
CHAPTER - VI

MYTHOLOGICAL FIGURES

In the following chapter I have discussed the prominent mythological 
traits of the deities mentioned and glorified in the 18 minor Upanisads of 
A V undertaken for study. In it we find two categories : (a) Vedic deities 
and (b) Puranic deities. Vedic deities referred to in these minor Upanisads 
are Agni, Indra, Vayu, Brhaspati, Brahma, Siva, Rudra, Lana, Mahesvara, 
Rudrasiva, Visnu, Mahavisnu, Narayana, Soma, Candramas, Yama, 
Mrtyu, Kala, Rbhu, Raka, Sinlvall, ParamesthI Prajapati and Laksmi or 
SrT. Puranic divinities like Narada, Tumbaru and Sanatkumara are also 
referred to in these minor Upanisads.

AGNI

According to Yaska, Agni means : - m I m
li We find the reference to Agni in the Upanisads like

Atbarvas'ikha, Atharva&ras (1), Sandilya (III. 17) and Parabrahma (1). 
There are three types of Agni mentioned in the later three Upanisads viz. 
Garhapatya, Daksinagni, and Ahavanlya". while Atharva&khopanisad also 
mentions the fourth agni viz. Samvartakagni. This Upanisad relates these 
four Agnis with the four Vedas and four Matras of Omkara :

..............i

Ahavanlya means : I The fire in which oblations are
given is called Ahavanlya. It is enkindled by bringing fire from 
Garhapatya fire. Daksinagni As known so because the altar is situated to 
the south of Garhapatya and Ahavanlya fires. The food of 
Darsapurnamasa sacrifice is cooked on this fire. Similarly all the rituals 
related to Manes are performed on this fire. It is called the mother as 
stated by Manusmrti-ll.231.1 Garhapatya, the chief fire among the three 
fires, is called the father according to Manusmrti as this fire is used for 
enkindling the other Agnis viz. Ahavanlya and Daksinagni, hence it 
should be protected. This fire is enkindled as per rituals at the time of 
accepting Agnihotra, with the help of Arani sticks. Putting this Agni in 
the Garhapatya altar means invoking Agni, hence the sacrificer is called 
Grhapati, from which this Agni came to be known as Garhapatya. In the 
A V, Agni is also known as Trinama owing to its triple character viz. 
Parthiva, Vaidyuta and Garhapatya : I

Tip: irprjftMR^ii
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n The fourth Agni referred to in the Atharvagikhopanisadis
the Samvartakagni. We find the reference to this Agni in the Bhagavata 
Purana:

cRt: Wcfa +1 ^ o

In Nitisataka (76), Samvartaka is referred to as the fire of destruction : 
fcfrsfg W 7RTTcRTqRf%: I It is also referred to by Bhasa in his

Abhisekanatakam (1.13). Agni is identified with Rudra in Atharvasiro- 
panisadiS) : ^ ^ WWi Wlfswt 4 TO II Similar idea
is stated by Yaska : srftrcfq -s^c) lfTOF-^o.4.3 B

INDRA

Yaska gives several etymologies for Indra : FT e^lldlld ^T, ITT ^idlfd ^T,
ft ^1, ft <pr*ra ff!r ^r, ft* wi ffw if^w-^o.i.vii Raja

Radhakantdev Bahadur derives it as : I STcqq: I
I it ^ Tg-^ ll

Indra is identified with Brahma, Visnu, Siva and is considered as Prana, 
Kala, Supreme, Immutable, Self-luminous, Fire and Moon in the 
Kaivalyopanisad (8) :

wt it fro #5: -titsm: wn wtrs 1
^ T$cf -Q IFT: -*r gTTpftsftf: *T ll^ll

Indra, an atmospheric God, is the favourite national god of the Vedic 
Indians. His importance is indicated by the fact that he is invoked about 
250 hymns of RV. He is primarily the thunder-god, the dominant deity of 
the middle region and the conquest of the demons of drought or darkness. 
Secondarily, Indra, is the god of battle, who aids the victorious Aryans in 
the conquest of the aboriginal inhabitants of India. He is several times 
called a universal monarch (J?F-IV.19.2 & c). Various epithets like Sakra 
(mighty), Saclvat (possessed of might); Sacl-pati (lord of might); 
Satakratu (having a hundred powers), are used for Indra. In A V, he is the 
most prominent deity after Ap and Agni. He is known as ‘Sakra’ in A V 
(III.31.2-Sayana’s commentary) as he is capable of performing any action:
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VAYU
Yaskacarya gives the etymology of Vayu as : 4ld1Rl W: I ^Tff^ ffcT 

1 'ifd'l^^l: rPT5W-*o.3H.^ u

He is referred to in several texts.1 Vayu is mentioned along with other 
deities like Agni, Soma, Aditya, Brahma, Visnu, Rudra, etc. in the 
Dattatreya Upanisad (3X while Vayu is identified with Rudra in the 
Atharvasiras Upanisad (6). His origin is said to be from the breath of the 
cosmic Purusa (7? V-X.90). Vayu (Vata) is the friend of Agni and helps 
him.2 In A V, he is mentioned to be the protector of animals who brings 
them back to their shades : W ^ ...... ^Rfci!

BRHASPATI

Yaska states : TOfsf^F^SPiff^ 5% ^ IM

one who is the drinker of Soma and the protector of this universe.

