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Introduction

Adi Sankardcarya of the 8™ centaury AD has taught to live the life
of spiritual understanding to all those who wanted to drink deep from
the spirits of India’s perennial philosophy and who were formed in a
common mould of the Vedanta, rather the Absolute Monism
(Fa@igd). The pearls of wisdom contained in various Upanisadas

and at the base of the Indian tradition were wreathed together,
making a garland of beautiful flowers. He was both the systematizer
of the Absolute Monism. He paved the way for total integration of
Vedanta with what is true in various systems of Thought then
prevalent in India.

Adi Sankaricarya’s Life and date

“Adi Sankardcarya (=Adi Sankara),” writes Dr. Gargi Pandit,’
“the resplendent Sun in the galaxy of the Vedantic Acaryas, churned
the milk of Vedanta and gave butter in the form of the Kevaladvaita
to the mankind.””

Adi Sarikarcarya was born in such an age of conflict and
confusion. He spent his whole lifespan showing the mankind way to

' Dr. Gargi C. Pandit worked on “Kevaladvaita in Adhyatmaramayanam” and is awarded
the Degree in May 2008. '
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not only the spiritual health but also the way to the socio-political
life of peace and harmony.

The legendary accounts of the life of Adi Sankaracarya are found
in the Sankara-vijayas written by Madhava,® Anantinandagiri,’
Cidvilasa’ and Sadananda®. There are references to the incidents in
the life of Sankara in Lirga-purana,” Kiirma-purana,’ Sivarahasya,’
Mérkar,xdeya—puréna.m

He was born in Kaladi, village on the bank of river Purna in
Kerala in the family of Nambuidri Brahmins. His birth date is the 5"
day of the Bright Vaisakha in 788 AD. T. M. P. Mahadevan
correctly remarks, “It may be said with a fair measure of certainty
that Sankara came after Bhartrhari (circa 600 AD) and before
Vacaspati Misra (841 AD).” !

Adi Sankaracarya’s grandfather Vidyadhirija a learned and pious
Nambiidri Brahmin lived in Kaladi. He strictly performed daily
rituals. He was the master of all the Sastras and Purdnas. A son was
born to Vidyadhiraja who was named as Sivaguru. He was Siva in
knowledge and Guru or Brhaspati in speech, justifying his name."
Sivaguru engaged his boyhood performing righteousness in his
Guru’s house and mastered the Vedas with their 06 Auxiliary Limbs

? (i) $ri Sankara-digvijaya, Pub. Sharadapitha Vidya Sabha, Dwarka, 1979, (Guj.).

(ii) Pande G. C. remarks in, Life and thought of Sankaracarya, P 2, “Sanksepa- Saikara-
jaya with its two commentaries ~ Dhanpati Siiri’s Dindima and Acyutardya Modaka’s
Advaitardjya-Lakskm?, Anandasrama, Poona, 1915.”

* Sankara-vijaya, Ed. Veezhinathan, University of Madras, 1971.

Sankara-vuaya-vxlasa Bharatiya Vidya Bhavan, 1973.

® Sankara-Digvijaya-sara, Bombay, 1890.

’ Ch 1/40/20-22.

¥ Ch 30/32-35.

? [X/16 (Unpublished).
'972/07/10.
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as well as all Sastras. In course of time after the study, the preceptor
addressed to return his home. Though he wanted to live as a
Sannyasin,” the preceptor commanded him to become a house-
holder. Sivaguru modestly replied, “I desire to continue my life in

your Gurukula as a lifelong Brahmeari.”*

Sivaguru was happy with his father and mother. The father tested
his knowledge of Vedas and was delighted. Many marriage
proposals for him were received. His father decided on a match with
Aryamba ita. After their marriage they were leading the lifedthe
daughter of Maghapan happily, performing daily and occasional rites
laid down in the Vedas. They being childless of their long lifespan
propitiated Lord Siva. Once Lord Siva appeared in the dream of
Sivaguru and asked him whether he would prefer an all-knowing and
virtuous son of short life or a dull one who would live long but
without any virtue or greatness."

Sivaguru favored the first option. Because of their supreme
devotion, they begot a worthy child as a blessing on the fifth day of
Bright Vai§akha of Indian Calendar.'® Surprisingly, just within a

"' Vide. T. M. P. Mahadevan, Homage to Sankara, pp. 2-4.
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year the kid started to speak, and at the age of three his memory and
intellectual power grew remarkably stronger. He learnt Sanskrit,
Magadhi, Prakrit that helped him get mastery over the Sastras. But
unfortunately, prior to his Upanayana, that is the ritual of initiation
to the study of Vedas under a preceptor, his father Sivaguru passed
away. And therefore, the Upanayana ceremony was performed at his
later age.'” After the completion of his study he showed his keen
wish for choosing the life of an ascetic. His life here extended from
eight years to sixteen years. The episode of convincing the mother
for getting the permission with an intention of adopting the life of an
ascetic is very much popular and interesting as well.

On the bank of river Narmada, Adi Sarikara happened to meet his
great preceptor Govinda-Bhagavadpada after leaving home.
Traveling a far long distance, Adi Sankara arrived at the hermitage
of Govinda-Bhagavadpada. As directed and led by other ascetic
inhabitants of the surrounding, he got into Govindacarya’s cave,
which had a very narrow entrance, chanting a hymn in praise of the
Holy Master. He was in super conscious state of meditation. He was
- aroused then by Adi Sankara’s greeting. The Holy Master asked,
“Who are you ?” In his humble reply, he uttered, “Revered sir, I am
neither the earth, nor water, nor fire, nor air, nor sky, none of their
properties. I am not the senses and mind even, I am Siva, the

indivisible essence of consciousness.”'®
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Being utterly pleased with Adi Sankara’s answer, the Holy
Master accepted him as his disciple and initiated him to the divine

state of Paramahamsa. He progressively imparted the knowledge
and wisdom of Brahman through the Mahdavakyas. After his study
got over, Adi Sarnkara embarked on his Digvijaya-journey with a
view to establish the supremacy of the Absolute Monism
(s7gaaerd). A Brahmin boy, named Sadananda, came to meet Adi

Saasi,nkara was accepted as his first disciple during his voyage to
Varan Later on, he was known as Padmapadacarya. Several miracles
are reported to have happened during his Digvijaya-journey for
instance; Lord KasiviSwanatha met him disguising an outcaste
(avels) and preached him to pursue the Vedanta in his life. Once

sage Veda Vyadsa came there to test him in the disguise of an old
Brahmin. The esoteric and spiritual debate between them went on for
almost eight days."” At last, Adi Sankara recognized his supremacy.
And so, he prayed him to reveal his original form. The sage showed
his original form as Veda Vyasa whom Adi Sarkara made him see
his commentary on the Brahmasiitras and prayed him to offer his
comments and possible corrections, if found. The sage being pleased
with his modesty said, “Sarkara, my child, I heard about you and
your learning and hence I wanted to see you In person. The debate
was only incidental.””
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On reading the commentary, he was satisfied and thanked heartily
as there wasn’t any lapse was seen. He blessed Adi Sankaracarya
with 16 years more in his lifespan so as to establish Absolute
Monism by way of refuting the practices of other sects.”’

The narratives on the debates occurred between Adi Sankaracarya
and other philosophical preacher are remarkable and noteworthy.
Among them, the debate with the profound scholar Mandana Misra
is notable. Soon after, he became Adi Sankara’s disciple assuming
the name Sureévardcarya. He defeated all the heterodoxical systems
in addition to Nyaya, VaiSesika, Samkhya, Yoga, Plirvamimamsa,
Sakta, Kapalika, Vaisnavism. And as a result, most of their followers
became Adi Sankara’s disciples. Hastamalaka-carya and
Totakacarya were the most prominent disciples of him.-

Adi Sankara established Mathas with a view to promote the Vedic
religion under the supervision of his disciples. The Smgéﬁmatha in
Srigeri (South) was handed over to Hastamalakacarya, the
Sardamatha in Dvarika (West) to Sure$varacarya, the Jyotirmatha in
Badarinatha (North) to Totakééérya and the Govardhanamatha in
Puri (East) to Padmapadacarya.

There’s a touching account narrated for Vidyaranya
Sankaradigvijaya concerning Adi Sankara’s manifestation on the last
day of his mother’s life at Kaladi. Through his yogic intuition, when
he became conscious about his mother’s serious condition, he

TETESAfgaRgTeaA: Tt || 9. . o/ 33-3x%1
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arrived at home to see and nurse her during her life’s last moments.
He failed to get sufficient support and assistance from relatives for
performing the funeral, as they did not approve of a monk
performing the ceremony for her funeral. By his Yoga and yogic
power, he produced the fire and cremated his mother.

There is another episode of Adi Sarkara’s way up to the ‘throne
of Sarvajfiapitha’ in Kashmir occurred nearly at the end of his life.
The Sarvajiiapitha is well associated with the Sarada temple of
Kashmir.? It was a saying prevalent at the time that only an all-
knowing being could open the door of the temple and could ascend
the throne there. Adi Sankara came to know that the throne for the
Southern gate was still unoccupied. He therefore arrived at the
temple and overpowered and defeated those who came to debate
with him. Finally, the Southern door was opened. He then occupied

the seat after answering to a question asked by the goddess Sarada
herself.

Adi Sankara reached the state of Mahdsamadhi at the age of 32 in

Kedira-natha.”

Adi Sankara was a far-sighted organizer, a great integrator, a
diligent missionary, a psychologist, a pandit par excellence, a
Mahayogi, an author and a free thinker, a savior of mankind, a big
patriot, builder of united India, and a mainstay and upholder of
Sanatana Dharma. He was truly a curious mixture of a scholar and a

2 Govindanatha identifies the place as Kafici.
According to Madhaviya Sankaradigvijay, Dr. Radhakrishnan and others it is
Kedarnatha, according to Anandagiri’s Guruvijaya, P. Deussen, T.S. N Shastri and T.
M. P. Mehadevan it is Kafici, according to Cidvilasa Sankaravijay, Alathur T. C.
Narayana it is Dattatreyaguha (Mahuragad) and according to K. N. M. D. Namboodri
Trichur (South) as the place of Samédhi.
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philosopher, a mystic and an agnostic, a saint and a poet, and above
all, an able organizer and a political reformer.

