CHAPTER - VI
MYTHOLQGICAL FIGURES

In the following chapter I have discussed the prominent mythological
traits of the deities mentioned and glorified in the 18 minor Upanisads of
AV undertaken for study. In it we find two categories : (a) Vedic deities
and (b) Purdnic deities. Vedic deities referred to in these minor Upanisads
are Agni, Indra, Vayu, Brhaspati, Brahma, éiva, Rudra, I§ana, Mahe§vara,
Rudrasiva, Visnu, Mahavisnpu, Narayana, Soma, Candramas, Yama,
Mrtyu, Kiala, Rbhu, Raka, Sinivali, Paramesthi Prajapati and Laksmi or
S Puranic divinities like Narada, Tumbaru and Sanatkumara are also
referred to in these minor Upanisads. |

AGNI
According to Yaska, Agni means : SIuisfafa - s a9y yoitad | 30 FAfq
gfa &ff: if%®-9.2¥ 1 We find the reference to Agni in the Upanisads like
Atharvasikha, Atharvasiras (1), jégdilya (I1n1.17) and Parabrahma (1.
- There are three types of Agni mentioned in the later three Upanisads viz.
Garhapatya, Daksinagni, and Ahavaniya; while Atharvasikhopanisad also
mentions the fourth agni viz. Samvartakigni. This Upanisad relates these

four Agnis with the four Vedas and four Matras of Omkara
SRS T & ... Haad s finfed wamel TRt e @ |

Ahavaniya means : 3Ead SSATRRIA | The fire in which oblations are

given is called Ahavaniya. It is enkindled by bringing fire from
Girhapatya fire. Daksipigni is known so because the altar is situated to
the south of Girhapatya and Ahavaniya fires. The food of
Darsapiirnamasa sacrifice is cooked on this fire. Similarly all the rituals
related to Manes are performed on this fire. It is called the mother as
stated by Manusmrti-11.231." Garhapatya, the chief fire among the three
fires, is called the father according to Manusmrti as this fire is used for
enkindling the other Agnis viz. Ahavaniya and Daksipagni, hence it
should be protected. This fire is enkindled as per rituals at the time of
accepting Agnihotra, with the help of Arapi sticks. Putting this Agni in
the Géarhapatya altar means invoking Agni, hence the sacrificer is called
Grhapati, from which this Agni came to be known as Gdrhapatya. In the
AV, Agni is also known as 7Tripama owing to. its triple character viz.
Pirthiva, Vaidyuta and Garhapatya : Ta1 TOma=guiias™ S0 TACE B HIE |

! fean & e fmtarfEdfon: wya: imgEgfi-R1R3L



270

FATHAT-€ 19%.3 | The fourth Agni referred to in the Atharvasikhopanisad is.

the Samvartakigni. We find the reference to this Agni in the Bhagavata
Purapa :

0 : Gadal afg: ggyorgEfoad: |
TeafTatrey s YA Y=g 1w.q.-2.¢ R0

In Mtjs‘ataké (76), Samvartaka is_ referred to as the fire of destruction :
TIsTy geares: e aw@adS: | It is also referred to by Bhsa in his

Abhisckanatakam }(I.13).' Agni is identified with Rudra in Atharvasiro-
panisad (5) -0 ] 32 g wargAafieEs? ) 9 99 13394 R¥-4 1 Siilaridea

is stated by Yaska : 3IfiRfd &5 3=9d 1fA5®-20.¢.3 1

INDRA

Yaska gives several etymologies for Indra : 3% ¥ €Urdlia a1, 33 garatid a1,
T gudifa o1, W Sraa 3fo a1, 30 9w 3fd a1 1FR®-20.¢.¥1 Raja
Radhakantdev Bahadur derives it as : $difa | 3% W& oo @ 9d: |
US| g G AR : 1Uschedgq-@ve-2, T8-R08 1

Indra is identified with Brahma, Visnu, Siva and is considered as Prana,
Kala, Supreme, Immutable, Self-luminous, Fire and Moon in the
- Kaivalyopanisad (8) :

T I W U A @sec W |\ s
g wa oo 5 gror: w st @ =w=m: e

Indra, an ‘atmo'spheric God, is the favourite national god of the Vedic
- Indians. His importance is indicated by the fact that he is invoked about
250 hymns of RV. He is primarily the thunder-god, the dominant deity of
the middle region and the conquest of the demons of drought or darkness.
Secondarily, Indra, is the god of battle, who aids the victorious Aryans in
the conquest of the aboriginal inhabitants of India. He is several times
called a universal monarch (RV-IV.19.2 & c). Various epithets like Sakra
(mighty), Sacivat (possessed of might); S'aci—pati (lord of might);
Satakratu (having a hundred powers), are used for Indra. In AV, he is the
most prominent deity after Ap and Agni. He is known as ‘Sakra’ in AV
(II1.31.2-Sayana’s commentary) as he is capable of performing any action:

R ETRCE DL e S
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VAYU :
Yaskdcarya gives the etymology of Viyu as : ardtfa Ta: | arfa w=sfy 3fa
a1 : G | 97 IO [FEH-20.34.3%

He is referred to in several texts.' Vayu is mentioned along with other
deities like Agni, Soma, Aditya, Brahma, Visnu, Rudra, etc. in the
Dattitreya Upanisad (3), while Vayu is identified with Rudra in the
Atharvasiras Upanisad (6). His origin is said to be from the breath of the
cosmic Purusa (RV-X.90). Vayu (Vata) is the friend of Agni and helps
him.” In AV, he is mentioned to be the protector of animals who brings

them back to their shades : 38 a= 9ol 4 Rgafgdsl . ... .. g wfe
Fraeeg | Agdag-R.38.2 :

BRHASPATI

Yaska states : 9gd sToI Qaaife sgan sgds37 wnilma: sfa gaq wer ) {6l
o wAf shy il ety sfy ar ufa: | g uia: 3fy g ifrew-20 .22 8 ie.

one who is the drinker of Soma and the protector of this universe.

