting
me up said, ‘Now, move.’ I walked dragging the chains of my feet forward and
backward to a corner room. Inside the room, leaning against a wall, two Arabs sat
on soft large pillows supported on either side by other pillows. They had beards
but no moustache. A white cloth for the head. In front of them were four sharp
needles, two more big ones, an iron rod and some menacing-looking knotted
leather whips. In the corner there stood an oven-like container. I immediately
realized that these were the instruments of torture to be used on me. I shook and
perspired. My limbs began to jerk and shiver. My sight became fixed on the fire
container. I began to wonder whether they would thrust my fingers into it or
whether they would heat up the iron rod in it and press it between my legs. They
would put the tips of my fingers into the fire little by little and order me to speak
the truth. They would not thrust the whole hand into the fire in a single
movement. When it occurred to me that if the fingers were burnt together at the

same time I would lose consciousness and thereby not experience any pain, I
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remembered Kumarilaa Bhatta. What enormous pain he must have endured
seated in the middle of the husk of paddy.) (The Caravan °‘Sartha’ of S.
Ramaswamy, p 259)

Here, the Bhaydanaka Rasa is born out of the fear of imprisonment and
even terrible punishment. The Arabians wanted to torture Nagabhatta terribly &
the fear was created in his mind. The situations become fearful because he saw -

the instruments of torture to be used on him. His limbs began to shiver and jerk.

Here, the Bhaydnaka Rasas are produced as a result of torture and
imprisonment. The Arabs brought Nagabhatta for interrogation. They asked that
who sent the drama troupe. He told that it was there one troupe, nobody sent
them. Then the Arabs started torturing him. They gave lashes with a whip which

made him unconscious. The author sketched the situation so lively here.

g, 9% gfcr o S|

R Sereg SuR syrmaras | Esagnitar Sihar ua 2l oaed |

A g gefl, Tfe o Ses | A, aeotide ST HegHH, 3
3T was FHEun Area g |

FER I, SAE sHd gy g7 3 sme ow el fgeta
EGIEREL

AN gt REue et aaawar | wa ST e 9e wRaga TR | HITETs
g oy ¥ 9SF e | g g o Rewn oF o7 iyl e e
Y9I | S1ger graia | QW Arae digad Hafkd | ad ward 9| anEr W A
T | g AT Y TR @S T | AT dders 3eds ST | W
d gis 7 Wremed aaRia FEerEty | g BT 2 T e | gaias
EYREaE ddd aeEH Sughar | BIf O 399 I Has B

R | ( Sarthah, p. 300)
(They said ‘Go ahead’.

‘It is natural to lose consciousness when one is lashed on an empty stomach.” I

said.
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‘If you speak the truth we will give you food. The kind of rice without
meat which the priests of your caste eat’, one of them said in pretence. Looking
back with keen eyes, I said, “You want to pump out lies by tempting me with
food?

They signaled to the torture. He put down the whip and took up the large
needle. The whip hurt with a swishing sound and it is over. But the needle is used
to pierce and it is not merely held in one place but slowly pushed in. or it is
twisted in. this pain is intense and constant. Pain means sorrow. No, sorrow is
deeper and more pervasive than pain. Pain manifests itself only through the sense
organs. Sorrow pervades the mind and emotions and thus burns up a man. The
sorrow that Buddha talked about was not mere pain. The means that were
adopted by Sri Kumarilaa Bhatta to punish him in contrition was mere pain
because sorrow was the reason for it.) (The Caravan ‘Sartha’ of S. Ramaswamy, ‘
p. 261) '

Here the Bhaydnaka Rasa was produced in the mind of Nagabhatta. When
the torture was continued, Nagabhatta was burnt by the iron rod. The pain is
unbearable and the effect is very much Bhayanaka which made Nagabhatta

unconscious again.

T BN 3T A sk MR iy sraed | € 3y A stvoram | greresras
qYETENTT e TaT R gy amde | 3N ReEl areR, s
Rercts | 79 MU Yas ThauM, SR Neg smer | oy gy e, gHs =
Sfcds | HIgH 9T AT W gAEd el e | zrma@g ST | aIgse
ey Y AR afhe SR A T | gEd Suletedr N 4 g
ofich & ST Aas ST S SITaA OF fos ot9e | ( Sarthah, p. 302)

(‘Not even fire has the power to invent lies ,” I replied.

They said , ¢ Go ahead .” Holding the end of the rod covered by a cloth he
approached . I just looked at the way he burnt me . He touched the top of my left

elbow with the red-hot iron and pressed. In half a minute a layer of skin got burnt
and began to smoke . An unbearable pain shot all over me and enveloped my
entire consciousness . Pain can happen but only man can create so much more

pain than any disease. As I was thinking that only by the maitri that the Buddha -

210



had said would this power be given up, I passed out.) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 262)

Nagabhatta said that even the fire had the power to invent lies. The
Bhayanaka situation was created by the author and made the novel very

interesting and lively.

V1. Bibhatsa Rasa

The Bibhatsa Rasa (Disgusting) is generated from the permanent mood called
Jugupsc’z.“ This sentiment has been delinated by the author in his description of
the imprisonment of Nagabhatta.

The Arabs kept Nagabhatta in a dark room where there were swarms of
mosquitoes. The poet portrayed the situation as those mosquitoes had been
specially bread to torture the prisoners as they were huge and had needle sharp
teeth. Nagabhatta needed to go to the toilet very urgently. Then the situation
became Bibhatsa as '

am g a9 I S AU e viesafd 3 srEer | FuudRm
FreAred W3 Afgs AT O WeH Tl aae W YRR oM @Y 3 Sad
I SFERE | sgEE g R | A geq fuemwr ffifoe | awme gvameEm
geafuigd Wit | wRATYE B AAldESHds Qe SEes S|
A ITI9T §, T B 3T AT g | 27 31 o7 &Rl UhM, U, Jeagd
Terar Radl | TN M U3 A, AU § JeEeEEn dhe O yde Racis
Ui 3y R, Meig derar Mitear avac | g, T @ siea 2
e woe fr A Frdedien =11 gai aft g g fosews | afe war fomei @
g v | elad o vaaw ! @y gare T ek sfy swen | (Sarthah,
p. 296) :

(‘If I do so, the stench will keep even you away,’ I said. He thought for a
minute, went out and brought another man. He unlocked the chains that bound
my legs and walked me out. The chains of the hands stayed where they were. It

was a stone building. At the back there was an open space surrounded by tall
walls. He took me to a stinking corner and said, ‘All right, finish it.” Both of them

" Natyasastra, Edited by N. P. Unni, p. 177
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held on to the chains on my hands. Not just the stench, but the fact that the two of
them were standing right in front of me was inhibiting and I could not relieve
myself. They shouted, ‘Why are you taking so long? Finish it soon.” I replied ‘If
you keep standing in front of me I cannot do it. Just go out of my sight; I am not
going to run away.’) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 257)

The guards took him in a stinking corner and stood in front of him. He
shouted that he would not run away then only they left him.

In the following situation also the "author described the situation
disgustfully, which even shakes the readers terribly. When Nagabhatta
interrogated and asked that who sent the drama troupe. He told that no one sent
they had their own drama company. But they wanted to listen some other answer,
they go on torturing him. Hit him a whip, burnt his elbow by a hot iron rod,
pierced and twisted the needle in his right hand. Thus they tortured him very
terribly. Then they were going to insert the big needle into his urinary tract. The
author sketched the disgustful situation as follows. ‘

zorl aed PRy a1 ? R T A goweE o wEe e 2 e
A | A g gies T gepatd | g T goieutaan | Mg um
@fmssﬁsmgﬁiﬁaﬂiwwﬁémmaﬁmﬁaﬁqmt

afE T g WAl iy A S v Sfeea v A areme R sfa
ST | |

0! 7 a9 AT B, 1Y ST 37T |

SaFT F3 o o1 wee ek | sarad i QF ArRerEar steean | 9
Aifers Ieqwr | fbrg g T e | geAremTATeRT dige e | dreed g faa
ST - YT STIEETE T AN FOH, ST, ST YEIersl el Isg i
a? i
T2 forsely | iy 7 wostd ? 3t grrea™ |
3 T T S| T A T Ferae | A Sad gARH, 3T STaeH | ( Sarthah,
p. 301)
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(The two Arabs who were watching my contorted face asked, ‘Now will
the truth come out?’

‘It is not possible to create truth from pain. What you want is not truth but
confession to falsehood,’ 1 replied calmly. I was myself surprised at my lack of
excitement.

They ordered the persecutor, ‘Take off his loin cloth.’

The persecutor pulled off the dhoti and the loin cloth and threw them away.

‘Now he is going to insert the big needle into your urinary tract,” they
threatened. V

I was terrified. But my resolution was not destroyed. With the knowledge
that the pain now would be more intense. I asked ‘Do you think you can create
falsehood by causing pain to the private parts, when you could not do so by
bruising my back and forehead?’

They shouted, ‘You are naked. Are you not ashamed?’

‘I am not naked from choice. You stripped me. It is you who ought to be
ashamed,’ I said.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 262)

Here, we can see the ability of the author who delinated the Bibhatsa

sentiment also so terribly and lively.

VLIV PHILOSOPHY

The author S. L. B. was a former Professor of Philosophy and studied it as a
student and taught it as a Professor for many years. So as a scholar & expert, he
only can play very cleverly with many complicated philosophies and successfully
pictures the glory of 8 century India, which was the changing period of Indian
history.

The author sketched lively the clash between Buddhism and Vedic
religious beliefs, the extra ordinary interesting argument between the Purva
Mimamsa point of view and the Uttara Mimamsa, the Vedic, Advaitic point of '
view between Mandana and Sankaracarya, could all be expressed only by an
expert in the field. The magnificent picture of Nalanda University with all its .
grandeur and the Buddhish savants takes shape graphically in the nove],

augmenting the authenticity of the 8% century glory of India.
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The different philosophies like Verdic philosophies, the Buddhist
philosophies, the Purva Mimamsa, The Uttara Mimamsa, Advantic philosophies
are discussed and explained lively. The Tantra philosophy and Yoga philosophies
are also sketched very sensibly. The author has even given the general meaning

of philosophy as:

e oAt T ? (Sarthah, p. 278)
(Isn’t transcending your personal problems, likes and dislikes and

engaging in a noble cause what philosophy is?) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 242)

As per the situation arose a scholarly person should think and act
accordingly. This is the deep meaning of philosophy according to author S. L.
Bhyrappa.

VL.IV.I BUDDHIST PHILOSOPHY

Buddhism is both philosophy and religion. The name Buddhism comes after the
name of Gautama Buddha, the founder. The Buddha’s followers did not follow
his way of refusing to discuss and his method of silence. Hence, the Buddha had
warned against metaphysics. The Path of Buddha had been subdivided into
Vaibhasika, Sautrantika, Yogacara and Madhyamika.'” These had been further
subdivided into Vajrayana and Sahajayana and they were fighting one another.
They also took on the local colour of the countries to which they travelled.
Buddhism was snarled with logical tanglest arguments.

The writer deeply studied the Buddhist philosophy and used step by step
throughout his knowledge. As far as the Vadik philosophy is concerned the rules
and regulations are very strict. So, most of the Vadik scholars of 8" century take
refuge in Buddhism. Thus the Buddhism which was flourished in 8™ century was
sketched by the author very really and sensibly.

'2 Mahadevan, T.MLP., Invitation to Indian Philosophy, p. 133
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Nagabhatta the hero of the novel heard the name of the God Manibhadra
Yaksa being used by the leaders and workers of the Sartha from the very
beginning. Some of the guards would unfailingly invoke the power “Namo
Manibhadraya”, just before they went to sleep, as soon as they got up in the
morning and before starting their journey. So he asked about the origin of the
God Manibhadra Yaksa to the chief of the director of Sartha Budhaéresﬁ. Then
he said as followes.

AR GaET AT | g Y S Sravefy |
s yada aifted agar gr gaiRe ARR @y | A sy
IS FEYYE il Tesdl qaTaTd wEEel U Aty 3Ry afis gereia |
eIl SR FgaRer Ua Foef | ud Rery arman atawds gars gems a1
& AR ?( Sarthah, p. 17)

(‘Please do not think that a Sartha means only trading on land. Trading on
the high seas is also a part of it. The trade between various landmasses on the
oceans are carried on through ships. The merchants have found that sailing on
water is easier than travelling on land through various hills and forests, rivers and
deserts. Your sacred texts have forbidden sea travel itself. That being the case,

how could there be a god or goddess meant to protect sea-faring merchants?’)
(The Caravan *“Sartha’ of S. Ramaswamy, p. 17)

He replied that the Manibhadra Yaksa was a God of Buddhist origin who
exclusively protects the travelers and even he questioned Nagabhatta that was
“there any gods who exclusively protect the travelers in the verdict religion. He
even argued that in Gautama Sutra a travel Brahmin was forbidden sea travel and
this did not apply to the other castes. When Nagabhatta was speechless then the
BuddhaSrest1 answered him as follows:

fryeralea | syaar Al gae s wie | warrad diEe IsaaeseEr g are
T3 T AT, BT, 3T BT o BIAT | ARA BT T8 HYTT Aol a1
T Wt A e e A 3 et gaar g R
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diftracae AT, afe arae, @1y g, afé AF Ad- wa-as ~STRREH
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o fofaforem weoe oTeifed afT e FaiaeT STvac | sTecHerafadr ar
IR SIRva | Aeldmes it SEI9T 3gdrd - Aegad, JIagwe 3 Ak
T | TG gealene [MieTes T war gRyds | qd gue WeedadreRT
e | A ARG | O 39 Weesaarey Sgd | R yEee T smEd ]
foTfeaTers SaTcaes Saaed | e e - usad 38 g uidy | Hiqa SISIED
AR ROM 3 e FRITaET ged ool TR | e SRl et | gy g
Rrg omewd | qgq@aide dils Fagardr dieEne aid | gl ggamt
fofiisoTorer o R | TR STIRae, §8 Sl ey e fwifede v |
STt Pt o, aad| (Sarthah, p. 17) | -

(The Buddhists believe that before the Buddha was enlightened he had
taken several Bodhisattva incarnations. Perhaps you know about it. They mention

a story of how once a Bodhisattva became the head of a Sartha consisting of five
hundred carts and engaged in trade. Another irresponsible leader of a different
Sartha wanted to merge his Sartha with the Bodhisattva’s. Then the wise
Bodhisattva, realizing that such a huge single unwieldy Sartha would struggle for
water and accommodation, retained the distinctiveness of his own Sartha. The
story goes that he allowed the other Sartha to overtake them and saw to it that his
own Sartha reached its destination safely. There is another story of a time when
another Bodhisattva took birth in the family of the Sartha leaders themselves at
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Kashi and led his Sartha safely through a vast waterless desert which had no
shade, without any injury to any of the members of the group.
Another time, a ship which was full of merchandise was sailing loaded
with pearls and diamonds. The wind was also favourable. On the way they saw a
lot of fish. They watched how the big fish were eating the small ones. Then they
saw a gigantic whale floating in front of them. Even those who were veteran sea
travellers had never seen such a huge whale. They could see only a third of its
body. When it opened its jaws, the waters of the sea would rush into its mouth
like a flood. Tortoises, sea horses, and countless small fish were entering its
stomach through its mouth held wide open. Both its eyeé were red and gleamed
like rubies. As a result of the waves created by the whale, the ship lost its
balance. It got caught in a whirlpool and started to spin. The captain of the ship
' addressed all the merchants and said in a loud voice, “I am steering the ship with
all my skill. I have never seen such a monstrous whale. Now all of you pray to
your gods. There is no other way.” All of them started praying to their own gods.
It was no use. The whale was still having its way with its gaping mouth. Then the
captain said, “Now I am going to pray to Lord Buddha. He is the only preceptor

»”

we have.” He closed his eyes and started praying, “Buddham Sharanam
Gacchami, Dharmam Sharanam Gacchami”. All the merchants who were in the
jaws of death were watching with bated breath. As the‘prayer progressed, the
whale slowly closed its mouth. It plunged gently into the depths of the ocean and
swam away. The whirlpool died down. The waves became still.”) (The Caravan

‘Sartha’ of S. Ramaswamy, pp. 18-19)

Nagabhatta intervened and said that such stories can be concocted by
anybody. The Buddhists had taken recourse to that plan in order to attract

innocent people to their own god and to propagate their own religion.

