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Chapter 01 

Introduction

Adi Sarikaracarya of the 8 centaury AD has taught to live the life 
of spiritual understanding to all those who wanted to drink deep from 
the spirits of India’s perennial philosophy and who were formed in a 
common mould of the Vedanta, rather the Absolute Monism 
(%Wo5ltcr). The pearls of wisdom contained in various Upanisadas

and at the base of the Indian tradition were wreathed together, 
making a garland of beautiful flowers. He was both the systematizer 
of the Absolute Monism. He paved the way for total integration of 
Vedanta with what is true in various systems of Thought then 
prevalent in India.

_ rAdi Sarikaracarya’s Life and date

“Adi Sarikaracarya (=Adi Sankara),” writes Dr. Gargi Pandit,1 
“the resplendent Sun in the galaxy of the Vedantic Acaryas, churned 
the milk of Vedanta and gave butter in the form of the Kevaladvaita 
to the mankind.”

_ rAdi Sarikaracarya was bom in such an age of conflict and 
confusion. He spent his whole lifespan showing the mankind way to

1 Dr. Gargi C. Pandit worked on “Kevaladvaita in Adhyatmaramayanam” and is awarded 
the Degree in May 2008.
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Chapter 01

not only the spiritual health but also the way to the socio-political 
life of peace and harmony.

The legendary accounts of the life of Adi Sankaracarya are found 
in the Sahkara-vijayas written by Madhava, Anantanandagiri, 
Cidvilasa3 4 5 and Sadananda6. There are references to the incidents in 
the life of Sankara in Liiiga-purana,7 Kurma-purana,8 Sivarahasya,9 
Markandeya-purana.10

He was bom in KaladI, village on the bank of river Puma in 
Kerala in the family of Nambudri Brahmins. His birth date is the 5th 

day of the Bright Vaisakha in 788 AD. T. M. P. Mahadevan 
correctly remarks, “It may be said with a fair measure of certainty

r

that Sankara came after Bhartrhari {circa 600 AD) and before 
Vacaspati Misra (841 AD).”11

Adi Sankaracarya’s grandfather Vidyadhiraja a learned and pious 
Nambudri Brahmin lived in KaladI. He strictly performed daily

r

rituals. He was the master of all the Sastras and Puranas. A son was
r r

bom to Vidyadhiraja who was named as Sivaguru. He was Siva in 
knowledge and Guru or Brhaspati in speech, justifying his name.12 

Sivaguru engaged his boyhood performing righteousness in his 
Guru’s house and mastered the Vedas with their 06 Auxiliary Limbs

3 (i) SrT Sankara-digvijaya, Pub. Sharadapitha Vidya Sabha, Dwarka, 1979, (Guj.).
(ii) Pande G. C. remarks in, Life and thought of Sankaracarya, P 2, “Sanksepa- Saiikara- 

jaya with its two commentaries - Dhanpati Suri’s Dindima and Acyutaraya Modaka’s 
Advaitarajya-LakskmT, Anandasrama, Poona, 1915.”

4 Saiikara-vijaya, Ed. Veezhinathan, University of Madras, 1971.
5 Sankara-vijaya-viiasa, Bharatiya Vidya Bhavan, 1973.
6 Sahkara-Digvijaya-sara, Bombay, 1890.
7 Ch 1/40/20-22.
8 Ch 30/32-35.
9IX/16 (Unpublished).
10 72/07/10.

3



Chapter 01
/

as well as all Sastras. In course of time after the study, the preceptor
addressed to return his home. Though he wanted to live as a 

11Sannyasin, the preceptor commanded him to become a house-
r

holder. Sivaguru modestly replied, “I desire to continue my life in 
your Gurukula as a lifelong Brahmcarl”14

Sivaguru was happy with his father and mother. The father tested 
his knowledge of Vedas and was delighted. Many marriage 
proposals for him were received. His father decided on a match with 
Aryamba ita. After their marriage they were leading the lifedthe 
daughter of Maghapan happily, performing daily and occasional rites 
laid down in the Vedas. They being childless of their long lifespan

r r

propitiated Lord Siva. Once Lord Siva appeared in the dream of
r

Sivaguru and asked him whether he would prefer an all-knowing and 
virtuous son of short life or a dull one who would live long but 
without any virtue or greatness.15

r

Sivaguru favored the first option. Because of their supreme 
devotion, they begot a worthy child as a blessing on the fifth day of 
Bright Vaisakha of Indian Calendar.16 Surprisingly, just within a

it
12

13

Vide. T. M. P. Mahadevan, Homage to Sankara, pp. 2-4.
•\ , ... aj r\ rr\ .

: IRTofto 3/HH

: I
14

irmrarcr° iofto r/^ii
1544i«i^c<aici

^ ci<snirmo^iofto ^/h^ii 
16 Bhishma: Adi Sankara, The Saviour of mankind, Pub. Shri Bhagvan Vedavyasa Itihas 

Samsthan Mandir, Bombay, 1957, P 89^‘Tbe BrhaT Sankara Vija)|i of Citsukhacarya
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year the kid started to speak, and at the age of three his memory and 
intellectual power grew remarkably stronger. He learnt Sanskrit, 
Magadhi, Prakrit that helped him get mastery over the Sastras. But 
unfortunately, prior to his Upanayana, that is the ritual of initiation

r

to the study of Vedas under a preceptor, his father Sivaguru passed 
away. And therefore, the Upanayana ceremony was performed at his 
later age. After the completion of his study he showed his keen 
wish for choosing the life of an ascetic. His life here extended from 
eight years to sixteen years. The episode of convincing the mother 
for getting the permission with an intention of adopting the life of an 
ascetic is very much popular and interesting as well.

. rOn the bank of river Narmada, Adi Sankara happened to meet his
great preceptor Govinda-Bhagavadpada after leaving home.
Traveling a far long distance, Adi Sankara arrived at the hermitage
of Govinda-Bhagavadpada. As directed and led by other ascetic
inhabitants of the surrounding, he got into Govindacarya’s cave,
which had a very narrow entrance, chanting a hymn in praise of the
Holy Master. He was in super conscious state of meditation. He was
aroused then by Adi Sankara’s greeting. The Holy Master asked,
“Who are you ?” In his humble reply, he uttered, “Revered sir, I am
neither the earth, nor water, nor fire, nor air, nor sky, none of their
properties. I am not the senses and mind even, I am Siva, the

1 $2
indivisible essence of consciousness.”

^ w^ri icrssri n
17 M. Vidyaranya places it in 5th year-

3WH IH. ft. v/SHAB
While Govindanatha puts it in the 6th Year.

g ftrfe cralu irt.R. sin
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Being utterly pleased with Adi Sankara’s answer, the Holy 

Master accepted him as his disciple and initiated him to the divine 

state of Paramahamsa. He progressively imparted the knowledge 
and wisdom of Brahman through the Mahavakyas. After his study 
got over, Adi Sankara embarked on his Digvijaya-joumey with a 
view to establish the supremacy of the Absolute Monism 
(sficf%c[Rt). A Brahmin boy, named Sadananda, came to meet Adi

Saasl.nkara was accepted as his first disciple during his voyage to 
Varan Later on, he was known as Padmapadacarya. Several miracles 
are reported to have happened during his Digvijaya-journey for 
instance; Lord Kaslviswanatha met him disguising an outcaste 

and preached him to pursue the Vedanta in his life. Once

sage Veda Vyasa came there to test him in the disguise of an old 
Brahmin. The esoteric and spiritual debate between them went on for 
almost eight days. At last, Adi Sankara recognized his supremacy. 
And so, he prayed him to reveal his original form. The sage showed 
his original form as Veda Vyasa whom Adi Sankara made him see 

his commentary on the Brahmasutras and prayed him to offer his 
comments and possible corrections, if found. The sage being pleased 
with his modesty said, “Sankara, my child, I heard about you and 
your learning and hence I wanted to see you in person. The debate 
was only incidental.”20

^f$lS: fr4|ufel<*H,- *||
'9 The discussion started on UMR^dd: II (¥. ^ 3/3 A)
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On reading the commentary, he was satisfied and thanked heartily
■M f

as there wasn’t any lapse was seen. He blessed Adi Sankaracarya 
with 16 years more in his lifespan so as to establish Absolute

r\ i

Monism by way of refuting the practices of other sects.

The narratives on the debates occurred between Adi Sankaracarya 
and other philosophical preacher are remarkable and noteworthy. 
Among them, the debate with the profound scholar Mandana Misra 
is notable. Soon after, he became Adi Sankara’s disciple assuming 

the name Suresvaracarya. He defeated all the heterodoxical systems 

in addition to Nyaya, Vaisesika, Samkhya, Yoga, Purvamimamsa,
r

Sakta, Kapalika, Vaisnavism. And as a result, most of their followers
•» r

became Adi Sankara’s disciples. Hastamalaka-carya and 
Totakacarya were the most prominent disciples of him.-

Adi Sankara established Mathas with a view to promote the Vedic 

religion under the supervision of his disciples. The Srfigerimatha in 
Srrigerl (South) was handed over to Hastamalakacarya, the 
Sardamatha in Dvarika (West) to Suresvaracarya, the Jyotirmatha in 
Badarlnatha (North) to Totakacarya and the Govardhanamatha in 
Purl (East) to Padmapadacarya.

There’s a touching account narrated for Vidyaranya 
Sankaradigvijaya concerning Adi Sankara’s manifestation on the last 
day of his mother’s life at Kaladl. Through his yogic intuition, when 
he became conscious about his mother’s serious condition, he

T: II if. ft. 0/33-3X11

^ II it. ft.
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arrived at home to see and nurse her during her life’s last moments. 
He failed to get sufficient support and assistance from relatives for 
performing the funeral, as they did not approve of a monk 
performing the ceremony for her funeral. By his Yoga and yogic 
power, he produced the fire and cremated his mother.