TRYwd JHashaH o Saral 7 8 Sisfy geft: |
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Adi Saﬁkafz‘ic:‘irya’s date, the traditional belief

Sri T. S. Narayan Sastri** writes in his book The Age of Sankara,
“According to Brihad-Sankara-vijaya and Prachina-Sankara-vijaya,
Sankara was born in 2593 of Kali Era (509 B.C.) and passed away at
the age of 32 in 2625 of Kali Era (477 B.C.). This is more or less
corroborated by the succession list of heads maintained at the
Kamakoti, Dwaraka, Srngeri and other Mathas.”

But until authentic copies of these works are available, the
information they are supposed to give is not acceptable.

P. George Victor writes in his book Life and Teaching of Adi
Saﬂkarﬁcérya (P), “The Sankara monasteries at Dvarka, Puri and
Kafic maintain 509 BC as the year of the birth of Sankara, while the
Sriger states it as 44 BC.”

Sankara in his Brahma-‘Sﬁtra—Bhés,ya, has mentioned the name of
the city of P_f?ltaliputra25 and a name called Pirnavarma. On the basis
of these two references a historical discussion has taken place. It is
established that the city of Pataliputra was destroyed by river-erosion
during 750 AD. And the Chinese pilgrim Hiuen Tsang mentioned the

7.8, Narayan Sastri, The Age of Sankara, pp. 223 - 226, Madras, 1980.
» A dEEm @Mg@ﬁqﬁmﬁalwﬁmm:mt
Brahma-Siitra-Bhasya Sankarabhasya : 2/1/18.
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name of Pirnavarma who was considered as a Buddhist king of
Magadha during 590 AD. Thereby some scholars concluded that 700
AD as the beginning life of the life of Sarnkara. H. T. Colebrooke,
after discussing with Raja Rammohan Roy, Wilson and some other
Sanskrit scholars of his time, writes that Sankara flourished during
the close of the eighth or the beginning of the ninth century AD.
Max-Muller, Macdonell, Dasgupta, Nilakantha Sastri and many
others accepted 788 - 820 AD, as the date of Adi Sankaracarya. The
~ reason for accepting them is the research involved in confirming
them.

The historical events confirm that Sankaracarya was a
contemporary to the king Cheraman Perumal of Kerala and Cola
king Balavarma, the grandfather of king Vimaladitya. And the
literary evidence affirm that Sankaracarya lived before Nathamuni,
the compiler of Vaisnava songs. The arguments around these facts
made by W. Logan, D. R. Bhandarkar, R. Narasimhachar and S. V.
Venkateswaran assert the view that Sankaracarya might have
flourished between 750 AD and 850 AD. When compared to the
short span of Saﬁkarécérya’s life and for the accuracy of facts, it is
reasonable to consider the dates proposed by K. B. Pathak. Why
because what K. B. Pathak discovered and what has been earlier
stated by Prof. Teile and which was preserved in the Sanskrit verses
through tradition (S¥9&™) affirm that Sankardcarya was born in 788

AD and died in 820 AD.

Dr. K. Kunjhunni Raja places him in 788 - 820 AD.*®

%6 Jacob Kurian: Life & Philosophy of Sri Sankara, P 22.
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Though K. T. Telang, with his much scholarship, rejects the
above dates but agrees to the fact that they are based upon traditional
verses recorded by eminent pandits. Traditional sources are many
and differ about the date of Sankaracarya but the traditional evidence
provided by K.B. Pathak stands close to the historical facts. While K.
B. Pathak’s evidence speaks of definite point of time, K. T. Telang
analyses the period of time. Eminent scholars of Indian Philosophy
and History like S. N. Dasgupta, S. K. Belvalkar and K. A.
Nilakantha Sastry have considered these dates because the traditional
sources and the historical events synchronise.

P. George has discussed with the help of necessary doubts in
relation to Adi Sankaracarya’s date and concluded with approving
that he was flourished in 788 - 820 AD.”’

Historical Evidence of Adi Sankaracarya’s Date (788 - 820 AD)

The 11" chapter on Vedavyasa’s philosophy is indebted to
Svetasvatara and other similar Upanisadas as well as Mahabharata

(Aiged) and also Gita (FHAN:-03, TUEEEMIEN:-o¥, &
HeE~arEaT:-2¢ ) and even Stimad Bhagvatam.?® At this juncture it
is the most striking reference to think of the date of
Srimadbhagavata’s compilation as it is given by Hazra R. C. in his

Studies in the Puranic records on Hindu rites and customs (P 55). He
says, “Thus the date of the composition of the Bhagavata falls in the

7Vide. P. George Victor: Life and teaching of Adi Sankaracarya, pp 19-30.
% (2) TgfiSantfrn e |
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6" cent. AD. It is highly probable that the Purana was composed in
the former half of this century.”

In this way Adi Sankaracarya’s time comes after 6™ or even 7%
century AD which definitely proves his date 788 - 820 AD.

The most important observation useful in fixing the date is the
increasing prominence of two philosophical systems. The
preponderance of the Buddhas over Hindu, latter order is also
changed i.e. the Arhatas are presented in No. 03 and the Bauddhas in
No. 04 (with their 04 sects) in the SSS, while SDS gives second
position to the Bauddhas (CH 02) and the third to the Arhatas (CH
03), though both have thought of a special sequence of presenting
the doctrines.

Date: Internal Evidence

(01) Under SSS 7/1-2, 10-11 the inter-complimentary nature of
the Nyaya-VaiSesika and the Mimamsa is indicated, without
mentioning the name of the system but by way of including the
elements. Adi Sankaracarya remarks under SSS 7/15, “On the lines
laid down by his preceptor, Bhatta Kumarila, this teacher Prabhakara
has set at naught (all) those who (then) stood outside the pale of the
Vedas, and promulgated (his) authoritative teaching in relation to

those who are qualified (merely) for (the life of ritualistic) works.”?

% JeaTRnTuae TgrRmad af |
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Thus the words “laid down by his preceptor, Bhatta Kumarila”
and “this teacher Prabhakara has set” clearly prove that this event is
a recent one, because the verbal form of Past Perfect (I1%) is used in

the sense of the Present Perfect Tense. Hence the statement would be
that after Kumarila-Bhatta passed away recently, Prabhakara Guru
has written on his line (qf®).

(02) Karmarkar R. D. in the Introduction of the Gaudapakarika (P

vi) quotes the verse,
et 7 e =
g Rl e e w1

ascribing it to Paficasikha, the pupil of Asuri which forms SSS 9/11
twice in the bhasya (on the Samkhyakarikas 01 & 22) and hence it
tends one to prove that both the works i.e. the Bhasyas and the SSS
are from the pen of one and the same author i.e. Adi Sankarécarya.

(03) The very first verse of CH 07 reads, “Now, the theory of
teacher Prabhakara, who, even out of rivalry with his own
preceptor...,” etc. which indicates the fresh event of the rivalry

between Kumarilabhatta (760 AD) and Prabhakarabhatta (775 AD),
- Adi Sankaracdrya’s recent predecessors of which he3° seems to have

been well aware.

This fact has a stronger support of the statement of the Vedanta-
samuccaya which affirms that the Buddhism quitted its homeland

TR uE: G Fed |
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possibly due to the vehement refutation launched by
Kumarilabhatta.’!

Works

Adi Sankara has contributed greatly to the Indian religio- )
philosophical literary tradition. Upadhyay Baladeva® in his Sri
Sankaracarya enlists 03 commentaries on the Prasthana, 20
Prakarana-granthas™ and 101 hymns in honour of various gods,
goddesses, rivers and so on. Dr. A. N. Jani remarks, “It is likely that
most of them have been written by some pontiffs of the mutts of
Sankaracarya or by other poets who have possibly fathered them on
the Adi Sankaracarya, which bespeaks his enviable popularity.”™*
From among more than 300 works® are ascribed to Adi Sarkara, the

following works are worthy of mention:

3, aeaq, dEeEE FHIE A YR AR, | S SEioye aatee =
TTEeE AFTReves e 39 R ¥ TRIGNSSEG | ocf. Vedanta-

samuccayah, ed. by. Sharma Brahmarsi Harerama, pastdvana, P 1.
2 Upadhyay Baladeva: Sri Sankaracarya, pp. 126 - 147
Upadhyay Baladeva’s number is 39, as he adds (01) Bﬁﬁqm 02) 3@6@{% (03)

srTeRsft Rrrdr weRur, (04) STRIETIR:, (05) STEIE:, (06) SUSH U, (07) SUSyTaTeH!,
(08) THHEh, (09) HIdHUFY, (10) Sagaarased, (11) a@aY:, (12) TEH:, (13)
g-TeEd, (14) Frlor arm gem, (15) Fabmssd, (16) Fafoes, (17) v w1, (18)
TGS, (19) TRIEHHHT:, (20) Yo, (21) e, (22) SETHESHS, (23)
FARAH, (24) AREE@T, (25) AEOGHY, (26) GUEUEHH, (27) ATARES, (28)
wHaEEgh, (29) meeE, (30) aweEgEn, (1) Ry, (32) HawgEm, (33)
JqEUAHY,  (34) VSR, (35) UENRGEUH, (36) VAAGRARIERIORETE:, (37)
T frgaETETE:, (38) WIHIEYT and (39 W‘Cﬂmﬁﬁﬂ according to him, Nos. 04,
05, 07, 17, 19, 28, 29, 32 & 34 are by Adi Sankaracarya, No. 30 is rejected and he also
remarks remaining are suspected by the scholars for the authorship of Adi Sahkaracarya.

3 Ad: Sarikaracarya, (12" Centenary Commemoration Volume), Ed. Gautam Patel, 1992, p.75.
% (01) Trivedi Kamalashankar Pranshankar has given the list of works ascribed to Adi

Sankara in his Sri Brahmasiitra-Sankarabhasyanuvada, Gujarat Vernacular Society,
Ahmedabad, 1910, pp. 615 - 619.
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His works can be divided in three categories:-

(i) Commentaries

(ii) Epitomes (YeRonren: )

(iii) Hymns (¥f01) which can be further categorized in the
Vedantic hymns and the devotional hymns that can be again
categorized into those in honour of (A) Ganesa (04 hymns), (B)
Siva (18 hymns), (C) Various goddesses (19 hymns), (D) Visnu
(10 hymns), (E) Couple deities (FT@aaar) (04 hymns), (F)

Rivers & Holy places (05 hymns) and (G) Tutelary deities (04
hymns).”’