Nagabhatta also became speechless, as.there were so many gods in
Vaidiks, but the god who protects Sartha was not there. Then Buddha Sresti
replied that as the Vaidik religion was so ancient religion that the kind of trade as
Sartha was not there at that time. So no question of any type of God arises. Here
the author clearly said as the Vaidik religion was the oldest of all religions. Then
again BuddhaSresti replied.
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(The object of this question touched me. Why isn’t there such a god among

the Vaidiks? There are prayers undertaken to ward off forest-fires and to save our
homes from fire hazard. There are gods who prbtect us from rain, wind, and
water. There is a divinity which protects from evil forces. There is a goddess of
learning. There is a goddess who arguments our intellect. There is a goddess who
gives wealth. But why did not our people invent a god or a divine being who .
would undertake the responsibility of protecting Sarthas? When this problem was
brought to his notice the Sresti said, ‘I have just a little knowledge of Vedic
learning without any deep knowledge of it. But I will tell you what my
experienced mind says. The Vedas belong to an ancient period. There are mantras
and deities in charge of agriculture and protection of cattle. At that time we did
not have the kind of trade we have now. Pundits like you, who search for the
meaning of the Vedas, are not interested in furthering trade. Nor have you any
inclination. Thus how can there be a divine mission to suit this purpose? You
might have noticed another thing. Wheri people set out on a Sartha, if there is a
common kitchen and everybody eats together, how convenient it would be! If
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each person says that his caste is different, that he will not eat something cooked
by another, if he prepares his own food how can work go on smoothly? If
everybody turned Buddhist, this difference in matters of eating can be avoided.
Would you be surprised if such a feeling existed among the leaders of the
Sartha?) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 19-20)

All this shows the Author S.L.Bhyrappa’s deep knowledge of Buddhism as
well as Veidic. The author even sketched the picture of Buddhist Acharya
Vajrapada, who was about fifty, clean shaven and well built. A part of the ochre
robe, which he was wearing like a Iuhgi, had drown up to cover his torso also.
His shining eyes indicated not only sharpness of intellect but also worldly
wisdom. He recognized even Aditya Gupta who met him after twelve years.

The following situation shows Acharya Vajrapada faith towards his
religion. Buddha Sresti and Aditya Sresti explained how there Sirtha was
attacked by the robbers and how they all together cleverly faced the situation.
Buddha Gupta described the incident mentioning how they had shouted
“Manipadmaa Hum” then he told these following words.

3y goTg TSR AR 5 3Rt A omeaw, o g D ar
ad | fobg a% W ae el R, a9 a9 Jgule Srem R 9 o1
9 M | 99 F 790 9 o/Eua ads @ W 7 s | snarsiy ars gew
Rygams 7 ol ot o qRvarg g3 Hiok, At s ATaEEE g A T
STeRgs HTE AT A 3Xcs U fardcy STa, TR, JaHiaaart | (Sarthah,

p- 25)
(Did everybody with you chant “Manipadme Hum” or ....” he stopped, the

broad smile on his face and gleam in his eye indicating that everybody did not do
so and if everyone had incanted that mantra with faith and devotion, the robbers
would not have been able even to attack them and that the chant would have held
them back at a distance.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 25)

The author highlighted the confidence of Buddhist acharya towards his
religion. The auther even picturised lively the ‘Chaitya’ as under,
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(Until then I had not seen a chaitya. Neither in Taravati. nor at Mahismati
where 1 had studied. was there a chaitva. There was no dominance of the
Buddhists there. Mahishtmati was the centre of the great Vedic scholar Mandana
Misra Acharya. There was absolutely no one. whether Buddhist or otherwise.
from any other Vedic tradition who could defeat him in debate. In tact "Mandana’
was the title that had been conferred on him by the entire assembly of scholars.
and the name that had been given to him by his parents “Viswaroopa™ had been
altogether forgotten. Nobody knew him as Viswaroopa. Such being the case how
could an atheistic religion like of question. Even building the traditional temple
of the Vedic persuasion for the gods and goddesses there was opposed by
Mandana. Only through Agni could ofterings be made to the god and goddesses.
they each symbolise a principle. not a physical representation to be perceived
sensuously. nor to be sculpted into statues. This was his view. Thus there was no

encouragement to build temples. Still. [ had scen some temples of our gods and
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goddesses. I had also known about the sashtraic modes of worship accompanied
by the utterance of the prescribed sacred mantras. Built according to tradition, the
temples would have the navaranga, the middle portion called ankana, and then a
smaller enclosure called garbhagudi (the sanctum sanctorum where the
consecrated image is installed). As one proceeded, the size would diminish. But
here as soon as one entered, there was a huge square hall and right there was the
statue of the Buddha, shining forth like a great presiding deity.) (The Caravan
‘Sartha’ of S. Ramaswamy, pp. 25-26)

Here, the author explained about the ‘chaitya’ and its campus which is as
good as pathasala of Mandana Mi$ra and Nagabhatta.

We can see the deep knowledge of author about Buddhist philosophy. Here
he wants to tell that most of the vaidic scholars in Buddhists became acharya’s.
Buddhists always enthusiastic to teach the basic principles of their religion. In
fact, to teach and give publicity to it was an integral part of their religious life,
where as the vaidics hide the knowledge of Vedas from the others and keep it a
secret. Because of this reason only most of the people especially Brahmins were
converted into Buddhists, to get publicity of their knowledge. So, the debate
between the Buddhists and the Brahmins has been going on ever since Buddhism
originated. Lord Buddha preached that one should be away from wordly
enjoyments as the give us grief throughout our life.

BAI AAR , g T A9ad 3T Wiea Hge | mm,ﬁﬁﬁrﬁﬂ?f,

o
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(Sarthah, p. 63)

Sexual satisfaction was ephemeral and did not last. Sexual desires are born,

and they die when satisfied. They are born again and drive you mad till
gratification gives the false feeling that they are the only reality. As soon as they

are satisfied, they die. The Buddha was right when he said that life was just a
v string of these births and deaths. (The Caravan ‘Sartha’ of S. Ramaswamy, p. 58)
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Here, the author rightly described about the aim of our life which was not
only worldly enjoyment but we have to overcome those enjoyments and seek
something higher, which is possible for each individual. Vishvakarma stapati was
scalaptorer, who was building Chaitya, once met Nagabhatta and said, '

g oo gdi | Hrad ik 9gad 38| o T fmen ddes 3y O
e | TEHS , FreRITaSTas i 3 Tells 7T SR g g | fag
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FFE TET T PIU3 T | BRY P UG 7 %ﬁﬁmag%m,wmqﬁﬁ,v
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iy ST | (Sarthah, p. 70)

(I will tell you something important something that happened a month ago.
They said I had to carve three new statues, those of Heruka, Traillokyavijaya and
Aparajita. Now I have come to recognize these deities. But I got very angry when
I was asked to crave them as treading underfoot our Siva, Parvati and Ganesha. I
asked what was the basis? Siva is the Lord of the three worlds, Parvati the
Mother of the Universe, and Ganesha has incorporated into Himself the power of
his father and mother. “Who has the power and strength to trample them? I asked.
They said that their Heruka, Traillokyavijaya and Aparajita did. I argued that it
was just not possible.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 65)

Here, the writer sketched the Buddhist mentality vert nicely. Each biddhist
is enthusiastic about propogating his religion, which is an essential aspect of their
religion practice. In this novel the writer used this plot nicely through the
character Vi§vakarma stapati. The stapati belonged to the Vishwkarma caste. He
followed the suggestion of Vajrapada without the slightest hesitation. But after
some days he came to know that Buddhists had lifted the stories of our puranic
gods and goddesses and put a Buddhists garb on them, cre:iting situations from
their puranas, they are asking him to carve the statues accordingly. Following
their instruction he was carving,: Avalokeshwara, muddled on our Vispu,
Manjushree incorporating the looks and powers of Siva, Tara with the power and
function of Durga etc. But he became very angry when he was asked to carve
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new statues. Heruka, lokyavijaya and Aparajita and under their foot our Siva,
Parvati and Ganesh and they told that their gods have the power to trample our
gods. They even ordered him to carve just as they instructed.

Here the writer explained that how the innocent people converted into
biddhist by continous hampering and propogation of their religion in 8" century.
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fer | (Sarthah, pp. 71-72) |

(All of them treat me with great affection as I am the builder of their holy
precincts. Sri Bhatta, there is a difference between them and us. Each of them is
enthusiastic about propagating his religion. Publicizing their religion is an
essential aspect of their religious practice. There is no place among us for
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publicity. Thus, they are increasing and we are decreasing in numbers. It is not
possible at all for us to spread ourselves out given our restrictions of caste,
community and religion. Since they are pestering us everyday to convert, I asked
my wife one day. And she said, “What does it matter which religion it 1s? Isn’t it
important that we should be happy? After all which god was it that saved our
child?” She was referring to our second child who fell seriously ill. Our family
also has a tradition of dispensing medicine in addition to practising sculpture. No
matter how much medicine is administered, we need the grace of God also, don’t
ewe? We prayed to our household deity Maheswara. All the neighbours visited us,
looked at the child and consoled us. My wife felt very comforted. Several
women, it seems, told her that if we surrendered to their god in the interest of our
child he would certainly be cured, no matter what the disease was. My wife took
a vow in the traditional manner. The child was cured. How does not really know
whether it was because of my medicine, or the grace of our family deity
Maheswara, or because of the Buddhist god? The influence of the neighbours is
that strong. Now she herself says that there is nothing wrong if we convert to
Buddhism. She says, “At home we can worship our god also. We, who were very
poor in our town, came here and isn’t because of the building of this Buddhist
temple that we have got plenty of money, a house to live in, and even a servant?”

(The Caravan ‘Sartha’ of S. Ramaswamy, p. 66)

By the above explanation one can conclude that the propogation of religion
is the main aim of Bhuddhism. Each one of them are enthusiastic to propagate.
their religion from 8" century it self. Which is not their in Vedic religion? In
Bhagavad Geeta, Lord Krsna said,”Whoever the devotee wishes to worship the
image of God in his own Favourite Form with the total devotion, I will appear to
him in that form and strengthen his devotion”. No one should compel anybody

else for conversion of their religion.

VLIV.II BUDDHIST TANTRA

The Buddhist tantra also has no respect in our society as it is a left path like the
normal tantra philosophy. Here also the tanriks lived in an isolated place,
meditate, and get the powers like mind reading, penetrating another’s mind etc. A

sadhak performed yoni pooja to get more powers. He was known as Yuganaddha.
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The author explained the state of Yuganaddha, lively and practically in the
following paragraphs. '
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(Sarthah, p. 183)
(The tantrik stood with his feet firmly planted on the ground. A woman

had encircled her legs around his naked waist and has wrapped her arms about his
neck. She too was completely naked. Though it was not possible to tell her age,
her smooth shining arms and posterior showed that she was young and slender.
The man was very strong and well built. She had encircled him like a creeper
encircling a tree. It was clear that they were in a state of coitus. As he was a
tantrik Buddhist, he did not have long matted hair. His clean-shaven head, chin
and cheeks shone brightly in the moonlight. His eyes were closed as though in
deep contemplation.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 157)

BRI ST | STls 909 U el SaMs | g S 7R §
g S 9N S| ST e Saferse | (Sarthah, p. 184)

(The female, which is consciousness, surrounds the upaya (object) and
becomes non-dual; what a magnificent and wonderful concept it is! The union of
these two is the birth of compassion — there was that expression on their faces,

there was peace. Did you notice it?’) (The Caravan ‘Sartha’ of S. Ramaswamy,
p- 158)
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(‘What manifests itself in the idanadi at the left is the male Buddhatattva.
What manifests itself in the pingalanadi at the right is the female Buddhatattva.

With their union in the Sushumna, enlightenment or Mahamudra takes place.
Buddhatattva means the non-difference between the female consciousness and

the male upaya.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 156)

By the above live descriptions, the author tried to explain the in-human
practice of tantra and its ill effects on the society, which is not acceptable.
According to Madhyanikas everything else can be argued away but not

4

consciousness. Sanyata voidness really means ° pure consciousness’ which is
void of any object or content. The world of object is illusory, it is true; but

illusion must have a ground; and that is ‘vijnana’, consciousness.

It is not out of a mere doctrinaire interest that the Yogdcdra argues against
the existence of objects, and for the sole reality of consciousness. In the
meditative exercises, the first step is that where the unreality of external objects is
realized. real. The subject-object duality is an infection introduced into pure
consciousness by ignorance(avidya). In the transcendent consciousness, there is
neither object nor subject. “First the Yogin breaks down the external object and
then also the thought which scizes upon it. Since the object does not exist, so also
the consciousness which grasps it; in the absence of a cognizable object there can
also be no cognizer.” Thus, it is not empirical thought that is real for the
Yogacara but pure thought. (143-144) '

Thus, the author puts his full knowledge of philosophy in each and every

situation and written a matured novel which is a live picture of g century.

VLIV.III YOGA PHILOSOPHY
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Yoga is the science which teaches us how to get the perceptions. According to
Sankhya philosophy, nature is composed of three forces called in Sanskrit,
Sattva, Rajas and Tamas. These are manifested in the physical world are what we
may call équilibrium ‘activity-and inertness. Tamas is typified as darkness or
inactivity; Rajas is activity expressed as attraction or repulsion; and sattva is tﬁe
equilibrium of two. '

In every man there are these three factors, Sometimes Tamas prevails, we
become last, we cannot move, we are inactive, bound down by certain ideas or by
mental dullness. At other times activity prevails, and at still other times calm
balancing of both. Again, in different men, one of these factors is generally
predominant. The characteristics of one man is inactivity, dullness and laziness,
that of another acﬁvity, power, manifestation of energy, and in still another we
find the sweetness, calmness and gentleness, which are due to the balancing of
both action and inaction. So in all creation, in animals, plants and man, we find A
the more or less manifestation of all these different forces. (p-36,The complete
works of Swami Vivekananda. By Mayavati Memorial Edition.Vol -1 Advaitd
Ashrama Calcutta.)