There is another episode of Adi Sankara’s way up to the ‘throne 
of Sarvajnapitha’ in Kashmir occurred nearly at the end of his life. 
The Sarvajnapitha is well associated with the Sarada temple of 
Kashmir. It was a saying prevalent at the time that only an all
knowing being could open the door of the temple and could ascend 
the throne there. Adi Sankara came to know that the throne for the 

Southern gate was still unoccupied. He therefore arrived at the 
temple and overpowered and defeated those who came to debate 
with him. Finally, the Southern door was opened. He then occupied 
the seat after answering to a question asked by the goddess Sarada 
herself.

Adi Sankara reached the state of Mahasamadhi at the age of 32 in 
Kedara-natha.23

Adi Sankara was a far-sighted organizer, a great integrator, a 

diligent missionary, a psychologist, a pandit par excellence, a 
Mahayogi, an author and a free thinker, a savior of mankind, a big 
patriot, builder of united India, and a mainstay and upholder of 
Sandtana Dharma. He was truly a curious mixture of a scholar and a

22 Govindanatha identifies the place as Kafici.
23 According to Madhaviya Sartkaradigvijay, Dr. Radhakrishnan and others it is

Kedarnatha, according to Anandagiri’s Guruvijaya, P. Deussen, T.S. N Shastri and T.
M. P. Mehadevan it is Kafici, according to Cidvilasa Sankaravijay, Alathur T. C.
Narayana it is Dattatreyaguha (Mahuragad) and according to K. N. M. D. Namboodri
Trichur (South) as the place of Samadhi.
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philosopher, a mystic and an agnostic, a saint and a poet, and above 
all, an able organizer and a political reformer.

gwq%?R % HffldWldi 4 H |

cwM ^ wnf! I i

Adi Sarikaracarya’s date, the traditional belief

Sri T. S. Narayan Sastri24 writes in his book The Age of Sankara, 

“According to Brihad-Sankara-vijaya and Prachlna-Sankara-vijaya, 
Sankara was bom in 2593 of Kali Era (509 B.C.) and passed away at 
the age of 32 in 2625 of Kali Era (477 B.C.). This is more or less 
corroborated by the succession list of heads maintained at the 
Kamakotl, Dwaraka, Srngerl and other Mathas.”

But until authentic copies of these works are available, the 
information they are supposed to give is not acceptable.

P. George Victor writes in his book Life and Teaching of Adi 
Sankaracarya (P), “The Sankara monasteries at Dvarka, Purl and 
KancI maintain 509 BC as the year of the birth of Sankara, while the 
Srngerl states it as 44 BC.”

r

Sankara in his Brahma-Sutra-Bhasya, has mentioned the name of 
the city of Pataliputra25 and a name called Purnavarma. On the basis 

of these two references a historical discussion has taken place. It is 
established that the city of Pataliputra was destroyed by river-erosion 
during 750 AD. And the Chinese pilgrim Hiuen Tsang mentioned the

24 T. S. Narayan Sastri, The Age of Sankara, pp. 223 - 226, Madras, 1980.
25...3# ^fcT: 'dftsffrd I pwtegMW: FTRf i

Brahma-Sutra-Bhasya Sankarabhasya: 2/1/18.
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name of Purnavarma who was considered as a Buddhist king of 
Magadha during 590 AD. Thereby some scholars concluded that 700 
AD as the beginning life of the life of Sankara. H. T. Colebrooke, 
after discussing with Raja Rammohan Roy, Wilson and some other 
Sanskrit scholars of his time, writes that Sankara flourished during 
the close of the eighth or the beginning of the ninth century AD. 
Max-Muller, Macdonell, Dasgupta, Nilakantha Sastri and many 
others accepted 788 - 820 AD, as the date of Adi Sankaracarya. The 
reason for accepting them is the research involved in confirming 
them.

The historical events confirm that Sankaracarya was a 
contemporary to the king Cheraman Perumal of Kerala and Cola 
king Balavarma, the grandfather of king Vimaladitya. And the 
literary evidence affirm that Sankaracarya lived before Nathamuni, 
the compiler of Vaisnava songs. The arguments around these facts 
made by W. Logan, D. R. Bhandarkar, R. Narasimhachar and S. V. 
Venkateswaran assert the view that Sankaracarya might have 
flourished between 750 AD and 850 AD. When compared to the 
short span of Sankaracarya’s life and for the accuracy of facts, it is 
reasonable to consider the dates proposed by K. B. Pathak. Why 
because what K. B. Pathak discovered and what has been earlier 
stated by Prof. Teile and which was preserved in the Sanskrit verses 
through tradition (iPSRPi) affirm that Sankaracarya was born in 788

AD and died in 820 AD.

Dr. K. Kunjhunni Raja places him in 788 - 820 AD.26

26 Jacob Kurian: Life & Philosophy of Sri Sankara, P 22.
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Though K. T. Telang, with his much scholarship, rejects the 
above dates but agrees to the fact that they are based upon traditional 
verses recorded by eminent pandits. Traditional sources are many

r

and differ about the date of Sankaracarya but the traditional evidence 
provided by K.B. Pathak stands close to the historical facts. While K. 
B. Pathak’s evidence speaks of definite point of time, K. T. Telang 
analyses the period of time. Eminent scholars of Indian Philosophy 
and History like S. N. Dasgupta, S. K. Belvalkar and K. A. 
Nilakantha Sastry have considered these dates because the traditional 
sources and the historical events synchronise.

P. George has discussed with the help of necessary doubts in 
relation to Adi Sankaracarya’s date and concluded with approving 
that he was flourished in 788 - 820 AD.27

Historical Evidence of Adi Saiikaracarya’s Date (788 - 820 AD)

The 11th chapter on Vedavyasa’s philosophy is indebted to 

Svetasvatara and other similar Upanisadas as well as Mahabharata 
and also Gita (<*44bi:-o$, &

and even Srimad Bhagvatam.28 At this juncture it 

is the most striking reference to think of the date of
r

Srlmadbhagavata’s compilation as it is given by Hazra R. C. in his 
Studies in the Puranic records on Hindu rites and customs (P 55). He 
says, “Thus the date of the composition of the Bhagavata falls in the

27 V ide.^P^^eo^i^ Victor: Life and teaching of Adi Sankaracarya, pp 19-30.

^tT: R fawpi llU/Vtll and
(3) 3TfcT I

tflU: ll^/Ull
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6th cent. AD. It is highly probable that the Purana was composed in 

the former half of this century.”

In this way Adi Sankaracarya’s time comes after 6th or even 7th 

century AD which definitely proves his date 788 - 820 AD.

The most important observation useful in fixing the date is the 
increasing prominence of two philosophical systems. The 
preponderance of the Buddhas over Hindu, latter order is also 
changed i.e. the Arhatas are presented in No. 03 and the Bauddhas in 
No. 04 (with their 04 sects) in the SSS, while SDS gives second 
position to the Bauddhas (CH 02) and the third to the Arhatas (CH 
03), though both have thought of a special sequence of presenting 
the doctrines.

Date: Internal Evidence

(01) Under SSS 7/1-2, 10-11 the inter-complimentary nature of 

the Nyaya-Vaisesika and the MImarrtsa is indicated, without 
mentioning the name of the system but by way of including the 
elements. Adi Sankaracarya remarks under SSS 7/15, “On the lines 
laid down by his preceptor, Bhatta Kumarila, this teacher Prabhakara 
has set at naught (all) those who (then) stood outside the pale of the 
Vedas, and promulgated (his) authoritative teaching in relation to 
those who are qualified (merely) for (the life of ritualistic) works.”

29 I
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Thus the words “laid down by his preceptor, Bhatta Kumarila” 
and “this teacher Prabhakara has set” clearly prove that this event is 
a recent one, because the verbal form of Past Perfect (3sF>) is used in

the sense of the Present Perfect Tense. Hence the statement would be 
that after Kumarila-Bhatta passed away recently, Prabhakara Guru 
has written on his line (1#T).

(02) Karmarkar R. D. in the Introduction of the Gaudapakarika (P 
vi) quotes the verse,

^ ItRsfl dlfM ipic) 11

ascribing it to Pancasikha, the pupil of Asuri which forms SSS 9/11 
twice in the bhasya (on the Samkhyakarikas 01 & 22) and hence it 
tends one to prove that both the works i.e. the Bhasyas and the SSS 
are from the pen of one and the same author i.e. Adi Sankaracarya.

(03) The very first verse of CH 07 reads, “Now, the theory of 
teacher Prabhakara, who, even out of rivalry with his own 
preceptor...,” etc. which indicates the fresh event of the rivalry 
between Kumarilabhatta (760 AD) and Prabhakarabhatta (775 AD), 
Adi Sankaracarya’s recent predecessors of which he30 seems to have 

been well aware.

This fact has a stronger support of the statement of the Vedanta- 
samuceaya which affirms that the Buddhism quitted its homeland

30

IfeAll
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possibly due to the vehement refutation launched by 
Kumarilabhatta.31

Works

_ r

Adi Sankara has contributed greatly to the Indian religio- 
philosophical literary tradition. Upadhyay Baladeva32 in his Sri

r

Sankaracarya enlists 03 commentaries on the Prasthana, 20
on

Prakarana-granthas and 101 hymns in honour of various gods, 
goddesses, rivers and so on. Dr. A. N. Jani remarks, “It is likely that 
most of them have been written by some pontiffs of the mutts of
r

Sankaracarya or by other poets who have possibly fathered them on 
the Adi Sankaracarya, which bespeaks his enviable popularity.”34 
From among more than 300 works35 are ascribed to Adi Sankara, the 

following works are worthy of mention:

31 sF#oiTq#wR -mr
cf. Vedanta-

samuccayah, ed. by. Sharma Brahmarsi Harerama, pastavana, P 1.
32 Upadhyay Baladeva: Sri Sankaracarya, pp. 126 -147
33 Upadhyay Baladeva’s number is 39, as he adds (01) (02) (03)

3RlOT?ft IsPTiN WOT, (04) (05) STTcWlR:, (06)3^RWH, (07)
(08) (09) ‘bl'flHHWR, (10) (11) cTrqrwt?T:5 (12) ckdlM^I:, (13)
SJWWR, (14)1^»T^1TTO^1T, (15)l4#W53rtl, (l6)1wbPR^, (17) Rdf$OT WOT, (18) 
W^T, (19) wler^wr:, (20) (21) #<ST^frr, (22) (23)

(24) -J#IOTWIOT, (25) RHTOWR, (26) IflWI, (27) 4>ldRW^, (28) 
^RJWffrr, (29) (30) RTWgm, (31) Ic^FRWbl, (32) (33)
tUOTTWR, (34) (35) (36) R^Rlft^RiroRdP?:, (37)
U^f^RJRTOTWlTe?:, (38) OTTOTTfROTOT and (39) OTTc4TWfWT, according to him, Nos. 04, 

05, 07, 17, 19, 28, 29, 32 & 34 are by Adi Sankaracarya, No. 30 is rejected and he also 
remarks remaining are suspected by the scholars for the authorship of Adi Sankaracarya.

