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_ Chapter V

B stimate

(1) Introductory.

We have seen ‘in the precedlng;pages, the contents
and evaluathn of the works of GO. 4 guestlon may o
néturally be raised as to what was the contribution of
GO to the B'uddhadvaita School of % PhilcsoPhy and.Rellgion.
We shall try in the following few pages, to draw an
- estlmate of his teadhlngs and show his contributbion.
In Sagskfté; he wrétg_onlycthe comﬁ_on_the @érks of VL
&nd VI  -and tracts on~éome of the 1ine$‘of &8 -fé and
Sub. Excapt the Vlanaptl, he has not produced amy
. lmpor%ant orlglnal work. It may appear surprlzlng
that he did not produce any origingl Work Whlch is
purely phllosoPhlcal. In this context, 1t 1s to be
sald that the- S'uddhadvalta do'ttrine was fully
‘p‘ropounded by VL end v? with ell its _'bhépiogic;él and
" philosophical contents Henéei&b séwfhis éuty %o
~explain what they said in their works. His field lay

in elucideting and interpreting the works of VL & VI'-

1, In this connection, we mey look to the work put in

. by KcEryé A.B. Dhruva in»Gujéraﬁi'literature.'He took

certain quatatlons from different poets and ph11050phers
gnd commented on them freely, but that does not mlnlmise

the importance of his articlese.

U
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A’mostly rellglous and ethlcal -and preachlng the
practical side of religion, - The philosophical psrt
of the b’uddhadvazta view was well drawn out and GO
took on himself the burden of explalnlng how the
doctrine can be translsted into practice. Qf course,
this was done to a certain extent by vT, but GO did ib
in greater detaills. .AS Udyétakara is to Gotaﬁé and
Vatsysysna, in the school of Wysya, GO is to VI & VI
(ii) Use of the popular dialect: “

We noticed that GO's works are found in two
‘lenguages: Semskrte andAVrasabbégs. The first was
understood by a few persons. Most of the followers of
the Pustimsrgs were elther illiterate or had a little
education. . Faturally, such followers could not read
the works of VL and VT, which were in Samskrta, and if
they could not read them, their understanding and
practice of religion would not be backed by conviction,
and unless there is conviction, practice of religion
would result into blind faith. éO, therefore, preached
the doctrine in the popular tongue and that too, ﬁéh
 with illustrations, snecdobes and allegories, so that
the religioms principles could be well inculcated in
the minds of the followers. Whst Tul'sidisa did in the
field of Kzmekathe and Kebir in the field of Nirakara

Bhaktimsrga, GO &€ did in the field of ow’gim'é'rga. Not
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only that; he gave & spiritual interepretation of all
the cerembﬁies and rituals and the mateﬁ;sls used for
the performance of the Lord's worship. ,“hb VEftEs‘énd
'the Bhavanas are very muoh 1mportant, and are his
great contrlbutlons,—from thls po;nt of_v;ew, They are
just like the Pur3pas of the SsnStena Hinduism. Every
religion or every Sémpradﬁya—requiresqsﬁch type(of
literature and 60ﬂfilled the'gép. His religious
dlscuurses (Vac) brought home %o the devotees the
principles’ kmxkﬁx'of ethlcs and the Pustlmarga in
a8 very 1nterest1ng‘way. It would be no exaggeration
to say that this- literature of GO has 1nfluence& the
Pustlmarglyas more e= than anythlng else and that the
Vartss have becone 1nstrumental in its propagatlon.
His usual practlce of sitting at noon and
~ night with the followers- snd. tan;:.ng gbout things
reln.glous and Splrltual, is perhsps res_pons:.ble for
the system of the’ "Bethaka'3 in the Pustlmargxya
24 cf.aﬁrmmmmﬂwmﬁ%fvﬁﬂwﬁywm

~ Krsnaraya's Gokules'as' ayanastka pt.&.u ) .

%¢ Some of the followers gather st night in the- temples
(or in the house’of some devotee) and sing.the stotras,
read the Vartas snd other scriptures snd sometimes
discuss religious problems. Such a meebing is called
'betheka’ or ‘'satsaflga' or 'bhagavad.ﬁéggaii',
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<temples. Go always empha51zed that one shnuld '
always 0 phskxem be in contact with the

'bhagavadlyas' and seek thelr grace: for 1t ls

- through them‘that tge seqret of the bhaktlmarga‘cgn,
~ be lesrnt. e equatéd;@héﬁ;evéﬁ‘ﬁiﬁﬁ(fﬁe Gosvauls,
in his Te épgct.“n' ‘ssid thet ‘the learned are the

protectofs_éf‘the'right-éath%;

in the eyes of GO, the.
~>‘bhagavadiyas, o0, ére"tﬁe proteptors_qf the Path of
. Bhakti. * ‘ - " '