Brhaspati is referred to as one who shares the secret knowledge of 
‘Avimukta’ and *Kuruksetra* with Yajnavalkya,.in the Jabalopanisad (1) :

#*». « . \ » i - • *v _ * • ♦ ___________ , »T .qql-tHi ttqqi ^cfRT He is
eulogised as the deity of knowledge who gives pain to those who envy 
knowledge : WltHWqdl llFlt ra^-^3.*ll and is identified
with Brahma in the Gopatha Brahmana (II. 1.3): ^ WIT 1

BRAHMA
The etymology of Brahma can be explained as : I (^ft +

mn *.**K I I) He is identified with the Supreme
Reality in the Sandilya Upanisad (3), while he is identified with Rudra in 
the Atharva&khopanisad (2). Brahma is mentioned as the deity of the first 
state viz. Jagratavastba in the Parabrahmopanisad. Sitopanisad refers to 
Brahma and other Gods as giving honour and respect to SIta. Brahma asks 
Narayana about the Tanaka mantra which would protect and transgress an 
individual from this mundane world in the Dattatreya Upanisad. He is 
stated as the best among the deities : r?ra.¥T.~

£.*.*.311 In Ch. Upanisad (III. 11.3-4), he is said to be the bestower of

1 £V-VIII.26; 1.23,134; VII.90; Bhag.Pu.-V.25.15; Matsya-261.19; Visnu-I.8.11

2 g V-I.223.78; 1.227.14; 1.228.40
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: knowledge to Prajapati. He is the first creator in this universe (Mundaka- 
1.1.2). Brahma is referred to as the creator and first of all the beings 
(27M-II.5.1). Brahma is also called the self-born and the embodiment of 
the Vedas : crf^ 3 4*141 IWT-

SIVA / RUDRA

The etymology of the word ‘Siva’ as given by Yaska is — ^ ffw
HFRRWf:.. tPwft-\o ^ !l ‘Happiness’ is

traced to , lit “that which remains or abides”. We find the etymology 

of the epithets or names like ‘Rudra, Kina and Mahesvara in the 
Atharvasiropanisad (3 and 4) :

f?m:
f^rPRFt^FTcT:

t
"STfePf: I 

I 3f*T

3T8T^t^R-^ I!

Yaska gives the etymology of Rudra as derived from the root = to 
Cry W: 1 «W?ARf I I I ^4*4r1&5iFI

He is called Rudra as he grants or tells the Taraka-mantra to living beings 
at the time of dissolution, according to Jabalopanisad. Vayavlya Samhita 
mentions him to be the deity which makes people cry due to his powers of 
dissolution - 1 TT«£: - ^ wm, MW«ft«
iftWTIl

Ananta Pandita (17th Cen. A.D.) in his Svanubhuti-nataka states similar 
etymology of Rudra :

¥ WT IPPTcqT? m |
^ fc^EZTt IIH.^ II

We find references to God Siva alias Sadasiva, Rudra, Rudra-Siva, 
Mahesvara and Kana in the JJpanisads like Kaivalya (6,7,8,20,24), Atma
(18.20) , MabavSkya, Dattatreya (2,3), Atharvasikha (1,2), Atharvasiras 
(1-32), Sandilya (1.2, II.4, III. 1,2), Parabrahma (1,2), Jabala (1), Krsna
(2.8.11.20) and Annapurna (111.21,32,33).
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Similarly we also find seven names of Rudra in A V viz. Israa, Bhava, 
Sarva, Pasupati, Ugra, Rudra and Mahadeva. Similarly we find eight 
names of Lord Siva in the Sivamahimna Stotra of Puspadanta :

: WT¥T-
*iMi fold

yi^Rd-ld^Sf^T ^ IlfWTftF-^ II

In the Nandi Sloka of Abhijnanasakuntalam, Kalidasa also refers to the 
eight forms of God Siva. Siva is eulogized as the Sovereign Ruler in the 
minor Upanisads. e.g. Atharvasikhopanisad states : MHMI

R II

Bhagavata (III. 12.8-10) refers to Rudra as the first among the deities to be 
bora and as he cries like a frightened boy in front of Brahma for his 
names and places of residence, he came to be known as Rudra,

Rudra is glorified as the Supreme Lord of the universe in the Atharva&ras 
Upanisad. Referring to the dissolution aspect of Siva, the Atharvasiras 
Upanisad states : ft TO: I

Moreover He is glorified as the deity, which is unthinkable, unmanifest, 
Immortal, without beginning, imddle and end, the only one, all-pervading, 
consciousness and Bliss, and his consort is Uma. He is identified with 
Brahma, Indra and Visnu and is Immutable, Supreme, Self-luminous, 
Prana (vital air), Time, fire and the moon in the Kaivalyopanisad (6-8).

Rudra occupies a subordinate position in the RVtl being celebrated in only 
three entire hymns, in part of another, and in one conjointly with Soma, 
while his name occurs about 75 times.2 He is described in the RV as fierce 
destructive like a terrible beast, self-glorious (1.129.3; X.92.9), is a lord 
(Isana) of this Vast world (II.33.9) and father of the world (VI.49.10). He 
is an ordainer (VI.46.1), and by his rule and universal dominion he is 
aware of the doings of, men and gods (VII.46.2). Rudra is one of the 
several deities identified with Agni in RV (II. 1.6), A V (VII.87.1) in TS 
(V.4.3.1; V.5.7.4) and the SB (VI.1.3.10; CP IX.1.1.1). He is generally 
regarded as a storm-god. Vedic Aryans associated Rudra with the natural 
calamities that humans have to face in their day to day life viz. floods, 
famines, diseases. And the deity considered to pacify such natural 
calamities is Siva. In this manner, Rudra and Siva are the Rudra (terrible)

1 Macdonell A. A. : Vedic Mythology, page 74
2 Prominent references are £F-1.114-4; 11.33.1,3,10,11; V.60.5; VI.4.10; VII.46.1; X.92.5 etc.
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and Santa (peaceful) forms of one deity.