34 Adi Sankaracarya, (12th Centenary Commemoration Volume), Ed. Gautam Patel, 1992, p.75.
35 (01) Trivedi Kamalashankar Pranshankar has given the list of works ascribed to Adi

Sankara in his Sri Brahmasutra-Sankarabhasyanuvada, Gujarat Vernacular Society, 
Ahmedabad, 1910, pp. 615 - 619.
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His works can be divided in three categories:-

(i) Commentaries
(ii) Epitomes ('^fTORiT:)36

(iii) Hymns (WtTffr) which can be further categorized in the

Vedantic hymns and the devotional hymns that can be again 
categorized into those in honour of (A) Ganesa (04 hymns), (B) 
Siva (18 hymns), (C) Various goddesses (19 hymns), (D) Vi§nu 
(10 hymns), (E) Couple deities (^l^4dl) (04 hymns), (F)

Rivers & Holy places (05 hymns) and (G) Tutelary deities (04 
hymns).37

(i) Commentaries

He has written commentaries on 03 Prasthanas viz.

(1) Srautaprasthana i.e. the Upanisads, commentary on major 11 
Upanisads. (i) fsTOIFT, (ii) (iii) T53, (iv) W, (v) (vi)

(vii) (viii) (ix) (x) and (xi)

36

(01) Swami Mukhyananda, Acharya Shankara - An interpretation (Elucidatory & 
Reconciliatory), App. 02, pp. xliox - Iii, enlists 23 + 54 + 76 = 153 works from the 
his pen.

I
3fT§: Ii

37 Vide. Upadhyay Baladev: Shri Shankaracharya, pp. 133-135.
38 The list of Upanisads given here follows the order of the Muktikopanisad, though the 

chronological order of writing the commentaries on the Upanisads is scholarly and 
scientifically presented in the article, The Chronology of Adi Sankaracarya’s 
Commentary on the Upanisads’ by my guiding teacher Prof. Dr. Jaydev Jani, 
‘Upanisatsrlh’, Ed. Dr. Urmila Srlvastav, Pub. Dr. Mayarani Shrivastav, Principal, 
Aryakanya Degree College, Ilahabad, 2001.
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(2) Smartaprasthana i.e. Srlmadbhagavadgita and (3) 
Brahmasutras

Besides, he wrote commentaries on: (1) (2)

(3) (4) (5) ^Tr^TRte, (6)

hHfifhM.

(ii) Epitomes39

(01) has two versions, one in prose and other in verses.

The later text running into one thousand verses divided into 18 
chapters, gives moral instructions as its title indicates.

(02) I - This work in 581 verses gives in form of a

dialogue between the Holy Master and disciple an elementary text on 
the Vedanta in a lucid manner.

(03) I - as its name indicates is a text on the nature of the 

self in 101 verses.
(04) | - it is a small text (144 verses) describing the 

experience of knowledge of self.
(05) 3hic-h4)^T I - is a text in 68 verses on the knowledge of the self.

(06) I - it is (87 verses) teaching on Vedanta philosophy.

(07) I - is a self-explanatory text in 84 verses.
(08) 3Fl3Fpjfcr I - it is in 17 verses describes the self experience 

state.

39 For details, see Dr. A. N. Jani’s article, “Literature of Adi Sankaraearya,” Published in 
Adi Sankaraearya, (12th Centenary Commemoration Volume), Ed. By. Gautam Patel,
pp. 75-78,1992.
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(09) | - (20 verses) is on the knowledge of Brahma.
(10) di^cjRi I - a text having 53 verses explains the meaning of

the Mahavakya which speaks of the identity of the individual and 
supreme soul.

(11) e^icWcjRl l - (18 verses) is a summary of Vakyavrtti 

mentioned earlier.
(12) I - running in 154 verses describes the nature of 

the self.
(13) - a text (55 verses) on good moral behaviour.
(14) i (or lHcj?ul<&i=b4J) - is a small text of 10 verses only

one the nature of self. It is very important treatise. Madhusudana 
Sasasvati has explained it in detail under title - Siddhantabindu.

(15) | - This treatise running in 1006 verses

presents quintessence of all important tenets of the Vedanta 
philosophy.

(16) I - This treatise through lucid language

presents briefly the basic knowledge of the tenets of both theistic and 
atheistic schools of Indian philosophy.

(17) dr3%T: I

(18) I - it is running in 257 verses and throws light on

the knowledge of the self.
(19) I (20) dloWlf^Fft and so on.

17
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(iii) Hymns (t-oMifti)

Vedantic hymns40 are like

(01)t?=h*##I (02) I (03)31Tc4WPfl

(04) 3TTrR^^T I (05) (w) I (06) 3T^i€f?^0 (w) I

(07)^#R^[I (08)I (09)

(10)1x11^:1 (ll)Hi^h (12)^MT^I

(13) (Hlip<wllh) I (14)SRn21^I

(16) (RPsO-dfl^:) |

(18)W^TTI (19)WtlwfecFT l(^)

l(R) (21)5ncT:WJ['Wl^iil (22)1^1411^ I

(24) TFftWT^FHL 1 (25)gfpWU

(27) cfFFFfftl: I (28) IPPreplT I

(30) ^l^4dM<?0 1 (31)tW£314]-|

(32) ^fcraTWf4<°TR I (33)134$!

(3 5) ^TT^FTT^^HL 1 (36)WfciTTf4^q^i

(17) ftifowo-ift i

(23) #KrH4T^ I 

(26) 4>ldKWc^ I 

(29)^144^11

(34) TfdriTCWtltf I 

(37)WTW34cTRPlJ

Adi Sankaraearya has composed innumerable devotional poems 
(4dtl) in praise of the various deities all of whom are manifestations

of one Supreme Divinity.

Devotional hymns are as under: 
(A) Ganesa: (1) WRmc4ifl 

(3) Jiu|iiiis<+»HL (4) IWFJteTScftlJfl

40 This list is given from the book of Prof. Jani’s personal library - Vedantasamuccayah, 
Pub., Nirnayasagara Press, Mumbai, 1915.
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(B) Siva : (5) I (6) I
(7)%c[Wrfe%^R#^l (8) f$M^rif44!4M'Wl4*lI

(9)to3I#lpfEtojr|

(12) I
(I5)1?iwnwqi^r i (16) ftoraT^; i 

(18)^ll^wtoni (19)TO5^kcj|^| 

(21) I (22)

(li)f^tar^ i 

(14)
(17)OTl|m^^|

(20) Iwr^TR I

(C) Various goddesses:
(23)toltodl (24)Mf5IW^ I (25)31H^5^t |

(26) 14^^(1^4413 I (27) | (28) M^:43^4x|R^}| |

(29)%^fe^l (30) oifecOqWl I (31)^e4l^fgHfc{ |

(32) H4<H4lfo54)l I (33) I (34) >fUl<^l4RlJ

(35)wfhpwi (36)'5RSPTTCTI (37) 3r^qfg=b4L I

(38)toT8town (39)*ftoftEtoni (40)wiwni

(D) Visiju:
(42)^W^|fMld I (43)1^f4WMIcT I (44) fe^MKlte^lRI I 

(45) I (46) 3Tspre^ I (47) f®l»l I
(48) I (49) '^foWIg^H.I (50)

(51) WM2ni4mi

(E) Couple deities (^totol):

(52) 3?toto Eton I (53) ^rmtoEton I (54) o58toftomc4 I
(55) WTRERton I
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(F) Rivers & Holy places: (56) I (57) I (58)
i (59) Ffui^chfukl^H | (60) I

(G) Tutelary deities: 
(61)?3tT^TmcqRI

(64)*J%Pfl
(63) 31:WT I

During his Digvijaya-journey, he has composed various hymns in 
honour of the gods and goddesses, the rivers and cities of the holy 
places.41

The Authorship of the Sarva-siddhanta-sarigraha

As regards the authorship of the Sarva-siddhanta-sangraha, it is a 
fact that it is from the pen of Adi Sankaracarya only and none else. 
The following evidence, both internal and external are given here 
below.

External evidence

(01) The usage that Lord Siva described in the formulas like 
<4414?? and so on (SSS 6/21), can be dated back to Kalidasa,42

and again in (SSS 8/40) refers to
WFlt ^if^f0 etc. (TJ0^0 $/^°) where is to be understood as

41 The same tradition of composing a new hymn in honour of the deity or the place of visit, 
was continued not only by the posterior Sankaracarya but also by scholar sanyasins of 
other sects among which one can name H. H. Vasudevanda Sarasvatl alias ‘Tembesvamf 
(Garudesvar, Gujarat), H. H. BrahmacarT Rahga Avadhuta (Nareshvar, Gujarat) and so on.

42 flw-T 11^oho 3/wil
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f^M=b^Psr (related to the god possessing three eyes of the form of 

the Sun, the Moon and the fire).

(02) The author following the Smrti-text accepts the authenticity 
of the Vedas including the Smrtis that are based on the Vedas saying, 
“The authority of the Vedas is accepted, because they have been 
brought out by the Omniscient Lord. The authority of the Smrtis and 
such other texts results from their being based upon these Vedas” 
(SSS 6/19).43

(03) The SSS authored by Adi Sankaracarya is proved by the 
verses of the Vivekavilasa by Jinadattasuri (1220 AD)44 that 

indicates the advanced theory of the Jainism in two ways: (1) The 
tenets leading to the Salvation (Tf^PTF?) are mainly

and and they are defined and discussed in the in

details, but are cursorily mentioned in the SSS (though the Sarva- 
darsana-sarigraha gives in details).