Brhaspati is referred to as omc who shares the secret knowledge of
 “Avimuktd and ‘Kuruksetra® with Yajiiavalkya, in the J3balopanisad (1) :
3% FERfaedara ATacdd a5 TEAA Qo QaISH qul AT IS | He is

eulogised as the deity of knowledge who gives pain to those who envy

knowledge : FRFTAT WLHRFY 8T 1H7AT-R.33.% I and is identified
with Brahma in the Gopatha Brihmapa (11.1.3) : Jeeufad ud 971 1

BRAHMA

The etymology of Brahma can be explained as : §&fd afd a: | (gt g +
GRS U ¥.2 %Yy | R THERETHRAT 1) He is identified with the Supreme
Reality in the fégdi]ya Upanisad (3), while he is identified with Rudra in
the ‘Aibarvaﬁkbopanisad (2). Brahma is mentioned as the deity of the first
state viz. Jigratavastha in the. Parabrahmopanisad. Sitopanisad refers to
Brahmi and other Gods as giving honour and respect to Sitd. Brahma asks
Narayana about the 73raka mantra which would protect and transgress an
individual from this mundane world in the Datfatreya Upanisad. He is

stated as the best among the deities : TEIRIEI &S qarn Asfafa 1wa 1.~
¢ X230 In Ch Upanisad (111.11.3-4), he is said to be the bgstowcr of

T RV-VIIL26; 1.23,134; VII.90; Bhig.Pu.-V.25.15; Matsya-261.19; Visnu-1.8.11
2 RV-1.223.78; 1.227.14;1.228.40
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1 knowledge to Prajapati. He is the first creator in this universe (Mupdaka-
I.1.2). Brahma is referred to as the creator and first of all the beings
(Bha.-11.5.1). Brahma is also called the self-born and the embodiment of

the Vedas : af&q @ agudl faurar F:mga 4 W Fef QS 197~
3..4F,3l

SIVA / RUDRA
The etymology of the word ‘Siva’ as given by Yaska is — & sfa €@
frerdds s .. L. forafireraas yafa i(f7%®-20 .29 It “Happiness’ is

traced to Jﬁﬂ{ , lit “that which remains or abides”. We find the etymology

of the epithets or names like ‘Rudra, Jéana and Mahe§vara in the

Atharvasiropanisad (3 and 4) :
Y FEG=A o5 FeRffEAR e mmw& awgara TGl
a9 FENTAT AE: 3 waiRared furfeiEha wiehe ...
U S : TR e $R T $9H: | 919 HETge
TEFRE: TMRGRIAT T P[Ea 9 ard gyafa fagafa =
Hafanamﬁaqu'aﬁa zhﬁa%‘ur Hgfa #EAd aENg=d WS ER: |
AYARR-%

Yaska gives the etymology of Rudra as derived from the root VET-4 = to
Cry : T et wa: | Jeammoil gaelfa a1 | Jgedal | ageqagaed w5y 3ia
FEH TSI w5 7 eisfas IFfed-to 030 |

He is called Rudra as he grants or tells the 7draka-mantra to living beings
at the time of dissolution, according to Jabalopanisad. Vayaviva Samhita
mentions him to be the deity which makes people cry due to his powers of
dissolution ~ g g @ g @ BqAl g FTIAN T2 WY ¢ - T3 T T 19Tt
iganu

Ananta Pandita (17th Cen. A.D.) in his Svanubhiiti-nataka states similar
etymology of Rudra :

¥ Ry MEEEAT AL
T3 T wia: R TR 16330

We find references to Ged Siva alias Sadasiva, Rudra, Rudra-§iva,
Mahes$vara and I§dna in the Upanisads like Kaivalya (6,7,8,20,24), Atma
(18,20), Mabivé‘kya, Dattatreya (2,3), Atharvasikha (1,2), Atharvasiras
- (1-32), .fépdi]ya (1.2, 11.4, 111.1,2), Parabrahma (1,2), Jabala (1), Krsna
(2,8,11,20) and Annapiirpa (111.21,32,33).
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Similarly we also find seven names of Rudra in AV viz. I§7na, Bhava,
Sarva, Pasupati, Ugra, Rudra and Mahddeva. Similarly we find eight
names of Lord Siva in the S7vamahimna Stotra of Puspadanta :

9ol vl ¥ weraiaRery - geugi-
SEIRIEEIEIEIRIEMERIEEC IRt
Fqfer 3% vhawaly 9 i
fagrars? R yfafearaasfer wad if¥aafea-en

In the Nandi Sloka of Abhijianasikuntalam, Kalidasa also refers to the
eight forms of God Siva. Siva is eulogized as the Sovereign Ruler in the
minor Upanisads. e.g. Atharvasikhopanisad states : AP €Al Ra T

29 fras: R

B]zé‘gé vata (I11.12.8-10) refers to Rudra as the first among the deities to be
born and as he cries like a frightened boy in front of Brahma for his
names and places of residence, he came to be known as Rudra.

Rudra is glorified as the Supreme Lord of the universe in the Atharvasiras
Upanisad. Referring to the dissolution aspect of Siva, the Atharvasiras

Upanisad states : SqTYH & YTEAT51 WA 97 W ex&aqr Gedd 9sm: |

‘Moreover He is glorified as the deity, which is unthinkable, unmanifest,
Immortal, without beginning, middle and end, the only one, all-pervading,
consciousness and Bliss, ard his consort is Uma. He is identified with
Brahmi, Indra and Vispu and is Immutable, Supreme, Self-luminous,
Prapa (vital air), Time, fire and the moon in the Kaivalyopanisad (6-8).

- Rudra occupies a subordinate position in the RV,! being celebrated in only

three entire hymns, in part of another, and in one conjomtly with Soma,
while his name occurs about 75 times. 2 He is described in the RV as fierce
destructive like a terrible beast, self-glorious (1.129.3; X.92.9), is a lord
(I$ana) of this vast world (I1.33.9) and father of the world (V1.49.10). He
is an ordainer (V1.46.1), and by his rule and universal dominion he is
aware of the doings of, men and gods (VIL.46.2). Rudra is one of the
several deities identified with Agni in RV (II.1.6), AV (VIL.87.1) in TS
(V.4.3.1; V.5.7.4) and the SB (VI.1.3.10; CP IX.1.1.1). He is generally
regarded as a storm-god. Vedic Aryans associated Rudra with the natural
calamities that humans have to face in their day to day life viz. floods,
famines, diseases. And the deity considered to pacify such natural
calamities is Siva. In this manner, Rudra and Siva are the Rudra (terrible)

! Macdonell A. A. : Vedic Mythology, page 74
? Prominent references are R V-1.114-4; 11.33.1,3,10,11; V.60.5; VI1.4.10; VIL46.1; X.92.5 etc.
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and Santa (peaceful) forms of one deity.

