Ch. 10 Different interpretation of the Bhagawad'
Gita by Sri Ramanuja & Sri Swaminarayana

The Bhagawad Gita is a part of Prasthantrayi. It is the basic text
of all Bhakti Vedanta Schools. The Difference in interpretation
between §ri_ Ramanuja & Sri Swaminardyana is Very clear and
important to show the difference in there basic philosophy. We give

below some examples.
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Here, there is no loss of, effort, nor any accrual of evil. Even a little
of this Dharma (called Karma Yoga) protects a man from the great fear.
Sri Ramanuja says
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“Here, in Karma Yoga, there is no loss. of ‘Abhikrama’ or of effort

that has been put in; ‘loss’ means the loss of efficacy to bring about the
fruits. In Karma Yoga if work is begun and left unfinished, and the
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continuity is broken in the middle, it does not remain fruitless, as in the
case of works undertaken for their fruits. No evil result is required if the
continuity of work is broken. Even a little of this Dharma known as
Karma Yoga or Niskama Karma (unselfish action without desire for any
reward) gives protection from the great fear, i.e., the fear of transmigra-

tory existence.

The same purport is explained later thus : ‘Neither in this world nor
the next, O Arjuna, there is annihilation for him’ (6.40). But in works,
Vedic and secular, when there is interruption in the middle, not only do
they not yield fruits, but also there is accrual of evil.”

Swaminarayan explains only the following statement
O T TG Hedl YR
Svalpam-apyasya dharmasya trayate mahato bhayat.

Even the slightest strength based on this conviction will protect one
from great dangers. Sri Krsna Bhagwan has also said,

This verse means, ‘If one has the slightest strength based on the
conviction of manifest froni of God, it will protect one from great
calamities.” For example, when Arjuna fought in the Mahabharata war,
he encountered many, many types of grave dangers in the form of
adharma. Yet, he was spared from those dangers because of his
conviction of God Krsna. Therefore, only he can be called an ekantika
bhakta whose strength is based on the conviction of human form of
manifest God more than anything else; and only he can be called a

staunch satsangi.
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The objects of senses, excepting relish for the objects, turn away from
the abstinent dweller in the body. Even the relish turns away from him

when what is supreme over the senses i.e., the self, is seen.-
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Sri Ramanuja says N
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“The sense objects are the food of the senses. From the abstinent
embodied being, i.e., from one who has withdrawn_ his senses from
objects, these sense-objects, being rejected by him, turn away, but not the
relish for them. Relish means hankering. The meaning is that the
hankering for the sense-objects does not go away by abstinence alone.
But even this hankering will go away, when one sees that the essential
nature of the self is superior to the sense-ob-jects and that the realisation

of this self given greater happiness than the enjoyment of sense-objects.”

Sri Swaminarayana says

“Due to that jinana, his vision becomes broad. A person with such an
understanding becomes happy. “Also, if a person has faith, i.e., he
believes, ‘“Whatever such a greait Santa and God say is the truth; there is
no doubt in it,” and with such a belief, he does as God and His Santa
instruct him to do, then such a perSon remains happy. So, these two types
of people are happy, and apart from them, others are not happy. Thus the
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Also, in the Bhagvad Gita, it is said:
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So all objects except God, become vain to a person whose vision

becomes divine in this way. Moreover, the meamng of these two verses is

" the same.”

Yash-cha moodhatamo loke yash-cha buddhehe param gataha-
Tavubhan sukham-edhete klishyatyantarito janaha.
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In this world, there are two types of people who experience [the] bliss

[of God] — those who are utterly ignorant [and have blind faith in God]

and those who are perfectly enlightened [and have realised God]. Those
who are in between, though, are troubled. (3.7.17)

Vishaya vinivartante niraharasya dehinaha-Rasa-varjam raso’pyasya
param drushtva nivartate.

The sense objects recede for a person who abstains from indulging in them.
However, the longing for them does not subside. The longing subsides [only]
when his vision reaches [i.e. he realises] the transcendental [i.e. God].
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What is night for all beings, in it the controlled one is awake; when

all beings are awake, that is the night to the sage who sees.
Sri Ramanuja says
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That Buddhi (understanding) which has the self for its object, is
night to all beings, i.e., is obscure like night to all. But he, who has
subdued the senses and is serene, is awake in respect of the self. The
meaning is that he has the vision of the self. All beings are awake, i.e.,
are actively congnisant in respect of objects of the senses like sound. But
such sense objects are like things enshrouded by night io the sage who is
awake to the self.”’

Sri Swaminarayana says
““This verse explains that in the context of worshipping ‘God, all

worldly people behave as if their mind is shrouded in darkness, like the

night; i.e., they do not worship God. The devotees of God, however, are



awake in worshipping God; i.e., they are constantly engaged f;n worship-
ping God. Furthermore, everyone’s mind is awake with res;ﬁ‘)gct to the

pancavisayas — sights, sounds, smells, tastes and touch; i.e., they “continu-

ously indulge in the visayas. The minds of the devotees of God, in

contrast, are shrouded in darkness with regards to indulging in the

visayas; i.e., they do not indulge in them.”