Yoga has specially to deal with these three factors. The system of Patanjali -
is based upon the system of the sankhyas, the points of difference being very few.
The two most important differences are first, that Patanjali admits a personal God
in the form of a first teacher, while the only God the sankhyas admit is a nearly
perfected being temporarily in charge of cycle of creation. Secondly, the Yogis
hold the mind to be equally all pervading with the soul, or Purusha and the
sankhyas do not.(123) ‘

Swami Vivekanand explains a human soul as,

1. Each soul is potentially divine.

2. The goal is to manifest this Divinity, within by controlling nature, external
and internal.

3. Do this either by work or worship or psychic control or philosophy by one
or more or all these and be free.

4. This is the whole of religion, Doctrines or dogmas or rituals or books or
temples or forms are but secondary details.(124)
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The writer S.L.Bhyrappa used this knowledge of yoga throughout his
novel. The character of Candrika, the actress, in addition to her charm and
physical attraction brings out the same time her yogasiddhi. It shows that, how
highly evolved some Indian women in yoga in eighth century. |
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(Had I known, I certainly would have, believe me,” she said putting her

right hand on my chest. ‘You think that everyday during meditation I understand
what happens to others? It really does not work that way. Sometimes it is true
that involuntary intimations do reach me. But not always. If I so want, my mind
can go to a destination and return. But my guru has instructed me that the power
of the mind should not be used that way. Yesterday I sensed the hollowness of
your acting. I was alarmed. Returning home I meditated with the intention of
finding the reason. I learned all about your turmoil. 1 also felt extremely sorry
that my Krsna had suffered so much.” When she said this her eyes were wet.)
(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 54-55)

Here the writer explained the meditation and its effect. This kind of power
of mind should not be used for other way which may cause destruction. Candrika
was an actress, dancer, and singer, actually she was a sanyasi. She meditates and
controlled her mind. When Nagabhatta came to know that she was trying to
surrender herself to him in that spiritual place where she meditates he asked her
that why she love like a sanyasini. Then she explained the four shlokas of '

A W fifes iR o = |
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(‘datmanam rathinam viddhi shariram rathameva tw’ in the manner and

extent to which I understood them. I told him to include these four shlokas in the
context of Gitopadesha. He mentioned that these were not shlokas in the
Bhagavad Gita but in the Upanishad — Kathopanishad — and so it would be
inappropriate. Not at all, I thought. These shlokas complement the Gita and
complete the meaning. What a magnificent extended simile, a vignette that
pictures the whole of spiritual life! Know that the soul is the Lord of the Chariot.
The body is the Chariot. The intellect is the driver of the chariot. The mind is the
bridle. The sense organs are the horses. The physical objects are the paths that are
trodden. For an individual whose mind is uncontrolled, his senses, like
mischievous horses, lead him astray. In a man whose mind is under control and
who is equanimous, the senses will be under perfect control just as trained horses
obey the charioteer. When you utter these shlokas on the stage with perfect
enunciation, with what total absorption the audience listens to you! The forgotten
Upanishadic text re-enters the consciousness of ordinary people and engenders
discussion. (The Caravan ‘Sartha’ of S. Ramaswamy, p. 55)

By these slokas, Nagabhatta understood perfectly as what she wanted to

say. She wanted to say that the senses were like mischievous horses and that we
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should not be led by them and that unless the wild stallions of lust is controlled,

the inner journey would not be accomplished.

There are slokas in Sukla-Yajurveda depicting the condition of mind. The
mantras deserve serious contemplation in order to grasp the nature of the mind

form psychological point of view.

TSR G e g gered qdareT |

SO ST Sfeies T 7 Trasaer iy | | (Sukla-Yajurveda, 34.1, p. 560)
The divine mind of the person which is awakened state goes very far and

similarly of the sleeping person also goes (very far) because it is far going one

and is only luster of all lusters — may that mind of mind have auspicious

determination. ‘
I HHTUET T S Fuar ey 9r |
TEqd, Jerws YSIT aH 48 fredada ] | | (Ibid, 34.11, p. 560)
+ That (mind) which activates the learned to do the rituals in a sacrifice and
the wise man to perform the sacrifice, and that which is extra ordinarily capable

of performing sacrifice (or worthy of adoration in people) — may that mind of

mind have auspicious determination.

TGS At glsd assaiiaeatgd g |
TE Tl o6 A9 ¥ TR w1 s freienea i | | (Ihid, 34.111, p. 560)

That (mind) which is the means of specialized knowledge, that which
nicely endows knowledge and patience which is the internal light and nectar and
without which no act can be done — may that mind of mind have auspicious
determination.

7 o e iR A g |
O IR FQTRIa I 78 Rradeeay] | | (bid, 34.1V, p. 561)

The nectar (of the mind) by which the past, present and future world of

living beings is grasped (understood), and by which the sacrifice with seven

-priest giving oblations is extended — may that mind of mind have auspicious
determination.
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IR WM oY ARTRITAteaT YT s |
ifYEr e QST o e TR | | (Jbid, 34.V, p. 561)

The (mind) in which the mantra of Samdev and Yajurveda are fixed as the

spokes (of a wheel) are fixed in the center of the chariot, and in which every
thing of people is woven - may that mind of mind have auspicious determination.

URRRSETE FHEHIAdS HIgfHain 29 |
EAoS TERT Siers = 7 Rreddea | | (Ibid, 34.V1, p. 561)

That (mind). which leads and controls the people again and again as the
good charioteer leads and control the horse with the rein, which is situated in the
heart, which does not become old, and which is speediest of all — may that mind

of mind have auspicious determination.

These are also known as Sivasarnkalpa-Siikta. Nagabhatta the hero of the
novel, wanted to practice yoga. He knew that only through meditation one could
get the power to go beyond the sences. He wanted to read the minds of (his wife)
Shilini and (his friend) Amaruka. He felt sence of emptiness after knowing the
betrayal of his wife and friend. One morning in the rainy season he was taking

bath on the bank of theYamuna river, he experienced the following.

gevls gardr wems uEne qaky w1 mesameui NEn S e
GO T e eI e Sui granEe | ﬁﬂﬂr%m:raw feremes
STelliheht YT YT T | (Sarthah, p. 79)

(The flowing mud-coloured water had covered half the base of the river.
The bit of sky that appeared through a gap in the dark blue clouds was reflected.
in the seven colours that shone on the river. In that light the expanse of the river

acquired an unearthly splendour.) (The Caravan ‘Sartha’ of S. Ramaswamy, p.
73)

Here the author beautifully sketched the natuer’s beautiful style, which is
his speciality.

g Rudr qger Redad] 99 YAl aree, ST FeER sashy st
SAThRIBIT 9T | STURFTH TR 85 IR | He8R M remreraref
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o8 AeETE R | RIS W 9RisE deRni g WA, ATENT dea
i FUaET | AMEENEM T STNIETEadl MMl SRAGs | Ui Od
eediepe] TopamToT |TeFT AT et ST et U We S, OTaTe 918 alfeiehs
. Toreg ATt arrarernl ARy wsSigdR | (Sarthah, p. 80)

(As I stood thus for a long time 1 heard a voice saying, ‘Sahasrara shines
forth far more brightly than this. It can be summoned at any time.” Sahasrara is a
state attained during the practice of yoga. Sahasrara was far brighter.
I said, “You have the power to read the minds of others.’
‘In the path of Yoga, these powers are mere by products. If they are your goal that
makes it tantra,” he answered immediately, making it clear that he was a yogi and
not a tantric). (The Caravan “Sartha’ of S. Ramaswamy, p. 74)

Here, the author explained the Yoga practically which gives the reader the
full knowledge of Yogd. Yoga is restraining the mind stuff (chita) from taking
various forms (vrutti). Their control is by practice and non attachment. Thus a
man who practices yoga continuously can be summoned ‘sahasrara’ at any time
as brighter as he likes. The writer explained the proper way of mind reading by
meditation in the following paragraphs.

M TERa SRIIRORT AnTesR, BREY SRY otaad d | wmHAE A wen
[T vz ATIEY Tl Wl e Y YT QX T STENRE UaR R o1
g e s el A SR W S| -~ ST - R - T -
- W GmEEE @l 9 el W g wRar |
s T & A s o P SR g @ o wad
S YN e a1 T R S Td e, HETATEH, S gl W
ST | TR e wEn ieans Toat guRt o e w, O
SNl AEREOT ARRAET AERA T, § ARG HY SAEEET, S
el gardify et 9 Gl avorEr asifen, qar oy erfEr sfdeee
- Teraers siiweT Rafd gei i ud sTEAieRIET T S 3T A Hie |
e, oW, oY, ToEdE, oRTes, W, qds, WIeATs, YaRgnTeEA, g
LIS EAN G S T i B R 1 M B o S T B B G R E s
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e | ST Aeel IaT YU e Rerds daT v 9 wreEs e |
i eeEr A e Uk UfRals AR SR vhtan | as R
T TR e T BT, S| |

AT e e Rl He | SieeeeaaeTaaiedl e ge ST |
TeBAEMeyarEad O d9 FEIIRE A | S TR SR @y Bt 9
SR | A AR F S, StgEr A An s ®, aie WO e g% |
SFRIG UG ad Ges T | Halrad oTeid @Rl W YaTed S el sier ared
TR | fEeEUnT T YRe T 3 ARG M | (Sarthah, pp. 86-87)

(He himself mentioned that%his guru’s orders were that teaching a
deserving person and even bestowing on him a few powers should be part of his
life. He had taught me well the inner relationship as well the aim of yama,
niyama, asana, pranayama, pratyahara, dhyana, dharana and samadhi. Even at
the patashala of Acharya Mandana Misra the performance of yoga asanas was
compulsory. However, since the ultimate aim and culmination was not in dhyana,
dharana and Samadhi, I now understood that they were being performed only as
physical exercises. All the details about the various positions to be taken; where
to put the pressure while doing what; the various nerves and clusters of inner
knots in the body and how to operate them and to what extent and to what effect,
how they helped concentration and facilitated meditation — all these secrets were
taught by the sanyasi not merely theoretically but through detailed
demonstrations and actually making me practise. I felt that even this was enough
to control the mind and achieve tranquillity and equanimity. With ahimsa (non-
violence), satya (truthfulness), asteya (non-covetousness), brahmacharya
(celibacy), aparigraha (non- acceptance of anything from others), shaucha
(cleanliness), santosha (happiness), -fapas and swadhyaya (self-study),
Iswarapranidhana — one can achieve all these things through the yogic practices.
During the month that he stayed at Mathura, [ mastered pranayama. When he was
away in Kurukshetra I achieved the rest and made them my own. After he
returned he made me *achieve pratyahara and dhyana. ’

He instructed, ‘Root yourself in the state of meditation for as long as you
can. Non-violence, truthfulness, non-covetousness and celibacy — these rules
should be so assiduously kept up that they should become your very nature and as

effortless as breathing. As you mature in your meditation you will acquire a
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certain power. At any point if you find yourself at the crossroads, think of me and
meditate. Even during your meditation, you will find your way, I myself will
make consciousness flow into you, identify your problem and teach you. The
guru need not be physically present.) (The Caravan ‘Sartha’ of S. Rarﬁaswamy,
p. 80)

Raja-Yoga is divided into eight steps and they are Yama, Niyama, Asana,
Pranayama, Pratyatna, Dharana, Dhayana and Smadhi. They are the eight limbs
of Yoga. The first is Yama means non Kkilling, truthfulness, non stealing,
confidence, and non receiving are called Yama. The five types of Cittavrttis are
restraining there vrttis by the eight limbs itself is Yoga. The writer explained the

Yoga in easy way to understand even for a common man as follows.

T UMM, STTEET TWETas STOUETaYd Tt 39 yraeds, dISE aws
SR A JearEEm afeias) Hag ar? 3 ST S/Fa | (Sarthah, p. 91)

(I should really transcend these old weakness and ascend spiritually by
stepping up my meditation and progress from samprajnata to asamprajnata
samadhi.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 84) l

ANTATEERR QU A TRAT Wit e afied SI9E aedmmaEnr 2
faferens Rrgare yerems e & Wiedl< | (Sarthah, p. 92)

(For a person who practises yoga, certain powers come to lure him away
from his ultimate goal — Absolute Liberation — powers like anima, laghima,
mahima, garima, prapti, prakamya, vashitva, ishatva and yatha kamavasayifa. A
true yogi should never yield to these attractions.) (The Caravan ‘Sartha’ of S.
Ramaswamy, pp. 84-85)

. Nagabhatta wanted to read the minds of Salini and Amaruka. After
practicing yoga for about a year he progressed on the pat of meditation. After a
year he began to experience a new and growing inner power, when he meditated
with some specific person in mind and when the meditation reached the level of
fraction he could read the person thoroughly. So he wanted the minds of Salini
and Amaruka. But he changed his mind as being misused the little powers he had

gained. The powers included contracting one self into an atom and disappearing,
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becoming light enough to levitate, becoming mountainously heavy so thatnobody
could move you acquiring such unfettered mental powers that one could
accomplish any desire that come to mind, controlling all living creatures and so
on. Such powers that can help a person to accomplish any thing worldly are
really petty. They are as a result of egoism and are all impediments on the path of
self realization. Nagabhatta understood this. and stopped and continue the
meditation. But this decision melted in two days and as he succeed to read the
mind of $Salini.

Nagabhatta achived the power of mind reading through the proper
mediatation and continues practice of eightlimbs of yoga. He started reading
mainly, the minds of S$alini and Amaruka.

T gferam T 0@, 3y g el aRews s | dREEn afkie i |
AE-TRGTSHeges | Afocienl- STTTgears Ty Ua A, depererdehradls Jams iy
sy |7 TeErarn den P wieaty Siedgd Tel 3T gr Sraries |
T Y saadaausl A Saw o | e A e g o
FLRU | AT oMERw | TR 9nferl & SiRa | iR e
R | e gd e dEyd JRase gy S| oF T we gre
SIS ST BT | HUS JETY qredrs HuREi [eRAISd SarEH
U ARET SR | SR 3 S SRt | e am
T R ST SuR e TR T oMEE g | Judade T et
o e | @t gl ARa S gawar A Sues (Mgl B gsaas |
w Iy T aiReEs Resaa R e 3R g qleman | SRl Gty
gfteqrar A1 Yiefy MFfa 38 T8 9 UaieASia T SRS S, | A9 Y feTagf
Al G gadcaesy REal gaar] Tear eed dedl gyl TS A d
gieol o wdw AMIREET T far @i favas smrar | awfa @ faarer &g
Aol SR a1 S uod, gd?y 3R geeadt | walaud e ugairen el
Siftrenrs iRk | a%%mmﬂmwm%@mﬂﬁwﬁr,a%éﬂ%l
Taed TG WUSS | hTeTrles a9 | defy aurare 9r faa | TEr Fete vereds
it 7 @fyge-as 4 gl S gvARd | TeEHAMgTH 9l Y Uk Uae W@
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Al U@ | IqEseAads T HAR g1 Juiien A1 adigaa a5ae [ S, -
gfet SATTTE TSR Wi & | (Sarthah, p. 93)

(It was not just Salin©’s mind that 1 saw but her entire surroundings. A
garden outside the town. Plenty of fruit-bearing trees like mango, and sweet
citrus, and flowering champak in addition to jasmine. In their midst stood a
compact regal looking house. A guard at the garden entrance. Close to him was a
five-year girl climbing the champak tree. The child’s nose and eyes resembled
$alin?’s. Her complexion was Amaruka’s. $alini bathing. Her body had turned
flabby. The slim elegance had vanished altogether. The sedentary existence of
eating and resting had made her corpulent. Her neck, breast, arms, elbows and
toes were loaded with heavy shining gold ornaments which were not removed
even while she bathed. As she poured hot water over herself she cursed Amaruka
— a cheat, a bastard, a flattering philanderer who used to give me goose pimples
by saying that I was an unparalleled beauty — let him die of epilepsy. As soon as
my body thickened after childbirth he put me aside. This remote heaven of a
house where we could meet without anybody being the wiser became my prison
of solitary confinement. By the time I got through my period of confinement he
had made preparations for his third marriage. After considerable difficulty I sent
word through iny attendant, drew him here and told him, ‘I am a married woman
who threw duty and decorum to the winds and came with you, trusting you. Is it

true that you are negotiating another marriage?’ The shameless bounder replied,
* “Even the queen does not have the right to ask this question. Tell me if there is
any shortage in your food, clothing, lodging or ornaments.” His infrequent visits
stopped altogether three years ago. Once it was known that I am the king’s
property no other man would even dare to look at me. Even her female attendant
was his spy. Salinf was contemplating poisoning the rogue who sent her husband
away on an errand and appropriated her. These were the thoughts that I read.)
(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 85-86)

Here, the writer cleared the importance of yoga which should be used only
for Absolute Liberty. Nagabhatta’s preceptor taught all yogic powers to him and
after a month he went back to the Himalayas, saying that he would instruct him
through his mind.
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Tivan 91 I T Rrealy 54 i e e T wal el

difers Smeeferman: wely oFaads 7 WAk | @y Wik ke felag
forereer | arommie, afes STy fmisera, gered waly | 3l Sear 1 S/ ahden qalar
FUAT HAT | HHBIT BUF 3TEH, IEH BH I Uoeil UE Hafer |
TATGAT | SR TS 3f aawil (T | (Sarthah, pp. 160-161)

(“Now you are ready. I will instruct you from today. I will stay in this city

 for a month and come home and teach you every day,” he said. After a month he
disappeared. Afterwards whenever I encountered any difficulty, he taught me
from within and solved my problems. He has not so far appeared in person. But I
can contact him whenever I want. However, I do not knock upon the door of his
mind too often and unnecessarily. My nature is not such that I can adopt
meditation as my supreme goal of my life.’