In Taittinya as well as Vajasaneyf Samhitas of Yajurveda, in a chapter 
(Adhyaya) called SatarudrTya, the character of Rudra appears in a much 
more developed form. “His benignant form (Siva tanuli) is distinguished 
from its opposite, the malignant”, states Bhandarkar R. G.1

Bhagavata (IV.6.42) refers to Rudra as that Brahman, the Lord of all - 
Supreme over Sakti and Siva, the womb and the seed of the worlds :

uxb teFi -qf wpr 11
The study of the SatarudrTya (the 16th chapter of VS dedicated to Rudra- 
Siva) is enjoined on the devotee of Siva in the Kaivalya Upanisad (11.24). 
Rudra has thousand eyes. This description of Rudra reminds one of the 
nature of Rudra-siva deity in the RV and A V Rudra has been invoked in a 
long hymn (AV-XI.2) in AV not to confer boons but only not to injure. On 
one hand He is mentioned to be the deity of destruction; while we also 
find references to the creative aspects of Rudra. He is said to create the 
universe in A F: W spFtTfr ^14^1 cJT*f |3jarcf#<*-

According to this S vet Upanisad, the controller and dissolver deity of this 
creation is only Rudra 03vet.Upa.-HL2) who is Gudha, SarvavyapT (all- 
pervading) and Sarva-Sasaka (all-ruling) Sv.upa.-V 3) and through his 
knowledge Moksa can be attained (Sv. upa. -III.4.16). In this text, 
VMvamaya is known as Prakrti and the ruler over that Maya is said to be 
Rudra (Sv.Upa.-TV.10) : ^ T (Scfl4l4 i#cIT-3/R li ^

l#ciT-^.'sf, VAR, WWFnRFPT-^o.^ ii General references about Rudra are 
also found in Bhagavadglta : ^PR*JTf^r ^[l#l Wd^I«IT I* *.5 II

^ W*IT: IU.^ II

Further He is referred to as Sadasiva (18) and as the Ancient One, the 
Purusa, the Ruler and All-good in the Kaivalya Upa. (20) which states that 
He i.e. the JTva or human soul, being deluded by the Maya performs all 
acts by means of various enjoyments such as women, eating and drinking 
etc.
According to N. J. Shende2 “Rudra - Siva has attainted the nature of a 
benignant God and the whole majesty of the god-head by the time of the

1 ibid - page 148.
2 Shende N. J. — The Religion and Philosophy of Atharvaveda, page 242
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Yajurveda and Atharvaveda. Even before the Vasudeva - Krs la cult was 
current, the Svetasvatara Upanisad, standing as it did at the door of the 
Bhakti School, pours its loving adoration on Rudra-siva, but when later on 
Vasudeva-Krsna came into the field, the germs of Bhakti speedily 
developed. As in.the AV, so in the Atharvanic Upanisads, the Rudra-siva 
worship is also given a prominent place next to that of Vasudeva-Kj-sna.”

VISNU

The etymology of Visnu as stated by Yaska is : ST8! ^
.\c U The Matsyapurana derives the word from vi+ Vista 

(m)bh., to check, to support or from Vvis - to enter.

i wh t^rar w-ciw^ i

We also find the etymology of Visnu in A tharvasikhopanisad (2) : 
¥«raf ^R-Mld clKuiidlfH ^Nld 1%^,: l Visnu is derived

from the root V~vis, which means ‘That which pervades or indwells all’; or 
from the root V~vis -to be active, thus meaning ‘The active one’.

Visnu is referred in the following minor Upanisads undertaken for study 
viz. Tejabindu (5), Kaivalya (8), Dattatreya (1,3), P.arabrahma (1), 
Aruneyl (5), Krsna (16), Atharvaiira (2), Atharvaiikha (1,2), Sandilya 
(1.2,54,55,56), and Slta (1). Tejabindu and Aruneyl Upanisads highlight 
the abode of Visnu as Supreme : wftWt: TO ^ W TOf% This Rk

occurs originally in Rgveda-1.23.20 in Vajasaneyi Samhita (VI.6); AV 
(VII.27.7); Bhag. Purana (IV. 12.26) and some minor Upanisads like 
Tejabindu, Aruneyl and Sandilya. It portrays Visnu as supreme Abode. 
Sayanacarya states : TO^

M wfefR ^riM«g*ii TOf^r i

Visnu occupies subordinate position in JR V as there are only seven Suktas 
in RV which deal with Visnu : 1.154; 1.155,156; V.3.3; VI.69.1-8; 
VII.99.1-7; VII. 100.1-7 who is referred to as a Purusa - 7?V-X.90.116. 
Visnu is said to obtain any form any time, in ^V-VII.100.6.

We find the reference to Visnu in A V almost 65 times wherein He is 
referred to as the nourisher, refuge and protector who is worshipped by 
number of people : fawjfr: ^ WT ^ M'fcTO I 3T?pf^-
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Visnu is referred to as the Supreme, self luminous Highest Reality, who 
bestows liberation and He is identified with Brahma, Siva, Indra, Aksara, 
Prana, Kala, Agni and Candrama (Moon), in the Kaivalya Upanisad (8) : ¥
■qrg f^: ¥T*r: ^ ’SFSRT: j Brahma, Visnu, Siva and Indra are

portrayed as the procreators of this universe in the Atharvasikhopanisad
(2) : W*tcFlf% ............. I while