(111) GO's Views and Teacnlnas

ﬁ;a.ﬁb -
GO'g teachlngs are in line w1thL6f VL and

V?. The difference lles in his. method and ‘the degree
of empha51s. He 1ald emphas1s on. the worsh;p of. the

4 Lord and,ponderlag over - the sports of Krsna, particularly
the nasakrlda, for the svarupa of the Rasakrlda is the
 pure Purugottama. He, therefore, sdvocated the reading
of the BG, particularly the 'phsls=prakersga'(BG X-25
- o ‘

n 1There-are>té§ methods of exéosition; in

' ﬁhilosoPhy: epis%emélogy ( yqToT3Ty or. ﬁTﬂgf?qT)

and dﬁuology '(”gﬁqua  or WUPHT ). GO lald t
emphasis on the second metnod and characterised the

Pustlmarga as -The path beyond The means of proof5

4.cf.ﬁa§ﬁr WW%%W&WI -
-VLt's Pauravalambana, St.QO (ed. G, H, Bhatta,l960 A D. )
5. cf. FATOTTRIRA wiraaTh,. ) GB (eduil. G.Shastrl)P.l.
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Premeya is the Highest Lord, Krgns, end His will is the
law. “i‘he.ré__is no any other law more-ys,écred than Gbd's
will. According to this :vigw; God is the 'Sadhsna’
(means)6 and God is th‘e 'phala’ (fruit). Ko,even
“bizough,« he (GO) accepted the four prém;é'z‘::as, he éﬁoted
more from the GIta and the BG. He meintained that
even if there is no kumowledge, of God, but if there is
love for God, it Beads to 'realiza“cion.—

Worshfl:p of the Lord with pure, ﬁnadulteréted
and disinterested love is the supreme dﬁt;y of the
devotved soul and love knows no lawy everything is
subsex¥dent to lovey for the Lord. " According to his
view, the soul has to have no will and has not to
depend on his power, but he hss to merge his will._ into
God's will snd depend on His grace. "There's not
to resson why, there's but to do and dile,™ is the'
law of love. GO practised the preached this wéy of
Pure Pu:?'yi. . -

If all the rituals sre performed completely,
but if they are not inspired by love for the Lord,
it is no worship. VWhen love reigns supreme, rules
and regulations are of little importance. The story

of VaghijI R3jeplta in the BbS is an instante in

6. Cf. wATfH% ¥ W1 T9Ag | -
- Sub. 10 = 61 = 4. }
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point. But at the ssme time, ‘G0 tells us in his long
' ‘com on the SS and in the Bhavanss,with what spirit |
wdrship~is t6 be done, ﬁith whéf"spirit qudrarticlea
- are to be praparedkand,whaf rules ére to Dbe obsefved.

True love iﬁvolves seifless~devotion and
‘cqmplete surrender. GO, therefore, laid much stréss
on the principle'of 'ananyaté'or an;nygs'réyé‘(seeking
refuge in Krsna only) and abandonment of unoffered. food
‘and arink’, That has been 1llus%rated in gome of the
Vartas. He even showed.mlnutely how the- fault of
'anyas raya‘occurs. There gre "different svarupas
of the different sports of the Lord aad if a. devotee
concenbrates on one of the lllaSVarwpas, he should noﬁ
concentrate on another svarwpa« and if he does. so, he
commlts«theffault-ofg{anyas‘rayaf.8 He’ (GO) sald that

7?7« The principle of 'ééémé:pité - tyﬁga' is very

- useful from the hyglenic.p01nt of view. When there
has been no restralnt on food and drink in our lives
‘and no cleaniless or purity is observed in day ‘to day
affalrs, the 1mportance of the prancxgle need not be

. overemphasizeds ' .
8+ Vide Chapter Iv, Footnote No.10, ( a’i‘arrﬁ%

W&W etc.) ]
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the Pus‘blmarga is a”raa ?i?craﬁ’a  (beyond the Vedic.
and worldly rules and tradltlons) and showed in his
. tract on “the stanza G=qT%ﬁ qeH ’ ~and other

" comn that what is cansmdered a fault in the 'maryada-
maxga' _(tbe_way of convention) is é virtue in the
Pug?iﬁgréa. ‘Thus, he hes made clear the svarupa of -
the- Pu:.s:cim‘éi-gé. ' |

He did not attach much 1mportance to

*tradltlons. Traditions may,be_folhmmed, he says,
but if there is conflict between a Vedis tradition.
and the Sevemargas, the Vedic trédition méy be shelved.
He crossed the rlver Sarasvati for the cause of .
religion. He #as in one case, allowed lnltlatlon of
HEE g pefson, even for a second time agd have eVen
spproved of initisbion bya letber of - Gosvanl or by
a dreasm and even by a bhagéva&iya; ~'Kﬁmédhérmé' is
more important than the '&enadharma' “He does not
discard the rules of the Vargas!rama, “but on the
occasion of conflict between a traditdon of the
Verp@s'rena and thet of tle ,Bhaktingrgs, he would
attach importance to the &Qéé; later.