(04) The phrases under SSS 12/46 refers to “The idea of I-

ness or egoity experienced in the idea -1 am lean, just as lean and 
other such attributes.” & the phrase under SSS 12/47 refers to

“attributes of Self so also indeed pleasure and such other things.” 
Both the phrases can be compared with the ideology presented by

43 (1) ^sfwt qifjjiyi ^ cTftsm I

strtiIN m ^ iru^o ^ii

44 Wl4l felW has quoted 12 verses at the summery of the principles of Jain philosophy in

the 3rd chapter on Sarva-darsana-sarigraha, pp.l53 - 154.

21



Chapter 01

Adi Sankaracarya in his - ajsgTFPJM (W/SJ. “I am fat’, ‘I am

thin’, ‘I am fair’, ‘I stay’, ‘I go’, or ‘I scale.”45

(05) The common authorship of the definition of or

under (SSS 12/16) has much similarity of exposition, because both 
refers to the Nescience as the misconception about the body i.e. the 

and it can be well compared with Sadananda (1560 AD) who

writes in his Vedantasara, “Adhyaropa is the superimposition of the 
unreal on the real, like the false perception of a snake in a rope 
which is not a snake.”46

(06) The common authorship of the statement ^ ^ Ttt
mm F

under SSS 12/77 is almost similar to Adi Sankaracarya’s famous 
statement TT5UT of his Brahmajnanavalimala 20.

Internal evidence

(01) (a) Jain Acarya Merutuhga (1347 AD) has refuted the system 
of Buddhist philosophy in his where (i) he titles the
system as which is probably accepted first by Adi

Sankaracarya and later on by other doctrine-holders (ii) the style of
AO

refutation is much similar to that of Brahmasutrasarikarabhasya. (b) 
From the 3 rd chapter onwards Adi Sankaracarya has introduced a 

nice style of refutation by which the present doctrine-holders refute

45 tMss, icreifh, WMife %Ri i
46 ^ - SPHJRta: I %o UT° 53

48 This is fully discussed in the article of my guiding teacher. Vide. Jani Jaydev A.: Journal 
of Oriental Institute, Vol. XXXIX, September-December, 1989.
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the views of the doctrine-holders of the preceding. The last doctrine- 
holders are the Vedantins. The same style is adopted by SDS in 
treating the work.

This can be compared with the idea of annihilation of the 
preceding by the establishment of the succeeding one as it is 
discussed in the %fcf passages (Br. Up. 2/3/6).

(02) The difference of opinion between the 4)cii<-grs and ftUM<s

(not mentioned in the SSS) is, as discussed by Dasgupta S. N.,49 

attributed to Sivabhuti (83 AD) clearly pointed out in the

(1220 AD) that the former believe in the Salvation for the

women also, while the latter firmly believe that there is no 
Absolution for the women.50 This makes it clear that till the time of
_ rAdi Sankaracarya both the sects were not looked upon distinctly as 
two.

(03) The clubbing of Nyaya-Vaisesika, the existence of the Lord 
is accepted in accordance with the doctrine of Vaisesikas,51 

Sanikhya-Yoga, Purvamlmamsa-Uttaramlrnamsa seems to be 
established during his times and for this reason only he remarks that 
the doctrines of Nyaya and Vaisesika’s have mostly same principles
(mPf)-52

49

50

51

52

A History of Indian Philosophy, P 170.
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(04) In the chapter on Yoga under SSS 10/4 he refers to the word 
‘these have all been well explained by the sage’ i.e. by Kapila53 of 

the former system which enumerated the principles under CH 09/12- 
14 and hence the author seems to avoid repetition.

_ r(05) At many places Adi Sailkaracarya remarks, “In connection 
with the system as thought out by Vyasa in the Mahabharata, I shall 
clearly describe well as they are” (^rwrf^cffegj^ 'TfTT I-

SSS 9/20) which refers to the matter to be dealt with by himself (i.e. 
in the CH 11, in the present book itself).

(06) The WFfcTTf^>(SSS 5/37) etc.54 indicates that all the chapters

of the SSS have a single authorship. The Vaisesikas and the 
Naiyayikas are mutually connected to some extent and Naiyayikas 
even take the support of Vaisesika for the reasoning (cf#).55 It can be

inferred that the inter-complimentary nature of Vaisesikas and 
Naiyayikas, rather Nyaya-Vaisesika becomes explicit since the times 
of Adi Sankara (maybe came to be known so after his presentation).

(07) While discussing the argument of Patanjali under SSS 10/4,
_ rAdi Sankaracarya’s faithfulness is revealed in the just and impartial 
exposition, when he says, “The view that the Absolution
resulting from the path of knowledge (^TFWfW) is indicative (q52PR[) 

of mere laziness (3fl<?H4).”

53 WTO# 4c4d^u1c( IWVI
54 amAwmfirauufi 5R: l

fwi. I

55 FlNcT: 1
I! Sfl'a II
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(08) The textual internal harmony is observed in case of the 
importance of%3TWs mentioned by Adi Sankara that the 06 auxiliary

sciences like the science of pronunciation (%$1T) belong only to the 

Vedas, not to the scriptures of other systems (tW*T). He does not

repeat all 06 auxiliary sciences under SSS 5/1756 as they are 
mentioned previously in SSS 1/3.57

(09) The other example of textual internal harmony is observed 
under SSS 4/56-71 Bauddhas are declined defined by Vaisesikas
and other58 as well as Naiyayikas and other.59 Vaisesikas cast away 
under 5/1-18, and Naiyayikas in 6/16-23.60

(10) The benedictory stanza presents the salutation blended with 
the plot suggestion of the form of the worship of the Brahman 
perceived (or realized) differently (sp^TT) by different doctrine

holders (Tff^fir:) .61 The same idea is found reiterated in the 

benedictory stanza of the Vivekaeudamani, “I bow down to my Holy

^TcT: ^

57 i-tfift t&nft fw •s3Ti*<«r <rar i
-r4Hcifc| ft ft la Rc*-i ft \\%j3ll

58 ^Id^IdHWtbi I

ItvMlI

WWHmyuflcic^l^-MTlHi W^r: \\%/R*\\

6' I
\\\/%\\
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Master Govindacarya, the Supreme Bliss (WTFRft) who is 
perceived (i.e. realized) in all the principles of the Upanisadas.”62

(11) This again can be compared with the benedictory stanza with 
his Sarva-vedanta-siddhanta-sara-sangraha, “I bow down to my Holy 
Master Govindacarya, the embodiment of Knowledge and Bliss, the 
source of the knowledge of the Self,”63 though the sheer plot 

suggestion is also exercised in the benedictory stanza of his 
commentary on Gita, “Om ! Narayana is is higher than the 
Unmanifest. The (Cosmic) Egg comes out of the Unmanifest. All 
these worlds, including the earth with its seven islands, are in the 
Egg”64 and in the Aparoksanubhuti, “I salute Lord Visnu, the 

Supreme Bliss, the preacher (of the Gita), the all pervading and the 
source of the (fourteen) worlds.”65

Date of Sarva-siddhanta-saiigraha
I

Thus after fixing the date of Adi Sankaracarya in the historical as 
well as traditional way, it would be in the right place to provide 
internal evidence that prove Adi Sankaracarya as the author of the 
Sarva-siddhanta-sangraha and that it is penned by him in the same 
time period of his life-time. The only reason of writing the SSS

62

63

64

iftfcR IRUR-ci HUWKJeR. o!>||

SnavgFR cRHISR-4 I
irtfSR' cltl? c|3ft)i!5FR5ci30^11
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seems to be the easy grasping of the tenets of all the philosophical 
systems prevalent, or rather famous in his times in India.

The external evidence are as under:

(01) Savra-darsana-sarigraha (= SDS) while discussing the system 
of the Bauddhas (2/20/16, p. 62) quotes SSS 4/2166 which shows that 

the author of the Sarva-siddhanta-sarigraha (= SSS) is prior to the 

author of the Savra-darsana-sangraha who flourished in 1295 - 1385 
AD.67

(02) There is also another evidence in support of this inference
that this verse is found almost verbatim in Adi Sarikaracarya’s 
Upadesa-sahasri 18/142 where 3#rafsfq° is replaced by %°

in the SSS 4/21.

(03) The reference of the
^1m'^i4NciH6I^<iuiT under (SSS 12/97) is very much helpful in fixing

/TO

the date of the Sarva-siddhanta-sarigraha. Dr. R.C. hazra writes, 
“The date of the Bhagavata preceded that of Alberuni by such a long 
period of time that the position of Bhagavata had already become 
enviable. Hence the date of Bhagavata cannot possible be later than 
800 AD” (P 54) .... “So the Bhagavata cannot possibly be dated 
later than 600 AD.” (P55). This shows the posteriority of the Sarva- 
siddhanta-sarigraha of Adi Saftkaracarya.

66 I
|| y/^||

67 for details, see, Sharma Uma Shankar ‘Rishi’, Sarva-darsana-sarigraha, Appendix 02 p. 815.
68 Studies in the Puranic Records on Hindu rites and customs, MLBD.
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(04) Under SSS 9/9, Adi Sankaracarya talks of the Absolution
through the knowledge of the Supreme Reality with the words that 
the sacrifices, etc. fall within the scope of the three Qualities.69 The 

same can be also compared with his famous bold statement in his 
commentary on Gita that d'WisOdmi^' dys^Hi-di^Mlfk^

f^fsrafssf: | (iftcmiMo R/?o).70 Moreover this can be

further corroborated by his bold statement that “If the sacrifices 
which are performed as offerings unto the Brahman, give rise to the 
Absolution, then it follows that they are not sacrifices at all” under 
SSS 9/39.71

(05) One more case of inter-complimentary character is found in 
the words “A few Naiyayikas and others” (^fd^dlPHidd: - SSS

8/16-19)72 where he refutes Naiyayikas (probably the ancient)73 who 

hold the view that the Vedas are the personal creations, though the

70 Bhagavadglta with Sankarabhasya, (Works of Sankaracarya in original Sanskrit) Vol. II, 
Pub. Motilal Banarsidass, p.12.