“ If you remember I went to th e streem and took a bath after the worship?
That was to get rid of my feeling of being dirty. If my lack of involvement has
beentotal, why would I have felt contaminated? The next day I had to struggie
very hard to engage in meditation. The voice of the guru worned me within, “Do
not consent to such experiments in future. You haven’t reached that level yet.”)

(The Caravan ‘Sartha’ of S. Ramaswamy, p. 138)
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In the above passage, the author has written  about Yogasiddhi by
explaining how the body and soul are different. If the body becomes
contaminated then also by the concentration of the mind one ~can achieve thé state
of Samadhi. But one should never repeat such sinful deeds which drives one to
- astray.

Thus, Nagabhatta achived all the powers through proper guidance by his
guru. Here Nagabhatta again remembered his Pathaalsha,where he used to here
about ‘Advaita’.

Td SRR gawr oy oy w9 oy AR YA STEgeeIR ST |
SRR UTCTITe STac T STETeed g STRAd @ | ST 3ad
AR SR, off AT SETE A SYR G S R, s
A ARy A | (Sarthah, p. 271)

(Jayasirmha’s perplexity took my mind back to the time I As4pent in Nalanda

when I used to hear the concept called Advaya and compared it with the
expression ‘Advaita’ as derived from the Upanishads. It was possible that
‘advaya’ of Buddhists was also an allotropic form borrowed from the
Upanishads.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 236)

Nagabhatta clearly thinks that, ‘advaya’of Buddhists is taken from the
‘Upanishads’.

The author here explained that one can get the capacity of entering
another’s mind through the practice of yoga and through the tantric method also.
This is called ‘ Parakaya Pravesa’.

wE e sf gty gfoeg waM | el deedl 99 d
e 3R Fadl THS U, ORI | das FFAR - ARAGEAR USRI
S e Ud afeee i s e fivaan) Wi qw a e
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SMEBTed a1 7 TR | T S T O ghedl e arddl Refd wRRE
ferira areri ) Sifei e 5€ wneEEd | qerehiy Sedsrans et gh
aaT Y ST | 39 agdll aRRfoe T | (Sarthah, p. 263)

(Swear that you will guard the secret as prescribed in the Sastras. I will

make sure through my spiritual powers that the contract is sealed’ He continued
later, ‘Our preceptor and guruji decided that the answer to Bharati Devi should be
given only by direct experience. As he was a sanyasin, he did not consider it
proper for him to enjoy sexual pleasure. It was not the done thing. So he decided
that when a married man died, he would occupy his mortal body with his own
astral body and experience marital bliss. This was how direct experience could be
had. Both of us, his disciples, objected that even for a Supreme Self-realized soul,
entering another’s body even through the astral body was not proper. Whatever
was done without involvement in a spirit of disinterested pursuit of knowledge
was not improper, he told us. He went on to say further that he would not become
embroiled and emotionally involved sexually. He told us that if ever he became
sensually and sexually involved, we should free him and bring him back. He ‘
looked around through his inward yogic perception and saw that King Amaruka
was dead. He walked briskly several miles and leaving behind his physical frame
in a hill-top cave in the midst of a thick forest, he travelled through his astral
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body with the speed of the mind, entered the body of Amaruka as it was being
escorted by his followers. It is our job to protect his physical, mortal body. We
are preserving it from decomposing by using precious medicinal plants and herbs.
We are guarding it from being eaten by wild animals. It is in the form of a corpse.
If anybody else gets to know this, they will be suspicious about the body and
wonder why it is being kept there. Though it has been a month, our guru has not
left the body of Amaruka and returned. It means that sexual attraction has
arrested and captivated him. We do not know whether he has lost the capacity to
come out or whether the very knowledge of coming out has been blocked. I must
go personally and remind him of his identity and free him. This is very urgent.)-
(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 228-229)

The author S. L. Bhyrappa, here proved that the foundation of Yoga is
Celibacy. He even proved this in his novel through many practical examples.

VL.IV.IV VEDANTA PHILOSOPHY

Veda means knowledge. The texts which teach puré knowledge are also called
Vedas. The ancient seers of India had the realization of the true knowledge and it
flowed from them effortlessly in form of the texts called Vedas. The tradition of
India has preserved those texts intact in every respect. The earliest texts of the
world which are extant are the Vedas. Indian tradition maintains that the Vedas
are eternal and they were not composed by anybody. That is why they are termed
‘Apauruseya’ (not created by human effort). This country belives that the seers

find the eternal Vedas in every creation in their inspired moments.

Vedic literature was not classified or arranged in the early days as we find
them now. For the sake of convenience of the study and understanding and also
for easiness of utilizing them in Yajnas, sage Vyasa classified the gamut of this
vast literature into four Vedas.the verty words Vyasa tells this fact. Thus one
Veda became four Vedas with the names of Rgveda, Yajurveda, Samaveda and
Atharvaveda. However, we should not forget that these names (Rgveda etc.) were

already in vogue in the upanisads. In the Visnupurana there is a shloka-
HISTHDT TUT TR G s |
AU Tl ST JaureudmE | |
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(The Veda, which was one huge tree, w as divided into-four texts by Vyasa; then
the garden of Vedas with four trees came into being.).

Each Veda consists of four distinct parts namely, Samhita, Brahmana,
Aranyaka and Upanisad. The collection of mantras is called Sarhita. Brahmanas
give explanation usefil for thr performance of the Yajiias. These contain prose
port texts which are to be studied in the forests, while the dwellers have Vairagya
(lack of interest in wordly life), are dAranyakas. The text that deals with the
spiritual matters (dtman, Brahman etc.) are the Upanisads. This division is not
strictly right. The I$avasyopanisad occurs in the Sambhita. The
Brhadaranyakopanisad has the features of both Asramas. They are:

1. Brahmacarya(Student) 2. Garhasthya(Householder)

3. Vanaprastha(ForestdwelIer) and 4. Samnyasa(renunciation)

In the first stage, the study of the Vedas is done. In the second, the Yajnas
described in the Brahmanas are performed. In the third, the study of the spiritual
texts and practice of detachment are profninent. In the fourth, total renunciation is
achieved in the light of upanisads and liberation is obtained. This was the ideal
life in the Vedic ages. Thus a relation may be seen between the four divisions of
the Vedas and the four stages of the life of the Vedic times.

The author has given more importance to the Asramas which is the duty of
a man as asocial animal. One should follow these duties which are there in Vedic
scriptures. Without following these Nagabhatta the hero of novel became
unsuccessful and non- satlsﬁed in his life:
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T | (Sdrthah, pp. 71-72)
(All of them treat me with great affection as I am the builder of their holy

preéincts. Sri Bhatta, there is a difference between them and us. Each of them is
enthusiastic about propagating his religion. Publicizing their religion is an
essential aspect of their religious practice. There is no place among us for
publicity. Thus, they are increasing and we are decreasing in numbers. It is not
possible at all for us to épread ourselves out given our restrictions of caste,
community and religion. Since they are pestering us everyday to convert, I asked
‘my wife one day. And she said, “What does it matter which religion it is? Isn’t it -
important that we should be happy? After all which god was it that saved our
child?” She was referring to our second child who fell seriously ill. Our family
also has a tradition of dispensing medicine in addition to practising sculpture. No
matter how much medicine is administered, we need the grace of God also, don’t
we? We prayed to our household deity Maheswara. All the neighbours visited us,
looked at the child and consoled us. My wife felt very comforted. Several
women, it seems, told her that if we surrendered to their god in the interest of our
child he would certainly be cured, no matter what the disease was. My wife took
a vow in the traditional manner. The child was cured. How does not really know
whether it was because of my medicine, or the grace of our family deity
Maheswara, or because of the Buddhist god? However, she believes that it was
because of the Buddhist god. The influence of the neighbours is that strong. Now
she herself says that there is nothing wrong if we convert to Buddhism. She says,
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“At home we can worship our god also. We, who were very poor in our town,
came here and isn’t because of the building of this Buddhist temple that we have
got plenty of money, a house to live in, and even a servant?”) (The Caravan
- *Sartha’ of S. Ramaswafny, p- 67)

They call the same god by different names like Indra, Mitra, Varuna, Agni,
Suparna or Garutman. The learned scholars described the one truth in many
ways. They call it Agni,Yama and Matarisvan. Here the author says that one
should stay in the religion into which they were born. Even it is said in our Vedas
also.

According to the occupation the society is divided into four groups viz. the
Brahamana- the teacher, the Kshatriyas- the warriors, the Vaishya- the man of
money and Shudras- keeps the city clean. In the following stanza the author
wants to tell us that everybody should be in same caste in which they are born.
No one have any right to convert anybody: | |

HUSASES JHeed - ST I SHifered®, uRediag T wivad aeiki | g
T SR | T g qean | I8 N7 FArEER 08 i Haen | SR aF
s TR | SmErsRy MRa | enfpi aremrEf Wi | TeieT st
TR | orefarfcrme Terenty M| oF afd @ ydser, aifter ey ar gmw,
dfe T AR TR JIEIST SFABIS 7 G&NT | (Sarthah, p. 228)

(The Sri Guru continued, ‘Nobody can change the dharma of caste, which

is the dharma of birth. It is incontrovertible. Each creed is its own. The people of
each creed should stick to their own rules and regulations, responsibilities and
duties. No outsiders should be allowed entry. They have no right. No one has a
right. Not the Brahmin, the teacher; not the Kshatriya, the warrior; not the
Vaishya, the man of money. If the others try to enter and exercise authority, it
should not be allowed.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 196)

Buddhist’s main aim is conversion. Every Buddhist was eager to convert

the people into Buddhism. So here Mandana Mishra Guru was telling that one



should live midist of the people with their own profession, no one would have
capacity to convert them. Even his guru Mandana Mishra told him as:

e 123 ST, 3T TT S | FiiegGa AEHIga 9a4 gay |
38 91 SRar| TTERrEN: JaiiResiaT 3 U o | JaremIETe] WIEEER
g 99 ATams | IAFRERER G SETa qHde T Hatd Saas gl | i
T Yofddd 38| (Sarthah, p. 233)

(*You said you were an actor. You are talking the language of Kalidasa’s
Shakuntalam. Please be very clear about this. Grihasthashrama is an ashrama like
the other ashramas - a sacred path to follow and a way of religious life. For man
who is not internally attuned to the marriage oaths it cannot be a vrata — a sacred

undertaking. This is the fundamental principle of karmamarga.) (The Caravan
‘Sartha’ of S. Ramaswamy, p. 201)

The author highlighted on ‘Grihasthashrama’, that was like a ‘Vrata’. One
should follow the way of sacred life and religion strictly. Otherwise, he would
not become successful in his life. Here the author describes a typical Vedic house
" where one can see the Vedic atmosphere. Bharti Devi, Mandana Mishra’s wife
was born and brought up in such an atmosphere and become a typical Indian
women scholar of 8" century. The author successfully sketched her character and
even Vedic philosophy is lively that a reader can get a great knowledge about
Vedas. | ‘
In the following Quotation one can get the whole picture of Bharti Devi’s life
very lively.

ST TJ§ T FefeT dauTes Yrd | faferigs 2 amress foenfefs |
T ad JyETe, THEerEn Raaar oy w deures ofeEd | Ad o IS
TR wT B, arTe @ B gei w1 oared a¥ grgs el dfeas T
HUSEITYATR | HUISa FTHI YeUIes, FAUSS, TedTes, Bures U araiaes
| qef o W1 dwemmETe W ARa | 3 g 7 R | e
rema g Mg a0 der fafdiedt | 99 = o e | Fer Far foar am g
Wafd W a7 &l ST qes e, ST | daedd SR T,
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forfarg e St | arad Riftadr @ | far e | qel guir
felorear SO SrUSte Y TAT| WIRAT S 9edl | JEgEds U8 [ 9e
SARFTET | BT, O, S9N, @R, STEried 9 FHel e gk
Fore, gl | e el 79 | QRelicbaniar ST | e arcsgd, Tgesd @t
e Ay | foreg rmlEt ot v fewaia 9o s fares %Y A
e 3| agerE aid TEvaE | afe T auad dree v, afe O e
foeeq | vgges foemufévan @ SRS A Gl i 1 SRl g9
T qregpe | aigae oFSTe UF A9 @ | FeRNUEART §8 aeEty § 7R
fertie 3 fore #7 Sufasd @ A areafa @ | gerra &1 frerian 2y am ik 9
ST T QEpa | U8 O TR SMaH, qaTaed, offY § o s we wa
foreram | Tobr] WeBtare wige Quferser fatera | giepel qeame SRy 9 gered
HHEE g 3 Eed | AR B ST d AR SHRRgHIETieR
R @ fEaEdfi @ES TgAT SREoERgd WY STAdITR
gepTenfedar gfafET ST | dwiHE W R U q 7 gad o | SRRe U
fagme | qwifte w9 ofv UURYN T oA STE gergarE e ey @iy
fotfrerar afawd 7 emli| (Sarthah, p. 230)

(In our house, Vedic recitations went on continuously. Students came from

all over the place. Not only since childhood but even before, when I was in my
mother’s womb, the recitation of the Vedas would reach me. Through
intermittent listening, I can faultlessly recite a good part of it. I knew a major part
of the Sambhitad — the litérary section — by the time I was eight. I knew some of the
recitations by rote in all the four increasingly difficult ways of recitation —
padapatha, kramapatha, jatapatha and ghanapatha. But, after all, I am a woman.
I could not learn the Vedas directly from the guru as there is no scriptural
sanction to do so. I learnt everything by just listening to it. My mother was also
like that. When father was not in town, she had the responsibility of keeping the
sacrificial fire at home going, to learn the relevant mantras for which, there was
bscriptura] sanction. My father was a strict traditionalist. So was my brother who
was twenty years my senior. My brother told my father, ‘Bharati is so intelligent.
Even without being taught by a guru, she has learnt the Vedas. Let us teach her
grammar, logic, the other systems of philosophy, literature and poetics.” Mother
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meanwhile had died. Father expressed his concern, ‘What you say is true. But if
she becomes so learned, would it not frighten off prospective bridegrooms? How
will we get her married? Yet he agreed to my brother’s proposal. ‘Let us search
for an eligible husband. If by chance we cannot find such a match let her remain
a virgin. It is not right to deny scholarship for a girl who is so well equipped
intellectually.” Actually my elder brother was himself my guru. He was teaching
me as fast as my capacity stretched. He was teaching me also along with the boys
who were being taught at home. Though Father said that I should be taught
separately, brother did not agree. Even after I attained puberty the practice
continued and he said, “Let her sit a little away from the group. To segregate her
from the boys means that you suspect their celibacy.” By then brother’s voice
carried authority. His fame as a great scholar had spread far and wide. Like any
other student, I was forbidden to wear ornaments or decorations. My only
concession was that I did not have to shave my head. Like them I too was also
forbidden to look into a mirror. There was absolutely no relaxation in the strict
rules of the brahmacharya ashrama — the traditional first stage of Hindu student
life.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 198-199)

Here we can see that the author sketched a special different women
character of 8" century. Bhartidevi’s father and brother both were strict
traditionalist. Bhartidevi was so intelligent that she had learnt the Vedas without
even being taught by the guru. So both father and brother were forced themselves
to teach her systematically thinking that, it was not right to deny scholarship for a
girl who was so well equipped intellectually. Thus the author successfully
sketched a character of brahmacharya-ashrama for a girl.