*

identity between Siva and Visnu is portrayed in the Atharvasiropanisad: 
TF # ^T*ff '=T*T: t Sandilyopanisad (1.2) advices one

to worship Visnu, Rudra etc. :
I and further it is stated that one should continuously 

worship Visnu : Wcf KAMI Vispu is referred to in the context
of the four states and he is mentioned as the deity of dream state in the
Parabrahmopanisad {1) : W»rful Wf 1^1,: I

/ ✓

God Visnu is identified with the conch-shell (Sankha) of Srikrsna in the 
Krspopanisad (16) : Wf: ^ I In Dattatreya
Upanisad it is said that one who constantly mutters the 16 syllabled 
mantra of Dattatreya, viz. a# m ^ IT* if \ «t1I^I4 -
merges with Visnu i.e. one attains the form of Visnu - cPSTPlt I

Here Visnu, Narayana and Dattatreya are identified with each other : ‘¥?n 
■ftwj ^Tirnrof eqic^T ^Strfcf I’ Here Visnu is glorified as

beholder of the universe. Visnu is the germ of this empirical world, states 
STtopanisad (1) : I

SOMA AND CANDRA

The etymology of Soma is : iftft! 3Pprf*rfcf I ^ "Sra# + l‘3WT-
S.mi l IS.?.r*H Yaska states : sfrwfa: . . #^M:

II It is a name of the herb and is traced to V^J, = to 
press. The etymology of Candra is as follows : •4*^4icl

ll% W I ^ + 'WiTfSrasftft I I ^nf^?Nr: I1 Yaska states
: Candrama is a deity of midregions. In
the Purusasukta of Rgveda, Candrama is said to be originated from the 
mind of the Supreme / Cosmic Purusa (RV-X.90).

In the AV, Sun and Moon are compared to two children, who move 
around one another while playing. During this game, the Sun looks 
towards all the worlds and the Moon creates seasons : *TT*phft

1 Raja Radhakantdev Bahahur — tfabdakalpadrtima, vol.-II, page 247



\
xTfl | ft 311-41 ■tJqFTT ft%Mi<4^ |3T*lcJ4<~

vs.^.* II Candrama bestows peace and long life : *TPT ^*«Tt ft 
x|^hR<K^ lappft^-ta.^.RII1 2

In the Brahman as, especially KausJtaki and Aitareya Brahmanas 
Candrama is identified with Soma : ifftt ^ ^-slHl: T45ftl.¥T.-^ All 1[pri
^3ITft <4^=i'5iHi: II He is foremost among all constellations

(Tait.Br.-III.l 1.1.12), In Bhagavadglta, God Krsna also states Soma to be 
the nourisher of herbs: ^wnft Iptf: iM IHT?W: H*Tjft.-V\.*3 II

In Atharvasira Upanisad (8) while glorifying Rudra, Soma is mentioned: 
41 # ^sjr: IT irlWI*t 4 T*Tl ^PT: I While describing the Khecarl

mudra, Soma is mentioned (here it is used in the context of nadi (i.e. 
Idanadi) in Sandilya Upanisad (1.59).

IWi

He is mentioned to be purified by Vayu, Agni and Soma, one who mutters 
the eight syllabled mantra of Dattatreya, states Dattatreyopanisad : . . . I 
41 ftcTO«rft gi^ftiftTTf^rairft^pt: i

Sita is said to be illumined by the service of Aditya and Soma in the 
Sltopanisad: . . . 3^lftrJRTftT«jf ‘^far^TT I Here Soma is used with

reference to Candra or Moon, who is believed to be the son of Sage Atri 
and Anasuya in Svayambhuva Manvantar^ {Bhag,-IV. 13; MBb.-San.- 
CC.24).
Soma is mentioned while describing Sita in Sltopanisad: til+hR^'W 3Tft«fftf 
WTft
^ Tift: ... I Soma is mentioned to be the king of herbs in A V: lift
IRFT 41 ^ 41w Aft: 13.Vs XII

The Moon (Candra) and the Sun do not illumine in the abode of Supreme 
Reality, states Annapurnopanisad (IV.30) :

A rPT tJ^Tc&cTJ: A ^Tf% IPFpSW ^WT: I
IT ^ ^pTO^tT: Wl ftRpJ) ftPA: TOAft II* .3° II
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1 In the Bhag. (V.22.8-10), Candrama is mentioned as providing food and energy to all and as 
one who helps the growth of cereals. He satisfies the hunger, the life-principle in all beings :

2 ibid
. itlullu4liH^rirtrqi<'tf4H'W ff?t q>4*iRi
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Similar reference is found ,'n the Kathopanisad (V.15), Mundakopanisad 
(II.2.11), SvetaSvataropanisad (VI. 14) and Bhagavadglta (XV.6).1 II

YAMA

Yaska derives the word Yama as : ^PRt R^cilPi I "Rn:
Petfood: l ■??-5^4 ViMtAApt «ldtJIR(RRi AA: iPiW-to.^ || i.e.

one who gives peace, rest (Visranti) to living beings is Yama. An 
etymology of the word Yama is suggested in the 7?F(X.14.14), where this 
god is prayed to grant (ayamat) a long life.

The word Mrtyu is derived by Yaska as : ^r^AkAcilfdTrA:, ^iRRcilid 
A^urA: ifHR>Tb-^.5 II ‘The God of Death’ has been traced to v%TAv 

- i.e. ‘One who kills’, or VWAfAL - i.e. ‘One who throws down the dead 
person.’

Yaska derives Kala as : RHH: II It is traced to the
root means to drive; i.e. AilcSAfir \<fTpl m ARfit ffil ARH: I i.e. 

one who destroys all beings is Kala.