71 ____c______% \ . * rs ,

llV^II
72 rt: !

II

<imc^hsuwik=i<tii

SII*p4^<4cl II 
^ cl&IdkfH 1

73 Vide. Gajendragadkar A. B., Arthasngraha notes P 86.
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refutation can be explained as the point of rectifying the Astika 
system.74

The internal evidence are as under:

(01) The word (united operation of knowledge,

according to M. Rangacharya) means the combination of the 
Knowledge and the Action which is refuted strongly by Adi 
Sankaracarya in the Introductory (44)41 d) of his commentary on

Gita. He writes emphatically that the Knowledge only leads to the 
liberation and never the combination of Knowledge and Action.

(02) The statements 1% (5/18),

$5>Rdl: (5/20) & ^ (5/30) given by Adi Sankaracarya can be

compared with the seven categories: Substance, Quality, Action, 
Generality, Particularity or Individuality (fd^lU:), Inference or

Intimate connection (RR^FT:) and Negation or Non-existence.77

Gajendragadkar A. B. comments in the Notes on the WRMf: 

(l/R) of the Tarkasangraha (P 24) that according to the Vaisesikas 

Place and Time are included under relation is either afpi (y'4iJi) 

or aTTFf (-HH4I4), Quantity and Property are fiyrs, Passivity is merely

74 Cp. Gajendragadakar A. B. Notes on It will be noticed that Naiyayikas hold the
Vedas to be and sifted as against the Mtmarhsakas who consider them to be 

and 1^1.

73 i

76 ciwi#dwnil%c)<j5T^b| : II 4)dT3Tro*JTo ^/^o||

77 WRWf: Ild^fS: \/R\\
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the absence of activity. The Vaisesikasutras mentions only six T3STsfs, 

excluding 3WR, which must have been added later on78 in order to 

make the classification complete as the notion of 3T*rRF is too 

important to be ignored. The phrase later on can be conjectured as
_ r“after Adi Sankaracarya.”

(03) The very first verse of CH 07 reads, “Now, the theory of 
teacher Prabhakara, who, even out of rivalry with his own 
preceptor...” indicates the fresh event of the rivalry between 
Kumarilabhatta (760 AD)79 and Prabhakarabhatta (775 AD)80 and 
the same was known by Adi Sankaracarya.81

(04) The phrase ‘in fact in former times’ (Jft fcs SSS 8/1) has

been correctly translated by M. Rangacharya, because it is connected 
with the paths of Buddha and others of ancient times. Thus the 
phrase helps to prove Adi Sankaracarya’s authorship. SDS discusses 
the doctrine of Buddhism on the second number while the SSS 
discusses it on the 4 number. It shows that the 04 sub-systems of 
the Buddhism presented in Madhyamika (01 - 17), Yogacara (18 - 
26), Sautrantika (27 - 33) and Vaibhasika (34 - 73) were not under 
one head, but it is probable that afterwards they might have joined

tli

their hands and that is why the Savra-darsana-sarigraha (14 Cent.) 
refutes them in one chapter No. 02.

78 Bhartrhari (5-6 Cent. AD) refers to the Negation (3WR) as the 7th element (xRTsf:) but it 

seems that it was not known or accepted till the times of Adi Sankaracarya.
3WTcit <=i*g Fnfeiw i

79 Sarva-darsana-sarigraha, by. Uma Shankar Sharma ‘Rishi’, p. 805.
80 Ibid, p. 811.
81 3W|cRiR'l: |

m/%\\
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(05) His style of synthesizing the different points of doctrines is 
observed in many places.

Under SSS 12/29 the sheaths of the Self are taken as the Self 
itself as under:- (a) The Self is the body (made up of food) according 
to the Lokayatas.82 (b) The Self is the 3fFT83 (consists of life)

according to Arhatas (i.e. Jainas).84 (c) The Self is Manomaya 

according to those who follow the material principle ego 
(siWIWTTl#).85 (d) The Self is thef^R (consists of consciousness)

according Bauddhas.86 (e) The Self is the 3TOR (consists of bliss)
n*7

according to Vaidikas. (f) SSS 12/31 refers to some believers in the 
Vedas (%f^cf must be referring to the famous long

discussion in the (w° because the

Sankarabhasya finds a point of objection with the word, 
(g) The self is Anandamaya according some Vaidikas

(SSS 12/3lab) (maybe the author of Bhamasutras). (h)

The Self is untouched by the quality of being the agent and other 
qualities according to Adi Sankaracarya.

(06) Under SSS 12/16 - 19 while discussing the removal of the 
Nescience through the knowledge of Brahman after the enquiry 
thereof, Adi Sankaracarya remarks, “The collection of sentences 
consisting of -That Thou Art, etc. has indeed, been commented upon

82 IIII
83MftfHci yflimiWHUl&n% H^/?o3R||
84 Cp. 3Til ^^11(^0 ^o) U^ll

'4141 II
87 3TFRWJT0RR tfefiT: 11U / 3 W 11
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over and over again.” This specifically proves this work to be from

not only his commentary on the Cha.U. 6/8/7, but also to the 
discussion on cTWRfil under his Vivekacudamani (250,253 - 264).

This statement, “commented upon over and over again” (^rRMTcfl 

^P:) expresses the chronological position of the composition of

this work i.e. SSS which comes after the Vivekacudamani and that 
again is posterior to Sarva-vedanta-siddhanta-sara-sahgraha. The

r

same is posterior to Aparoksa-nubhuti and even the SrTmad- 
bhagavadglta-bhasyam.

Hence the probable chronology of the discussion specially on the 
cMhOh would be (01) Srlmad-bhagavadglta-bhasyam, (02)

Aparoksanubhuti, (03) Sarva-vedanta-siddhanta-sara-sahgraha, (04) 
Vivekacudamapi and (05) Sarva-siddhanta-sangraha.

Need of the present study of the Sarva-siddhanta-sahgraha

The text SSS was published in 1908, and hence it was out of 
print. Moreover it was difficult to get from even the library (of 
MSU). Its reprint (though the publisher writes it as the first edition) 
has recently come out in 2006 though the editing is not careful. It 
would be clear from the following instances. The text reads

amm '

the pen of Adi Sankaracarya, because this has the direct reference to

(2)^M: for SSS 3/9,

(3)%Mterfe° fcrfMterfT SSS 3/11,
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(4) 1W3 for SSS 3/14,

(5) TTt8FTF? for^^TFlf SSS 3/15,

(6) ^<941#: for SSS 4/59,

(7) °f%#T for SSS 4/61,

SSS 5/13,

(9) W^#: for SSS 6/1,

(10) qmfeHi forWfefT SSS 6/20,

(11) 4FPf: for^pf: SSS 6/22,

(12) ^#fcT for^ifcr SSS 6/32,

(13) wM^H|:^° for ^lfcife4I|^0 SSS 6/34,

(14) w<fenfoftj|cr for SSS 8/39,

(15) 31# forS# SSS 9/30,

(16) #3*for##SSS 10/10,

(17) #i[%for#tep SSS 10/21,

(18) °ftWc5T° for SSS 10/49,

(19) %Hfor1%niSSS 10/62,

(20) ̂ 1# for <1*# SSS 11/9,

(21) ^ for^ SSS 11/12,

(22) W for SSS 11/13,

(23) °9^5_for °WTR5 SSS 11/22,

(24) °§m° for °f^T° SSS 11/26,
(25) lfRftforlfRftSSS 11/28,

(26) <Wlc5ei: for 44Idol: SSS 11/50,

(27) # for # SSS 12/2,

wrnn SSS 12/9,

33



Chapter 01

(29) 3^ for W SSS 12/1588,
(30) for °1#I SSS 12/23,

(31) WlM for SSS 12/24,

(32) for °?l#KTfrl° SSS 12/25,

(33) for^ SSS 12/29,

(34) MRfid SI 1^1444for mRIhcI SPFncTlHqitclT 1^: SSS 12/30,

(35) for^twf SSS 12/50,

(36) cfflw for ti&tWyi ^<sMi SSS 12/59,

(37) ShcgH-JMcW0 for 5RcR° SSS 12/65,

(38) for SSS 12/70,
(39) ^4?nf|0 for^^nt0 SSS 12/77,

(40) wm for SSS 12/92,
(41) ̂ T: forlRT: SSS 12/95 etc.

M. Rangacharya, the editor forgets to correct or rectify the 
mistake of the scribe from the CH 05 to Ch 12in which the word 

is supplied.

The editor reads (V. supplied in FN for

SSS 4/47. The reading of V- is justifiable on the

strength of the latter occurrence -

The readings given in the footnotes are better than those accepted 
by the editor in the text. They are as under: -

88 SSS 12/15 The reading ^pTT must be read as W like the clouds at the end of a rainy 
season (3ITf5+3T%).
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(01) (SSS 2/7) is better than

(02) Srffc (SSS 4/50) is better than

(03) -ch44W|° (SSS 5/35) is better than

(04) 7^fw^° (SSS 10/13) is better than -mR4|-°40,

(05) (SSS 11/10) is better than ap<|:^0,

(06) (SSS 11/6) is better than tglfTO,

(07) (SSS 11/29) is better than lfpWt,

(08) ^frl^ (SSS 12/8) is better than &

(09) °<4 IchSIm) (the collection of) in SSS 12/16, but the reading 

°cncWisif (given in FN 04, P 55) seems better, because the word 

31# expresses plurality.

(10) Under SSS 12/30 MTWPTTCpdT #§:, M. Rangacharya (the editor)

remarks that it is to be suit the metre, araha equivalent for 
3TT#T:, but by the replacement of 3fFTO° with y^RIcffW0, there

would be solution.
(11) SSS 12/76c The editor reads for though

he translates, “Bondage, freedom and other.........”.