In Taittiriva as well as Vijasaneyl Samhitas of Yajurveda, in a chapter
(Adhyaya) called Satarudriya, the character of Rudra appears in a much
more developed form. “His benignant form (S'iva tanub) is distinguished
from its opposite, the malignant”, states Bhandarkar R. G.'

Bhagavata (IV.6.42) refers to Rudra as that Br_ahman, the Lord of all -
Supreme over Sakti and §iva, the womb and the seed of the worlds :

9 @Y faas sy AfeseE: o
o Rew 9 W gugd ) 19m-v 560

The study of the Satarudriya (the 16™ chapter of VS dedicated to Rudra-
Siva) is enjoined on the devotee of Siva in the Kasvalya Upanisad (11.24).
Rudra has thousand eyes. This description of Rudra reminds one of the
nature of Rudra-§iva deity in the RV and A V. Rudra has been invoked in a
long hymn (AV-XI1.2) in AV not to confer boons but only not to injure. On
one hand He is mentioned to be the deity of destruction; while we also
find references to the creative aspects of Rudra. He is said to create the

universe in A V: 7 31 faar a1 araed aw w509 T S 1eigdag-
CREXY I . i |

According to this Svet Upanisad, the controller and dissolver deity of this
creation is only Rudra (Svet.Upa.-1I1.2) who is Gudha, Sarvavyapri (all-
pervading) and Sarva-Sisaka (all-ruling) Sv.upa.-V.3) and through his
knowledge Moksa can be attained (5V.upa.—III.4.l6). In this text,
Visvamay3 is known as Prakrti and the ruler over that M3ayi is said to be
Rudra (Sv.Upa.-1V.10) : Tt f& & 7 fadiama ae: 1dar-3.3u faaferd o
Wl 19a1-3.%, ¥.¢R, WEFRAY-%0.3 I General references about Rudra are
also found in Bhagavadgita : THION WHMMET TEAMAl weasadn 13261

wyrfecar 99ar 3 9 QreAn: 133

Further He is referred to as Sadasiva (18) and as the Ancient One, the
Purusa, the Ruler and All-good in the Karvalya Upa. (20) which states that
He i.e. the Jiva or human soul, being deluded by the Maya performs all
acts by means of various enjoyments such as women, eating and drinking

etc.

According to N. J. Shende? “Rudra —‘S'Jiva has attainted the nature of a
benignant God. and the whole majesty of the god-head by the time of the

!ibid - page 148.
? Shende N. J. — The Religion and Philosophy of Atharvaveda, page 242
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Yajurveda and Atharvaveda. Even before the Viasudeva — Krsaa cult was
current, the Svetasvatara Upanisad, staxiding as it did at the door of the
Bhakti School, pours its loving adoration on Rudra-siva, but when later on
Vasudeva-Krsna came into the field, the germs of Bhakti speedily
developed. As in.the AV, so in the Atharvapic Upanisads, the Rudra-§iva
worship is also given a prominent place next to that of Vasudeva-Krsna.”

VISNU

The etymology of Visnu as stated by Yaska is : 319 ag fafyar wafq @g
ﬁprfaﬁf If7%%-2.2¢ § The Matsya purapa derives the word from vi + vsta
(m)bh., to check, to support or from v vis — to enter.
foreasy 9q @ ud Seegratsgad | s st e 9 sy |
AFE TR GHESTET | oI g favar ASre sEoee
aeTigsRia UIes: s WA Er 1T~ ¥L4.3%(F,3) - ¥R (A, T) |

We also find the etymology of Visnu in Atharvasikhopanisad (2) :
Heal 9d vl @A garafa aromnf waivifa fasg: 1 Vispu is derived:
from the root ¥'vis, which means “That which pervades or indwells all’; or
from the root v/ vis — to be active, thus meaning ‘The active one’.

Visnu is referred in the following minor Upanisads undertaken for study
viz. Tejabindu (5), Kaivalya (8), Dattatreya (1,3), Parabrahma (1),
Arupeyi (5), Krspa (16), AtharvaSira (2), Atharvasikha (1,2), 5§gdi1ya
(1.2,54,55,56), and Sita (1). Tejabindu and Arupeyi Upanisads highlight
the abode of Vispu as Supreme : 9fgsN: T 9< ¥r 9vaf~1 X4 1 This Rk
occurs originally in Rgveda-1.23.20 in Vaijasaneyr Samhita (V1.6); AV
(VIL.27.7); Bhag. Purana (IV.12.26) and some minor Upanisads like
Tejabindu, ‘Jrapeyi and SZpdilya. It portrays Visnu as supreme Abode.
Sayandcarya states : Y34: Tagia wfcamea: fFooh: a=afy o 36 o
WeIRE T8 e wees gder 9wty |

Visnu occupies subordinate position in RV as there are only seven Siktas
in RV which deal with Vispu : 1.154; 1.155,156; V.3.3; VL69.1-8;
VIL.99.1-7; VIL.100.1-7 who is referred to as a Purusa - RV-X.90.116.
Visnu is said to obtain any form any time, in RV-VIL.100.6.