When Nagabhatta and Jaysimha returning to Mathura after listened the
debate between Shankarayati and Jaysimha, they discussed about the debate
Jaysimha told Nagabhatta as follows...

R -GG g YRd e T Sy aedicd guas Neew 1§
W8 3ir T [awor =er o de1 A9 A BT Ty S1Ha |
¥3 Al IReA™, TF 3hT deanty iy sraed siafss |
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o Ra HeEs Al |

fopg T WA U qETEs 3f SR wakd |

T TR T, STYTTEBTH aAle

HEYTTHIET BHIgTed QUi Al =g |

oS A e WA | A afy i wg i gusa @t i 3R
ARG &l Y9, STREHIRS WahedIgaNyT Sl Jaiied, 7w Rads s
a7 oy & Rarded 3fa oot afds sdam 3fd Saeq| (Sarthah, p. 273)

(‘That ascetic must be a very intelligent man,’ Jayasimha said. ‘There is

absolutely no doubt about it.”

‘But you must accept that sanyas is the ultimate of the four ashramas or
stages of life.’

‘If you accept his logic.’

‘It is convincing enough to be accepted.’
‘When Bharati Devi told him that what was Ultimate must be applicable to all
people and questioned, what would happen to the world if everybody became an
ascetic, the young sanyasin replied that the world would go on according to
God’s will and therefore no one need worry about it.) (The Caravan ‘Sartha’ of
S. Ramaswamy, pp. 237-238)

Hg:re we can see the brilliant capacity of the author who tried to relate the
philosophical logics to life so tactfully and takes them practically. Being a
brilliant philosopher he also thinks just like a common man. The Arabs captured
the Sun temple of Moolsthana and wanted to destroy the Idol and even the whole
temple. Nagabhatta being an orthodox Brahmin convensed the people as follows.

Trdldamasal RSy i, daraae iy Ak | & dad 2M- goH- aams
’ﬂf}ﬂ_ | (Sarthah, p. 289)

(According to original Vedic. practice there was neither idol nor temple,

only sacrificial rites and rituals like homa, havana and Yajfia.) (The Caravan

‘Sartha’ of S. Ramaswamy, p. 251)

In Kar}nakdnda, the idol worship is not there and importance of Homa,
Havana and Yaj7ia is described deeply.
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VLIV.V PURVA MIMAMSA

The former part of Vedas consists of ritualistic acts is called Pirva Mimarmsa
which is also consisting of religious duties, so it is called Dharmamimarnsa or

Karmamimamsa.

Jaimini compiled and systematized the Mimarsasitra. These
Mimamsakas are divided into three paths as Bhatta School and Prabhakara
School and Misra school. The Prabhakara School recognizes five pramanas -
perception, inference, verbal testilﬁony, upamadna and presumption while the

followers of the Bhatta School recognizes six with the addition of anupalabdhi.

Formerly Pirva Mimarmsa did not belive in the God, but Iater
Mimamsakas belive in the God who sent the creator.

VLIV.VI UTTARA MIMAMSA

The former part of Vedas consists of Karma while the latter part of Vedas
consists of knowledge. Brahmasiitra is the foremost book of Vedanta Darsana.
Three différent commentators Sankara, Madhava and Raminuja commented on
the Vedanta Darsana and also became famous as Advaita Siddhanta, Dvaita
Siddhanta and Visisthdadvaita Siddhanta respectively.

VLIV.VII THE GREATNESS OF THE GITA

Truly speaking, none has power to describe in world the glory of the Gita, for it
is a book containing the highest esoteric doctrines. It is the essence of the Vedas;
its language is so sweet and simple that man can easily understand it after a little
practice; but the thoughts are so deep that none can arrive at their end even after
constant study throughout a lifetime.

VLIV.VIII PRINCIPAL TEACHINGS OF THE GITA

For His own realization, God has laid down in Gitd two principal ways- (1)

Sankhyayoga and (2) Karmayoga. Of these —

(1) All objects unreal like the water in a mirage, or the creation of a dream,
Gunas; which are the products of Maya, move in the Gunas, understanding

this, the sense of doership should be lost with regards to all activities of mind,
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senses and body and being established ever in identity with all pervading God,
the embodiment of Truth, Knowledge and Bliss, consciousness should be lost
of the existence of 'any other being but God. This is the practice of

Sankhyayoga.

(2)Regarding everything as belonging to God, maintaining equality in success or
failure, renouncing attachment and the desire for fruit, all works should be
done according to God’s behests and only for the sake of God; and with
utmost faith and reverence, surrendering oneself to God through mind, speech
and body, constant meditation on God’s Form with rememberance of his
names, virtues and glory, should beApracticed. This is the practice of Yoga by
disinterested action.

The result of both these practices being one; they are regarded as one in
reality. However, during the period of practice, they being different according to
qualifications of the Sadhaka, the two paths have been separately described.
Therefore, the same man cannot tread botﬁ the paths at same time, even as
thought there may be two roads to the Ganges, a person cannot proceed by the
both paths at the same time. Out of these, Karmayoga cannot be practiced in the
stage of Sannydsa, for in that stage renunciation of Karma in every form has been
advised. The practice of Sankhyayoga however, is possible in every Asrama, or
stage of life. | '

If it is argued that the Lord has described Sankhyayoga as synonyms with
Sannyasa, therefore, Sannyasa or monks alone are entitled to practice it, and not
householders, the argument is untenable, because in the course of his description
of Sdﬁkhyayoga,.the Lord, here and there, showed to Arjuna that he was qualified
to fight, even according to that standard. If householders were ever disqualified
for Sankhyayoga, how could be these statements of the Lord be reconciled? True,
there is this special saving clause that the Sadhaka qualified for the path of
Sankhya should be devoid of identification with the body, the practice of
Sankhyayoga cannot be properly understood. That is why the Lord described the
practice of Sankhyayoga as difficult and disinterested Karmayoga, being easier of
practice, the lord exhorted Arjuna, every now and then, to practice it, together

with constant meditation oh Hi m.
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In the novel Sartha, the author is keen in using the extract of the Gita
throughout the novel. Whne the Buddhist Bhikku Vajrapada compelling the
Sthapati to convert then Nagabhatta wanted to talk to him. Thus, Nagabhatta was
prepared to argue with Bhikku Vajrapada, as he did not have any right to force
Vi§vakarma Stapathi to convert to Buddhism. Thus, the author use the summary
of Gita throughout the novel according to the situation

VIIV.IX TANTRA PHILOSOPHY

Tantra is philoéophy which has no réspect in our society as it is a left path. The
tantriks mostly live in the isolated place like graveyard, forest or on the hilly area.
They take liquor, hunt eat meat of dogs or fish etc. they meditate to achieve extra
ordinary powers like mind reading, penetrating exercises and breath control

which facilitate meditation.

Some tantriks had the power to read the mind of anyone at whom they
looked steadily, making precise enquiries about their family, relatives and
friends, which was enough to earn money and respect of people. A Sadhaka
perform ‘Yoni Piija’ which gives more power to tantriks which is totally opposite
to the Yoga philosophy. In the following paragraphs, the author described
practically the daily routine of a tantrik which was very different and disgusting.

| e S Bea Gl T AUSTH AT | TR W T e |
SR TOlEE O I o SR O SUSR o PErll aw e
oo ey | s dEw | o Afed e e a amEnd g e
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UATAge | YR AU el e it g Usred o s IR 9T,
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et aeIwR JeTdeie 8 et ASHE e wigd 58 R
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EESROIGIECHRIEGIEY |

MR, qiE aiien QR a7 @ Fgae , 9@ i W) smas
S| T, Fes U SIAraie gl ¥ WU arEvichdl dide MY s
fprly gl wigR oW | aviEdd wifefd weeR | gRear siueE eeiE
TUSYS FiiAl JEARSaaTH [l Far wifegd Ad | 98 9 fgaE
FeH | Uehal IR AR 9 SAfE | (Sarthah, pp. 96-97) |

(Soon a sadhu came to the mantapa. He had a bag on his back. In his right

hand, dangling from a rope was a small dog’s carcass. He carried a long stick like

a trishul- a trident. Thick, knotted, dishevelled hair, moustache, and beard. A
black blanket. His extremely dirty clothes indicated that he was a vamachari, a

man who followed the ‘Left Path’ of action.

Placing his bag and the dead dog on the stone floor of the mantapa, he
searched around and collected some dry twigs. He took out flint stones from his
bag, rubbed them together and started a fire. He laid the small sticks around the
fire such that the fire spread. He put the larger sticks on top and fanned the fire
into a steady flame. Then he placed the dead dog on it and arranged some more
wood over it. The carcass started to burn. When the flame became steady, he
moved away from the fire and defecated.

After defecating, he picked up some faces with his right hand, put it in his
mouth, chewed, and swallowed it. There was no sign of disgust on his face. The
veins of his neck did not bulge, his eyes did not water, and he did not vomit. He
had eaten it as though it was ordinary food.

By the time he returned with the water, the carcass had turned black and
the fire had burnt itself out. He pulled out the carcass and leaving it to cool, took
out from his bag a wooden flask and started sipping from it. I understood that it
was liquor. With a small dagger he cut out piecés of the dog’s flesh, and while he
ate them, he drank mouthfuls of the native liquor. At one point, he even drank
some water.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 89)
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Here the author explained the fiscal mind of Néagabhatta who could not
take the proper decision of life. Nagabhatta was curious to know about his wife
Salini and his friend Amaruka. So, he wants to learn mind reading. He failed in
the path of Yoga and wanted to try the tantrik way. So, he went to a deserted area
in search of his guru and waited there for five days patiently, knowing all this the

guru came and said as follows:

\WWW@‘WW,'WQHWWIEHWWSQJ
SE AT S| S SHER| WY FgA 3 AFRER | O I Fa
AN T RN S 7 Wiades® | @ 3aFT ey gl e i e gt
AT U AT | G (Sarthah, p. 104)

(‘I knew the moment you thought of coming here. I have come because 1
admire your single-minded devotion. Today is new moon day. I have brought her
here to perform yoni pooja (worship of the vagina). When that tantra is
performed, no one else should be present. Go away now and come back before

sunrise.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 95)

His guru wanted to perform ‘ Yoni Pij@’. So, he sent him back and told him
to come back next day before sunrise. As he knew a little about this Pijja he slept
thinking about that.

TSI [Owd S T god | A1 O SRR SIRTe TRIT SEH A
I OB, HYH e STERT SR AT e |

A1 I997 USRI UNTURSW SRT WY T 9 daipd wivdE 9 9
Gl v gl Ferie @ woge 99 @R smgd 9 Ferfies e sl
Far uloaH| aRm oifie [eTApiigsEIEa, S | WAR SR
ARG T greiirees e gues | S Ui drreaEen | e
ARANS T TSRS | qEe WIve T gREe gufees Frfiferaeas
AN §3 R TR Bl JFR STHed T HIHIeR BT | (Sarthah, p.
105)

(1 bad heard of yoni Pija and knew that it meant invoking and worshipping
Sakti, the female principle, and that sexual union was of part of that worship.
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I saw the woman sleeping on the stone floor of the mantapa, her naked
body bent like a bow. The clothes she had worn when she went to sleep now lay
on the floor in spirals, for she must have rolled about in her sleep. Her forehead
was thickly covered with vermilion. -The sandalwood paste on her.
breasts,genitals, knees, and elbows had dried up. A bunch of flame-red flowers
adorned her hair. The tantrik was seated naked in virasana, in deep meditation —
his chest, face and genitals smeared with vermilion.) (The Caravan ‘Sartha’ of S.
Ramaswamy, pp. 95-96)

Next day morning he saw the pooja performed by his Guru and followed
his instructions. He became a totally dedicated pupil and followed whatever the
Guru said, and learnt all from his Guru. But his Guru advised him not to waste

the power unnecessarily for reading the minds of others as follows:

Q?Wﬁgﬁﬁwmwﬁw 3Ty Tk TN 7 Hivae. AW |
o AT draeeatar Hata afthe | g ks afden ? e
73T e, e, o el iy 93 e SUifeer | eame gavitsd uiifes as
IR ST UM T SRTER | (Sarthah, p. 106)

(Thus penetrating another’s mind became very easy for me. There was no

harm in using it. But when something is used, it is naturally expended. So why
should one waste one’s powers unnecessarily, he would argue. He would also
point out that the wise man always earned more than he spent. He made me
practise certain bodily exercises and breath control that facilitated meditation.)