Yama is associated with RV (X.14) as its author because that hymn is 
regarded as a funeral hymn and Yama is looked upon as a god of death. 
The prayers in RV (X.14.14), AV (III. 14.4) and TB (1.8.6), suggest that 
Yama was prayed for granting long life or to ward off Death. In the RV 
(X.18.1), Mrtyu is asked to go away on his own path, which is distinct 
from that of the gods (fcRt ^AAHicl) and to spare the progeny of the

sacrificer (i?F-X.18.1; VS-XXXV.7; AV-ll.2.21). This suggests that the 
path of Mrtyu is the Pitryana. “Though Yama is not considered to be a 
god of death in the RV, he is regarded with a certain amount of fear due to 
his indirect connection with death, so much so that it is tempting to 
identify him with Mrtyu in the RV (X.165.4cd) and also ARIA ARt 
rpqt !3T«Tcf^-^4.3, 53.3 «

Mrtyu is called a messenger of Yama (A V-XVIII.2.27). He is conceived 
to be death, i.e. the phenomenon of cessation of life, or death as 
personified. Kala enjoys the position of a deity in A V (XIX.53.54). At 
many places, He is referred to in terms of ‘Fate’, but He is also considered 
to be omnipotent like the Supreme Reality. He is considered to be active

I 3 ns h ftspfr *nrf% 1 cFfa RRwyr# ipi *rrar fw#
II ^3-...

R tSSTRRt 3 R RRWI: I R5RRT3TOR RRT RR IIRjft.-^.^ II
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like the horse (AF-XIX 53.1). He is the nourisher of the world (AV- 
XIX.53.4). He creates heaven and earth (A F-XIX.53.5).

There are few references in the later Vedic literature, where Yama and 
Mrtyu are identified. For e.g. In Kathopanisad, Yama is repeatedly called 
Mrtyu establishing their complete identification (£.10,13,22,29), while at 
one place Mrtyu is addressed as Yama (1.15). Here Yama appears as the 
preacher of the life after death to Naciketa.

Yama is glorified in the Atharvasiras Upanisad {22) ; ^ WTR1*F
IR^ !l This reference occurs when the gods are glorifying

or praising Lord Rudra. Mrtyu and Kala are also glorified in the same 
manner in the A tharvasiropanisad.

RBHU

Yaska derives it as : '3PF?: cf? tl i.e. ‘that which shines a
great deal.’ Or ^ wf ^T: I (s* + \+ I) ^TT I1

Rbhu is referred to in Jabalopanisad (6) as one of the Paiamahamsas,:

Rbhu is stated as the best among the knowers of Brahman in the 
Annapurnopanigad (1). A Yogi named Nidagha comes to Rbhu to know 
about Atman. Rbhu tells Nidagha about the eternal knowledge 
(AnnapSrnopanisad-3):

^ i

H \ ||

WRlF #ihu TOT I
II $ . V It

In the Annapurnopanisad, he teaches sage Nidagha, the Annapurna-mantra 
of twenty-seven syllables. Rbhu practised penance and Annapurna 
presented herself before him and imparted him the knowledge of the 
Atman (V.ll).

In the Tejabindu Upanisad (5,6), Rbhu instructs the sage Nidagha into the 
nature of the Absolute. The Varaha Upanisad tells us that Rbhu practices

1 Raja Radhakantdev Bahadur — 6abdakalpadruma vol. I, page 287.
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penance for twelve years, as a result when the lord assuming the form of 
Varaha appears before him. He asks for knowledge of Brahma- vidya. 
Varaha instructed him into the nature of the Absolute (1.3). Then Rbhu 
tells the sage Nidagha the nature of JTvanmukti (4), and the practice of 
yoga (5). Rbhu teaches philosophy (Tattvajnana) to his disciple Nidagha 
( Visnu Purina-II. 16; Nirada Purina-1.49).

Besides the higher gods of the Veda there are number of mythical beings 
not regarded as having the divine nature fully and originally. The most 
important of these are the Rbhus. They are celebrated in the eleven hymns 
of the RV and are mentioned by name over a hundred times. Their 
individual names, which often occur, are Rbhu or less commonly 
Rbhuksan (‘Chief of the Rbhus’).1 By their skilful deeds they became 
gods C/?V,-III.60.1) and immortal beings alighting like eagles in heaven 
(IV.35.8). This extraordinary exaltation of the Rbhus treats them as a 
group of beings who, for no apparent reason, have become the highest 
exponents of spiritual life, states Hopkins.2

RAKA AND SINlVALI

Raka is derived by Yaska as : TT4JT il i.e. the
goddess of the full moon (Vtt = to give). Yaska derives the word Sinivall 
as : ffritaial ftMTO* '‘FlfcT, ftHlfo ‘elifosfl ^T,

rn I H i.e. The Goddess of
Amavasya. It can be traced in two ways : f^+ ^Tf\- = Food and

= a day of astronomical conjunction, from = to cover, the whole word 
meaning ‘full of day on a day of astronomical conjunction’;
‘during which the moon on account of its smallness is sewed as if it were 
a child.’

They are referred to as goddesses worshipping Goddess Sita in the Slti 
Upanisad: I

Raka as a Vedic deity, is considered to be the goddess of prosperity and 
compassion (RV-H.32; V.42). She is several times referred in various 
texts3: TP&PW ’’pwr^

\9.<\o.^n She is also referred to in APS-IV.13.3 as : 3RF

1 Macdonell A. A. — Vedic Mythology, page 131
2 Hopkins E. W. — Epic Mythology, page 35-36
3 In $V and A ’KVII.48.1); 731(111.3.11.5); M9(IV. 12.6; 194.16;4.13.10); KS(XIII.6); SMB 

(1.5.3); AFMB0I.11.10); APG(VI.14.3); N(XI.3); AS(I.10.7;V.20.6); ^^(1.15.4;VIII.6.10); 
Vait(1.16); AG(I.14.3); SG(I.22.12); GG(II.7.7); HG(II.1.3); Rvidh(I.30.3)
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^ I She is considered to be the daughter of sage Ahgirasa and
Sraddha according to Bhagavatapurana (IV. 1.34).