We find the reference to Visnu in AV almost 65 times wherein He is
referred to as the nourisher, refuge and protector who is worshipped by

number of people : farsuit: 9fey g3d Tran &=y ofd S Uud Neaes | Agdag-
v.xl .31
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Visnu is referred to as the Supreme, self lun:inous Hi’ghest Reality, who
bestows liberation and He is identified with Brahma, Siva, Indra, Aksara,
Prapa, Kila, Agni and Candrami (Moon), in the Karvalya Upanisad (8) : Q@
g fas: g yror: 9 wrrsfi: @ =¥ | Brahma, Visnu, Siva and Indra are
portrayed as the procreators of this universe in the Atharvasikhopanisad
(2) : TEnfasEE=T: SygEs gatfo IfEEfn asqm s . L L. | while
identity between Siva and Visnu is portrayed in the Atharvasiropanisad :
4t %5 9 waray faspwe @ =96 W | Sapdilyopanisad (1.2) advices one
to worship Visnu, Rudra etc. : 39S AW YUAEYEA JqWHH
ferswrezIf&qS9_ 1. and further it is stated that one should continuously
worship Vispu : ¥aq ‘{Ffﬁﬁﬂ{lﬂ 12.44 11 Visnu is referred to in the context
of the four states and he is mentioned as the deity of dream state in the
Parabrahmopanisad (1) : SPIRa e w@g fosop: gst wegiamss fmrng
God Visnu is identified with the conch-shell (§aﬁkha) of Srikrspa in the
Krspopanisad (16) : 4: Wg: 4 W4 Fo@sitedl sqafed: | In Dattitreya
Upanisad it is said that one who constantly mutters the 16 syllabled
mantra of Dattatreya, viz. 3if ¥ i ¥ ¥ @ & g d: TURAN el —
merges with Visnu i.e. one attains the form of Visnu — a=irdt farsopwdt srafa |
~ Here Vignu, Narayana and Dattatreya are identified with each other : ‘Sl
faaeqst fao ARraw g eawen WERfe 1° Here Visnu is glorified as
" beholder of the universe. Visnu is the germ of this empirical world, states

 Sitopanisad (1) : sy : Gysreiisny |
| SOMA AND CANDRA

The etymology of Soma is : Wit spqafafa | Y 83 + Ay I3uT-
2.23%1 3fd 7| TK: TIAL: 12.3.2¥ 1l Yaska states : Wi : awfy: . . QA
FRAfrgaf 1F%®-22.3 1 It is a name of the herb and is traced to v = to
press. The etymology of Candra is as follows : 9-<ama sngeafd I<afq
<o 3fa ar | 9 + eEfaaditfa sur-3.231 3f% & 1| Sa@fade: 1 Yaska states
. F5ar<d : HIfaedor: 1f%$-22.4 1| Candrama is a deity of midregions. In
the Purusasikta of Rgveda, Candramai is said to be originated from the
mind of the Supreme / Cosmic Purusa (RV-X.90).

In the AV, Sun and Moon are compared to two children, who move
around one  another while playing. During this game, the Sun looks
towards all the worlds and the Moon creates seasons : Qa9 =<al ATt

‘! Raja Radhakantdev Bahahur — S2bdakalpadruma, vol.-I1, page 247
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fore e af ardrsofe | frar= aT e rmq e fausmad 7@ 1sradag-
9.¢§.2 Il Candrama bestows peace and long life : 97 d+N {4 Sureaa=

TEAfE@ Uy 1sgdag-v.cg.n’

In the Brdhmanpas, especially Kausitaki and Aitareya Brahmanas
Candrami is identified with Soma : W & I=5HT: 1AM IT.-R€ 41 TR
SaUH g=5A: 1IR.91.-9.320 He is foremost among all constellations -

(Tait.Br.-111.11.1.12). In Bhagavadgita, God Krsna also states Soma to be
the nourisher of herbs: Teuf =yt : waf: Wit ser wTeTd: 19 .7.-24..23

In Atharvasird Upanisad (8) while glorifying Rudra, Soma is mentioned:
A & TF: T WEFEY GHwe ] 9 79: | While describing the Khecari

mudra, Soma is mentioned (here it is used in the context of nadr (i.e.
Idanadi) in Sipdilya Upanisad (1.59).

el fraeraas ¢ |
o Foerar A= |1 {1 AT " @Ed 1k

He is mentioned to be purified by Vayu, Agni and Soma, one who mutters
the eight syllabled mantra of Dattatreya, states Dattatreyopanisad : . . . |

A Fremdid arafimicemiaszd : @t Tafa |

Sita is said to be illumined by the service of Aditya and Soma in the
Sitopanisad: . . . SUCHEAIT ST THIIAHT | Here Soma is used with

- reference to Candra or Moon, who is believed to be the son of Sage Atri

and Anasiiya in Svdvambhuva Manvantara (Bhdg.-IV.13; MBh.-San.-
CC.24). ‘

Soma is mentioned while describing Sita in Sitopanisad : QT el

gyaft FeIg I TIEGGarReuSH staudvsnfors YaifkaseeTsrit far
= Uf: . . . 1 Soma is mentioned to be the king of herbs in AV : 9% T9&

W%ﬁzﬁ?aﬁwvﬁf 13.0.%1

The Moon (Candra) and the Sun do not illumine in the abode of Supreme
Reality, states Annapirpopanisad (IV.30) :

T T TEHAY: THAA T G Tl GHSTH Jaa: |

| U9 39: Fauaya: Wa e s ywmm 1301

! In the Bhig. (V.22.8-10), Candramai is mentioned as providing food and energy to all and as
one who helps the growth of cereals. He satisfies the hunger, the life-principle in all beings :

2 ibid
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Similar reference is found 'n the Kathopanisad (V.15), Mundakopanisad
(I1.2.11), §vetz’i§vataropanisad (V1.14) and Bhagavadgita (Xv.6).!

YAMA

Yiska derives the word Yama as : 96 J=adifd gawasdsr vafd | I9:
Frefwea: | 9 TR goafa syvrafy Sifaarcad saamfifa . ifes-to R e,
one who gives peace, rest (Visrant) to living beings is Yama. An
etymology of the word Yama is suggested in the RV (X.14.14), where this
god is prayed to grant (7 yamat) a long life.

The word Mrtyu is derived by Yaska as : Yeguivadifa wa:, d <amaadifa
wraseTEl Awred: (F%5-22.8 I “The God of Death’ has been traced to VAR,
- i.e. ‘One who kills’, or V=199~ i.e. ‘One who throws down the dead
person.’ |

Yiaska derives Kila as : ®Te5: STSaanfaemd o 16®H-3.34 1l It is traced to the
root v&I® means to drive; i.e. FIeAfd waifo yaft &9 Tl 3fa w1 1 ie.