Ya nif§a sarva-bhitanam tasyam jagarti sayyamee—Yasyam jagrati

bhutani sa nisa pasyato munehe. (2/69)
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He who thus knows in truth My divine birth and actions does not get

rebirth after leaving the body; he will come to Me, O Arjuna.

Sri Ramanuja says
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He who knows truly My life and actions, (which are) super-natural

and special to Me, which are intended solely for the protection of the
good and to enable them to take refuge in Me,-Me who am devoid of
birth, unlike ordinary beings whose birth is caused by Karma associated
with Prakrti and its three Gunas producing the evil of bondage, and who
is endowed with auspicious attributes such as Lordship over all,
omniscience, infallible will etc., --such a person after abandoning the
present body will never be born, but will reach Me only. By true
knowledge of My divine birth and acts, all his sins that stand in his way
of taking refuge in Me are destroyed. In this birth iself, resorting to Me in
the manner already described described, and loving Me and

concentrating on Me alone, he reaches Me.
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Sri Swaminarayana says
This verse means: ‘O Arjuna ! my birth and my actions are divine.
He who realises them as divine will not take anof,her birth when he leaves
his body; rather, he will attain me.”
Janma karma ca me divyam-evam yo vetti tattvataha — Tyaktva
deham punar-janma naiti mameti so’rjuna (4.9).
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Freed from desire, fear and wrath, absorbed in Me, depending upon
Me, purified by the austerity of knowledge, many have attained My state.
Sri Ramanuja says | -
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Purified by the austerity called knowledge of the truth of My life and
deeds, many have become transformed in this manner. The Sruti says to
the same effect : “The wise know well the manner in which He is born’
(Tai.A., 3.13.1). ‘Dhiras’ means the foremost among the wise. The

meaning is the wise know the manner of His birth thus.

Sri Swaminarayana explains only the following statement

The mind and indriyas of devotees of God, however, do attain God-

realisation. They are divinised.
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For, there is what ought to be known in acion. Likewise there is what

ought to be known in multi-form action. And there is what ought to be

understood in non-action. Thus mysterious is the way of action.

Sri Ramanuja says ‘ _
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There .is something which ought to be known in regard to action
(Karma) which forms the means of attaining release. So also is the case -
in regard to ‘multi-form or varied forms of action’ (Vikarma). These are
what have acquired variegation as obligatory, occasional and
desire-prompted works requiring numerous requisites. There is also
something to be known about non-action, ie., knowledge of the self.
Therefore, deep, i.e., difficult to understand, is the way of action to be
pursued by the seeker after release. What should be known as regards
multi-form or variegated forms of Karma is that the attribution of
differences leading to differences of fruits in obligatory, occasional and
desire-prompted rites and acquisition of things. required for their
performance, etc., must be renounced, realising that the Sastras aim at ‘
only one result, i.e., release (and not several results said to accrue from
these works). This has been declared in connection with the teaching,
“The resolute mind is one-pointed’(2.41) and is not elaborated here.

Sri Swaminarayana explains only the following statement.

The Gita states :

Even in the state of non-karma, i.e., jiiana, there is still something left
to be realised. That is to say, even after one has become brahmariipa, one
still has to realise Parabrahman Purusottama. Only one who is brahmarupa,
has the right to offer bhakti to Purusottama.

Karmano hyapi boddhavyam boddhavyam ca vikarmanah

Akarmanash-ca boddhavyam gahana karmano gatihi

[The nature of] karma should be understood, [the nature of] prohibited
karmas should be understood, and [the nature of] non-karma should also be
understood. Indeed, the way of karma is very complex. (4.17) |
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He who sees non-action in action and also action in non-action is

wise among men. He is fit for release and has carried out all actions.

Sri Ramanuja says

THATRA I FHRG THAH ToARH I | wH R T oeeH 7w
T ST | S H 99AE Ud A HHIva )

feq 3od wafa ?

e A B e B e 1 e e T 11 O P o A - A . 1
RTRaA FHER A g 3 TH vafy; R ol sgyaereneresrereTE
a5 I g wafd

T AR T w9 9 9§ gfgur woerenendfed, w9y |
TF: HAR: ¥ UF FeAFHFT FeernrendFmq il e il

Here by the term ‘non-action’, the knowledge of the self, which is
distinct from action and which forms the subject under consideration, is
meant. ‘He who sees non-action in action and also action in non-action’,
denotes him who can perceive knowledge of the self even while action is
being performed and who can also perceive action while engaged in non-
action, i.e., knowledge of the self. What is the import of this saying ?
What is taught here is this : One can perceive, by constant contempla-
tion on the truth about the self, that the action that is being performed

in itself is a form of knowledge.