(i) Commentaries
He has written commentaries on 03 Prasthdnas viz.

(1) Srautaprasthana i.e. the Upanisads, commentary on major 11
Upanisads. (i) 39w, (i) &, (i) %3, (iv) 39, (v) G9&H, (vi)
AvgH, (vii) dfell, (viii) WA, (ix) B, (x) TEEROTH, and (i)
Aargat.

(01) Swami Mukhyananda, Acharya Shankara — An interpretation (Elucidatory &
Reconciliatory), App. 02, pp. xliox ~ lii, enlists 23 + 54 + 76 = 153 works from the
his pen.

36 IR TETEE YT R feuray |
FTG: TR0 T TG foafia: )

%7 Vide. Upadhyay Baladev: Shri Shankaracharya, pp. 133-135.

* The list of Upanisads given here follows the order of the Muktikopanisad, though the
chronological order of writing the commentaries on the Upanisads is scholarly and
scientifically presented in the article, ‘The Chronology of Adi Sankaracarya’s
Commentary on the Upanisads’ by my guiding teacher Prof. Dr. Jaydev Jani,
‘Upanisatérih’, Ed. Dr. Urmila Srivastav, Pub. Dr. Mayarani Shrivastav, Principal,

~ Aryakanya Degree College, Ilahabad, 2001.
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(2) Smartaprasthana ie. Srimadbhagavadgiti and (3)
Brahmastitras

Besides, he wrote commentaries on: (1) 3T, (2)

JRmamtg, (3) swal, 4) fvmeem, (5) wTEeR, (6)
TREE.

(ii) Epitomes™

(01) 39STHTEE! has two versions, one in prose and other in verses.

The later text running into one thousand verses divided into 18
chapters, gives moral instructions as its title indicates.
(02) frdsh<@mMT | - This work in 581 verses gives in form of a

dialogue between the Holy Master and disciple an elementary text on
the Vedanta in a lucid manner.
(03) Sra=@Eh | - as its name indicates is a text on the nature of the

self in 101 verses.
(04) ST | - it is a small text (144 verses) describing the

experience of knowledge of self.
(05) ITEHEY | - is a text in 68 verses on the knowledge of the self.

(06) AT | - it is (87 verses) teaching on Vedanta philosophy.
(07) AT | - is a self-‘explanatory text in 84 verses.
(08) S@fa | - it is in 17 verses describes the self experience

state.

¥ For details, see Dr. A. N. Jani’s article, “Literature of Adi Sahkaréicérya,” Published in
Adi Sankaracarya, (12 Centenary Commemoration Volume), Ed. By. Gautam Patel,
pp. 75-78, 1992.
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(09) SEFTHETSHTS | - (20 verses) is on the knowledge of Brahma.
(10) a=ghd | - a text having 53 verses explains the meaning of
the Mahavakya which speaks of the identity of the individual and

supreme soul.

(11) sgardfd | - (18 verses) is a summary of Vakyavrtti :
mentioned earlier.

(12) wreafUe | - running in 154 verses describes the nature of
the self.

(13) 9= E-¥HH | - a text (55 verses) on good moral behaviour.

(14) T3t | (or fafurgereRy |) — is a small text of 10 verses only

one the nature of self. It is very important treatise. Madhusfidana
Sasasvati has explained it in detail under title - Siddhantabindu.

(15) GdAgITUETarREsEs: | - This treatise running in 1006 verses

presents quintessence of all important tenets of the Vedanta
philosophy.

(16) wdftgraase: | - This treatise through lucid language
presents briefly the basic knowledge of the tenets of both theistic and
atheistic schools of Indian philosophy.

- (17) TE: |
(18) SSIEGYT™A | - it is running in 257 verses and throws light on
the knowledge of the self.

(19) FgTaha | (20) s@afert and so on.
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(i) Hymns (&avmfor)

Vedantic hymns* are like

OD)THSE | (02) TR | (03) ST |
(04) 3TreRvEHY | (05) SussTaTest (=) | (06) SuyrETE (U= |
(07) FdTu=rehy | (08) =g =T | (09) =degssifiarraasy |

(10) e | (11) =t | (12) af&omfd |
(13) FreTesIRenT (Rieqguesm) | (14) g=aTseH] |
(15) faatomsery | (16) Tatueees (fagraferg:) | |
(17) fatomssr | (18) TS | (19) weiraTfessht 1(2)

(20) STt 1(R) (21) Ta:ERURE | (22) SRFHE |
(23) rrﬁrr{mm | (24) TR | (25) gHguaFH|

(26) ArTATESY | (27) araEgh: | (28) ARG |

(29) fargrtanT | (30) SeTagFES! | (31) AR |
(32) gfoareggmn | (33) veud | (34) UeTERE I |
(35) AUy | (36) WreHTEIeY | (37) TEaHGHEdEY |

Adi Sankaracarya has composed innumerable devotional poems
(%) in praise of the various deities all of whom are manifestations

of one Supreme Divinity.

Devotional hymns are as under:

(A) Ganesa: (1) TTOISTI2RY | (2) TORNSTHSRI |
(3) TTOTITTEHY. (4) O |

* This list is given from the book of Prof. Jani’s personal library — Vedantasamuccayah,
Pub., Nirnayasagara Press, Mumbai, 1915.
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(B) Siva : (5) FrerysrersrITay | (6) Rem<oel|

(7) Rraureferamaeamg | (8) Rraehamfeureraeasng |
(9) JurfiEEEg | (10) RramasmmT | (1) gaviHmergfd |
(12) Sfeqomfdavimmet | (13) sféomelssy | (14) GesSRTMIRERYST |
(15) farermTercamsy | (16) Remaer | (17) TR ETEAY |
(18) fumgfdez | (19) Frod@msy | (20) Reugar |
(1) FrevifoseEm | (22) SBIh.

(C) Various goddesses:
(23) Br<deat | (24) Sefhygsreds | (25) A< | |
(26) Fgeg<fdems | (27) AgEmTagsT | (28) Sy eyt |
(29) Bgg=dT |l (30) Bfaardsie | (31) FTF B |
(32) TaeHIfsRT | (33) WRTHITRT ST | (34) THGETehA |
(35) waHSTF | (36) TN | (37) STAYUITEHA |
@8 i user | (39)Hsfi @ (40) yHUSHY |
(41) TETSIHIATATEFRY |

(D) Visnu: ,
(42) FrSEEE | (43) fooyeeeE | (44) Tasmeriees |
(45) TTUGTHTERH | (46) A=IATTHRH | (47) FMgHH |
(48) Bfiewim | (49) MidwaTeay | (50) T THEYST
(51) TSRS |

(E) Couple deities (FT@ad):
(52) AT T | (53) TR | (54) eiRmaaa |
(55) BerfiiE FeomEdEy |
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(F) Rivers & Holy places: (56) HaTesy | (57) TeTeq 1 (58)
TSR | (59) HivEeReRftieERy | (60) Frefiusery |

(G) Tutelary deities:
(61) TIH 9L | (62) GAAUIHSIF | (63) WA |
(64) T |

During his Digvijaya-journey, he has composed various hymns in
honour of the gods and goddesses, the rivers and cities of the holy
places.”!

The Authorship of the Sarva-siddhanta-sanigraha

As regards the authorship of the Sarva-siddhanta-sangraha, it is a
fact that it is from the pen of Adi Sankaracarya only and none else.
The following evidence, both internal and external are given here
below.

External evidence

- (01) The usage that Lord Siva described in the formulas like
Freeres IR and so on (SSS 6/21), can be dated back to Kalidasa,*

‘and again in JTrEHIRAL - Jvam+emfefin: (SSS 8/40) refers to T
I GG~ ete. (Yoo 3/80) where I is to be understood as

* The same tradition of composing a new hymn in honour of the deity or the place of visit,
was continued not only by the posterior Sankardcarya but also by scholar sanydsins of
other sects among which one can name H. H. Vasudevanda Sarasvati alias ‘Tembesvam®
(Garudesvar Gujarat), H. H. BrahmacarT Ranga Avadhiita (Nareshvar, Gujarat) and so on.

T qa 1IF oo 3/¥¥l
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ForeresraraIty (related to the god possessing three eyes of the form of
the Sun, the Moon and the fire).

(02) The author following the Smrti-text accepts the authenticity
of the Vedas including the Smyrtis that are based on the Vedas saying,
“The authority of the Vedas is accepted, because they have been
brought out by the Omniscient Lord. The authority of the Smrtis and
such other texts results from their being based upon these Vedas”
(SSS 6/19).%

(03) The SSS authored by Adi Sankardcarya is proved by the
verses of the Vivekavilasa by Jinadattasiri (1220 AD)* that
indicates the advanced theory of the Jainism in two ways: (1) The
tenets leading to the Salvation (M&MM) are mainly T=resiF, URITH

and GEFETRA and they are defined and discussed in the faasfd@™ in

details, but are cursorily mentioned in the SSS (though the Sarva-
darsana-sarigraha gives in details).

(04) The phrases $3M&d: under SSS 12/46 refers to “The idea of I-

ness or egoity experienced in the idea — I am lean, just as lean and
other such attributes.” & the phrase g§@iad: under SSS 12/47 refers to

“attributes of Self so also indeed pleasure and such other things.”
Both the phrases can be compared with the ideology presented by

8 (1) Jdrshae e el = afsam|
SRS TR SE o |Fgo /&l
(2) gRar] wfraresg || Tae /Rl
* wamdt frema has quoted 12 verses at the summery of the principles of Jain philosophy in
the 3" chapter on 3TEaa¥-¥ (SF8eF), Sarva-darsana-sangraha, pp.153 - 154.
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Adi Sankaracarya in his - STETTEHTST (7.9, 2/2/2), “I am fat’, ‘I am
2945

thin’, ‘I am fair’, ‘I stay’, ‘I go’, or ‘I scale.
(05) The common authorship of the definition of 3Ife=IT or 31|

under (SSS 12/16) has much similarity of exposition, because both
refers to the Nescience as the misconception about the body i.e. the
SR and it can be well compared with Sadananda (1560 AD) who

writes in his Vedantasara, “Adhyaropa is the superimposition of the

unreal on the real, like the false perception of a snake in a rope
9946

which is not a snake.
(06) The common authorship of the statement T Tq S

under SSS 12/77 is almost similar to Adi Sankaracarya’s famous
statement Sfial §/@d TISW: of his Brahmajfianavalimala 20.