~ one who destroys all beings is Kala.

Yama is associated w:th RV (X.14) as its author because that hymn is
regarded as a funeral hymn and Yama is Jooked upon as a god of death.

The prayers in RV (X.14.14), AV (II1.14.4) and TB (1.8.6), suggest that
 Yama was prayed for gianting long life or to ward off Death. In the RV
(X.18.1), Mrtyu is asked to go away on his own path, which is distinct
from that of the gods (FaU J[AATN) and to spare the progeny of the
sacrificer (RV-X.18.1; VS-XXXV.7; AV-I1.2.21). This suggests that the
path of Mrtyu is the Pitryana. “Though Yama is not considered to be a
god of death in the RV, he is regarded with a certain amount of fear due to
his indirect connection with death, so much so that it is tempting to
identify him with Mrtyu in the RV (X.165.4cd) and also IHT THY AH

qgd 1999a%-§.3¢.3, §3.31

Mrtyu is called a messenger of Yama (A V-XVIIL.2.27). He is conceived :.
to be death, i.e. the phenomenon of cessation of life, or death as
personified. Kala enjoys the position of a deity in AV (XIX.53.54). At
many places, He is referred to in terms of ‘Fate’, but He is also considered
- to be omnipotent like the Supreme Reality. He is considered to be active

V3 o3 i wfd 7 wrsanes o faeph onfR wdisawin saﬁamﬁzﬁm e g fonfy
B FS-. . ., qOTH-R..28, AU ¢!
awmaﬁwwm@am 1 T Fed=a g™ W W 1w~ a8
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like the horse (AV-XIX.53.1). He is the nourisher of the world (A V-
XIX.53.4). He creates heaven and earth (A V-XIX.53.5).

There are few references in the later Vedic literature, where Yama and
Mrtyu are identified. For e.g. In Kathopanisad, Yama is repeatedly called
Mrtyu establishing their complete identification (£.10,13,22,29), while at
one place Mrtyu is addressed as Yama (1.15). Here Yama appears as the
preacher of the life after death to Naciketa.

Yama is glorified in the Atharvasiras Upanisad (22) : 9 d $%: 9 YA
JEaE d 7 9 1M This reference occurs when the gods are glorifying
or praising Lord Rudra. Mrtyu and Kala are also glorified in the same
manner in the Atharvasiropanisad.

RBHU

Yiaska derives‘ it as : B/AF: 3% T 1F9H-22.24 11 i.e. ‘that which shines a
great deal.’ Oraiwﬁé‘émr@tﬁﬁafwaﬁm. | (B + 9+ g 1) qaar I

Rbhu is referred to in Jaba]opamsad (6) as one of the Paramahamsas :

mmwmw&mﬁr%a%mahﬁgﬁamm%ﬂm?m
-+ SIS q | FaTe-§ 0

Rbhu is stated as the best 'among the knowers of Brahman in the
Annapiirnopanisad (1). A Yogi named Nidagha comes to Rbhu to know
about Atman. Rbhu tells Nidigha about the eternal knowledge
(Annapiirnopanisad-3) :

Frerer gord s Y 190 9Iee |

& ¥ sgurr aufaemraary 12.291

AATE BY;: Wiasacaar aqia q |

WRTHTl W HGICARIT WaTTdl |

TEERYFE A Fear LT 99 1R3¢
In the Annapiirnopanisad, he teaches sage Niddgha, the Annapiirpz-mantra

of twenty-seven syllables. Rbhu practised penance and Annaplrpa
presented herself before him and imparted him the knowledge of the

Atman (V.11).

In the Tejabindu Upanisad (5,6), Rbhu instructs the sage Niddgha into the
nature of the Absolute. The Vardha Upanisad tells us that Rbhu practices.

! Raja Radhakantdev Bahadur — Sabdakalpadruma vol. I, page 287.
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penancy for twelve years, as a result when the lord assuming the form of
Varaha appears before him. He asks for knowledge of Brahma-vidya.
Varaha instructed him into the nature of the Absolute (I.3). Then Rbhu
tells the sage Nidagha the nature of Jivanmukti (4), and the practice of
yoga (5). Rbhu teaches philosophy (7attvajiana) to his disciple Nidagha
(Vispu Purapa-11.16; Nirada Purapa-1.49).

Besides the higher gods of the Veda there are number of mythical beings
not regarded as having the divine pature fully and originally. The most
important of these are the Rbhus. They are celebrated in the eleven hymns
of the RV and are mentioned by name over a hundred times. Their
individual names, which often occur, are Rbhu or less commonly
Rbhuksan (‘Chief of the Rbhus’).! By their skilful deeds they became
gods (RV-111.60.1) and immortal beings alighting like eagles in heaven
(IV.35.8). This extraordinary exaltation of the Rbhus treats them as a
group of beings who, for no apparent reason, have become the highest

exponents of spiritual life, states Hopkins.?
RAKA AND SINIVALI

Riaka is derived by' Yaska as : U TAQASHT: 1f%w-23.301 i.e. the
goddess of the full moon (v = to give). Yaska derives the word Sinivali
as : fertaret fawrd wafa, fafa sy, a1 o i « afegsmedd, snfesst o,
IS TR Yfaea waddifa ar | Few-22.320 i.e. The Goddess of
Amavasyd. It can be traced in two ways : R + 9% — & = Food and 91}
= a day of astronomical conjunction, from ¥4 = to cover, the whole word
meaning ‘full of day on a day of astronomical conjunction’; f&q + ar&_ -
‘during which the moon on account of its smallness is sewed as if it were
a child.’