) As regards the knowledbe of the greatness
of tﬁe Lord (mahatmyaanana), he has rightly stated
that it is necéssary to be immuge from faults, but

when sSupreme love for the Lord dawns snd takes fivim.
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_footing in fﬁe’heart,fit is-nbt necessary;_ He -
advacated that life must e’ lived in full but lt

must be llved in God and for God. Lhe- devotee ‘has

to. attend to the comforts of the Lord, rather than

. hls happlness.' bo, there 1s scqpe for engoyment in
“the. llze of a devotee, but 1t 15 w1th restraint and:
with- offered thlngs.g The theory of selfhrenunciatlon

.and self—destruction, a8 preached by some other sects,

1s not -approved of in tbe Pustlmarga. Life can. _

.': have 1tsufull_tprlll 1p;phe,wqrshxp of Gods (That

is why, Véisﬁavism spread in the médiéval'ﬁiméé.),

Go advocated this type of- approach to 11fe.
Acoovdlng to GG Brahman is rasatmaka

(blissful)s The ‘rasa' is ¥ . which is twofolds

‘gatm (union) and Tﬁ@ﬁ?ﬁ ”(separation). ﬁe

: emph331zed that great bliss lay in experlenclng

the feeling of separatlon. He sald bhat experlenclng

deep pangs of separatlon from the uord 1s the only

mesans of reallzlng Bliss and that the Pustlmarga

" is the pathway of experlenclng 'tapa' ( agony ) and

1:}kles a'~(paln)._ Ve know»that even in llterary~.

9. Cfe: axffrerg:. %ﬂ‘q’rsx"‘ér,”,‘x-’&?tfé.ViI - 1l.
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criticism and in life, YTIX  (sentiment of love)
is given.a hiéh place. GO makes use of the same
content and pwe parsphernslis in describing the
relation between the soul and the Lord, and élso
in describing the Niknﬁjé, the sbode of the Lord
viz., Rases'a §'rE _Kg§qé. svmin or Radhs is nob
here the'S'aktl’ only, bub a beloved, who also
becomes instrumental in leading the soul to B2
Supreme Bliss. GO is, therefore, called by his
followers, the nrqpagator of the 'rasamarga’- the
pabh of Divine E&ab—ls Flavour or Bliss.

" s regards a devobee's conduct in the
world, he hes sald in the '32 Laksanas' ax® the
' 24 Vac’, how ﬁm he must behave. He should realize
. that the world is a form of the Lord and should
perform his duty, in the world with equanxmlty, he
should not be unjust to anynne and be generous and
merciful to all beings. He emphasized that our life
is regulated by Divine Force,by God'é wili, and so we
should not feel miserable for any loss or failure.
Not only that, he sagys that a devotee should‘not'ésk
for anything from the Lord, lest ip ?hould oéusé
discomfort to Hime FPrayer ( prarthens) is, therefore,
forbidden in the Pu§§im5rgé, for the Lord is antarysml

and knows what is good for the soul. GO says thatGod

-
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does not make s true devobtee's life, easy and
comfortable, for that would make him engrossed in
worldly enjoyments. ‘

It is this éppnoach ?ﬁd emphasisg and also
_ ,finterpreﬁation of the Pu§§im3rga, that is contributed
by GO to the 8'uddhadvaits school. VL and to a
certain ef:bent VT, too, were laconic in their works
and it was necessary to explain fully the 8'uddhBdvaiba
mode of worship and gpproach to.life, and it should
be obgerved that GO did it welle.
(iv) The cult of Guru énd GOs

Thé cult of Guru in the Sampradzya ‘wés

} _started by VI, by writing the S8 and the vélléabh"ég’gaka
etce GO gave o momentum #b it by writing comm on both
lthe works and endorsing what his father bad said. In
this connection, it should also be noted that he héld
an original view., He d4id ask the followeré to worship
VL and VI, but did not put éll,the descendenté of

VL on per with them. VI said that VL trensferred his
greatness to his descendents,lo but GO held the view
-that VL transferred his greatness to VI only. He
perhaps saw aend foressw a state of degenerétion of
the Sampradaya and warned the Gosvﬁmis,'in his tract

on the stanza 'Asmab Kulgm’, thét they should not be

10. Cf. S8 Sbt. 22
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gself=complacent and that their family is spotless only
when the Lord accepts them as His own end that |
spotlessness can be échievgd by.the true worship of
the Lora Only. He attéched -:Eajéﬁa‘aee importance to
their execution of spiritusl attitude in life rather
than thewhiersrchy, e£—the—Gosvonis.