Internal evidence

(01) (a) Jain Acarya Merutunga (1347 AD) has refuted the system
of Buddhist philosophy in his qsasﬁagaa where (i) he titles the

system as <39 which is probably accepted first by Adi
Sankaracarya®’ and later on by other doctrine-holders (ii) the style of

refutation is much similar to that of Brahmasiitrasarikarabhasya.*® (b)
From the 3™ chapter onwards Adi Sankaracarya has introduced a
nice style of refutation by which the present doctrine-holders refute

* Ty@IsE, FSE, TRIsE, fomfy, weefy, ey afa)
46 SrEdVETT oS qeiived aegiH SEEERIY: - HEIRY: | do Wo 33
Y By saHTET: gaaTeTy |

TuEv fAuey aeas FuenSEAT 13 /21

8 This is fully discussed in the article of my guiding teacher. Vide. Jani Jaydev A.: Journal
of Oriental Institute, Vol. XXXIX, September-December, 1989.

22



Chapter 01

the views of the doctrine-holders of the preceding. The last doctrine-
holders are the Vedantins. The same style is adopted by SDS in
treating the work.

This can be compared with the idea of annihilation of the
preceding by the establishment of the succeeding one as it is
discussed in the =fa 3 passages (Br. Up. 2/3/6).

(02) The difference of opinion between the #dmeRs and T

(not mentioned in the SSS) is, as discussed by Dasgupta S. N.,*
attributed to Sivabhiiti (83 AD) clearly pointed out in the foeasfawmmE

(1220 AD) that the former believe in the Salvation (W&) for the

women also, while the latter firmly believe that there is no
Absolution for the women.”® This makes it clear that till the time of
Adi Sankaracarya both the sects were not looked upon distinctly as
two.

(03) The clubbing of Nyaya-Vaisesika, the existence of the Lord
is accepted in accordance with the doctrine of Vaisesikas,”!
Samkhya-Yoga, Purvamimamsa-Uttaramimamsa seems to be
established during his times and for this reason only he remarks that
the doctrines of Nyaya and Vaisesika’s have mostly same principles

(W) .52

4 A History of Indian Philosophy, P 170.
%0 ygad T Ao A = At fera: |

TG Wal HETSHaneR: U8 |[6.3.9. 03/38 /&R, 1. 24yl
31 o Ao wikersdr wifEma: 1s /gl
52 R | SATTE-S: T IITEAEE: 118/ 20l
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(04) In the chapter on Yoga under SSS 10/4 he refers to the word
‘these have all been well explained by the sage’ i.e. by Kapila™ of
the former system which enumerated the principles under CH 09/12-
14 and hence the author seems to avoid repetition.

(05) At many places Adi Sankaracarya remarks, “In connection

with the system as thought out by Vyasa in the Mahabharata, [ shall
clearly describe well as they are” (SIETHIARIEI J&ASE HRA THeA |-

SSS 9/20) which refers to the matter to be dealt with by himself (i.e.
in the CH 11, in the present book itself).

(06) The Te==TRISH(SSS 5/37) etc.>® indicates that all the chapters

of the SSS have a single authorship. The Vaidesikas and the
Naiyayikas are mutually connected to some extent and Naiyayikas
even take the support of Vaidesika for the reasoning (d&).> It can be

~ inferred that the inter-complimentary nature of VaiSesikas and
Naiyayikas, rather Nyaya-Vaisesika becomes explicit since the times
of Adi Sankara (maybe came to be known so after his presentation).

(07) While discussing the argument of Patafijali under SSS 10/4,
Adi Sankaracarya’s faithfulness is revealed in the just and impartial
exposition, when he says, “The view that the Absolution (wer)

resulting from the path of knowledge (FEE) is indicative (@100
of mere laziness (IT&H).”

> TR eiedagiiot glrgar 120 /%1

“ WW&@%@E‘%W |
TR : ety W fiay |
A vd SeeEREeaEA: 1y /3l

35 oSSRy wikesu wiftE: |
DI SATTE-ERT: TR ITeraTal: 11 & /20 ||
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(08) The textual internal harmony is observed in case of the
importance of 9&T&s mentioned by Adi Sankara that the 06 auxiliary

sciences like the science of pronunciation (f3rer) belbng only to the
Vedas, not to the scriptures of other systems (9f). He does not

repeat all 06 auxiliary sciences under SSS 5/17°° as they are
mentioned previously in SSS 1/3.”

(09) The other example of textual internal harmony is observed
under SSS 4/56-71 Bauddhas are declined %% defined by Vaisesikas

and other’® as well as Naiyayikas and other.”® VaiSesikas cast away
under 5/1-18, and Naiyayikas in 6/ 16-23.%°

(10) The benedictory stanza presents the salutation blended with
the plot suggestion of the form of the worship of the Brahman
perceived (or realized) differently (3Re%) by different doctrine

holders (amfefir:).®! The same idea is found reiterated in the

benedictory stanza of the Vivekactidamani, “I bow down to my Holy

5 e wewl Ia: yerw |
AT 91 = TR Y 1y /20l
57 ety wart fren szt qen |
frreeh witfoy weavsmaifafafalaf ng /31
58 arferegRratent g SRR |
T ASIASEHIRT: W FRfRadse i1 /uall
% ud S TeREE T |
TATEHE Tl FEHAa: 1/ okl
50 STy ST YT ek foay |
TTEATEOeag-aHT I 39 |18 /331
6 rfafirdeta: vidwr awmw |
JeadE SRGHFE IR 113 /31
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Master Govindacarya, the Supreme Bliss (WHFE<H) who is

perceived (i.e. realized) in all the principles of the Upanisadas.”®

(11) This again can be compared with the benedictory stanza with
his Sarva-vedanta-siddhanta-sara-sangraha, “I bow down to my Holy
Master Govindacarya, the embodiment of Knowledge and Bliss, the
source of the knowledge of the Self,”® though the sheer plot
suggestion is also exercised in the benedictory stanza of his
commentary on Gita, “Om ! ‘Na‘lréyana is is higher than the
Unmanifest. The (Cosmic) Egg comes out of the Unmanifest. All
these worlds, including the earth with its seven islands, are in the
Egg”é4 and in the Aparoksanubhiiti, “I salute Lord Visnu, the
‘Supreme Bliss, the preacher (of the Gitd), the all pervading and the

source of the (fourteen) worlds.” ®*

Date of Sarva-siddhinta-sangraha
/
Thus after fixing the date of Adi Sankaracarya in the historical as
well as traditional way, it would be in the right place to provide
internal evidence that prove Adi Sankardcarya as the author of the
Sarva-siddhanta-sangraha and that it is penned by him in the same
time period of his life-time. The only reason of writing the SSS

82 g qeaftgrarel aui=e |
< WA= TgE gomm=rgd |iffawo o2l
83 IrgUER< T FETER SR |
M T8 I faerwag TeH IModofodo o2l
64 3% ARTIVT: W SSAFATEUEHaTFATTIEY |
TSR HehT: Tgiul = Afe |mwrerrer, ol
5 sfiefR wmegusEe AT | '
T ISR FRUT T TATIEH, |ISTRIETTo 1|
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seems to be the easy grasping of the tenets of all the philosophical
systems prevalent, or rather famous in his times in India.

The external evidence are as under:

(01) Savra-dar$ana-sangraha (= SDS) while discussing the system
of the Bauddhas (2/20/16, p. 62) quotes SSS 4/21% which shows that
the author of the Sarva-siddhanta-sarigraha (= SSS) is prior to the
author of the Savra-dar§ana-san graha who flourished in 1295 - 1385
AD.Y

(02) There is also. another evidence in support of this inference

that this verse is found almost verbatim in Adi Sankaracarya’s
Upadesa-sahasri 18/142 where 218@1sfi° is replaced by 3tfasmn f&°

in the SSS 4/21.

(03) - The reference iMFEAEY g TUN WA of the

HHEFTEdHEIgUUH under (SSS 12/97) is very much helpful in fixing

the date of the Sarva-siddhanta-sangraha. Dr. R.C. hazra®™ writes,
“The date of the Bhagavata preceded that of Alberuni by such a long
period of time that the position of Bhagavata had already become
enviable. Hence the date of Bhagavata cannot possible be later than
800 AD” (P 54) .... “So the Bhagavata cannot possibly be dated
later than 600 AD.” (P55). This shows the posteriority of the Sarva-
siddhanta-sangraha of Adi Sankaracarya.

% saferrt T e faoatfraeeia: |
TR T B 1y /3.

%7 for details. see, Sharma Uma Shankar ‘Rishi’, Sarva-daréana-sarigraha, Appendix 02 p. 815.
8 Studies in the Puranic Records on Hindu rites and customs, MLBD.
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(04) Under SSS 9/9, Adi Sankaracarya talks of the Absolution
through the knowledge of the Supreme Reality with the words that
the sacrifices, etc. fall within the scope of the three Qualities.* The
same can be also compared with his famous bold statement in his

commentary on Gitd that THRIANTE +a@led qEIHFIATIA

Fegfaarfefe ffdased: | (o 2/20).”° Moreover this can be

further corroborated by his bold statement that “If the sacrifices
which are performed as offerings unto the Brahman, give rise to the

Absolution, then it follows that they are not sacrifices at all” under
$SS 9/39.™

(05) One more case of inter-complimentary character is found in
the words “A few Naiyayikas and others” (FfaaamfEd: - SSS

8/16-19)" where he refutes Naiyayikas (probably the ancient)” who
hold the view that the Vedas are the personal creations, though the

% Cp. Frpvaforn et Frauat srargq |
58 Freraae fRitnem stomar iefro R/ x¥ul

70 Bhagavadgita with Sankarabhasya, (Works of Sankaracérya in original Sanskrit) Vol. 11,
Pub. Motilal Banarsidass, p.12.
7! SrnquieAT 9T Fared Hieet At |
IAFATEEEATATd TS 1]/ 3R
72 JeETd NI g IS IR : |
JqeTdree SirarRerTe: |
TR eI HT: ST |
e} va3S FTRITRRATEad ||
Taaiiae wrTEEiy gledy |
e e Y ey g I
I3 IHITETH TR GgGerT |
e e dient TEmSEIgs e /28-3R
3 Vide. Gajendragadkar A. B., Arthasngraha notes P 86.
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refutation can be explained as the point of rectifying the Astika
system.74

The internal evidence are as under:

(01) The word m=ramf&rgaa75 (united operation of knowledge,‘

according to M. Rangacharya) means the combination of the
Knowledge and the Action which is refuted strongly by Adi
Sankaracarya in the Introductory (3W&M) of his commentary on

Gita. He writes emphatically that the Knowledge only leads to the
liberation and never the combination of Knowledge and Action.”®

(02) The statements SeTaTIARIFFAI SRSt fag: (5/18), weugmed
geRar: (5/20) & E{Wﬁﬁ (5/30) given by Adi Sankaracarya can be
compared with the seven categories: Substance, Quality, Action,
Generality, Particularity or Individuality (fo9:), Inference or

Intimate connection (¥HaT:) and Negation or Non-existence.”’