They are referred to as goddesses worshipping Goddess Sita in the Sita

Upanisad : UHFGHIASIRT SEV=49H1 ]4T |

Riki as a Vedic deity, is considered to be the goddess of prosperity and
compassion (RV-I1.32; V.42). She is several times referred in various
texts” : THTHE TEaT WEATES ST0NG, T2 GHN SNUTHAT IBTAT-R.3.¥, HUHag-
©w.40.%30 She is also referred to in APS-IV.13.3 as : TMET AE Qaq44l

" Macdonell A. A. — Vedic Mythology, page 131

? Hopkins E. W. — Epic Mythology, page 35-36

*In RV and AWVIL48.1); TSUIL.3.11.5); MS(IV.12.6:194.16:4.13.10); KS(XIII 6); SMB
(1.5.3); APMB(IL.11.10); APG(V1.14.3); N(XI1.3); A$(1.10.7;V.20.6); $$(1.15.4;VIIL6.10);
Vait(1.16); AG(1.14.3); SG(1.22.12); GG(11.7.7); HG(11.1.3); Rvidh(1.30.3) .
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YA A | She is considered to be the daughter of sage Angn‘asa and
Sraddha according to Bhigavata purapa (IV.1.34).

Sinivall is a goddess, who is referred to in the two siZzktas of Rgveda
(RV-I1.32; X.184).! In the second stanza of the sikta (RV-X.184), Sini
vali is invoked, as she gencrally allots the birth of children® as stated by
V. G. Rahurkar.? Sinivalf is worshipped or called with goddesses like
Sarasvati, Raka, Gungu and is called the wife of Visnu in AV (VIII.46).
* Later on in Vedic texts, Raka and Sinivalf are related to the digits of the
moon where Sinivali is known as the chief goddess (JifasEll ?4t) of the

first day digit of the moon and Raki of the full moon. But this idea is
nowhere found in Rgveda. In AV (11.26.2), also she is referred to as a
leader and as a bestower of progeny in AV (XIV.2,15,21) : f&taifes

TIEIH QA | In the Bhagavata Purzizga (IV.12.49), she is referred to as :
Yofaren fatareai s5eal F99sT a1 | According to Hopkins®, Sinivali is the
third daughter of Brahman's thil;d son, Angiras (father of Brhaspati) and
owing to her excessive thinness she is both visible and invisible. People
call her Kapardin's daughter.

PARAMESTHI PRAJAPATI

Prajapati is addressed as Paramesthi in Arupeyi and K’aiva]ya’?(l)
Upanisads : 9t? =ity fagrerd a@vs a1 fogdtfd 1 He is considered to be
equivalent to Brahma and is gloﬁfied as the Supreme Reality. Aruneyi
Upanisad is a dialogue between sage Aruni (Aruna's son) and Prajapati.
Aruni goes to the abode of Prajapati and asks : “By doing what one can
become free from the bondage of Karman and How can one relinquish
work altogether?” The Upanisad is an answer to this question of sage
Arum where Prajapati advises him to renounce everything in this world :

3% SMHfor: qﬁmﬁmm:aﬂa\aﬁ:%ﬁmﬁwﬁmmm:

~ Similarly, Prajapati is asked to teach the knowledge of Brahman by sage
Aévalayana in the Kaivalya Upanisad (1). He is identified with Siva,
Indra, Aksara, Visnu, Prana, Kala, Agni and Candrama (moon) : 3%

FAHSTI e AR | ... . FErsFerreaeard srdrer e

! Pricina Caritra Kosa, page 1041 A

2 Sinivali is referred to as : ‘RFtaes gqEF - in RWI1.32.6); AVVIL46.1); VS(34.10); TS
(I11.1.11.3); MS(IV.12.6,195.4); KS(XIIL.16); Vait (1.14); SMB(11.6.2); N(X1.32). The term
‘Sinivali’ occurs in : TS(IIL3.11.5); MS(IV.13.10;213.12); AS$(1.10.7), $§(1.15.4); Kaus.
(XXXIL.3;LIX.19).

3 Rahurkar V. G. — The Seers of the Rgveda, page 296.

4 Hopkins E. W. — Epic Mythology, page 12
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g%y Iif f¥ET 12 4 Prajapati explains the nature and the form of Siti in the
Sitopanisad : dtar & wafifa 1 ’

The authorship of X.129, which is popularly known as the Nisadiya-sitkta
is ascribed to Paramesthi. According to the Jaiminiya Upanisad,

Brahmapa (111.40.2), Paramesthi was a disciple of Prajapati, while the
BAU (11.6.3; 1V.6.3) tells us that Sanaga was a disciple of Paramesthi.
According to Siddheshwar Shastri!, “He was a Vedic seer and a disciple
of Brahma. His student was Sanaga (Br.Upa.-11.6.3; 1V.6.3). Eight names

of Prajapati are mentioned in Rgveda ( I.18)2. :

In Brhaddevata (1.62), Prajapati is glorified as the original source of all
the mobile and immobile beings on this earth, who is known as eternal,

immutable and Vacya :

Fgay gausha Afrer gemfa: |
JeeX 9 ared 9 JAage WAAH 1.8

He is the seer of a number of SiZktas of Rgveda (1,?V-IX.101.13"-,16).3
According to Siddheshvar Shastri Chitrao*, “Prajapati is a Vedic deity
who is considered as the creator of all the creatures. In the X" Mapdala of
Rgveda, Prajapati is referred to as a deity four times. He is called
(Asvahana) to give lot of progeny (K V-X.85.43). He is also prayed along
with Visnu, Tvastr and Dhatr for bestowing progeny (RV-X.184) etc. In
this adoration, there is one independent Suakta of Rgveda where he is
referred to as the Supreme Deity (RV-X.121.10) : 99T9d 7 @xara=al

fargremarft 9 a1 99 136749-20.332.20 1l and also - f&vvamsf: Gradant o
wra: gfeds STt 1 9 R gfet gr . . . | EaE-20.230.21

According to .fatapatba Brahmana, he is the father of Gods (Sat.Br.-11.2.4;
X1.1.6; Tai.Br.-VII1.1.3). He is known as ‘Parabrahma or ‘ Visvatma in
the Upanisads, clarifies the doubts of all (AB-V.3, Ch. Upa.-VIIL7.1;
Sveta. Upa.-111.4.2).