Reconstruction of Verses

The editor has at many places given strange numberings of the 
verses and the same are here renumbered, by completing the half 
verses to the full ones as per their contextual reference.
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Now changed From the former Now changed From the former

No. 2/1289 No. 2/12 & Dab 
No. 2/13 No. 2/13cd & 14ab 
No. 2/1490 No. 2/14cd & Dab 
No. 2/15 No. 2/15& 1514 (ef)

No. 4/1791 No. 17 & 17 Vi (ef) No. 4/ 37 No. 4
No. 4/ 38 No. 5

No. 4/18 No. 1 No. 4/ 39 No. 6
No. 4/19 No. 2 No. 4/ 40 No. 7
No. 4/20 No. 3 No. 4/ 41 No. 8
No. 4/ 21 No. 4 No. 4/ 42 No. 9
No. 4/ . 22 No. 5 No. 4/ 43 No. 10
No. 4/ 23 No. 6 No. 4/ 44 No. 11
No. 4/ 24 No. 7 No. 4/ 45 No. 12
No. 4/ 25 No. 8 No. 4/ 46 No. 13
No. 4/ 26 No. 9 No. 4/ 47 No. 14

No. 4/ 48 No. 15

No. 4/27 No. 1 No. 4/ 49 No. 16

No. 4/ 28 No. 2 No. 4/ 50 No. 17

No. 4/29 No. 3 No. 4/ 51 No. 18

No. 4/ 30 No. 4 No. 4/ 52 No. 19

No. 4/ 31 No. 5 No. 4/ 53 No. 20

No. 4/ 32 No. 6 No. 4/ 54 No. 21
No. 4/ 55 No. 22

89 The verse 2/12 consists of 06 lines now. No. 4/ 56 No. 23
90.

91

'This reconstruction is based on the famous 
verse - %3T:° (14cd) and
IlflrffajTsjlTRT (15ab) - which is an oft-

quoted one verse (Cp.tTo^o^to).
The verse 4/17 consists of 06 lines now.

No. 4/

No. 4/ 
No. 4/35 
No. 4/

No. 4/ 
No. 4/ 
No. 4/

33 No. 7

34 No. 1 
No. 2 
36 No. 3

57
58
59

No. 24 
No. 25 
No. 26
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No. 4/ 60 No. 27
No. 4/ 61 No. 28
No. 4/ 62 No. 29
No. 4/ 63 No. 30
No. 4/ 64 No. 31
No. 4/ 65 No. 32
No. 4/ 66 No. 33
No. 4/ 67 No. 34
No. 4/ 68 No. 35
No. 4/ 69 No. 36
No. 4/ 70 No. 37
No. 4/ 71 No. 38
No. 4/ 72 No. 39
No. 4/ 73 No. 40
No. 5/3792 No. 5/37 »/2 (ef)
No. 6/4493 No. 6/44 */2 (ef)
No. 8/4194 No. 8/41 *4 (ef)
No. 11/3195 No. 11/31
32ab
No. 11/32 No. 1 l/32cd & 33ab
No. 11/33 No. ll/33cd Sc 34ab

92 The editor numbers this verse as 5/2VA, 
but it can be taken as 5/37 simply (the 
verse with 06 lines -TK are not 

uncommon) yet the numbering of A style 
suggest the easy counting of the letters, 
IRiwaii of a manuscript)..

93 The verse 6/44ef (being one-line verse) is 
taken with the 6/44 in 06 lines. The verse 
(6/44) consists of 06 lines now.

94 The verse 8/41 consists of 06 lines now.
95 The verse 11/31 consists of 06 lines now. 

From here (i.e. 11/31) upto 11/39 the editor 
gives wrong numbering which disturbs the 
units of the verses.

No. 11/34 No. 1 l/34cd & 3Sab 
No. 11/35 No. 1 l/35cd & 36ab 
No. 11/36 No. 1 l/36cd & 37ab 
No. 11/37 No. ll/37cd & 38ab 
No. 11/3896 No. 11/38cd & 

39
No. 11/39 No. 11/40 
No. 11/40 No. 11/41 
No. 11/41 No. 11/42 
No. 11/42 No. 11/43 
No. 11/43 No. 11/44 
No. 11/44 No. 11/45 
No. 11/45 No. 11/46 
No. 11/46 No. 11/47 
No. 11/47 No. 11/48 
No. 11/48 No. 11/49 
No. 11/49 No. 11/50 
No. 11/50 No. 11/51 
No. 11/51 No. 11/52 
No. 11/52 No. 11/53 
No. 11/53 No. 11/54 
No. 11/54 No. 11/55 
No. 11/55 No. 11/56 
No. 11/56 No. 11/57 
No. 11/57 No. 11/58 
No. 11/58 No. 11/59 
No. 11/59 No. 11/60 
No. 11/60 No. 11/61 
No. 11/61 No. 11/62

96 The verse 11/38 consists of 06 lines now.
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No. 11/62 No. 11/63
No. 11/63 No. 11/64
No. 11/64 No. 11/65
No. 11/65 No. 11/66
No. 12/5397 No. 12/53 & 54ab

No. 12/54 No. 12/54cd & 55ab
No. 12/55 No. 12/55cd & 56ab
No. 12/56 No. 12/56cd & 57ab
No. 12/57 No. 12/57cd & 58ab
No. 12/58 No. 12/58cd & 59ab
No. 12/59 No. 12/59cd & 60ab
No. 12/6098 No. 12/60cd & 61

No. 12/61 No. 12/62
No. 12/62 No. 12/63
No. 12/63 No. 12/64
No. 12/64 No. 12/65
No. 12/65 No. 12/66
No. 12/66 No. 12/67
No. 12/67 No. 12/68
No. 12/68 No. 12/69
No. 12/69 No. 12/70
No. 12/70 No. 12/71
No. 12/71 No. 12/72
No. 12/72 No. 12/73
No. 12/73 No. 12/74

97 SSS 12/54ab construes with 12/53 which 
could have been taken (by M. Rangacharya) 
of 06 lines as is done in many cases, while 
12/54cd and 12/55ab should be combined as 
one verse. The verse 12/53 consists of 06 
lines now.
98 The verse 12/60 consists of 06 lines now.

No. 12/74 No. 12/75
No. 12/75 No. 12/76
No. 12/76 No. 12/77
No. 12/77 No. 12/78
No. 12/78 No. 12/79
No. 12/79 No. 12/80
No. 12/80 No. 12/81
No. 12/81 No. 12/82
No. 12/82 No. 12/83
No. 12/83 No. 12/84
No. 12/84 No. 12/85
No. 12/85 No. 12/86
No. 12/86 No. 12/87
No. 12/87 No. 12/88
No. 12/88 No. 12/89
No. 12/89 No. 12/90
No. 12/90 No. 12/91
No. 12/91 No. 12/92
No. 12/92 No. 12/93
No. 12/93 No. 12/94
No. 12/94 No. 12/95
No. 12/95 No. 12/96
No. 12/96" No. 12/97 & 98ab

No. 12/97 No. 12/98cd 99ab
No. 12/98 No. 12/99cd & 99'/2 (ef)

99 The verse 12/96 consists of 06 lines now.
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A brief introduction of Savra-darsana-sarigraha

Both Sarva-siddhanta-sarigraha (== SSS) and Sarva-darsana- 
sarigraha (= SDS) are different in subject matter, “I worship Lord 
Siva, the abode of eternal knowledge, the storehouse of Supreme 
felicity; by whom the earth and the rest were produced, in Him only 
has this all a maker.”100

The purpose of the Sarva-darsana-sarigraha is to provide all the 
prevalent philosophical systems in all necessary details and hence it 
is obvious that the treatise is made for the advanced students of 
Indian philosophy of the time. So he writes in the benedictory stanza,

r

“Having thoroughly searched the Sastras of former teachers, very 
hard to be crossed, the fortunate Sayana-Madhava the lord has 
expounded them for the delight of the good. Let the virtuous listen 
with a mind from which all envy has been far banished; who finds 
not delight in a garland strung of various flowers?”101

The style presentation of the SDS is like a treatise discussing 
tenets of each of the philosophical systems in the method of (mostly) 
Navyanyaya,102 while SSS presents the tenets in the manner a text

^ -slid cTW WeiMW- ^1!
101 ii=biw{c!$KKI$l ^cKIHKyJl-^l

iflci) ^ tfo-afNc) ?|MI
102 ^ I cM «l I3JHRK ^T.sfWT^ I ^ Wf: I cIFT ^rfcT -

sft pkircn^ 11 ^
| H{gc#d%TWT^raWIq[ I Wf: SRfrWfFf slflRRsPW-^ ¥T#S§
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book giving the idea of elementary level. For this reason only Adi
r

Sankaracarya has employed his remarkable brain by presenting the 
tenets followed by the refutation of an opponent by the next 
philosophical system which becomes then the model for the 

successors.

Outline of 1± systems of the Sarva-siddhanta-sarigraha

The SSS consisting of 12 chapters and 537 verses deals with the 
Introductory followed by 03 atheist (including 04 sects of Buddism 
in one) systems and 08 theist (making 02 Mlmarrisas advocated by 
Bhattas and the Prabhakaras) systems of philosophy.

The Introductory (verses 25) deals with the general idea of the 
Vedic literature and of the atheist and the theist systems of 
philosophy. The 2nd chapter presents the doctrine of the Lokayatikas 
in 15 verses. The 3rd chapter gives the tenets of the Arhatas in 15

iL

verses. The 4 chapter discusses the theories of the 04 sects of the 
Bauddhas in 73 verses. The 5 chapter deals with the doctrine of the 
Vaisesikas in 37 verses. The 6th chapter presents the view of the 
Naiyayikas in 44 verses. The 7th chapter deals with the theory of the 
Prabhakaras in 15 verses. The 8th chapter discusses the doctrine of 
the Bhattas in 41 verses. The 9th chapter presents the theory of the 

system of Samkhya in 40 verses. The 10 chapter discusses the 
views of the system of Patanjali in 69 verses. The 11th chapter talks

thof the system of Vedavyasa in 65 verses and the last i.e. the 12 
chapter presents the doctrine of the Vedanta in 98 verses.