Gajendragadkar A. B. comments in the Notes on the gygerel:
(2/R) of the Tarkasangraha (P 24) that according to the VaiSesikas
Place and Time are included under %, relation is either a T[T (&)
or a 981 (¥9a™), Quantity and Property are TUTs, Passivity is merely

7 Cp. Gajendragadakar A. B. Notes on @@ It will be noticed that Naiyayikas hold the
Vedas to be €33 and AR as against the Mimarhsakas who consider them to be
37TeST and fiew,

7 TeafiEnrio IR |
e srenfare SR g weafa s/l
7 FerriaTyTe oy qagramie stagtaataR Ffmsed: mﬁmwmo /20l

7 SRR RS ETTET: THaTel: |[qeews: £/l
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the absence of activity. The Vaiesikasiitras mentions only six 9giefs,
excluding 319, which must have been added later on’ in order to
make the classification complete as the notion of W is too

important to be ignored. The phrase later on can be conjectured as
“after Adi Sarnkaracarya.”

(03) The very first verse of CH 07 reads, “Now, the theory of .
teacher Prabhakara, who, even out of rivalry with his own
preceptor...” indicates the fresh event of the rivalry between
Kumarilabhatta (760 AD)” and Prabhakarabhatta (775 AD)* and

the same was known by Adi Sankaracarya.®'

(04) The phrase ‘in fact in former times’ (U f& SSS 8/1) has

been correctly translated by M. Rangacharya, because it is connected
with the paths of Buddha and others of ancient times. Thus the
phrase helps to prove Adi Sankardcarya’s authorship. SDS discusses
the doctrine of Buddhism on the second number while the SSS
discusses it on the 4™ number. It shows that the 04 sub-systems of
the Buddhism presented in Madhyamika (01 - 17), Yogacara (18 -
26), Sautrantika (27 - 33) and Vaibhasika (34 - 73) were not under
one head, but it is probable that afterwards they might have joined
their hands and that is why the Savra-darsana-sarigraha (14™ Cent.)
refutes them in one chapter No. 02.

78 Bhartrhari (5-6 Cent. AD) refers to the Negation (315/&) as the 7" element (4a1ef:) but it
seems that it was not known or accepted till the times of Adi Sankaracarya.

Ife T&g W g |
Fag dewashi enfEemrifie g e 3/3 /vl
7 Sarva-dar$ana-sanigraha, by. Uma Shankar Sharma ‘Rishi’, p. 805.

“1bid, p. 811.
8 IO v GETRY FEA |

o R I /2
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(05) His style of synthesizing the different points of doctrines is
observed in many places.

Under SSS 12/29 the sheaths of the Self are taken as the Self
itself as under:- (a) The Self is the body (made up of food) according
to the Lokayatas.® (b) The Self is the Wi (consists of life)

according to Arhatas (i.e. Jainas).* (c) The Self is Manomaya
according to those who follow the material principle ego

(ereseadl).® (d) The Self is the TS (consists of consciousness)
according Bauddhas.® (e) The Self is the 3= (consists of bliss)

according to Vaidikas.®” (f) SSS 12/31 refers to some believers in the
Vedas (hfaq afesmt Sfr) must be referring to the famous long

discussion in the ITH=HASTAMN, (Fo Fo 2/%/2R), because the

Sankarabhasya finds a point of objection with the word,
‘ITeHMHE:, (g) The self is Anandamaya according some Vaidikas

(SSS 12/31ab) (maybe ST&TRTl &4, the author of Bhamasiitras). (h)

The Self is untouched by the quality of being the agent and other
qualities (SFanfafinegs:) according to Adi Sankaracarya.

(06) Under SSS 12/16 - 19 while discussing the removal of the
Nescience through the knowledge of Brahman after the enquiry
thereof, Adi Sankaréice‘lrya remarks, “The collection of sentences
consisting of —That Thou Art, etc. has indeed, been commented upon

B2 R T HITeRT 98 Slehra: T 1121 /]%F S 1l
8 22 aRferd wommeamEEar fag: 112R/305M@ 1l
8 Cp. 1&: T 1 (4o Fo ) TTge wlte, LEEI
5 SrggRICHETE g WTE RN WA 113 2/ 33T I
8 eI S T AT SR/ 30w Il
87 srmreremTerT afeT: BRagRr 11RR/ 3@ |
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over and over again.” This specifically proves this work to be from
the pen of Adi Sankaracarya, because this has the direct reference to
not only his commentary on the ChaU. 6/8/7, but also to the
discussion on %Y under his Vivekactidamani (250, 253 - 264).

This statement, “commented upon over and over again” (STl
f& 41: §7:) expresses the chronological position of the composition of

this work i.e. SSS which comes after the Vivekaclidamani and that
| again is posterior to Sarva-vedanta-siddhanta-sara-sangraha. The
same is posterior to Aparoksd-nubhiiti and even the Srimad-
bhagavadgita-bhasyam.

Hence the probable chronology of the discussion specially on the
T@mf would be (01) Srimad-bhagavadgita-bhasyam, (02)

Aparoksanubhiiti, (03) Sarva-vedanta-siddhanta-sara-sangraha, (04)
Vivekacitidamani and (05) Sarva-siddhanta-sangraha.

Need of the present study of the Sarva-siddhdnta-sahgraha

The text SSS was published in 1908, and hence it was out of
print. Moreover it was difficult to get from even the library (of
MSU). Its reprint (though the publisher writes it as the first edition)
has recently come out in 2006 though the editing is not careful. It
would be clear from the following instances. The text reads :-

(1) wﬁgv@émﬁr&w for Tmigforeia s’ SSS 2/9,
(2) Fsk: for F3aL: SSS 3/9,

(3) Terferfiarfa’ for sftERlarfa’ SSS 3/11,
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(4) *fus3’ for “fU=d" SSS 3/14,,

(5) Memr for Rramwit SSS 3/15,

(6) TATT: for TFTE: SSS 4/59,

(7) *faea for *f89 SSS 4/61,

(8) TUATHEEeIgETR for PHUATHEEGEHUR SSS 5/13,

(9) UTUEgsi-: for UREvEgSi: SSS 6/1,
(10) ursfogT for Ur@fvsTl SSS 6/20,

(11) &H: for ®M: SSS 6/22,

(12) Fgafd for sigafa SSS 6/32,
(13) sfaRearg: =1g” for snfaRengag” SSS 6/34,

(14) Iefemya for IS TN SSS 8/39,
- (15) W@ for T SSS 9/30,

(16) FB for FA SSS 10/10, ‘
(17) gefiar for gefidia SSS 10721,
(18) *fUsrear” for “fusren” SSS 10/49,
(19) R for R SSS 10/62,

(20) ga1gg" for FTG SSS 11/9,

(21) T for @ SSS 11/12,

(22) & for &=l SSS 11/13,
(23) “uenTe for "UEHRY SSS 11/22,
(24) “fara’ for “fowa® SSS 11/26,
(25) agrefl for SgRM SSS 11/28,
(26) sa1esd: for gaTAAd: SSS 11/50,
(27) 99 for g8 SSS 1272,

(28) SHEGHTYIT for S[H: GHII SSS 12/9,
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(29) g1 for =T SSS 12/15%,

(30) “yFIH for "IN SSS 12/23,

(31) ISR for IEHITRT SSS 12/24,

(32) “ETEHT for “YEREF SSS 12/25,
(33) <& forag SSS 12/29,

(34) R gromemREa fog: for TRt smommeamwEar fag: SSS 12/30,
(35) FBH_for wATH SSS 12/50,

(36) dfswas g@y for AfgwIs g@H SSS 12/59,
(37) ATHE Y& for ATHA: Jagd. SSS 12/65,
(38) TR for THERRTI SSS 12/70,

(39) e for sFeRfFTe” SSS 12/77,
(40) 9= for Yaed SSS 12/92,

(41) =T for @ SSS 12/95 etc.

M. Rangacharya, the editor forgets to correct or rectify the
mistake of the scribe from the CH 05 to Ch 12in which the word

Yeh{UTY is supplied.

The editor reads (V. Ul TeR@@a: supplied in FN for
UGS under SSS 4/47. The reading of V- is justifiable on the
strength of the latter occurrence - SURTFERHISET (4/47).

The readings given in the footnotes are better than those accepted
by the editor in the text. They are as under:- '

88 $SS 12/15 The reading AT 39 must be read as BT 3 like the clouds at the end of a rainy
season (Y1FE + 3).
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(01) == (SSS 2/7) is better than I,

(02) IRK (SSS 4/50) is better than IR,

(03) wora AR (SSS 5/35) is better than WS,
(04) faT=° (SSS 10/13) is better than TWiRw=1",

(05) &eg:@’ (SSS 11/10) is better than &gg:@",

(06) gzravf (SSS 11/6) is better than gHFI,

(07) RTINS (SSS 11/29) is better than TELEH,

(08) IRIY (SSS 12/8) is better than fafig &
(09) ‘“arRiEl (the collection of) in SSS 12/16, but the reading

"Rl (given in FN 04, P 55) seems better, because the word
g expresses plurality.
(10) Under SSS 12/30 YvpRHEaT f4g:, M. Rangacharya (the editor)

remarks that it is to be suit the metre, araha equivalent for
3TEdT:, but by the replacement of Y’ with WIMTEHH’, there

would be solution.
(11) SSS 12/76¢ The editor reads s-egas” for s=aFana’, though

”»

he translates, “Bondage, freedom and other....... .

" Reconstruction of Verses

The editor has at many places given strange numberings of the
verses and the same are here renumbered, by completing the half
verses to the full ones as per their contextual reference.