! Chitrav Siddheshwar Shastri — Pricina Caritra Kosa, page 388

2 g - ¢-3-9RIOTEEf, ¥-g-weureaia: 9aer, o-seerafd: @ T eflon =, ¢-¢-ugawa,
< -gearfa-oreray 91 |

3 e el R aeoRead | w3 SR a0 o Yo A snfiawr wyfaq gfead: 1w A Rvg
TR

* Chitrao Siddheshwar Shastri — Prdcina Caritra Kosa, page 461
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LAKSMI

The word Laksmi has been traced to many verbs optionally by Yaska.

B MG FHITET SRAATE BISSIE suadi mﬁmﬁvﬁ wyaal
R APSEHA N Syadal Wessrretd: few-v.q0 1

“The word seems to be the product of contamination of the following
verbs among others : v&TSg = to mark or V&Y = to desire and V&1 = to
cling”, states Siddheshwar Varma.! It can also be stated : ©&afa gyafa

sfafafa | wedl et aeeet: | e |

Sita is identified with Mahalaksmi, Sri or Laksmi in thé Sitopanisad (2).
Similarly in Annapirnpopanisad (1.5), Goddess Annapiirna is identified
with Mahalaksmi : '

et Frruarg fasara faeaesn )
Tastet werossdl: SHER) Afasagr 1410

Sita as a goddess, assumes three forms for the protection of the people. In
Sitopanisad (8), she is glorified as Viralaksmi with pleasant eyes
worshipped by all gods, who is in the form of Virasakti. As the
Mahalaksmi, She is the omniscient goddess and the cause of this universe.
She assumes three forms for the protection of people. Being the Virasakti,
. she has four hands, crown encircled by the Gods etc.

a1 g aquEl gdeandt gdeEwal gt ... L. wfad: gomEn
dReeHiReG fammra

We find her glorification in the Sri Sikta of “Rgveda, ;avhere she 1is
worshipped for prosperity, wealth, long, life, good health, for off springs
and profuse food :
L AW e RAS SAE AT |
Fe1 fervd faed e QourTe I
TERT gy Frergel S |
Sl wEVarT arfferaed B ujn

Laksmi is said to have sprung from the milky ocean after Candra (Moon)
during the Samudra-Manthana (Churning of the milky ocean) (MBhA-A-
XV1.34; Vispu-1.8.5; Bhag.-VIIL1.8.8; Padma-Sr.-4).

As evinced above from the references found from the Vispu and

! Varma Siddheshwar — Yiska as an Etymologist, page 7.
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Bhagavata purapas, Sita is an incarnation of Goddess Laksmi in Visnu’s
incarnation as Rama and in Sundara-kdnda of Valmiki Ramayana
(1I1.6.14), we find reference to Goddess Laksmi. According to
Brahmavaivarta (I11.35), there are eight incarnations of Laksmi.

Conclusion :

As discussed above the characteristics of the Vedic deities referred to in
the‘ RV, AV and in the Minor Upanisads differ in some way or other. For
e.g. Agni is mentioned as possessing various forms and functions having
threa-fold nature or triple character, i.e. in heaven (Sun), mid-regions
(lightening), earth (fire). He is also mentioned as Grhapati in the RV as
well as AV; while in the Minor Upanisads of AV undertaken for study we
find the three or four fold divisions of Agni. This shows that this division
of Agni is related to the sacrificial ritual, which is of a laier date i.e. Sitra
period (800 BC to 300 BC). Similarly Indra is glorified as an atmospheric
god in about 250 hymns of RV. he is a prominent deity in AV also. But in
the Minor Upanisads of AV he is referred to only once and unlike the
Vedas He is identified with several other deities / entities like Brahma,
Visnu, Siva, Rudra, Prina, Kala, Agni, Candrama etc. Vayu being a Vedic
deity is also of mythical character. We find some similarity in the
reference to Brhaspati in the RV as well as in the Minor Upanisads. In RV
he is eulogised as a deity of knowledge, similarly in Minor Upanisacs, he
shares secret knowledge with Yajiiavalkya. Brahma is glorified as the
Supreme Reality in the Minor Upanisads and not as a creator as pointed
out in the Bhig. I1.5.1. We find numerous references to various epithets of
God Siva in the Minor Upanisads of AV. He is known as Sada$iva, Rudra,
Rudras§iva, Mahe§vara and I§ana. We can trace back the references to AV
wherein seven names of Rudra are found. While about the reference to
Rudra-$iva or Satarudriya we find one whole chapter (16™) glorifying the -
deity in Vijasneyi Samhita (SYV). Minor Upanisads eulogise Visnu’s
abode as the Supreme. He is the deity who creates and beholds this
universe. Similar description is found scattered in the Vedic literature. We
find reference to Soma as a herb as well as a deity identified with Siva.
Similar reference is found in AV where Soma is the king of herbs.
Moreover Yama, Mrtyu and Kila are identified with Rudra in the Minor
Upanisads of AV. We find slight difference in the ideology of Yama and
Mrtyu in RV. Yama was prayed for granting long life (RV X.14.4; AV
I11.14.4) or to ward of death and Mrtyu is a deity who kills everybody
(RV X.12.1-Sdyana bhasya). However Yama and Mrtyu are identified in
Ké,tbopaz;f.,s’ad (1.10,13,15,22,29). TIrrespective of their Vedic origin or
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mention as their becoming gods by their skilful deeds (RV II1.60.1), the
Minor Upanisads refer to Rbhu as a preceptor who teaches Vedinta
philosophy to sage Nidagha. The goddesses Raka and Sinivali are referred
to as worshipping Goddess Sita in the Sitopanisad. We find no reference
in the Minor Upanisads to Raka and Sinivali as we find in RV (11.32:
V.42; X.184), i.e. as the deities of the full moon i.e. Pirn/ma or no moon
day i.e. Amavasya. Paramesthi Prajapati, as found in earlier texts is
glorified as Supreme Reality (RV X.121.10). He is moreover portraved as
the preceptor in Minor Upanisads as is identified with other deities like
Siva, Rudra, Visnu etc. Laksmi is glorified as Sti in the Sri-STkta of RV.
In the Minor Upanisads, Sita is identified with Laksmi.