(The Caravan ‘Sartha’ of S. Ramaswamy, pp. 96-97)

Nagabhatta learnt all from his Guru then his Guru said:

Gl QAT UREANG gHE | ads Higel Ste okes adlietotar s @ g
START | TETEAR AR MU e Uiy | afe o di e A ST
GEWEEN | (Sarthah, pp. 107-108)

(I have taught you all I can. Consummate your religious observance
yourself by performing the yoni pooja on some new moon night. After that you

will on your own understand how to acquire greatest powers. The means of such
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attainment wili also flash forth in your meditation. If you wish you can approach
me in your meditation and ask.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp.
97-98)

Guru advised him to perform ‘Yoni Pijjiad’ himself and then went towards

north. The author described the ‘ Yoni Piija’ as follows:

ey afwelon a0 e omfmr | 72, wfernl, d9a, IS,
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i gIRAEITY 3T ST 3f SURISTT ST | (Sarthah, p. 108)

(There were nine kinds of women who were eligible — an actress, a

kapalika, a prostitute, and so on. She should not be a virgin. She should not be a
mother, according to the injunction Khstayonih pujitavya akshatam naiva
pujayet. She could be one’s own wife, another’s wife, a married woman, or an
unmarried woman. '

I could stand at the door of some rich men’s house and recount their past —
the troubles and tribulations that they had gone through, the diseases and deaths
that had taken place in their family, their transgressions — and tell them that
unless they performed the appropriate propitiatory rites they would come to great
grief. They would then immediately fall at my feet and beg of me to protect them.
They would not mind spending any amount. But I did not want cheat them. The
proper, prescribed rituals could be conducted and money earned quite honestly,
and that could be spent for my pooja.) (The Caravan ‘Sartha’ of S. Ramaswamy,
p. 98)
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Here the author explained the Yoni Piijd that is meant for invoking and |
worshipping the Sakti. Nagabhatta achieved the tantrik powers and wanted to
read the mind of Candrika, as he wanted to perform ‘Yoni Pija’ keeping
Candrika as Sakti. So, he tried to enter the mind of Candrika through meditation,
but failed. Here we can see the power of Yoga clearly explained by the author as

follows:

2% uq Risamr qaoine R TEdE: BRGW SR | A S A a7
ARy e TreE ST Sl o B? SR S sumgpE! vig Py
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A | (Sarthah, p. 110)

(I remembered the words of my guru that it took great resolution to

become a tantrik, and a firm belief in one’s invincibility. The challenging spirit
was the vital force of the universe. I decided to find out where she was and to
find out whether she still had any of the old affection for me. I sat on the stone
slab and through vigorous meditation tried to enter her mind. But I just could not
find her mind. I discovered her but she had enclosed her mind in a sort of
impregnable mental fortress. My efforts were akin that of a little squirrel
battering its head against a wall. After a long time I came out of my meditation,
my inner being exhausted. I had never experienced such weariness after entering
other people’s minds. Was she engaged in meditation right now? It was difficult
to enter the minds of those who meditated. I remembered my guru saying that it
was impossible to enter some minds.) (The Caravan ‘Sartha’ of S. Ramaswamy,
p- 99) '
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After a long time when he failed in reading Candrika’s mind, he came to
know that reading the minds of Yogis is not so easy so he left reading the mind of
Candrika. The author here showed the Yogic power, which was superior to
Tantra. Nagabhatta performed ‘ Yoni Pﬂjd’ keeping Candrika as Sakti. The author
described it as follows:
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(Having lived in the forests and being used to wandering about at night for

two years, I was able to see things as clearly as wild animals did even in pitch
darkness.] made Sakti sit on the stone slab. I brought some water and ground the
sandalwood into a smooth paste. I put the bhang powder in an earthen vessel and -
liquefied it. I tied it in a cloth and placed the turmeric and vermilion separately.
With dry wood and flint stones, I produced fire and lit two oil lamps with cotton
wicks. I wrote a mandala with the turmeric and vermilion and asked Candrikd to
take off her clothes and wear the ones that I had brought; these had been dipped
in turmeric and vermilion solutions and dried. She obeyed. I made her sit in the
centre of the mandala and made her drink half of a potion called vijaya prepared
from bhang. After drinking the remaining portion, I uttered the sacred mantras on
the efficacy of yoni worship, chanted the sacred time-honoured stanzas. In the
three corners of the female organ are situated Brahma, Visnu and Maheswara, the
deities in charge of creation, preservation and dissolution. After pronouncing the
‘shlokas which said that Kalika was situated at the side, Tripurasundari at the top,
Bhuvaneswari at the centre, Bhairavi at the root and Chinnamasta in the
circumference, I took off Sakti’s clothes, smeared vermilion on her forehead and
smeared her breasts and pubic hair with the sandal paste. As I knew that Sakti
was Candrika who was well versed in the path of yoga, I explained that in the
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ritual we were about to perform, pubic hair was symbolic of the sacred dried
grass used by Vedic scholars in worship and penetrated her. Considering the
stone slab as a soft bed, she assumed the position I indicated. I, who had mastered
yoga for many years and was trained in various aspects of asana and dhyana,
engaged her in union all night. (The Caravan ‘Sartha’ of S. Ramaswamy, pp.
105-106) ‘

The author explained the Yoni Pijja so lively, that one can understand why
the path is disrespectful and known as left path. This path is totally opposite to
the Yoga, which is the path of strict celibacy. Here we can see the deep
knowledge and capacity of the writer.

\&t draRrenf Fosagem | qas gk
T I AU TR AT T TS a9 | qUSH (oige Y o 7 wivad
FITBRT AN THisfd | @ (Sarthah, p. 119)

(‘T will teach you a mandala. No matter where you are, in whatever house.
If you draw that design and worship it, no one will be able to transgress it and
come in.”) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 107)

Here the author again tried to explain the in-human practice of Tantra and
its ill effects on the society, so practically that each one should accept and follow
it.

VL.V DESCRIPTIONS

In the novel of Sartha, S. L. Bhyrappa described the physical journey across
India as well as the spiritual inward journey of 8" century Vedic scholar. In the
novel, the author showed the full ability of description, historical description,
description of Caitya, description “of Nalanda University of 8" century,
description of Candrika, and knowledge of music. This power of description

made the novel readable, interesting, beautiful and real.

VIL.V.IMYTHOLOGICAL DESCRIPTION
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The author described many mythological places like Gaya i.e. Visnupada where
people perform sacred rites for there dead parents which is a sacred duty. Even
the author described the Mathura as follows:

SYIFCRINT AT i2g OF SIFTTs. Suiastg sf argresteramra R
e, e | R G- avied - ARl qERRT o -
ST~ AR ST SR o SR SuR SURIYE S et
o | St O R g aEee Rig) o e A T A g o A,
IIUAEE ged] YUl Yergwll [ydre e fEer qor @ an gdl | gy,
HATTe el a7 H1Y3 38 LI AN e ANEMR BHIgedd I Sgeedl Madd?
B 3 SRS eI gatd | Faf A s gt | SRR R g
SRR FUeT YU JRETER gerTas e~ frefr | om frameaeger
ST, o T4ds Mg Haid | (Sarthah, p. 83)

(It was a large stone platform where holy people and pilgrims from the

land and beyond seated themselves. From the south, people from neighbouring
regions. From the east, sadhus from Pala, Gouda, Utkala, and Magadha sat in
" meditation. Was’t this the place where Vasudeva carried the just-born child
Krsna across the river which parted though it was in flood during the rainy
season? No sadhu who came to the Vraj province failed to visit this hallowed
spot. Some people came to this place to meditate, sometimes the whole night.
Particularly as it was Janmashtami — the day of Lord Krsna’s birth — there as well
as near t_he birthplace, the sound of ' gongs, bells, conches and bhgjans, and the
loud chanting of the Bhagavad Gita, filled the air and created an atmosphere of
spiritual fervour. Several sadhus lost themselves in meditation under the
expansive peepul tree.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 76-77)

Here the author described the mythological importance of Mathura , the
birth place of Krsna which is the place of pilgrims. It was the place where

Vasudeva carried the just born Krsna across the river which was parted and made
the way to carry Krsna to Gokul. The devotees visit that place even today.

VLV.II HISTORICAL DESCRIPTION
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Sartha is a historical novel as the cultural, political and social situations of the g™
century are reconstructed accurately throughout the novel. The novel has become
the mirror reflecting the contemporary society of that time as the author choose
the right period when the Vedic, Jaina and Buddhist streams had almost
completed their interactions and advent of Islam with its devasting effect had just
begun.

~ Jayasimha the king’s representative received information from
Kanyakubja. Here the author nicely sketched the situation through the mind
reading of Jayasimha as follows:

\ Safies wragETd AeY Twad, | BrageTRreRIdes  RFEem,
S IEAEERHIRC UL S IGIE SRR Lotk PR G L R R 1 s i ol o i T
FRORR | 3 AASRAAETOT 9o | ISR UiaHRe  Aleraer T
g T A ORI e @I, B e
WY TR g W99 R aad | Tad STeEl ST Sy RS
D (U K A L A B e e 1 2 QGG R A e it e 1 G 2 MO B G e o | R
ARENIRSTEEs O s 38 SreFan | 3EMM T wresn afg 1 M,
e UREIR 3 39 T B oredms e orafire | wesi @l Rigadn
31 TETEs | ERATET STEhdT BaTloTs WIS TemE, SR Igd ¥
Ul | el Rrgesr Saerehes gellgd i FdEs S e g
TR Ml OF *@Hl agues At Faga ?FSH@‘EI e geq o
ety e e e = faa o g g e @ qRem o
o9 EHe | T G F Sfferd, T TF o et | Tad 39 e i Tegee
e R weaRmromEr Raen @ @) Tag 39 mieeien JRans
SOOI @ TIRI ey TooERev 9 9 arg, Hliseust Tsgehevs HTarey
ST T AW gsaRadE WRe wafiEg i | g @ sRoiihd gag
AT R Tty | o 48 ] BragetaaTR g ISTaries
RT3 | (Sarthah, p. 90)
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(Jayasirhha had received information from Kanyakubja. The Gurjara
Pratiharas were engaged in efforts to drive out the Arab Muslim invaders who
had occupied the Sind region. Taking adVantage of the fact that the army had
been sent to the north-western region, the Rashtrakutas of the south were
planning to invade the Gurjara. The Muslim plan was to occupy the western
Indian ports, establish contact with lands like Rome, control the entire trade in
the western countries and gradually establish their empire and religion in India.
Without realizing this or perhaps in spite of knowing this, just at the time when
the Gurjaras were sending their armies to drive the Arab invaders out, the
Rashtrakutas were planning to annexe some Gurjara territory. If the independent
territories like Mahismati and Taravati were not warned and if the Muslims were
not driven out our culture and religion would not survive in Bharata Khanda. The
Muslims had already rooted themselves even in Ceylon, under the leadership of
Mohammed Iba’n Khasim, the son-in-law of Hajaz of Iraq. They had captured
the port of Debal in Sind province, and put the local inhabitations to the sword
continuously for three days, established a four thousand strong army there and
built a big prayer hall to house their religion. Butchering women, children, the
old and the young, those captured and those who had surrendered, was their code
of war. Only those who converted to their religion, were spared. Knowing all
this, the Rashtrakutas were thinking of extending their kingdom in the north.
Jayasirhha had been given the job of explaining this situation to the kings of
Mahismati and Taravati and help to protect our faith — at least prevent them from
helping the Rashtrakutas. Jayasirhha was getting ready to travel southwards with
chariots and cavalry. A representative of the king from Kanyakubja had come
with orders to join him.) (The Caravan ‘Sdrtha’ of S. Ramaswamy, p. 83)

The author described the historical situation of the 8" century, through
mind reading. The hero of the novel after getting the power of Yoga, entered the
mind of Jayasiritha who was the minister of Gurjara Pratihars. Here the author
sketched the beautiful picture of the 8™ century India, authentically.

VLV.III GEOGRAPHICAL DESCRIPTION

In Sartha, we find some geographical descriptions also, as quoted here:
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TugeIde A AT AR aff grees s T Al | e g T
WA A AR TS R ReRua gU viww, aff wefigr gew SR
SEATTIE: e | TR TEEEY WEee Ads T SNE o g A Ty
YT | (Sarthah, p. 111)

(If I followed the river Gandaki it was a journey of twelve days. People
who had travelled in that area said that after the Gandaki joined the river Ganga,
one would reach Pataliputra if one proceeded further. There were big boats on the
landing platform of Chakra. If one had the money one could sail.) (The Caravan
“Sartha’ of S. Ramaswamy, pp. 100-101) '

Here we can see the author’s ability of explaining the historical as well as
geographical points very deep and authentically the surroundings and explained
it. Many learned man, kings, rich people and scholars who encouraged music,
drama, literature and art, praised Candrika as a singer. These music lovers were
captivated more by her beauty than by her singing. The author explaiﬁed the

characteristics and status of an artist as follows:

33 TG ST ieehiH Sradt ol | 7o faers 3, e g 3 =
HIART | AMEIRTEET Afie: ags 7Y A, T e SRR 3 g=id ST |
(Sarthah, p. 155)

(An actor is called a womanizer, and an actress, a prostitute. People were

right in regarding artists as lacking moral fibre.) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 134)

Thus, the actors do not have any honourable position in our society. The
description of the historical situation of the 8™ century is well placed by the
author. the Rashtrkutas ruling in south are planning to annexure some Gujarat
territory. They have even allowed the Arabs to build sea ports in the region of
western Ghatas. If the Muslims were not driven out of our nation, culture and
religion would not survive in Bharat khanda. Even the trade with the western
country was entirely in their control. Sarth traders were desperate and simply .
they wanted to throw their goods into the river Yamuna. This whole historical

situation of the 8™ century was explained very nicely as follows by the writer.
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TSl EEYRE @@ RAOgUessied=rT  oifd | 9iaagEdn
TBRFARFT HIH TSNy STTRIH, SRESS e o | AR &
e 3 ANH ORER TR eI, I o o et |
g, 3 geaiaireRairnty weRmanfr g it | aed T
ygETe, oY gesf< | O Rieaed ofY oA woq@r Skl e g
qGEI Taahds adiid SHM uRafiarar gai | aivaneds g8 Regmmf
WEAGUSE IO qUicT 378 SREqReTad | Ud 9 STEs T &% g7 e
TIRHSTRAART U SR IR | 3RT | (Sarthah, p. 275)

(The prosperity Qf their own kingdom has become more important to the
Rashtrakutas than the safety of the entire land. They have allowed the Arabs to

build sea ports in the region of the Western Ghats where, under the pretence of
protecting their ports, the Arabs have stationed armies of trained soldiers. The
Arabs have also built prayer halls with large domes. The Rashtrakutas help them
in this also. In Sri Lanka too the Arabs have gained a foothold. Now they are all
over the north-west. They are gradually occupying region afier region and
converting the local population to their religion. Our trade with the western
countries is entirely in their control now. How can our commerce flourish? Only
the Gurjara Pratiharas can save us. (The Caravan ‘Sartha’ of S. Ramaswamy, p.
240)

This type of exact and accurate reconstruction of the 8™ century India is
seen throughout the novel. In the following Quotation, we can see the author’s

ability of description.

o

gEthl U TSt SIgEgIen | Nl UsEr &9 T | A ST
el A | T TEEREROT Wl | 3t S qatsreE
argy gRerdr ao e | ST Wags |, ARMER adg el AR 98y "I
Bragens | frarniy geailtd s S IgRIed qatad o alge, 9t 3 |
AFEN e, SRgE AW R e SgmaRd oo g gurRr |
ST~ IO Tehon o Yieri SIdiEdl | (Sarthah, p. 27)
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(I remembered the horses, two in a row at the beginning of the Sartha.
Behind them ten elephants. Behind them two hundred carts. At the back, :soldiers.
on horseback with drawn swords and javelins. It seemed that from here upto
Takshashila, Sartha routes were safe. There were proper bridges across rivulets
and big boats to cross the rivers. For most of the way there were shade-giving
trees and in the guest houses was an exhaustible store of water, enough for a
thousand head of cattle. Until Shakala Pattana, no fear of attacks from thieves
and robbers. (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 28-29)

Thus, the author beautifully described the Sartha as a miniature Bharat-
Khand.

VLV.IV DESCRIPTION OF NALANDA UNIVERSITY
The writer S.L. Bhyrappa, himself actually stayed in Nalanda to recreate the
glory of that ancient University. So, he depicted the Buddhist background with

stunning authenticity.