^.Ull
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Outline of 16 systems of the Savra-darsana-sarigraha

The Sarva-darsana-sarigraha of Madhavacarya on the other hand, 
consists of 16 chapters beginning with the Carvakas followed by the 
atheist systems of the Bauddhas and of the Arhatas. After that the 
author takes up the systems of .Ramanuja, Purnaprajna, Nakullsa-

r

Pasupata, Saiva, Pratyabhijna, Rasesvera, Aulukya (Vaisesika), 
Aksapada, (Nyaya), Jaimini (MTmamsa), Panini (Vyakarana), 

Sanikhya, Patanjala (Yoga) and Sankara (Advaita-Vedanta),

The Sarva-darsana-sarigraha begins with the Carvakas (pp. 01- 
15)103 followed by the systems of philosophy of Bauddhas (pp. lb- 
47), Arhatas (pp. 48-88), Ramanuja (89-127), Purnajna (pp. 128- 
160), Nakulisa-Pasupata (pp. 161-173), Saiva (pp. 174-189), 
Pratyabhijna (pp. 190-201), Rasesvera (pp. 202-209), Aulukya 
(Vaisesika) (pp. 210-233), Aksapada, (Nyaya) (pp. 234-256), Jaimini 
(Mimamsa) (pp. 257-287), Panini (Vyakarana) (pp. 288-310), 

Sanikhya (pp. 311-330), Patanjala (Yoga) (pp. 331-388) and Sankara 
(Advaita-Vedanta) (pp. 389-486).

The Sarva-darsana-sarigraha presents all the 16 systems of 
philosophy in details and that too, supplying various quotations from 
the works like Vivekavilasa of Jinadattasuri (1220 AD), 
Tatvarthadhigamasutra of Umasvati (50 AD).

103 The page numbers are taken from Abhyankara’s Sarva-darsana-saftgraha, with an 
original commentary in Sanskrit, BORI, 3rd edn., 1078.
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Svami Vidyaranya (1295 - 1385 AD)104 has tried his level best to 

quote and discuss the references of not only his predecessors (of 
other systems) such as (01) the of ciN-wIcilu^ (850

AD) (1e|TO-*ms*rc$fa), (02) the of WHto (825 AD)

(jfhTM) (03) the of (900 AD) (3%f^F?l) and

(04) the of^RMFf (948 AD) (*-4l4<v4-l), but also of

the predecessors (of other systems) of Adi Sankaracarya (788 - 820 
AD) such as, (01) the 3TOWf^FT of SRirfoeRTO (720 AD) (02)

of 3TOW (320 AD) (4te#l), (03) wieldly of 

twm (450 AD) ('te*fa), (04) of (700
AD) (#oq-^?4) and (05) WITRrfefe of (625 AD) (4k<^).

General observations

The title Sarva-siddhanta-sangraha or Sarva-darsana-siddhanta- 
sangraha means the compendium or a brief presentation of all the 
philosophical systems present at the time of its composition. It 
contains in brief the main or principal tenets of each of the doctrines 
prevalent in the time of Adi Sankaracarya. In the introductory verses 
of Chs. 6/1, 7/1, 9/1 & 12/1 he writes W&TTcf (briefly) which shows

that his intention is to acquaint the beginners with the prevalent 
philosophical systems of his date.

It also suggests the possibility of the extensiveness of the systems 
of Naiyayikas, Prabhakaras, Samkhyas and of the Vedanata 
respectively.

104 For details of the quotations of the works and the authors see: SDS, Uma shankar sharma 
‘Rishi’, Appendix I, P. 761-801.
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It is remarkable that the system of Prabhakara is given prior (i.e. 
CH 07) to that of Kumarila’s (CH 08). The only reason behind it, 
seems to be that the system of Kumarila is nearer to the Vedanta. 
Under SSS 9/1 the system of Samkhyas js named as and

wrnmwi,105

The texts like Sarva-siddhanta-saiigraha, Sarva-darsana-sangraha 
and other Darsana-samuccayas or Darsana-sarigrahas have, it seems, 
the sole purpose and utility in presenting the ideology of different 
philosophical systems to the beginners of the respective sects. 
Besides, such compendiums tend the readers to the complete 
ideology of the sects adopted or rejected by them. At the same time 
such texts furnish in brief the principles of all the relevant systems to 
the just and unbiased readers.

(01) “He106, who hears (i.e., learns) in the proper order these well 

abridged conclusions of all the systems of philosophy and religion, 
culminating in (the system of) the Vedanta - (he) becomes the 
knower (of the truth) of things and (also becomes) in reality a 
learned person in this world.” It seems that M. Rangacharya the 
editor could not get any complete manuscript and hence the verse 
(12/98) as if ends abruptly (all of sudden). It is probable that either

_ rall manuscripts are incomplete or Adi Sankaracarya himself could 
not complete CH 12 for two reasons: (1) The SSS must have been

!05¥T1^R##^RT: I

106 i
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the last work from his pen or (2) He could not find time to complete 
it due to heavy schedule.

The work ending with the Vedantic view of sflH'&Hwrt also needs 

some verses to conclude his own doctrine of Vedanta.

(02) It is interesting to note that the (theory of

Differentiated and Undifferentiated Self) advocated by 
Bhaskaracarya (1000 AD) who has the roots of his doctrine in the 
principles put forth by Kumarilabhatta (8th Cent. AD). 

Kumarilabhatta is the senior contemporary of Adi Sarikaraearya.

(03) The clubbing ofNyaya - Vaisesika and the existence of the 
Lord are accepted in accordance with the doctrine of Vaisesikas,108 

Samkhya - Yoga, Purvamlmamsa - UttarammTmamsa seems to be 
established during his times and for this reason only he remarks that 
the doctrines of Nyaya and Vaisesikas have mostly same principles 
(mttf).109

107 sftaktfri *iwci hwicmIh i

Wll^ 1 fii?loRcf: II

■ifeUk I
3iUrWl^f|cj^U| Ild/^-^ll

: wm wpft IIV^H
I
m/w\
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(04) The author following the Smrti-text accepts the authenticity 
of the Vedas including the Smrtis110 that are based on the Vedas 
(SSS6/19).111

(05) The colophon of the SSS CH 04 speaks, “The theories of 
Lokayatas, Arhatas, Madhyamikas, Yogacaras, Sautrantikas and 
Vaibhasikas - which are six in number - are now concluded here.”112 

The above statement is further corroborated in 5/1 while saying, 
“Now the Vaisesikas upholding the teaching of the Vedas, refutes

*“* 1 1 othe Bauddhas, the Lokayatikas, and the Arhatas” where the four 
systems of the Bauddhas are not separately mentioned.

(06) Adi Sankaracarya does not follow the chronological order of 
the two founders of the Purvamlmamsa School of 02 grounds, 
because (1) Prabha-kara (Ch. 07) is philosophically nearer to the 
doctrines of Vaisesika - Nayaya (Chs. 05 & 06), (2) Kumarilabhatta 
(Ch. 08) is philosophically nearer to the doctrines of Samkhya - 
Yoga114 (Chs. 09 & 10) and lastly the two branches of the 
Uttaramlmanisa i.e. Vedanta of Vedavyasa (Ch. 11) and of Adi
r

Sankaracarya (Ch. 12).

1,0 (l) y ^ ci fkiH. i

511 'a4^l!J»ndrM l|cW WWftMcl i
■^cdicOdi ilHiulrt ll^/^ll

112 I
113 I

114 cp. *ikrwi wncrft i
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(07) It is remarkable that the system of Prabhakara is given prior 
(i.e. CH 07) to that of Kumarila’s (CH 08). The only reason behind 
it, seems to be that the system of Kumarila is nearer to the

_ rKevaladvaita of Adi Sahkaracarya.

(08) The refutation of the Atheists systems, especially of the 
Bauddhas seems to be the joint efforts of almost all the Theists 
systems, though Jain philosophers have also added to some extent in 
this direction.

(09) Under SSS 6/30115 he places a nice argument “A twice-born

knows all the four Vedas” where the term “a twice-born” naturally 
means a Brahmin and not any person of other three castes. Similarly 
under SSS 11/50 the words - the twice-boms among

the twice borns. But it should be understood as Brahmins among the 
twice-boms viz. Brahmins, Ksatriyas and Vaisyas.

(10) Adi Sankaracarya has adopted very easy and simple style
maybe, for the beginners which can be clearly seen in SSS 9/13116 
and SSS 9/22117 where the organs are not compounded when 

compared to the compact style in his where he has

employed the 1FS compound in ^ ^ ^ ^ as well as ^
^UWTPUT etc.

i is ^qiEnRef|5Fi^f iSeR. I

ll^/3°ll
H6W: SJmcfFlfq I

wcisn MrgvKsra Wcfsrr

TO®?: wfelSTTwtIK/^II

46



Chapter 01

(11) Adi Sankaracarya’s diction is simple and easy, for the 

beginners yet convincing and appealing even to the opponents 
(yidcUch). The example of SSS 9/15 & 16 is an extra ordinaiy

employment of aphoristic-diction such as, (A) Everything (in the 
world) is indeed product of the Primordial Matter (^Hy^%: cppfq).

(B) It is eternal, one, and non-intelligent (Pic^<=b! yf^-^ST). (C)

Although the soul is passively indifferent, yet, being influenced by 
its three qualities, he appears as if he were an agent (in the act of 
creation) (y^fe^ui 1^1133 id) nlsfq cb<|d<f). (D) The association of the

Primordial Matter with the Self possessed of consciousness (Ff 

^dHlcM^lqict). (E) There arises creation like the association of a 

lame with a blind (iFf: yfpi#ldct). (F) The Primordial Matter forms 

the equilibrium of the three qualities (yf [rifl'd M WRf). (G) The 

Qualities are sattva, rajas, and tamas (fiyTT: FcT

Statements

The scholars and the students of the Kevaladvaita are well aware
_ rof the style and diction of Adi Sankaracarya. Here below are given 

some statements that bring one closer to the fact that the SSS is 
authored by him.