PURANIC FIGURES
NARADA AND TUMBARU

Narada, is referred to in Sitopanisad as singing praise of ‘Sita’, along with

Tumbaru : TaEARGIRFATEAAT: |

The etymology of Narada is : TR YRATHIGEIS F14 qgraifd | (31 + F:).| T
Af 9, aq #eifd @ - & 1 He is the mind born son of Brahm3a and third

incarnation of Lord Visnu (BA4.Pu.-1.3.8; Matsya Pu.-111.6.8). He is born
of Brahma (Bha.Pu.-111.12.28). He is represented as a messenger from the
God to men and vice-versa and as being very fond of promoting discards
among gods and men, hence his epithet of Kalipraya. In MBh. (Adi.-
I.111), Narada is also referred to as the best orator and musician. He was
well versed in music (MBh. Adi parva- 111.40). We find his work on
music titled ‘Nirada Samhita’. He is said to have been the inventor of the
lute or Vina. He is also the author of a code of laws, which goes by his
name. Bhagavata (I.5.1) describes Narada as a Devarsi who constantly
moves about the world singing the Lord’s name on his Vina, holding Lute
in his hand (Bhag.-1.13.37). Narada is referred to as reciting three verses
accompanied by his Vina, about the greatness of Dhruva, at the sacrificial
festival conducted by the pracetas as :

Hfeur e AR wErfd: | .
JArare faqas] *HIH 9 STAIDTA W9P1L.Y.—%.23.¥0

Nirada describes S7ks7 (one of the limbs of Veda) in detail in the Nirada
Purapa. He also explains the art of music and singing and other cognate

! Raja Radhakantdev Bahadur — Sabdakalpadruma vol. 11, page 865
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sciences.! In Nirada Purapa (1.50.71-73), it is said that the Svaras S3a, Re,
Ga, Ma, Pa, Dha and Ni are first sung by Agni, Brahma, Soma, Visnu,
Narada and Tumbaru respectively. Narada gives information about the
musical instruments Vipd and Vepu (Nirada Puripna 1.50.58-79 &

onwards).

He i1s a Vedic seer and knower of sacrifices (AV-V.19.9; XII.4.16;
XI1.4.24,41). The seventh prapathaka of the Chandogya Upanisad
(VII.1.1) contains a conversation between Narada and Sanatkumira,
where Narada is the disciple and Sanatkumara is the spiritual teacher.

Tumbaru is a Gandharva, one among the sons of Kasyapa and Pradha.
According to Sabdakalpadruma® : THE TR | ThTEE: 3o w@H: | T

[fgd: s ITE o T ITR-2.2R3.24 1

In the Bhagavata Purna, he is described as singing praise of the God in the
court of Brahma, with Narada : ¥ T TR ! SAAHTA A OTHATIGHIOHHA -
Ara R iaaTE Teau i SresrEiaA=TRed Ta Sy R a@rrar-
ST Yl RS : 8 L0 AT S0 HATHATAE b 9T -4 4 L
Hopkins® opines : “Tumbaru leads the Gandharvas in music and singing,
which is performed by Gandharvas and Kinnaras, “skilled in song and in

instrumental music, and in keeping time” (VTRATGEWRET:, YAUSY &
[ 1). Tumbaru goes to Meru with Nirada and other Gandharvas but only

to worship.”

SANATKUMARA

The etymology can be explained as : U7dl F&AU: FAR: | & TA: |
aeqgia: | d9E: | IAT: 1 So it can be stated : A A& T FAN: GIHAR: |

FgrgmEadae $AR sha fafeg wng)
- g IR e wfafie wsfa weriad slaw:

He was a great philosopher in the times of Upanisads as evinced from his
dialogues with Narada in Ch. upa.-VIL.17-22. Sanatkumara preaches the
knowledge of Atman to Narada in the Ch.upa. (VIL.1.1.26). He is known
as one of the seven mind-born sons of Brahma and an incarnation of

! Descriptive Catalogue of Sanskrit MSS in the Govt. collection, the Asiatic Society of Bengal
Vol. V, Calcutta page 1xxxiii and Nzrada Purdpa-1.50.

? Hopkins E. W. — Epic Mythology, page 154

3 ibid, page 154
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Visnu in MBA.! as well as several Purapas.? According to Bhagavata, he is

- a detached and learned person (I1.7.5). He is an unbiased, detached and
desireless person as stated in Viyu Purapa (VI.71). He teaches sage
Vibhandaka on the Himalayas (MBb-.fénb}oarva—I.ZO).

He highlights on Bh3gavata while preaching Narada (Padma-U-193-198)
and Sankhyayana (Bhag-111.8.7). He taiked about the form of Supreme
Being with many sages (MBh-S3.-Pari-1.20). His preachings to
Dhrtarastra in the ‘Prajigara Upaparva’ of MBh are famous by the name
“Sapatsujitiya (MBh-U-42-45), which is also commented by Sii
Sankardcirya. Sanatkumira along with Pippalidda and Angird, is referred
to in the Atbarvajikbopa}zi,sad as a disciple of sage Atharvan inquisitive of

knowing the Supreme Being : 3% froyar@isfitr: Srcpurangait Wwaw uoss

There are many works attributed to him like : (1) Sanatkumaira Upapuripa
(Kiirma-Pirva-1.17); (2) Sanatsujativa Akhyana (MBh-U-42-45); (3)
Sanatkumdra Samhita (.§1‘V3, Skanda, Sita Samhita-1.22.24); (4) Sanat-
kumara Vastusistra, (5) Sanatkumara Tantra and (6) Sanatkumara Kalpa.

Conclusion :

Purinic sages like Narada, Tumbaru and Sanatkumara are referred to in
our minor Upanisads. We do not find any specific information about
Narada and Tumbaru except for the fact that they sing praise of Sitd. We
- find reference to Narada as a musician in the Mbh. Adi parva (1.111),
Narada Purana (I.50.58 ff) and in Bhag. Purana (I.5.1). We find reference -
to both Narada and Tumbaru; while Sanatkumaira is mentioned as a
disciple of sage Atharvan in the Atharvasikhopanisad.

! MBh — $3.-327.64-66; Udyog-41.2-5; Sabha-11-13
% Harivamsa-1.1.34-37; Bhagavata-11.1.5; 111.12.4; IV .8.1