35



Chapter 01

Now changed From the former Now changed From the former

No. 2/12% No. 2/12 & 13ab No.4/ 33 No.7
No. 2/13  No. 2/13¢d & 14ab (Qemfvyeran)
No. 2/14% No. 2/14cd & 15ab No. 4/ 34 No. 1
No. 2/15 No. 2/15& 15%(ef)  |No. 4/35 No. 2

(reafieRHa) No.4/ 36 No.

3
No.4/17"' No. 17 & 17 % (ef)  |No.4/ 37 No. 4

(drremer) 0 |No.4/ 38 No.S
No. 4/18 No. 1 No. 4/ 39 No.6
No. 4/19 No. 2 No.4/ 40 No.7
No. 4/20 No. 3 No. 4/ 41 No. 8
No.4/ 21 No. No.4/ 42 No.9

No. 4/ 43 No. 10
No. 4/ 44 No. 11
No. 4/ 45 No. 12
No. 4/ 25 No. No. 4/ 46 No. 13
No. 4/ 26 No. No. 4/ 47 No. 14

(Aranfeaerray) No. 4/ 48 No. 15

No.4/ . 22 No.
No. 4/ 23 No.
No.4/ 24 No.

\OOO\]O\Lh-b-

No. 4/27 No. 1 No. 4/ 49 No. 16
No. 4/ 78 No.?2 No. 4/ 50 No. 17
No. 4/29 No. 3 No. 4/ 51 No. 18
No. 4/ 30 No. 4 No. 4/ 52 No. 19
No. 4/ 31 No.5 No. 4/ 53 No. 20
No. 4/ 32 No.6 No. 4/ 54 No. 21

No. 4/ 55 No. 22

:3 The verse 2/12 consists of 06 lines now. No. 4/ 56 No. 23
- "This reconstruction is based on the famous
verse — JAMEE I A9° (l4cd) and No. 4/ 57 No.24

ggdeadT (15ab) — which is an oft-|No. 4/ 58 No. 25

uoted one verse (Cp. BogoHo
. Cp. ) No.4/ 59 No.26
The verse 4/17 consists of 06 lines now.
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No.4/ 60 No.27
No. 4/ 61 No.28
No.4/ 62 No.29
No.4/ 63 No.30
No.4/ - 64 No.31
No.4/ 65 No.32
No. 4/ 66 No.33
No. 4/ 67 No. 34
No.4/ 68 No.35
No.4/ 69 No.36
No.4/ 70 No.37
No.4/ 71 No.38
No.4/ 72 No.39
No.4/ 73 No.40
No. 5/37°* No. 5/37 % (ef)
No. 6/44 No. 6/44 ¥; (ef)
No. 8/41”* No. 8/41 % (ef)
No. 1131  No. 1131 &
32ab

'No. 11/32 No. 11/32¢d & 33ab
No. 11/33 No. 11/33¢d & 34ab

®2 The editor numbers this verse as 5/37%,
but it can be taken as 5/37 simply (the
verse with 06 lines - U5 are not

uncommon) yet the numbering of % style
suggest the easy counting of the letters,
T-IGE=IT of a manuscript)..

% The verse 6/44ef (being one-line verse) is
taken with the 6/44 in 06 lines. The verse
{6/44) consists of 06 lines now.

°* The verse 8/41 consists of 06 lines now.

% The verse 11/31 consists of 06 lines now.
From here (i.e. 11/31) upto 11/39 the editor
gives wrong numbering which disturbs the
units of the verses.

11/34¢d & 35ab
11/35¢d & 36ab
11/36¢d & 37ab
11/37cd & 38ab
No. 11/38cd &

No.
No.
No.
No.
No.
39

No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.
No.

11/34 No.
11/35 No.
11/36 No.
11/37 No.
11/38%

11/39 No.
11/40 No.
11/41 No.
11/42 No.
11/43 No.
11/44 No.
11/45 No.
11/46 No.
11/47 No.
11/48 No.
11/49 No.
11/50 No.
11/51 No.
11/52 No.
11/53 No.
11/54 No.
11/55 No.
11/56 No.
11/57 No.
11/58 No.
11/59 No.
11/60 No.
11/61 No.

11/40
11/41
11/42
11/43
11/44
11/45
11/46
11/47
11/48
11/49
11/50
11/51
11/52
11/53
11/54
11/55
11/56
11/57
11/58
11/59
11/60
11/61
11/62

% The verse 11/38 consists of 06 lines now.
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No. 11/62 No. 11/63 No. 12/74 No. 12/75

No. 11/63 No. 11/64 No. 12/75 No. 12/76
No. 11/64 No. 11/65 No. 12/76 No. 12/77
No. 11/65 No. 11/66 No. 12/77 No. 12/78

No. 12/53°7 No. 12/53 & 54ab  |No. 12/78 No. 12/79
No. 12/54 No. 12/54cd & 55ab | No. 12/79 No. 12/80
No. 12/55 No. 12/55¢d & 56ab  |No. 12/80 No. 12/81
No. 12/56 No. 12/56¢d & 57ab | No. 12/81 No. 12/82
No. 12/57 No. 12/57¢d & 58ab | No. 12/82 No. 12/83
No. 12/58 No. 12/58cd & 59ab  |{No. 12/83 No. 12/84
No. 12/59 No. 12/59¢d & 60ab  |No. 12/84 No. 12/85
No. 12/60°® No. 12/60cd & 61  |No. 12/85 No. 12/86

No. 12/61 No. 12/62 No. 12/86 No. 12/87

No. 12/62 No. 12/63 No. 12/87 No. 12/88

No. 12/63 No. 12/64 No. 12/88 No. 12/89

No. 12/64 No. 12/65 No. 12/89 No. 12/90

No. 12/65 No. 12/66 No. 12/90 No. 12/91

No. 12/66 No. 12/67 No. 12/91 No. 12/92

No. 12/67 No. 12/68 No. 12/92 No. 12/93

No. 12/68 No. 12/69 No. 12/93 No. 12/94

No. 12/69 No. 12/70 ' No. 12/94 No. 12/95

No. 12/70 No. 12/71 No. 12/95 No. 12/96

No. 12/71 No. 12/72 No. 12/96” No. 12/97 & 98ab
No. 12/72 No. 12/73 No. 12/97 No. 12/98cd 99ab
No. 12/73 No. 12/74 No. 12/98 No. 12/99cd & 99% (ef)

7 §SS 12/54ab construes with 12/53 which
could have been taken (by M. Rangacharya)
of 06 lines as is done in many cases, while
12/54cd and 12/55ab should be combined as
one verse. The verse 12/53 consists of 06
lines now.

8 The verse 12/60 consists of 06 lines now. |*° The verse 12/96 consists of 06 lines now.
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A brief introduction of Savra-dar§ana-sarigraha

Both Sarva-siddhanta-sarigraha (= SSS) and Sarva-darsana-
sarigraha (= SDS) are different in subject matter, “I worship Lord
Siva, the abode of eternal knowledge, the storehouse of Supreme
felicity; by whom the earth and the rest were produced, in Him only

has this all a maker.”'%

The purpose of the Sarva-dar$ana-sarigraha is to provide all the
prevalent philosophical systems in all necessary details and hence it
is obvious that the treatise is made for the advanced students of
Indian philosophy of the time. So he writes in the benedictory stanza,
“Having thoroughly searched the $astras of former teachers, very
hard to be crossed, the fortunate Sayana-Madhava the lord has
expounded them for the delight of the good. Let the virtuous listen
with a mind from which all envy has been far banished; who finds

not delight in a garland strung of various flowers?”'!

The style presentation of the SDS is like a treatise discussing
tenets of each of the philosophical systems in the method of (mostly)
Navyanyaya,'® while SSS presents the tenets in the manner a text

190 S g T srerafafd e )
A9 ITd HEnfe ANAE TR || 9.8, 9. ARST=UI- 2|

#1ed F fafemgerted i 7 wesmea Nl
192 3 FrarcseasT, | T ST AISTHGH, | T ToM: | T8 SRIaag e WAt SRR -
st spgufoericreaRT TalvEERen: ST Rl | 7 9 SatagE ety
e, | SAearfeAnTEyEET | TIsfy T e s awsd wesdn
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book giving the idea of elementary level. For this reason only Adi
Sankaracarya has employed his remarkable brain by presenting the
tenets followed by the refutation of an opponent by the next
philosophical system which becomes then the model for the
SUCCESSOTS.

Outline of 11 systems of the Sarva-siddhﬁnta—sangrahé

The SSS consisting of 12 chapters and 537 verses deals with the
Introductory followed by 03 atheist (including 04 sects of Buddism
in one) systems and 08 theist (making 02 Mimamsas advocated by
Bhattas and the Prabhakaras) systems of philosophy.

The Introductory (verses 25) deals with the general idea of the
Vedic literature and of the atheist and the theist systems of
philosophy. The 2™ chapter presents the doctrine of the Lokayatikas
in 15 verses. The 3™ chapter gives the tenets of the Arhatas in 15
verses. The 4™ chapter discusses the theories of the 04 sects of the
Bauddhas in 73 verses. The 5" chapter deals with the doctrine of the
Vaisesikas in 37 verses. The 6™ chapter presents the view of the
Naiyayikas in 44 verses. The 7" chapter deals with the theory of the
Prabhakaras in 15 verses. The 8™ chapter discusses the doctrine of
the Bhittas in 41 verses. The 9" chapter presents the theory of the
system of Samkhya in 40 verses. The 10™ chapter discusses the

views of the system of Patafijali in 69 verses. The 11" chapter talks
of the system of Vedavyasa in 65 verses and the last i.e. the 12"

chapter presents the doctrine of the Vedanta in 98 verses.

TIEII: | qgF - I WS e (Fa-fEe-k0) 1 3 waE. ¢/,
7.22 1l |
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Outline of 16 systems of the Savra-darsana-sangraha

'The Sarva-darsana-sangraha of Madhavacarya on the other hand,
consists of 16 chapters beginning with the Carvakas followed by the
atheist systems of the Bauddhas and of the Arhatas. After that the
author takes up the systems of Ramanuja, Piirnaprajfia, Nakulisa-
Pasupata, Saiva, Pratyabhijia, Rase$vera, Auliikya (Vaisesika),
Aksapada, (Nyadya), Jaimini (Mimamsa), Panini (Vyakarana),
Samkhya, Patafijala (Yoga) and Sarikara (Advaita-Vedanta).