(01) Under SSS 2/8 Adi Sankaracarya mentions, “The world of 
Siva and others are all invented by those who are (followers of) other 
(systems of thought) (%TeTTRq:) as of prime position and

importance.118

1! 8 SScSfa, Ifqfl 4R: wife#?! "HWt 1 ^ 1
Tjfo: SiciiA: IR/4II
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(02) The SSS mentions the Jainas as the &IM<s (bearing 11 

Adjectives) while the SDS refers to the Jainas as idNis and fdJiM<s 

(with 10 Adjectives).119

(03) The indebtedness of the idea of the SDS120 that there is no 
heaven, no Absolution (3iwf:), nor any soul in another world can be

seen in SSS.121

(04) Under SSS 4/5 all the 04 adherents of,Buddhism define 
knowledge (ffe) in 04 different ways i.e. (i) The Vaibhasikas,

declare that external objects are established through direct 
perception. (ii) The Sautrantikas say that external objects are 
(merely) such (things) as are inferred from the forms of 
consciousness.123 (iii) The Yogacaras say that only consciousness is 
(real) here, and that nothing else (is real).124 (iv) The Madhyamikas 
say that in fact even consciousness does not exist (as a reality).125 
The above given ideas are discussed by Adi Sankaracarya in his 
bhasya on BS 2/2/18-2/2/32.

(05) Under SSS 4/69 an illogical argument is nicely presented 
that a meritorious attains hell and an unrighteous attains heaven, 
because no religious system in the world would accept such a

119 BS 2/2/33-2/2/36.
!20^W'it 'ilMcfiii qfTi SDS l/14/12ab (P 20)
121 4M: wiTsf&i -P=bl ^ I

cHc«r4lS^: Ml: IR/4II
122 3R^aa(€^'4Tl!(sfp*ft tvrfwtswf^nx / Habll
123 W: Itv/Kdtl
124 Iii iflONlilq- llx/^abll
l25'Hlfird !ix/%dll
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reward. This can be well compared with his statement in his 
commentaiy on Sankarabhasya 2/1/34: “No fault attaches to God, 
since this unequal creation is brought about in conformity with the 
virtues and vices of the creatures that are about to be born.”126

(06) SSS 4/70 speaks about the Lord being dependant 
and powerless. It can be compared with the statement

of the Kathopanisad (2/2/7), “In accordance with their work and in 
conformity with their knowledge” (WRPf W^cPf).

(07) About the four means of proof (SSS 6/4-5) the SSS notes 
that the third i.e. the means of proof called Analogy is not accepted 
by some127 i.e. the Vaisesikas, just opposite to the Naiyayikas.128

(08) Under SSS 7/5,129 8/10, 8/35, 9/36, 12/7 and 12/11 he refers 

to the statement that the Self is to be seen (3flc*TT slici®**:) saying that it

is in the context of the dialogue of Arana (M. Rangacharya adds “i.e. 
in the Upanisads” P 31), but this well-known statement is found in 
the passage130 of the (2/4/5 & 4/5/6).131

(09) smfspff (sss 8/5) & ^ (SSS 8/7)
means duty or non-duty i.e. merit and demerit have Scriptural

127 l(SSS 6/5ab)

128 cf. Gagendragadkar A. B’s Tarkasngraha Notes on SWJlH.(3H), The third pramana, 

which admitted by Nyaya and not by Vaisesika, is upamana.., Dasgupta S. N’s: A History 
of Indian Philosophy, P. 354.

129 3)lrHl 'm&l ferai: Iiva/Hll
1301 owe this reference to Prof. Dr. Vijay Pandya, Hon. Director, B.J. Institute of 

Indology, Ahmedabad.
131 3ITrPT cfTSft s®2T: sflcpsrt Pr4l

R/x/M!
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injunction as their authoritative basis. The Scriptural injunction 
(%[cRT) is explained as, “Piety is a matter the distinctive characteristic

of instigation. The word instigation signifies one portion of the Veda 
which is of the form of injunction and it signifies the entire Veda, 
since the whole of the Veda expounds Piety.”132

(10) The reference and the style of the diction in - a person
characterized by a matted hair or by a shaven head or by locks of 
hair f$Usfl - SSS9/11) can be compared with that of the

‘'STM etc. v).

r

(11) Under SSS 12/19 Adi Sarikaracarya furnishes the simple and 
clear definition of Nescience (3tflw) that “The Nescience in respect

of the self is that view (of things) which is contrary to the true 
knowledge of the (nature of the) self as declared in the Vedanta.”133

(12) The verse “He (i.e. a Rajasa person) always eats such food 
as is sweet and fresh. He has no liking for what is pungent and sour” 
(SSS 11/21)134 - is a nice example of Adi Sankaracarya’s power of 

observation that can be well compared with the observation seen in 
the composition of the Carpata-panjarikastotram that he composed it 
after seeing a boy cramming the rules of grammar.

u2 HljR) li ^Ii1fefci erraini

133 *17 I

SficiT^fosUi ftsRTT ww/^w
134 ^ i

q i-lhpwra 11 u /* * 11
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Phrases & Words

Moreover there are some phrases and words that have much 
similarity of diction and ideology of Adi Sankaracarya.

(01) The phrases fdcdd: (SSS 5/4) (because it is produced),
'sfldMlcdd: (5/31) (in the form of the individual soul), UMddcdd: (6/9) 

(their beings made up of component parts), (12/9)
(inasmuch as the sentence), ^1fcl4>rdd: (12/49) (made up of the 

material elements) etc., are in the sense of<£dcdici, etc. as it can be 
seen in ^4cWl3lM4d4cdd: (Vivek. 254),135 (487) & ^qlcdd:

(SVSS - 674)

(02) Under SSS 12/18 the indication of the fddrfdK: in making

(because the text is for the beginners) is easily seen in the usage of 
the word “illusory manifestation of the Brahman” (Slpfecfr) where

the term is taken in the sense of illusory vision as per the latter 
elaboration in the definition - sidTddls^snw f^R? ^41 Rd: 11%o 

\U\\.

(03) -dcdiR^ict 'O'Hdil:136 (SSS 4/16) means 40 purificatory rites. 

The number of purificatory rites (M-Wdis) given by Gautama

135 Vivekacudamani Ane Anya Prakamagrantho, Ed. Patel Gautam, Sanskrit seva samiti, 
Ahmedabad, 2007.

136 Cp. - in his ?ftWM^(Para 04).
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(VIII. 14-24) are forty137 and his time, according to Kane P. V.138 is 

600-300 BC.

(04) 3PT: RP?: - (SSS 7/12) can be very well compared
(Ml f

with Adi Sankaracarya’s remark in the introduction of the 
Mundakopanisad, “and by mentioning while begging for alms 
(1/2/11) and through the Yoga of monasticism.” Though the 
Upanisad shows that the people in all stages of life have a right to 
knowledge as such, still the knowledge of Brahman, founded on 
monasticism only and .... ’’etc. and 3/2/6 thereof.339

(05) The word Mc4^i4: (SSS 7/13) is used in the sense of a sin, a

harm, contrary effect, a sin of non-commitment, while M. 
Rangacharya translates it as “the harm of sinfulness,” but Adi
f

Sahkaracarya comments it as “in undergoing a medical treatment 
adverse reactions” under Gita 2/40 uses this word in the sense of 
harm or contrary effect.

(06) The word (SSS 12/27) & (SSS 12/71) means 

hunger and thirst, sorrow and delusion, old age and death. It is also

137 There is a great divergence of views among the writers on Smrtis as to the number of 
UWRs. Gautama (VIII. 14-24) speaks of forty nWRs and eight virtues of the soul, The 
forty UTSRTCs are: araJHSH, "S'FPR (08 in
all), the four (04) Vratas of the Vedas, TIH (or ti4l4<fl) (01), 14413 (01), five (05) daily 
W41s (for deva, pitr, manusa, bhuta and brahma), seven (07) 4l4i4fls (viz. 3T24T, Ml4ui- 

WleJWra, arac, araoft, aroreranft, %ft, STT^ft), seven (07) iMfs (in which there is 
brunt offering but no soma) (viz. 3T7F5JT%r, ^1^4I'M, 3uil4ul, 41(1)4*4,
Pkfish^JsI'-W, and rflTWJff), seven (07) Soma sacrifices (viz. arfi-fHfa,
4lS4fl, 4M^4, arfcfOS, ail4fl4l4), (= total 40 in number). History of Dharmasastra: Vol.

138

139

II, Part I, pp. 193-194.
For details see, History of Dharmasastra, Vol. Ill, BORI, Poon, Chronological Table, P xvii. 
%4Fdl4?H^ftf81cFMf: ^<SWt41: i

ft 113/^ All
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incorporated in his Vivekacudamani (257)140 and Vidyarayana’s
r ^

Sarikaradigvijaya (12/55) under the dialogue between Adi

Sarikaracarya and Prabhakara Bhatta’s son (12/62) (later on 
Hastamalakaearya appointed as the aearya SmgerTpItha, South).

(07) The word (SSS 12/38) can be well compared with - 
3P^r1m:141 “Adhyaropa is the superimposition of the unreal on the

real, like the false perception of a snake in a rope which is not a 
snake.”142

Adi ISankara in his Adhyasabhasya in the Brahmasutras employs 
the term Adhyasa as a synonym of Adhyaropa and defines it as 

W | The superimposition is nothing but the

apparent recognition of something previously observed in some 
other thing. Again, - It consists in the

superimposition of the attributes of one thing on the other.

¥4: - Wherever there is a superimposition on

anything, there is in evidence only a confusion arising from the 
absence of description between them.
|cm(] Tl H N lATcf - The superimposition of anything on any

other thing consists in fancying some opposite on that very basis. 
sfszrRlt TR - Superimposition means the cognition of

something on some other thing. This idea can be concluded with the 
Vivekacudamani (140), “One who is overpowered by ignorance
t/io *\ fs *n <"n A * ^ rsT cs ,

141 SM-R-ernlq; lltowro
142 The English translation of the terms and paragraphs of the Vedantasara is taken from the 

Vedantasara of Sadananda translated by Swami Nikhilananda, Advaita Ashram, 
Kolkata, 2002.
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mistakes a thing for what it is not. It is the absence of discrimination 
that causes one to mistake a snake for a rope.”143

This shows how much sincerely and faithfully the followers like 
Sadananda (1560 AD)144 have followed Adi Sarikaraearya.

-x-x-x-x-

143 'clWf

144 For details see. Sarva-darsana-sangraha, Sharma Uma Sahankr ‘Rishi’ p. 822.
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