Sinlvali is a goddess, who is referred to in the two suktas of Rgveda 
(RV-11.32; X.184).1 In the second stanza of the sukta (/?V-X.184), SInl 
vail is invoked, as she generally allots the birth of children2 3 as stated by 
V. G. Rahurkar. Sinlvali is worshipped or called with goddesses like 
Sarasvati, Raka, Gungu and is called the wife of Visnu in A V (VIII.46). 
Later on in Vedic texts, Raka and Sinlvali are related to the digits of the 
moon where Sinlvali is known as the chief goddess (srfWRf 33t) of the
first day digit of the moon and Raka of the full moon. But this idea is 
nowhere found in Rgveda. In A V (II.26.2), also she is referred to as a 
leader and as a bestower of progeny in AV (XIV.2,15,21) : fwrNTfv!

I In the Bhagavata Purana (IV. 12.49), she is referred to as : 
yWfch-WI* sK<f4l RTI According to Hopkins4, Sinlvali is the

third daughter of Brahman's third son, Ahgiras (father of Brhaspati) and 
owing to her excessive thinness she is both visible and invisible. People 
call her Kapardin’s daughter.

PARAMESTHl PRAJAPATI

Prajapati is addressed as ParamesthI in Aruneyi and Kaivalya (1) 
Upanisads, : o4ii^ RT RfSdUd I He is considered to be

equivalent to Brahma and is glorified as the Supreme Reality. Aruneyi 
Upanisad is a dialogue between sage Aruni (Aruna's son) and Prajapati. 
Aruni goes to the abode of Prajapati and asks : “By doing what one can 
become free from the bondage of Karman and How can one relinquish 
work altogether?” The Upanisad is an answer to this question of sage 
Aruni, where Prajapati advises him to renounce everything in this world : 

snif&r: i if i 3ft i

Similarly, Prajapati is asked to teach the knowledge of Brahman by sage 
Asvalayana in the Kaivalya Upanisad (1). He is identified with Siva, 
Indra, Aksara, Visnu, Prana, Kala, Agni and Candrama (moon) : aS> 

<*frrti...........:

1 Pracma Caritra Kola, page 1041
2 Sinlvali is referred to as : ‘flRldffe ’fjglr - in RV{\132.6)\ A V(VII.46.1); VS(34.10); TS 

(III. 1.11.3); MS(IV.12.6,195.4); KS(XIII.16); Vait (1.14); SMB(II.6.2); N(XI.32). The term 
‘Sinlvali’ occurs in : TS(III.3.11.5); MS(IV.13.10;213.12); a£(I.10.7), Sg(I.15.4); KauS. 
(XXXII.3;LIX. 19).

3 Rahurkar V. G. — The Seers of the Rgveda, page 296.
4 Hopkins E. W. — Epic Mythology, page 12
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4lfd D \ II Prajapati explains the nature and the form of STta in the 
Sltopanisad: 1% FiMi !

The authorship of X.129, which is popularly known as the Nasadiya-sukta 
is ascribed to ParamesthT. According to the Jaiminiya Upanisad, 
Brahmana (III.40.2), ParamesthT was a disciple of Prajapati, while the 
BAU (II.6.3; IV.6.3) tells us that Sanaga was a disciple of ParamesthT. 
According to Siddheshwar Shastri1, “He was a Vedic seer and a disciple 
of Brahma. His student was Sanaga (Br.Upa.-II.6.3; IV.6.3). Eight names 
of Prajapati are mentioned in Rgveda (I.18)2.

In Bfbaddevata (1.62), Prajapati is glorified as the original source of all 
the mobile and immobile beings on this earth, who is known as eternal, 
immutable and Vacya:

aro?r«r irsiFrftr: i
a ^Tczf xr n ii

He is the seer of a number of Suktas of Rgveda (^F-IX. 101.13-16).3 
According to Siddheshvar Shastri Chitrao4, “Prajapati is a Vedic deity 
who is considered as the creator of all the creatures. In the X Mandala of 
Rgveda, Prajapati is referred to as a deity four times. He is called 
(Asvahana) to give lot of progeny (i? V-X.85.43). He is also prayed along 
with Visnu, Tvastr and Dhatr for bestowing progeny (/?F-X.184) etc. In 
this adoration, there is one independent Sukta of Rgveda where he is 
referred to as the Supreme Deity (/?K-X.121.10) : m r^tn^Rh

Aft TP!3|jT^-$o.^.*o n and also - 
w: Strata I A ^T«TK . . . I II

According to Satapatha Brahmana, he is the father of Gods (Sat.Br.-ll.2A; 
XI. 1.6; Tai.Br.-VIII. 1.3). He is known as ' Parabrahma' or ‘ VUvatmS in 
the Upanigatk, clarifies the doubts of all (AB-V.3, Ch. £^a.-VIII.7.1; 
Sveta.Upa.-l\\ A.1).

1 Chitrav Siddheshwar Shastri — PracTaa Caritra Koia, page 388

2 4m*r, 4m f#

3 nmn mrof wiwfr t ^ atftnsr h^i

n ^ u
4 Chitrao Siddheshwar Shastri — PracTaa Caritra KoSa, page 461
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LAKSMl

The word LaksmT has been traced to many verbs optionally by Yaska.