The Sarva-darsana-sarigraha begins with the Carvakas (pp. 01-
15)!* followed by the systems of philosophy of Bauddhas (pp. 16-
47), Arhatas (pp. 48-88), Ramanuja (89-127), Piirnajfia (pp. 128-
160), Nakulisa-Pasupata (pp. 161-173), Saiva (pp. 174-189),
Pratyabhijia (pp. 190-201), Rasesvera (pp; 202-209), Auliikya
(Vaisesika) (pp. 210-233), Aksapada, (Nyaya) (pp. 234-256), Jaimini
(Mimamsa) (pp. 257-287), Panini (Vyakarana) (pp. 288-310),
Samkhya (pp. 311-330), Patafijala (Yoga) (pp. 331-388) and Sarikara
(Advaita-Vedanta) (pp. 389-486).

The Sarva-dar§ana-sarigraha presents all the 16 systems of

philosophy in details and that too, supplying various quotations from
the works like Vivekavilasa of Jinadattasiri (1220 AD),
Tatvarthadhigamasiitra of Umasvati (50 AD).

' The page numbers are taken from Abhyankara’s Sarva-darsana-sangraha, with an
original commentary in Sanskrit, BORI, 3" edn., 1078.
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Svami Vidyaranya (1295 - 1385 AD)'™ has tried his level best to
quote and discuss the references of not only his predecessors (of

other systems) such as (01) the HgsId@HIgE of ar=reafaffs (850
AD) (fowa-wremesid), (02) the fafifed® of mveafysr (825 AD)
(rET) (03) the HEATYRIE of TAFHY (900 AD) (Tgdaerd) and
(04) the =RIFGHSITG of IFFTER (948 AD) (RIE3H), but also of

the predecessors (of other systems) of Adi Saiikardcarya (788 - 820
AD) such as, (01) the YHOMHH of TMfSHFNY (720 AD) (02)

UHYHES of 318w (320 AD) (SggeH), (03) Tufdaday of fresdH
et (450 AD) (SHE3l), (04) GREHIRSE-9T9 of Tieuer=m™ (700
AD) (Wreaa¥i) and (05) GaHIfalE of gWehifd (625 AD) (Jte@zH).

General observations

The title Sarva-siddha@nta-sangraha or Sarva-dar$ana-siddhanta-
sahgraha means the compendium or a brief presentation of all the
philosophical systems present at the time of its composition. It
contains in brief the main or principal tenets of each of the doctrines
prevalent in the time of Adi Sankaracarya. In the introductory verses
of Chs. 6/1, 7/1, 9/1 & 12/1 he writes "&UTq (briefly) which shows

that his intention is to acquaint the beginners with the prevalent
philosophical systems of his date.

It also suggests the possibility of the extensiveness of the systems
of Naiyayikas, Prabhakaras, Samkhyas and of the Vedanata
respectively.

1% For details of the quotations of the works and the authors see: SDS, Uma shankar sharma
‘Rishi’, Appendix I, P. 761-801.
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It is remarkable that the system of Prabhakara is given prior (i.e.
CH 07) to that of Kumarila’s (CH 08). The only reason behind it,
seems to be that the system of Kumarila is nearer to the Vedanta.
Under SSS 9/1 the system of Samkhyas is named as UTg=Iesi"q and

argsE, |

The texts like Sarva-siddhanta-sangraha, Sarva-dar$ana-sangraha
and other Darsana-samuccayas or Dar§ana-sangrahas have, it seems,
the sole purpose and utility in presenting the ideology of different
philosophical systems to the beginners of the respective sects.
Besides, such compendiums tend the readers to the complete
ideology of the sects adopted or rejected by them. At the same time
such texts furnish in brief the principles of all the relevant systems to
the just and unbiased readers.

(01) “He'%, who hears (i.e., learns) in the proper order these well
abridged conclusions of all the systems of philosophy and religion,
culminating in (the system of) the Vedanta - (he) becomes the
knower (of the truth) of things and (also becomes) in reality a
learned person in this world.” It seems that M. Rangacharya the
editor could not get any complete manuscript and hence the verse
(12/98) as if ends abruptly (all of sudden). It is probable that either
all manuscripts are incomplete or Adi Sankaracarya himself could
not complete CH 12 for two reasons: (1) The SSS must have been

10 grgsreeiaiig=: 9QuRy 2 |
g T S hee ik /2
10 eyt g AR |
spcanei e awra: e gfa ngr/R i
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the last work from his pen or (2) He could not find time to complete
it due to heavy schedule.

The work ending with the Vedantic view of sH=sHTad also needs

some verses to conclude his own doctrine of Vedanta.

(02) It is interesting to note that the WRMEdE: (theory of

Differentiated and Undifferentiated  Self)'”” advocated by
Bhaskaracarya (1000 AD) who has the roots of his doctrine in the
principles put forth by Kumarilabhatta (8™ Cent. AD).

Kumirilabhatta is the senior contemporary of Adi Sarikaracarya.

(03) The clubbing of Nyaya - Vaisesika and the existence of the
Lord are accepted in accordance with the doctrine of Vaigesikas, %
Samkhya - Yoga, Plirvamimamsa - Uttarammimanisd seems to be
established during his times and for this reason only he remarks that

the doctrines of Nyaya and Vaisesikas have mostly same principles

(mq)'lw

197 SfeTeneil e ereg ST AT |
Yeasfess ArawRreaiateath: I
TR TCHT Y |
Rrfireene et Macaewerad: |
Sherequr Reisiy w@fie: e |
FTHCRITSSHEEI gY: TGEYa: ¢ /38-3¢1

108 aromr S wrRersio wift: |
DI SATE-: T IR 116 /20l

19 g7 IR TS wiftra: |
TR [SATE-E: T TSI 1IG /2ol
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(04) The author following the Smrti-text accepts the authenticity
of the Vedas including the Smrtis''® that are based on the. Vedas
(SSS 6/19).M

(05) The colophon of the SSS CH 04 speaks, “The theories of
Lokayatas, Arhatas, Madhyamikas, Yogdcaras, Sautrantikas and
Vaibhasikas — which are six in number — are now concluded here.”''?
The above statement is further corroborated in 5/1 while saying,
“Now the Vaisesikas upholding the teaching of the Vedas, refutes
the Bauddhas, the Lokayatikas, and the Arhatas”"® where the four

sYstems of the Bauddhas are not separately mentioned.

(06) Adi Sarikaracarya does not follow the chronological order of
the two founders of the Pirvamimamsa School of 02 grounds,
because (1) Prabha-kara (Ch. 07) is philosophically nearer to the
doctrines of Vaisesika - Nayaya (Chs. 05 & 06), (2) Kumarilabhatta
(Ch. 08) is philosophically nearer to the doctrines of Sanmikhya -
Yoga'" (Chs. 09 & 10) and lastly the two branches of the

— -8 - ®

Sankaracarya (Ch. 12).

10 (1) Fasfae enine wfiefia = afser
SRS AR o IMgo }/8l
(2) gaftare wyforarrsa 1l wao /3
! g myiiaeageamaafieTd |
TR JHTUE aeiead faeatd Hg /2R
12 SRR TR e A e v T |
13 nfeqer Seamerier Sige s raredr |
Frreetifa aeelard nfERIsEAT 1y /20
" Cp. SfaTerH gatereg SR WA |
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(07) It is remarkable that the system of Prabhakara is given prior
(i.e. CH 07) to that of Kumérila’s (CH 08). The only reason behind
it, seems to be that the system of Kumdrila is nearer to the
Kevaladvaita of Adi Sankaracarya.

(08) The refutation of the Atheists -systems, especially of the
Bauddhas seems to be the joint efforts of almost all the Theists
systems, though Jain philosophers have also added to some extent in
this direction.

(09) Under SSS 6/30'"° he places a nice argument “A twice-born
knows all the four Vedas” where the term “a twice-born” naturally

means a Brahmin and not any person of other three castes. Similarly
under SSS 11/50 the words “fgSig f&sTaa:” - the twice-borns among

the twice borns. But it should be understood as Brahmins among the
twice-borns viz. Brahmins, Ksatriyas and Vaisyas.

(10) Adi Sankaracarya has adopted very easy and simple style
maybe, for the beginners which can be clearly seen in SSS 9/13''
and SSS 9/22''7 where the organs are not compounded when
compared to the compact style in his 3TcHYZehH where he has

employed the 8 compound in 7 ¥ AR 7 gUHA as well as 7

FIYEITY 7 ATHUTOITET etc.

1 TqeTEmTETr i s |
wiafagien &= 18/ 301
N 11eey. 1Y o TRl worg awfd |
TTfOr: UTEe UTRIRs Y WA 1R /230
W TR g ad9 7 |
Y155 TYTEae B9 T8l T SR 1R/
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(11) Adi Sankaracarya’s diction is simple and easy, for the
beginners yet convincing and appealing even to the opponents
(yfaardt). The example of SSS 9/15 & 16 is an extra ordinary .

employment of aphoristic-diction such as, (A) Everything (in the
world) is indeed product of the Primordial Matter (¢ f& y&d: %@H).

(B) It is eternal, one, and non-intelligent (Fed= whfa-siEr). (C)

Although the soul is passively indifferent, yet, being influenced by
its three qualities, he appears as if he were an agent (in the act of

creation) (YehdTeRUTARIGETEHISY shad). (D) The association of the

Primordial Matter with the Self possessed of consciousness (¥

JaTaaeEnTq). (E) There arises creation like the association of a
lame with a blind (&: §=@adq). (F) The Primordial Matter forms

the equilibrium of the three qualities (ST ®IQq). (G) The
Qualities are sattva, rajas, and tamas (TON: T TIETH: ).

Statements

The scholars and the students of the Kevalddvaita are well aware
of the style and diction of Adi Sankardcarya. Here below are given
some statements that bring one closer to the fact that the SSS is
authored by him. |

(01) Under SSS 2/8 Adi Sankaracarya mentions, “The world of
Siva and others are all invented by those who are (followers of) other
(systems of thought) (R@@l#@a:) as of prime position and

. 18
mlportance.1

118 eI Teql) 17 T SRa AR 19 |
@ ge: Feaas: WarkE: 1R/
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(02) The SSS mentions the Jainas as the f=is (bearing 11
Adjectives) while the SDS refers to the Jainas as fdmeRs and femrmts
(with 10 Adjectives).'”®

(03) The indebtedness of the idea of the SDS'® that there is no
heaven, no Absolution (379eri: ), nor any soul in another world can be -

seen in SSS."%!