The hero of the novel Nagabhatta became a student at Nalanda without
converting to Buddhism. Gupta Kings were Vadiks who were the chief patrons of
Nilanda. Even the Gujara Pratiharas had given money and several villages to
Nalanda. More than the Buddhists themselves, it was the non Buddhist who
donated liberally there by showing their tolerance of another religion.

Buddhists as well as non Buddhists scholars from all over the land came to
study here. All students could study Buddhist texts also. Most experienced
teachers were assigned for the students who study the Buddhist texts out of
curiosity. There were many experienced students in many fields like meter,
astronomy, astrology and allied arts in addition to total mastery of various
systems of philosophy like Tarka, Mimamsa, Sankhya and Yoga. These Judged
Buddhism in the light of the1r own discipline.

The atmosphere of the university was always saturated with Buddhism of
the Mahayana variety. The atmosphere was intellectually stimulating as the study
of other disciplines was allowed. The lectures and debates were always going in

one or another lecture hall. There were three big enclosures and for training and
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three hundred lecture halls. Every day all the halls bustled with activity. There
were in all nine thousand students and a thousand teachers. Only the

administration knew what lecture was going on in which room and building.

The writer sketched a live picture of the university building as its glory
with stunning authenticity as follows:

AT we aqyfaf | TheRa vae oy urs I YeTeHE, | Ael
farome e | T gus | TEERs |, TR, TelTeeie: , 3 9RiEMT Famn
TR FICER TRAFRA, U | 9T GYeqas A TS 3 | et
Taditiers g | T TR EaAeEs Sfilaens T wiftms |
TR @ ST AR | T drEge WA T gy | Taaes JaT
T I BT FERER | mqﬂaﬁrmﬁﬁmmwﬁmaag@u—w
Tfcie ey BRM o [egld o7 | SR sk gadues , ISR areds
¢ URgeT o TETaRPeTER SR ot | R geer aepe s
HrATRIE T @ | e - I~ JarEqer TR giegi HiT JaT grEd |
SR A 2R | IgY ERY IR ERUTR | T weilderas | e
gasi & fober Myl | oReITAURERHRIIGE, STy T e e
il fernieie e srerearaieerem aRe, ghaefn | oiid aft e sy
39l FESEY qUed T Yaske SR OIS &9 E19d Wael refds gatenl |
FatTSers FAarEETe e | (Sarthah, pp. 174-175)

(Each building had four storeys and about three hundred rooms. There was

a huge courtyard with a well in the middle. The library was located in a complex
of three huge buildings called Ratnasagara, Ratnadadhi and Ratnaganjaka. The
entire complex was called Ratnaganja. Ratnadadhi was a nine-storey building.
The most important works like Pragnaparamita Sutra and Guhyasamaja were
preserved in it. The height of the building matched the importance of the times! I
had never seen a building so tall. And, how many chaityas and sangharamas were
there at Nalanda! Students like me who were given free food were assigned the
task of making copies of important texts in the library.. With a metal writing-nail
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in the right hand and a palm-leaf in the left, I copied Pragnaparamita. The
teachers admired my flawless handwriting. The task of making copies went on
constantly; it was done in a spirit of duty or service or for remuneration.

On a white marble slab at the main entrance were inscribed the names of
the great scholars who had studied there and brought fame to the University.
Each of the four doors was under the authority of a great scholar, who decided on
the admissions. Many students came from hundreds of miles away and failed to
get admission. Admissions were given only after the students were examined for
their languages skills, familiarity with basic technical texts like Ashiadhyayi,
level of intelligence, and also their conduct and behaviour. On an average only
two out of ten were lucky to be admitted. The others returned disappointed. (The
Caravan ‘Sartha’ of S. Ramaswamy, pp. 149-150)

As, in Vedic pathasalas, in the Nalanda University too they offered
worship both in morning and in evening. But, there was image worship here
every morning students after having bath perfbrmed ritual worship of an idol of

the Buddha which was there in their respective rooms.

IR, UF SURaf oFwae, | ded a9 | STERAFTSAA aife
9T STATIAYEYHT BRI (IS T @ aad | (Sarthah, pp. 174-175)

(The greatest truth is that which is eternal, unchanging — that is vajra, the

characteristic of the sunya, according to Nagarjuna, and vignapti according to
Acharya Vasubandhu.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 155)

Nagabhatta got admission in the Nalanda University as a student and
wanted to enjoy the sweetness of Buddhist Philosophy. But, there he was snarled
with logical tangles and arguments, which are explained in the following
quotation.

b STeITMAEEN STOVaEs, URuMae:,  (dadanes, AR,
FEHATRIGRUM, SUCHaRTU, MR, s, gepridaies, SEhRaes Sl
rsraar T TSGARE R BT odhdaiedr wald B S1a g e
o e ot graaior aer i @i Awgs quitial w1 erEe
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Tl Gl F He e foere gfa wee e aer oregmRiawy Fdes sy
ST | | |

I Aentae drmer Areatie g dessE aagy areng R
Y s IUHER S aord FeorarT SRt 471 | T WU 7Uey 9 @ngd 0d
| Leraren guiiya @ Rfeans | (Sarthah, p. 188)

(My strict academic training and learning was with all the minute,

technical, and sophisticated categorizations regarding the relationship between
cause and effect and with speculations about the origin of the universe indicated
in words like darambhavada, parinamavada, vivartavada, samavayikarana,
asamavc"zyikai;ana, nimittakdrana, upddanakarana, vyapti, satkaryavada and
asatkaryavada. As a result, the simple story of the prince sometimes lost a bit of
its beauty and value. A simple fact like ‘desire is the root cause of sorrow’ was
torn to shreds in the battle of complex grammatical, rhetorical, and metaphysical
~arguments. Sometimes I felt that serious academic study was a way of destroying
the lovely little stories that illustrate great philosophical truths.

The path of the Buddha had been subdivided into Vaibhdsika, Sautrantika,
Yogacara and Madhyamika; these had been further subdivided into Vajrayana
and Sahajayédna and they were now ﬁghting one another. They also, took on the
local colour of the countries to which they travelled. (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 162) |

Here we can see the deep knowledge of author about Buddhist Philosophy.
Nagabhatta who was born in an orthodox Brahmin family and educated in a
pathasala, knew everthing about Gayd which is a holy place. He wanted to
perform Srdddha of his parents and so he went to Visnupada. But, he could not
perform Sraddha as his mind was thinking about Lord Buddha and preachings.
His mentel condition is explained lively by the writer as follows: |

T I Afeioaraad | SarAr gicer o SwEkd, gal asafa | gees
ST STEIOTET SaTaraT Taes A | quiy STEvTE Sard SOeRy J9di
7 Zfr T AT AEMT QA Uehdl § STYEd | | TF FaEiT a&y e
S AEN Y 37 il | gEg Reret ader e of A sE | a5
S gt Siias ST @it | 991 9 &9 3 F9-gs 7 B IRE BT B ?
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ST 9Tgacts, s, Sl 7 ST, FAN SiEs Yaeie, JHa, HR,
JEes 9 WAk sl A fava aree e adv el A, o @
HISUE? AR T aIgel T Garsd HHebuss | HaM HHHUSH Seaey
3i T G AR (Sarthah, p. 195)

(An object is like a flame. The flame that is born dies instantly. It is not
related to the earlier flame or to the succeeding one as it gets born and dies every
minute. But it looks like a single flame because of its unceasing continuity. So
too do objects and substances. How true the Buddha’s doctrine was! As I
watched that flame, I realized that all objects are transient and so is life. That
being the case, who is really related to whom? Who should perform the rites to
whom? The ritual of performing obsequies to the dead is based on the belief that
the Self is constant, eternal; the end of the body is not the end of the Self, and the
soul resides in a transformed, metamorphosed state in other worlds like the
Pretaloka, the World of shadows, Yamaloka, the world of the dead, at the feet of
Lord Visnu, or in Brahmaloka. 1f everything was transient, what was the
significance of this ritual? Was it in order to perpetuate the emotional bond with
one’s parents that all these observances had stared? Did not the Buddha say that

all action must be given up?) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 167-
168)

Nagabhatta had lost. faith in the Vedic tradition as a result of logical
resoning ‘
and influence of Buddhism. His belif in eternal had been shaken. Here the writer
picturised the mental condition of a common person lively. In Nalanda
University, many students came from hundreds of miles away and failed to get
admission. Admissions were given only after the students were examined for
their language skills, familiarity with basic technical texts like Astadhyayi, level
of intelligence and also their conduct and behavior. The author explained about

the arrival of the students even from different countries as follows:

H-FAUET-Praeuie s el STes § Wed av Fa 9 ae
TEAIC] U 3BT SIFTessi= | WA 6ye werdivsds 3BT s fohel | 99
HIYec LA 3T M SHE &oad dhrad ale quiKian] (o | =gt
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23 SehtRYd, SMAMARSAR Julg | qarer daveaieam a2
bt | wrerafvecrs @Aty yemiT sl gumreE: e aed s
Reet | el  glwegt, o, SUTE, A1 SRRl TmdERREaER | -
Afases - fiRafese srmaer aul qoi g anfeg gl s o
ST, SAFTHSAT = | 3T AT JEA T, a7l ool uRrefrea s vl
Qi | (Sarthah, pp. 174-175)

(Students from China, Korea, Thailand and other countries came here only
after obtaining all the knowledge available in their own countries. The great
scholar Fa Hien had come here. Later, another scholar named Hieu-en-Tsang
came here and won a debate against a famous scholar called Lokayata Charvaka
of the materialist school of thought. I was told that Emperor Sri Harsha requested
- Pundit Sheelabhadra of Nalanda to send four eminent scholars to defeat the
Himayana school of scholars at Utkala. Sheelabhadra sent Pundits Sagaramati,
Pragnarashmi, Simharashimi and Huien-en-Tsang. Besides, there were others like
It-sing, Thanmi, Huein-en-chew, Tahi — it is difficult to remember all those
names. Many others continued to come. They learnt the important texts and
returned after making manuscript copies of them.) (The Caravan ‘Sartha’ of S.
Ramaswamy, p. 150) '

Here we can see the deep knowledge of Buddhists philosophy. The author
sketched thus the Buddhism, which was flourished in the 8th century, very really
and sensibly. Nagabhatta the hero of the novel heard the name of the God
Manibhadra Yaksa being used by the leaders and workers of the Sartha from the
very beginning. Some of the guards would unfailingly invoke the power “Namo
Manibhadraya,” just before they went to sleep, as soon as they got up in the
morning and before starting their journey. So he asked about the origin of the
God Manibhadra Yaksa to the chief of the director of Sartha BudhaSresti. Then

he said as follows:

AT GaeETaT AT | FEAner oy SR srnafy |
fafteTuss dacw aifid dgare aF gaTig A ;e | AR, B
e AT il Tesdl qai Fganes Ta dHets 3 aiiiee Yeaiepa |
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eIl ST FGeom Oa e | ud Re armaraf, @iemm Sar game ar
& TRT? (Sarthah, p. 17)

(‘Punditji, you are learned in the scriptures. Is there a god who exclusively
protects travellers? Please give it a thought and tell me.” Yaksas and Yakshinis.
But I could not remember any specific protector of Sarthas. After travelling a
little further, looking at the row of horses in the front and waiting for my reply,
he said, ‘Please do not think that a Sartha means only trading on land. Trading on
the high seas is also a part of it. The trade between various landmasses on the
oceans are carried on through ships. The merchants have found that sailing on
water is easier than travelling on land through various hills and forests, rivers and
deserts. Your sacred texts have forbidden sea travel itself. That being the case,
how could there be a god or goddess meant to protect sea-faring merchants?’)
(The Caravan ‘Sartha’ of S. Ramaswamy, p. 17)

He replied that the Manibhadra Yaksa was a God of Buddhist origin who
exclusively protects the travelers and even he questioned Nédgabhatta that was
there any god, who exclusively protects the travelers in the verdict religion. He
even argued that in Gautamasiitra a travel Brahmin was forbidden sea travel and

this did not apply to the other castes.

The author described the character of Lord Krsna that is totally opposite to
that of Lord Buddha. Lord Krsna is a Yogi who taught the common person,
became successful in his life by performing action without the expectation of

results.

HUT el dNEE IR T A A R Alihdhd IHd=
g METe FrTw eI epmeTr @ gl Readiem i @i
St T @ | §EE § UF U WG oA A | (Sarthah, p. 284)

(What a repository was Krsna, who contained within him so many
complex, diverse attitudes like bravery, courage, planning, sacrifice,
renunciation, love and eroticism, worldly wisdom and other worldliness pravritti
(an attitude of external extroversion), nivritti (the opposite attitude, the

introverted tendency of withdrawal), disinterestedness, indulgence in action,

performing action without the expectation of results, and other traits. However,
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the Buddha had a one-track mind — recommending disinterestedness in worldly
affairs.) (The Caravan ‘Sartha’ of S. Ramaswamy, pp. 247-248)

Here the author compared the character of Lord Krsna with Lord Buddha
very cleverly. Jaysimha told Nagabhatta as the administration was in the hands of
Arabs, where the majority of people were still Vedic persuasion. Arabs plan to
convert all the common people to their religion gradually. The men lost their
sense of purpose and women stay indoors, afraid to come out. So, the drama
troop should perform the Krsna’s story and impart the message of Lord Krsna, so
that men and women cast aside their importance. The drama troops performed
drama in Miilasthana, one morning several hundred bearded Arabs soldiers had
captured the sun temple of Miilasthana. Nagabhatta along with two other young
men walked through various streets with the costumes of Lord Krsna and advised
the people to rise in revolt and said that it is the Lord Krsna’s message, so

Candrika & Carumati were arrested.

oo 318 T8 orTesH, | afvediy SiETT S| SR ST T
A ST, | HO Ll 4T et drea gl T-SIraraur, S Steera |

JMeRe el T S | SRR, SNgdad 3TN O e, STArEdTd |
PUGEERC| Megdy IeaHTed WY TRYSEts gus| R d
RTESHMT 3T WawReT™, Sfudd /T ER 9 omgad | ofY g omgeusd 3R
UM MU | THH B&T s Y S| TERRR I5asHle JaHH, 3T
yfaeer | gagR oMU ST, STaTdl A1 AT BUSTRH, ST | 3T AfGehrIR
FHUS TEIAUEIGAT ST AT, ST | S0 &Y IR, STJeu, | 3R A1
>3ﬁ%ﬁq&dw3§ﬁfqlqd\ FrEfys S Ao QN UF Mee S gy ST
Arawe | afd e af . sfa SrmRigie orde Juer R i wars
39 AT W | ST T A AT TE T aEgdi ST STeT, B
fefer e sk a1 79 O | SE@R T EUIIEEReE o8 gar i
T A1 YRIIRIRd BRI frdawas 3 war st | afssl aretd 9 o e
gt g wam g S| (Sarthah, p. 290)

(“After midnight I went home. Candrika was also excited. While we were

eating I explained what had happened at the meeting. I also told her the message I
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had spread in street after street dressed as Krsnpa. Neither of us could sleep. We
were thinking about the ignorance that had enveloped our people. In the early
hours in the morning, when sleep really takes over, I heard the sound of the
horse-hooves near our house. My instinct told me>that these were soldiers, Arab
soldiers. They did not tap on the door; they just broke it open. One of them had a
lamp in his hand. Five soldiers armed with swords rushed in. Without giving me
a chance to even open my mouth two of them caught hold of my throat. Another
one held Candrika with his right arm and lifted her. Two others caught hold of
Carumati. Even before we realized that we had been arrested the three of us were
put on horseback and kidnapped. They held up their swords as a warning for us
not to scream. Since our eyes and faces had been bound with cloth I could not
guess in what direction we were being taken. After a long time when the cloth
around my eyes and the rope around my legs were taken off I realized that I had
been confined in a dark dungeon where no light could reach. I had no idea where
they had taken Candrika and Carumati) (The Caravan ‘Sartha’ of 8.
Ramaswamy, pp. 252-253)

Here we can see the capacity of the author, who relates the situations and
waves the story nicely. In the following quotation, we can see the descriptions of
horrible torture given to Nagabhatta when they captured him and made him talk
about thye secrets of plan. | (

TESl dad T T ST T U 7, o g G S S SEY
QA B <8 S WIS G | 9EARE Ud TR At safdwd JaRRgh
Tg Td ST 3 garEar o Foata g | e e @ B e e g
SR (A HEeA, U9 PRl sia ©ee Far s@ad | (Sarthah, p. 292)

(They wouldn’t kill me easily. They would have guessed by now why not
“only I, but the entire drama troupe had come here. They would condemn us as
saboteurs trying to instigate revolt from within to surround their army. I saw

clearly that they would subject me to all sorts of torture to make me talk about the
secrets of the plan.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 254)
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Nagabhatta faced the terrible torture but didn’t tell anything about their
plan. Nagabhatta think of Candrika and Carumati as Arabs arrested them also. He
love Candrika very much and even Carumati as his mother.