“The word seems to be the product of contamination of the following 
verbs among others : = to mark or = to desire and VFF( = to
cling”, states Siddheshwar Varma.1 It can also be stated :
BtylflHftfci I cWft: I TRJTOflrb: I

STta is identified with MahalaksmT, Sri or LaksmT in the STtopanisad (2). 
Similarly in Annapurnopanisad (1.5), Goddess Annapurna is identified 
with MahalaksmT:

fallen I
PteWI WcWh ^fcTWKt II* II

STta as a goddess, assumes three forms for the protection of the people. In 
STtopanisad (8), she is glorified as Vlralaksmi with pleasant eyes 
worshipped by all gods, who is in the form of VTrasakti. As the 
MahalaksmT, She is the omniscient goddess and the cause of this universe. 
She assumes three forms for the protection of people. Being the VTrasakti, 
she has four hands, crown encircled by the Gods etc.

We find her glorification in the Sri Sukta of Rgveda, where she is 
worshipped for prosperity, wealth, long, life, good health, for off springs 
and profuse food :

tSf^r ^TTW II

TRrarci ftrTJgf I

imi \\% it

LaksmT is said to have sprung from the milky ocean after Candra (Moon) 
during the Samudra-Manthana (Churning of the milky ocean) (MBh-A- 
XVI.34; Visnu-l.%.5\ Bhag.-VIILS.S; Padma-Sr.-4).

As evinced above from the references found from the Visnu and

1 Varma Siddheshwar — Yaska as an Etymologist, page 7.

: rf%W-Y.*o ||
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Bhagavata puranas, SIta is an incarnation of Goddess LaksmT in Visnu’s 
incarnation as Rama and in Sundara-kliida of ValmTki Ramayana 
(III.6.14), we find reference to Goddess LaksmT. According to 
Brahmavaivarta (11.35), there are eight incarnations of LaksmT.

Conclusion :

As discussed above the characteristics of the Vedic deities referred to in 
the RV, AVand in the Minor Upanisads differ in some way or other. For 
e.g. Agni is mentioned as possessing various forms and functions having 
three-fold nature or triple character, i.e. in heaven (Sun), mid-regions 
(lightening), earth (fire). He is also mentioned as Grhapati in the RV as 
well as A V; while in the Minor Upanisads of AV undertaken for study we 
find the three or four fold divisions of Agni. This shows that this division 
of Agni is related to the sacrificial ritual, which is of a later date i.e. Sutra 
period (800 BC to 300 BC). Similarly Indra is glorified as an atmospheric 
god in about 250 hymns of RV. he is a prominent deity in AV also. But in 
the Minor Upanisads of AV he is referred to only once and unlike the 
Vedas He is identified with several other deities / entities like Brahma, 
Visnu, Siva, Rudra, Prana, Kala, Agni, Candrama etc. Vayu being a Vedic 
deity is also of mythical character. We find some similarity in the 
reference to Brhaspati in the RV as well as in the Minor Upanisads. In RV 
he is eulogised as a deity of knowledge, similarly in Minor Upanisads, he 
shares secret knowledge with Yajnavalkya. Brahma is glorified as the 
Supreme Reality in the Minor Upanisads and not as a creator as pointed 
out in the Bhag. II.5.1. We find numerous references to various epithets of 
God Siva in the Minor Upanisads of A V. He is known as SadaSiva, Rudra, 
Rudrasiva, Mahesvara and lima. We can trace back the references to A V 
wherein seven names of Rudra are found. While about the reference to 
Rudra-siva or Satarudnya we find one whole chapter (16th) glorifying the 
deity in Vajasneyl Saihhita (SYV). Minor Upanisads eulogise Visnu’s 
abode as the Supreme. He is the deity who creates and beholds this 
universe. Similar description is found scattered in the Vedic literature. We 
find reference to Soma as a herb as well as a deity identified with Siva. 
Similar reference is found in AV where Soma is the king of herbs. 
Moreover Yama, Mrtyu and Kala are identified with Rudra in the Minor 
Upanisads of AV. We find slight difference in the ideology of Yama and 
Mrtyu in RV. Yama was prayed for granting long life {RV X.14.4; AV 
III. 14.4) or to ward of death and Mrtyu is a deity who kills everybody 
{RVX.\2.\-Sayana bhasya). However Yama and Mrtyu are identified in 
Kathopanisad (1.10,13,15,22,29). Irrespective of their Vedic origin or



mention as their becoming gods by their skilful deeds {RV III.60.1), the 
Minor Upanisads refer to Rbhu as a preceptor who teaches Vedanta 
philosophy to sage Nidagha. The goddesses Raka and Sinivall are referred 
to as worshipping Goddess Slta in the Sitopanisad. We find no reference 
in the Minor Upanisads to Raka and Sinivall as.we find in RV (11.32: 
V.42; X.184), i.e. as the deities of the full moon i.e. Purnima or no moon 
day i.e. Amavasya. Paramesthi Prajapati, as found in earlier texts is 
glorified as Supreme Reality (/?V'X.121.10). He is moreover portrayed as 
the preceptor in Minor Upanisads as is identified with other deities like
A / /Siva, Rudra, Visnu etc. LaksmI is glorified as Sri in the SrI-Sukta of RV. 
In the Minor Upanisads, Slta is identified with LaksmI.