(04) Under SSS 4/5 all the 04 adherents of Buddhism define
knowledge (gf&) in 04 different ways i.e. (i) The Vaibhasikas,

declare that external objects are established through direct

perception.'?

(i) The Sautrantikas say that external objects are
(merely) such (things) as are inferred from the forms of
consciousness.'> (iii) The Yogacaras say that only consciousness is
(real) here, and that nothing else (is real)."”* (iv) The Madhyamikas
say that in fact even consciousness does not exist (as a reality).'”
The above given ideas are discussed by Adi Sankaracarya in his

bhasya on BS 2/2/18-2/2/32.

(05) Under SSS 4/69 an illogical argument is nicely presented
that a meritorious attains hell and an unrighteous attains heaven,
because no religious system in the world would accept such a

19 BS 2/2/33-2/2/36.
1203 Tt AT9ERTt A ATt YRS R | SDS 1/14/12ab (P 20)
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reward. This can be well compared with his statement in his
commentary on Sankarabhasya 2/1/34: “No fault attaches to God,
since this unequal creation is brought about in conformity with the
virtues and vices of the creatures that are about to be born.”"**

(06) SSS 4/70 speaks about the Lord being dependant
(@rd=agH:) and powerless. It can be compared with the statement

of the Kathopanisad (2/2/7), “In accordance with their work ah_d in
conformity with their knowledge” (IITeH JeMsa).

(07) About the four means of proof (SSS 6/4-5) the SSS notes
that the third i.e. the means of proof called Analogy is not accepted

by some'*’ i.e. the Vaidesikas, just opposite to the Naiyayikas.'>*

(08) Under SSS 7/5,'* 8/10, 8/35, 9/36, 12/7 and 12/11 he refers
to the statement that the Self is to be seen (JTeHI JTdsA:) saying that it

is in the context of the dialogue of Aruna (M. Rangacharya adds “i.e.
in the Upanisads” P 31), but this well-known statement is found in
the passage™° of the JearoI (2/4/5 & 4/5/6)."'

(09) =NeYwyuTR guiendt (SSS 8/5) & T T=EAT Ag (SSS 8/7)

means duty or non-duty i.e. merit and demerit have Scriptural

126 grar; geomrorertermate v gRfy arenfiaweme: |

127 reamely yHTonfA A § et 1(SSS 6/5ab)

128 of. Gagendragadkar A. B’s Tarkasngraha Notes on 19 (34), The third pramana,
which admitted by Nyaya and not by Vaisesika, is upamana.., Dasgupta S. N’s: A History

of Indian Philosophy, P. 354.
‘29mmwf%ﬁum@ﬁsm: e/l

13 1 owe this reference to Prof, Dr. Vijay Pandya, Hon. Director, B.J. Institute of
Indology, Ahmedabad.

13" 31rent o1 3R 2uew: e Aeed! ffeemiiastt §3f, streme ar o Teie #EeH e
foemae wd fafeay iggo-3/%/uil
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injunction as their authoritative basis. The Scriptural injunction
(&) is explained as, “Piety is a matter the distinctive characteristic

of instigation. The word instigation signifies one portion of the Veda
which is of the form of injunction and it signifies the entire Veda,

since the whole of the Veda expounds Piety.”'*

(10) The reference and the style of the diction in - a person
characterized by a matted hair or by a shaven head or by locks of
hair (3¢ quet RrE AT - SSS 9/11) can be compared with that of the

i@t que GfAah: etc. (WeIMo<H- ¥).

(11) Under SSS 12/19 Adi Sarikaracarya furnishes the simple and
clear definition of Nescience (37fa=) that “The Nescience in respect

of the self is that view (of things) which is contrary to the true
knowledge of the (nature of the) self as declared in the Vedanta.”"*’

(12) The verse “He (i.e. a Rdjasa person) always eats such food
as is sweet and fresh. He has no liking for what is pungent and sour”
(SSS 11/21)* - is a nice example of Adi Sankaracarya’s power of
observation that can be well compared with the observation seen in
the composition of the Carpata-pafijarikastotram that he composed it
after seeing a boy cramming the rules of grammar.

132 Jrereaiisel wt: 1SR THo 2/2/R) I SeTves Rt wreaify aren|
AT ETTIe SEnEItEaT | Jem gdey udarcriaway arufiuresmarg | (refdns 3o 3,

’E%wqﬁsrﬁﬁqﬂmﬁqw |
reR-Ifen TG Ty EATeRA fegrT 1123 /2R

13 yremashime =T wadl Fwgries: |
S T SRR e 1R /3%
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Phrases & Words

Moreover there are some phrases and words that have much
similarity of diction and ideology of Adi Sankaracirya.

(01) The phrases @dcad: (SSS 5/4) (because it is produced),
Sfiautead: (5/31) (in the form of the individual soul), STa¥@caa: (6/9)
(their beings made up of component parts), ITFIRT—UEd: (12/9)
(inasmuch as the sentence), “ifdsread: (12/49) (made up of the
material elements) etc., are in the sense of FdcdId, etc. as it can be
seen in SFCEHEREd: (Vivek. 254),' fwaem: (487) & gureae:
(SVSS - 674)

(02) Under SSS 12/18 the indication of the faadars: in making

(because the text is for the beginners) is easily seen in the usage of
the word “illusory manifestation of the Brahman” (Fafaady) where

the term f9ad is taken in the sense of illusory vision as per the latter
elaboration in the definition — Taaals=rTHe faad segdifa: 19owTo

23l

(03) =eafiarg TR *® (SSS 4/16) means 40 purificatory rites.
The number of purificatory rites (Y&FRs) given by Gautama

135 Vivekaciidamani Ane Anya Prakarnagrantho, Ed. Patel Gautam, Sanskrit seva samiti,
Ahmedabad, 2007.

1% Cp. T T T FRITRANIAHOR |- TAIFS — in his 9T (Para 04).
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(VIIL.14-24) are forty"*” and his time, according to Kane P. V.!*® is
600-300 BC.

(04) 3= G=TRMAT A1: - (SSS 7/12) can be very well compared

with Adi Sankardcarya’s remark in the introduction of the
Mundakopanisad, “and by mentioning while begging for alms
(1/2/11) and through the Yoga of monasticism.” Though the
Upanisad shows that the people in all stages of life have a right to
knowledge as such, still the knowledge of Brahman, founded on
monasticism only and .... “etc. and 3/2/6 thereof.'*’

(05) The word Jcadar™: (SSS 7/13) is used in the sense of a sin, a

harm, contrary effect, a sin of non-commitment, while M.
Rangacharya translates it as “the harm of sinfulness,” but Adi
Sankaracarya comments it as “in undergoing a medical treatment
adverse reactions” under Gitd 2/40 uses this word in the sense of
harm or contrary effect.

(06) The word ¥gHa: (SSS 12/27) & Wefa: (SSS 12/71) means

hunger and thirst, sorrow and delusion, old age and death. It is also

137 There is a great divergence of views among the writers on Smrtis as to the number of
TEHRs, Gautama (VIIL 14-24) speaks of forty ¥&Fs and eight virtues of the soul, The

forty TR are: MU, TOaH, HiF-aaaH, STaed, T, JFINH, TS, 39939 (08 in
all), the four (04) Vratas of the Vedas, T (or THME) (01), faarg (01), five (05) daily
q81as (for deva, pitr, manusa, bhiita and brahma), seven (07) UThdSs (viz. 3151, i -
AT, ATE, Favh, smwereh, IR, sragsh), seven (07) 8fRiFs (in which there is
brunt offering but no soma) (viz. 3TFEITEN, a1, Eﬁ@qﬂ?, ST, a‘f@ﬂ'ﬁl’l,
ﬁ(ﬁ‘af‘l‘{;ﬁ?ﬂ, and GETAOR), seven (07) Soma sacrifices (viz. Afisy, sreafism, 3ae,
wieeht, Ay, ifatE, STeriE), (= total 40 in number). History of Dharmagastra: Vol.

Ii, Part I, pp. 193-194.
138 Bor details see, History of Dharmadastra, Vol. II, BORI, Poon, Chronological Table, P xvii.

19 SR ST : JEEET: |
q SRR TR 6 TURAT: TRt 113 /3 /4l

52



Chapter 01

9 and Vidyarayana’s

incorporated in his Vivekactidamani (257)
Sarikaradigvijaya (12/55) under the dialogue between Adi

Sarikaracarya and Prabhakara Bhatta’s son (12/62) (later on
Hastamalakacarya appointed as the acarya Srngeripitha, South).

(07) The word 3ifar=nm (SSS 12/38) can be well compared with -
steara: ! “ddhyaropa is the superimposition of the unreal on the

real, like the false perception of a snake in a rope which is not a
snake.” 142

Adi Sankara in his Adhyasabhasya in the Brahmasiitras employs
the term Adhydsa as a synonym of Adhyaropa and defines it as
wfoeu: @& qﬁgmaw: | The superimposition is nothing but the
apparent recognition of something previously observed in some

other thing. Again, JIFASAYMIEAE: - It consists in the
-‘ superimposition of the attributes of one thing on the other. Iq&qH-
WigawmENasl wa: - Wherever there is a superimposition on

anything, there is in evidence only a confusion arising from the
absence  of  description  between them. IREIHERE

fariaercaseammreneatd - The superimposition of anything on any

other thing consists in fancying some opposite on that very basis.
=] W JTaRTEaggE: - Superimposition means the cognition of

something on some other thing. This idea can be concluded with the
Vivekacidamani (140), “One who is overpowered by ignorance

) srerdvpran T GURYEd g STEEERI: 1| FodTo 3R

"2 The English translation of the terms and paragraphs of the Vedantasara is taken from the
Vedantasdra of Sadénanda translated by Swami Nikhilananda, Advaita Ashram,
Kolkata, 2002.
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mistakes a thing for what it is not. It is the absence of discrimination

that causes one to mistake a snake for a rope.”'*’

This shows how much sincerely and faithfully the followers like
Sadananda (1560 AD)"** have followed Adi Sarikaracarya.

-X-X-X-X~

3 sraftreaegfy: yvwak formee quan
TodamaTaTs, TR yer it )

' For details see. Sarva-dardana-sangraha, Sharma Uma Sahankr ‘Rishi’ p. 822.
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