TG S AT 39 YTl A B FidE SR S
STcEehs ST | qargsi Rl dig wens aftns AR s A gl @l die
wwimmﬁaw%mw&rmlmgaﬂmgﬁrﬁaﬁg
qISsT ST | ErEEde e o A SIUgR ofYd | dISaEYENa TR
3Mepcts ITITaen | FEM hiems AT e , Iy 99 geeom | af &
Aawas ? T awms ey ? A SR fwg T gdi gae i gmom?
gir fam | @ Ty o 7 AiTaa? arefgr e o At o, dar
IR e S qar R | qen 9 A i i oy e, oTvad |
T QA8 ST S | (Sarthah, p. 293, 295)

(Candrika would have also been chained and thrown into a mosquito-
infested cell. I felt that she did not have the strength to bear such pain. I began to
worry about Carumati also. Though she was past fifty, she was attractive. Though
her hair was beginning to turn grey, her face was still beautiful. Where had they
taken her? What had they done to her? Where was any guarantee that they would
not rape her? These thoughts assailed me. How many times had she given me
food! I realized clearly now that I thought of her as a mother. Again my eyes
filled with tears.) (The Caravan ‘Sartha’ of S. Ramaswamy, p. 255, 257)

The author sketched the mind of a comman Indian who thinks about all as
his own family members. Here Nagabhatta worried about Candrika and Carumati
who could not bear such terrible pain. When Candrikd was in prison, Nawab’s
people took her to the palace. She submits to the Nawab to save the life of her
lover Nagabhatta. The Nawab even forces her to become his concubine. When
she came to know that she was pregnant, she even tried for miscarriage. In
between, she tried to meditate and get concentration while meditating on her
Guru that gave a message to her. The next full moon day he was to leave his
body so he wanted Candrika to meet in Guha Mandapa. So both of them day and
night walked towards Guha Mandapa and reached late but Guru had postponed



the depauture from his body as she was not arrived. She took his ‘Darsana’ and
then he departed.

Writer S.L.B. described the funeral ceremony of the Guruji as follows:

o @ Ry T TaER | G A R B gEiar | R
TG e AL AT el afes R e ghi o sEear | s
Freaiee | M 913 919 SRV SFIROT | STeRY W | e 3
3fr aefa oy aafy e Senfiaasar| 993 99 UE | SFT9s YRS | o P
AT ST W | qTer gards MEer o | Rt 6 JenEe e gt RIR
By eI e | g @ TEl, Aud GaHaRuE e
T, AN A R ST GSeliegdn JERUSIT Sarear FEvad | T
e, F dEM T g EIeEi @us | srenveig Ruds Y Saferg omtes |
ferarns afadr sy Raar afesr 7 IRf =11 g =Rka wlg gty =)
E I DIE R HICHE MR RN @GR Bl R I R R AR | Rt ATy = | (Sarthah,

p- 332)
(I walked briskly. Firewood had been arranged outside the grove. I

understood that this was to prevent the fire from reaching the leaves and
scorching them. I came back. The young ascetic held out his hands. I held out
mine in a clasp. As soon as he uttered the sacred syllable ‘Om’, we lifted the
body. It was heavy as, after all, it was a corpse. I was panting. His breath was
under control. We placed the bbdy in the same padmasana and arranged the
firewood all around it. He went into the cave, brought out the light, covering it so
that it would not get extinguished in the wind and set fire to the pile of dry leaves
which had been gathered at the foot of the pyre. There was no chanting of sacred
mantras, no touch of the rituals connected with karmakanda — the path of action.
The body which was erect like a piece of wood started to burn. Candrika who
was standing close to the pyre did not weep, but was struggling to control and
suppress it. The young ascetic was arranging the firewood to facilitate the
burning without the slightest sorrow.) (The Caravan ‘Sartha’ of S. Ramaswamy,
p. 287)
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After this, all of them took bath as he was ‘Sannydst not any type of rights
and rituals were conducted by anyone. Further, we can see the author’s
knowledge of music from the following quotations.

YR Ui o Arer offtre Sufoeer amad | oraRe s ume
By qedr gy auidtes UEHREET gFdaded daid o | e
SETRETERAIRY Ry Sy T e e ok dg aRd v
SrTforsTeT wrEs Stely W (Sarthah, p. 157)

(On the opposite platform about thirty boys were sitting in padmasana in

three concentric circles and chanting the Samaveda, the third Veda with its great
musical component. I was absorbed by the perfect musical harmony of the
chanting and the rise and fall of the incantation technically called Udatta,
Anudatta and Svarita. Evident in their chanting was a feeling that transcended the

mere literary meaning.) (The Caravan ‘Sartha’ of 8. Ramaswamy, p. 137)

By this, we can understand that the author has a deep knowledge of music

too.

VLVI STYLE OF TRANSLATION

The Translation of ‘Sartha’ is lucid, beautiful and easy, without much difficult
compounds. Even an ordinary man can also read. Dr. H. V. Nagaraja Rao
retained the rhythm and other beauties of form and other essential parts of prose
and even the beautiful natural things are retained their originality even after
translation.

Dr. H. V. Nagaraja Rao has enriched the field of Modern Sansakrit l
Literature by translating the novel ‘Sartha’ of S. L. B.. He has set example.
Inspired by him Janardhan Hegade has translated ‘Dharmashree’ and Dr. H. R.
Vishwas has translated ‘Avarana’, so that the lovers of Sanskrit language are
highly beneficial. This work is first of its kind to the best of my knowledge .
Nobody has attended this kind. I attended for the first time because this area of

research will develop further and will emerge into a new field .
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‘The form of translation is Bh&vdnuvdda.conveying the plot easily. It is
made in such a way that even the beginners of Sanskrit language can understand
the theme easily. It is Gadyanuvada of a novel named Sartha iﬁto Sanskrit.
Hence, we can say that the translation made by Dr. H. V. Nagaraja Rao is
successful.

The translation into Sanskrit of this work is useful in introducing to the
scholars all over the world the wisdom and enshrined into the Kannada literature.
The translation is free from all omissions and commissions and true to the

original thought. The language of thé Sanskrit version is fluent and free.

Hence, Dr. H. V. Nagaraja Rao has made a valuable contribution to the
field of translation as he has published most of the translated works in Sanskrit

and Kannada.

The translated work of Sartha in Sanskrit is so beautiful and lucid, that the
idioms and phrases are used comfortably and justifiable. The translaot has played
closey into the author’s workshop and worked very efficiently and faithfully. It is
a good example of translator’s personal adventure as a voyage of self-discovery,
the age old controversy about the faithfulness of the original which fell into a
proper perspective. Hence, the original author S. L. B. himself exclaimed as, “the

translated work is more efeective and beautiful than the original.”

VLVII PLOT OF SARTHA

The main plot of Sartha was taken from the 8" century as it is the changing
period from one stage of our history to another. The author himself said in the
author’s note of Sartha, which is translated into English by Professor S.
Ramaswamy that “I set out....... story”. In ancient India, a trading caravan
literary means Sartha consisting of elephants, horses and hundreds of bullock
carts would travel to distant places in order to trade there. Sartha is a remarkable
novel which works on two different levels simultaneously. It is the journey of the
hero of novel of Sartha which is physical as well as spiritual across the country.
Nagabhatta is a scholar of 8" century born in a vedic family. Nagabhatta has been
deputed to study the secrets of caravans in order to start a Sartha of their
kingdom, by the king Amaruka. Nagabhatta leaves home in order to learn the
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secrets of Sartha. He even learnt the secrets of Sarthas of another region as he
has to leave in Mathura for a long time. Mathurd was a big commercial centre
where all the great roads were connecting. So, he learnt a lot by the Sartha of
different directions which he met there. In his journey, he meets several types of
people, becomes a witness and come under the influence of dozens of religious,
social and cultural modes, usual people and experiences are depicted at |
historically changing time in the panorama of India. The author has a deep and
extensive knowledge of history and even the research of Nalanda was conducted.
So, the author created a beautiful sketch of Nalanda as well as Buddhism so
lively. India is constantly facing conflicts of religious beliefs, which is explained
by S.L.B. in his creative imaginary style. Here the author has gone back
chronologically to a past time to recreate the atmosphere of a bygone age,
actually the 8" century with an authenticity that is his hall-mark. Nagabhatta
come to know that king Amaruka betrayed him and even his wife Salini betrayed
him through the yogic power which Nagabhatta has attained through a stage of
meditation. Thus, the hard truth is revealed to him. The main motive in sending
Nagabhatta away is to get his beautiful wife Salini. When he came to know he
became very angry and thought of killing both. Suddenly his mind changes,
Nagabhatta is a traditional, vedic scholar, but he is spiritually and morally
adventurous enough to try other modes, moves religious beliefs and stfange
practices. The significance of novel consists of sketching the picture of authentic
and credible historical characters as well as the representation of metaphysical
universal truths of the ‘Eternal India’ in the literary form of novel. The incidents
in the life of Nagabhatta throughout the novel as he moves through Sartha and
even after reaching Mathura and even the onward journey of life which is
depicted very nicely. The frustrations of Nagabhatta and the changing mind
without any goal are sketched interestingly. So, the readers go on reading the
novel till the end. The poet S.L.B. wrote the novel chapterwise. There are thirteen
chapters in individuality but they are again interlinked with one or situation.
Throughout this gripping narration which is a spiritual journey of the narrator, we
enter the ancient world of kings and concubines, Buddhists and Tantrik
merchants and spies, strange customes and manners. Indeed a whole vast
expansive panorama of the past unfolds itself in the characteristic expert
knowledge of S.L..B. This novel abounds in technical details as they are an exact
reproduction of life of the 8" century India, Erotism and ascertism logic and
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vision intermingle inextricably to create an experience that is rich and strange;
strange to the unitiated into the wealth and diversity of India more than a
thousand years-ago. The character studies of Adi Sankaracarya, Mémdana Misra
and Kumarila Bhatta with all the technical details of their metaphysical
standpoints cumulating in the traditional scholarly disputation' between Sankara
and Mandana is fascinatingly and just as authentic in technical details. The clash
between Buddhism and Vedic religious beliefs, the extraordinary interesting
arguments between the Pirva Mimamsa point of view and the Urtara Mimamsa;
the Vedic, Advatic point of view between Mandana and Sankarécérya could all
be expressed only by an expert in the field. A former Professor of Philosophy
who studied it as a student and who taught it for many years. The magnificiant
picture of Nalanda University with all its grandeur and the Buddhist servants
takes shape graphically in the novel, augmenting the authenticity of the 8"
century glory that was India. The status of the women scholar of the time and
great respect that they enjoyed is revealed. For example, when the wife of the
great scholar Mandana Misra, Bharti Devi is chosen as the umpire to judge the
debate between Mandana Misra and Adi Sankaracarya. When she decides in
favour of Adi Sankardcarya as a result of which her husband has to become and
cease to be a householder and leave the house forever, this shows her impartiality
and great scholarly power. The character of Candrika, the actress in addition to
her charm and physical attraction brings out at the same time her yogasiddhi and
essential ability and learning, showing how highly evolved some Indian women
were in the 8™ century. One can assert that the character of Candrika is so
fascinatingly drown in all its complexity that the undoubtedly ranks as one of the

great female characters in the whole range of Kannada fiction.

Sartha can be discussed at several levels. First of all it is an historical
novel par excellence. Some western critics have said that the Indian fiction lacks
a sense of history. This novel proves the contrary, the exact and acute
reconstruction of the 8" century India is seen throughout the novel. The author
S.L.B. actually stayed in Nalanda to recreate the ancient glory of the University.
No wonder the Buddhist background comes through with stunning authenticity.
If a historical novel means the reconstruction of the history moment from the
past, Sartha brings back the 8™ century India as authentically Scott’s “The heart
of Midlathian” brings back old Scotland. Sartha also can be seen as a picturesque
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novel in so far as the story concerns itself with the escapades of the protagonist,
though Nagabhatta cannot exactly be described as a ‘Picaso’ in the original sense
~of term. The novel is a long succession of his adventures in a realistic manner. Its
structure is episodic. It also deals with the theme of appearance and reality.
S.L.B. uses the Sanskrit language authentically in his novel at various levels to
bring out this unity. He punctuates his narrative with appropriate Sanskrit
quotations from various yogi pooja. The highly spiritually involved Candrika is
quite a match to the traditional scholar Nagabhatta. Subjects like mind reading
and entering another’s dead body known in the philosophical term as “Parakaya
Prave$a” are a part of wrap and woof of the novel. However the high point of the
novel from this metaphysical level culminates in the great debate between the
Sar‘lkarécﬁrya and Mandana Misra. The debate itself which is narrated is
considerable detail leaves no doubt in the mind of the readers that Sartha is a

metaphysical novel.

Fourth, it is a romance. The love story of Candrika and Nagabhatta, with
all its ups and downs, trials and trabulations through thick and thin mankes this is
a very readable level. His attempt to seek the conjugal solace with Candrika fails
~on accout of her pursuits of yoga and resultant disinterestedness in worldly
pleasures. Nagabhatta fails to emoti‘onally secure it through Sugandhi, who has
been persuaded by Candrika to the Muslim invation; their occupation of Sindh
province and forcible conversions of the local populations. Nagabhatta who
changed his name into Krsndnanda when he took to acting is forced to undergo
physical torture. Candrika submits to the Nawab of the alien powers to save the
life of her lover Nagabhatta. The Nawab forces her to become his concubine
which results in an unwanted pregnancy. The novel ends with Nagabhatta and
Candrika deciding to get married according to the advice of Candrika’s preceptor.

Finally, it is not accidental that Candrika is a greét singer. Music is an
integral part of novel of S.L.B. The early story of Candrika’s life as narrated by
her concerns her being trained by a blind musician who was her guru. Though
she was an excellent actress on stage, it is her music that runs like a melody
throughout this novel. This Sartha is indeed a remarkable historical, pictresque,

metaphysical novel and a great romance.
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