(v) GO, the saviour of the S'uddhgdvaita ©chool s

The sampradaya saw a great challenge in
@idrupa. who had prepared himself to wipe the
S'uddhadvaita School out of existence. GO stood the
challeilgé, faced the political authoritiés, suffered
great hardships and proved the correctness of the stend
of the S'uddh3avaita view. GO was, 'bhtis, ins*‘az;fmeﬂtal

in setbting thé sampradayaz on a firm foobing.

(vi) GO's influence o

h As stated in the previous chapter, many
men snd-women were darewn towadds GO and some of his
followers bégan to look upoﬁ.» him as fhe Higheé‘c Lord.
He proved to be so powerful a personality ;nd his
influence was s0 great, that he became ‘the.subjec’c of
poebic compositions. Hariz_:"é;yaj'n"., K:ggz}_ér'éya, Gopaldas,
K. Bha??a and others, have wri‘!;ten‘ a great desl gboub
him. He has proved himself a distinct personslity in
the S'uddhBdveita School end is remembéred along
with VL and VT as a great acarya, although he never
called himself an Zcarya. Truely, he was the third
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acarya of the school. His influence is clearly seen
in Hariraysjl « The grest writéxsof this school
sre VL, VI , GO, Herirayajl and.ﬁms;?uru§ottamaji,
and GO occupies g high place 85 a writer and a true
emponent of the'Pug?iﬁgrga.ll He has also left an
indelible impression in the school as & greal frEE
teacher (guru), ‘ |

(vii) GO's conbtribution

Recgpitulating what is said, we may
evaluate GO's contribution in a few lines in this ways
Even though he wrote in Ssg§§?ta mainly on the!worksl
.of VL and VT, the 'purvasuris', end did not produce,
in Sagsk%ta,any origingl work. on pure f@ilosopby, he
has done a.great service by his comm. and Vrejabh§§§
liversture. His long com on the $S, his comm on the
Gadyamantré and the Guptarass snd his tracts on the .
GB and ‘asmat Kulagé are really greatb contribufiéns
to the S'uddhadvaita ﬁchdol, and so is his Vrajabhégg
litersture., It .1s he ﬁho attached spiritusl significance
to the rituals and meterisls used in the worship of

the Lord, VL and V? propounded what the Hightest Truth

-— o o e . - —— ", -

1l. Cf. #T0IgeATd goe TwT T 9@T9 |
" = PeremSnendsdsss in one of his padas
Cf. also FeeMyw d9¥ Friifh argera s
- N3bhadssa's Bhaktemala (Lucknow edition)P.?83.
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is and GO explsined clesrly the path of reslizing
that Highest Truth. He sifted oubtwhat was 'lsmkike
end veidika' and propounded the pure Bhaktimgrgé,
depending on the Lord alone, the Highest Prameya.

VL propounded the doctrine of grace and instituted
the school, VI ginished what was leit unfinished by
his father, esthblished the 'church! snd geve an
esoteric touch to it. GO followed the foobtsteps of
his father. He protectediaﬁd'consolidated tﬁe
sempradsya. He developed and explained the esotericism
of the Bystem. Harirsyajl rightly calls him the
bropagator of the r’eligion.l2 Thus bis~contribution
i1s twofold: as the consolidater and. as the interpreter
and propagstor of the S'uddﬁsdvaita school of
Philosophy end fieligion. 4according to the words of

a non=-sectarian writer, 'Gokulansth - being more
eminent e.e.., however, gave the new cult and religion
wide currency snd populsrity throughout the country

of Hajssthan snd Gujarste' 13

12, Cf. a2f ¥ Tyafia: i

"3 I N SR )

“ -Gokules'§§?akézvide appendix 0.7

1% Vide Vallsbhacharya (published by G.A. Natesan
& Co., Madrasg, F.2.
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- We would like to wind up +the Chapter
with a verse which is writben by VI in an eulogy
L 4
A ey vied,

of VL, but which is also applicable to GOs
L
s ferifesd Y= Tria: @TTa ofg &

FpIT 9T wrty wTaly 9 gReTy afcay:
g Tl T o guafw e Pride -

JAT=g: 47 a7 Tradfs PET aeemacy 4