PURANIC FIGURES

NARADA AND TUMBARU

Narada, is referred to in Sitopanisad as singing praise of ‘Slta’, along with 
Tumbaru : ^^RR^Tf^RffcRTHT: I

The etymology of Narada is : ^TR HK4icHfc|«f,4eh WH q<!d)fci I (^T + ^>:).1 
*Rff TR, qqsRl l He is the mind born son of Brahma and third

incarnation of Lord Visnu {Bha.Pu.-1.3.8; Matsya /*i/.-III.6.8). He is born 
of Brahma {Bha.Pu.-III. 12.28). He is represented as a messenger from the 
God to men and vice-versa and as being very fond of promoting discards 
among gods and men, hence his epithet of Kalipraya. In MBh. (Adi 
I.Ill), Narada is also referred to as the best orator and musician. He was 
well versed in music {MBh. Adi parva- 111.40). We find his work on 
music titled ‘Narada Samhita’. He is said to have been the inventor of the 
lute or Vina. He is also the author of a code of laws, which goes by his 
name. Bhagavata (1.5.1) describes Narada as a Devar$i who constantly 
moves about the world singing the Lord’s name on his Vina, holding Lute 
in his hand (Bhag.-I.13.37). Narada is referred to as reciting three verses 
accompanied by his Vina, about the greatness of Dhruva, at the sacrificial 
festival conducted by the pracetas as :

HfSHH facftWFT "TR^t I
3TTcftW R^STTFTcSr^IRTT^ .*o I

Narada describes Siksa (one of the limbs of Veda) in detail in the Narada 
Purana. He also explains the art of music and singing and other cognate

1 Raja Radhakantdev Bahadur — Sabdakalpadruma vol. II, page 865
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sciences.1 In Narada Parana (1.50.71-73), it is said that the Svaras Sa, Re, 
Ga, Ma, Pa, Dha and Ni are first sung by Agni, Brahma, Soma, Vi§pu, 
Narada and Tumbaru respectively. Narada gives information about the 
musical instruments Vina and Venu (Narada Purina 1.50.58-79 & 
onwards).

He is a Vedic seer and knower of sacrifices (AK-V.19.9; XII.4.16; 
XII.4.24,41). The seventh prapathaka of the Chandogya Upanisad 
(VII. 1.1) contains a conversation between Narada and Sanatkumara, 
where Narada is the disciple and Sanatkumara is the spiritual teacher.

Tumbaru is a Gandharva, one among the sons of Kasyapa and Pradha. 
According to Sabdakalpadruma2: I wfilTW: ffw I tr*#:

In the Bhagavata Purna, he is described as singing praise of the God in the 
court of Brahma, with Narada : ^

Hopkins3 opines : ‘‘Tumbaru leads the Gandharvas in music and singing, 
which is performed by Gandharvas and Kinnaras, “skilled in song and in 
instrumental music, and in keeping time” (*n«idirtfa«fii<qi:,

I). Tumbaru goes to Meru with Narada and other Gandharvas but only 
to worship.”

The etymology can be explained as : Mft W4: I WW: I
cT?*Prf*T: I I stcqpR: I So it can be stated «ic$*1k: I

He was a great philosopher in the times of Upanisads as evinced from his 
dialogues with Narada in Ch. upa.-Vll.n-22. Sanatkumara preaches the 
knowledge of Atman to Narada in the Ch.upa. (VII. 1.1.26). He is known 
as one of the seven mind-born sons of Brahma and an incarnation of

1 Descriptive Catalogue of Sanskrit MSS in the Govt, collection, the Asiatic Society of Bengal 
Vol. V, Calcutta page lxxxiii and Narada Purana-1.50.

2 Hopkins E. W. — Epic Mythology, page 154
3 ibid, page 154

m mh wn. tj.-ha ii

SANATKUMARA
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Visiiu in MBA.1 2 as well as several Pur an as,} According to Bhagavata, he is 
a detached and learned person (11,7.5). He is an unbiased, detached and 
desireless person as stated in Vayu Parana (VI.71). He teaches sage 
Vibhandaka on the Himalayas {MBh-Santiparva-1.20).

He highlights on Bhagavata while preaching Narada (Padma-U-193-198)
and Sankhyayana {Bhag-III.8.7). He talked about the form of Supreme
Being with many sages (A/K/?-5’a.-Pari-I.20). His preachings to
Dhjtarastra in the tPrajagara Upaparva’ of MBA are famous by the name
‘ SanatsujatTya' {MBhAJ-42-45), which is also commented by Sn 
*Sankaracarya. Sanatkumara along with Pippalada and Angira, is referred 
to in the Atharvasikhopanisad as a disciple of sage Atharvan inquisitive of 
knowing the Supreme Being: 'TOW
................^ cff KTOTT lit I

There are many works attributed to him like : (1) Sanatkumara Upapurana 
{Kurma-Purva-l.YI); (2) SanatsujatJya Akhyana (MBh-U-42-45); (3) 
Sanatkumara Samhita {Siva, Skanda, Suta Samhita-1.22.24); (4) Sanat­
kumara Vastudastra; (5) Sanatkumara Tantra and (6) Sanatkumara Kalpa.

Conclusion :
y

Puranic sages like Narada, Tumbaru and Sanatkumara are referred to in 
our minor Upanisads. We do not find any specific information about 
Narada and Tumbaru except for the fact that they sing praise of SIta. We 
find reference to Narada as a musician in the Mbh. Adi parva (LI 11), 
Narada Purana (1.50.58 ff) and in Bhag. Purina (1.5.1). We find reference 
to both Narada and Tumbaru; while Sanatkumara is mentioned as a 
disciple of sage Atharvan in the Atharvasikhopanisad.

1 MBh-^a.-327.64-66; Udyog-A 1.2-5; Sabha-11-13
2 HarivamiarLl.34-37; Bbagavata-ll.l.5\ III.12.4; IV.8.1