One can also perceive that this knowledge is also of the form of
Karma because of its being contained in Karma Yoga. Both these (i.e.,
action in the form of knowledge and knowledge in the form of actions)
are accomplished by contemplation on the true nature of the self, even
while work is being performed. Thus, he who can see actions as
included in contemplation on the reality of the self, is wise, i.e., he
knows the full meaning of the Sastras; he is fit among men, i.e., fft to
attain release. He alone has fulfilled all actions, i.e., carried out the
entire purpose of the Sastras. [The purport is that no contradiction
between knowledge and action is felt by one who knows the philosophy
of the self.]
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Sri Swaminarayana says
“Moreover, bhakti is like jiigna in the sense that both are a form of

non-karma. Hence, all of a devotee’s activities are in a form of karmas
that do not cause attachment. Thus the verse in the Bhagvad Gita:

The meaning of this verse is as follows : If a person sees nonkarma,ie.,
Jjiana in the karmas performed by the devotees of God for the purpose of
pleasing God; and he sees a nonbeliever who has adopted the path of
nivriti as drowned in karmas, then such a'person is said to possess jiiana
and 1s tﬁe most intelligent amongst all people; he is a yogi; he is worthy
to attain liberation and is “ﬁiz‘;SYéiiéiN§§, he has performed all karmas.

Karmanyakarma yaha pashyed-akarmani cha karma yaha-Sa buddhiman-
manushyeshu sa yuktaha krutsna-karma-krut. (4.18)
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He who has faith, who is intent on it, and who has mastered his
senses, attains knowledge. Having attained knowledge, he goes soon to
supreme peace.

'Sri Ramanuja says
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After attaining knowledge through instruction in the manner
described, he must have firm faith in it and the possibility of its
development into ripe knowledge. He must be intent on it, i.e., his mind
must be focussed thereupén. He must control his senses and keep them
away from all their objects. Soon will he then reach the aforesaid state of
maturity and obtain knowledge. Soon after attaining sﬁch kind of
knowledge, he will reach supreme peace, i.e., he attéins the supreme
Nirvﬁﬁa (realisation of the self).-
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Sri Swaminarayana says
This is also mentioned in the Bhagvad Gua :
The meaning of this verse is, ‘He whose indriyas are under control

and who also possesses Sraddha, attains jiiana. Upon attaining that jiana,

such a person immediately attains the highest state of enlightenment.

Shraddhaval-labhate jiianam tat-paraha sayyatendriyaha-Jianam labdhva
param shantim-achirenadhigachchhati. (4.39)
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But the Yogin striving earnestly, cleansed of all his stains, and

perfected through many births, reaches the supreme state.
Sri Ramanuja says
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Because of such excellence of Yoga, through accumulation of merit
collected in many births the Yogin striving earnestly, becomes cleansed

from stains. Having become perfected, he reaches the supreme state, even

though he had once gone astray.

Sri Swaminariyana says

“As for a person who has come into confact with God, there is no
limit to his good fortune. But such a relationship with God is not the
result of merits from one life alone. That is why Sr1 Krspa Bhagwan has
stated in the Bhagvad Gita :

The meaning of this verse is : ‘One becomes realised and attains the
highest state of enlightemiacnt after the pious deeds of many lives have
accumulated.” What is thfs. highest state of enlightenment? Well, the
attainment of the manifest form of God is itself the highest state of

enlightenment.



| HVSS /257
Aneka-janma-sansiddhas-tatoh yati param gatim. (6.45)
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Earth, water, fire, air, ether, Manas, Buddhi and ego-sense-thus My
Prakrti is divided elghtfold '

This is My lower Prakrti. But, O mighty-armed One, know that My
higher nature is another. It is the life-principle (Jiva-bhiita), by which this
universe is sustained.

Sri Ramanuja says
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Know that Prakrti, the material cause of this universe, which consists
of endless varieties of objects and means of 'enjoyment and places of
enjoyment, is divided into eightfold Substances-earth, water, fire, air and
ether, having smell, taste etc., as their attributes, and Manas along with

kindred sense organs and the categories Mahat and ego-sense-all
belonging to Me.

This is My lower Prakrrti. But know My higher Prakrti which is
different from this, i.e., whose nature is different from this inanimate
Prakrti constituting the objects of enjoyment to animate beings. It is
| ‘higher’, i.e., is more pre-eminent compared to the lower Prakrti Whjch 18
~ constituted only of inanimate substances. This higher Nature of Mine is
the individual self. Know this as my higher Prakrti through which the

whole inanimate universe is sustained.
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Sri Swaminarayana says
“Furthermore,

This describes the all-pervaded | jada prakrti. Also,

Such is the all-pervasive caitanya prakrti. That manifest form of God
1s such that He is the sﬁpporter of both the eight forms of pervaded jada
prakrti and also of the caitanya prakrti that pervades therein.

Bhoomir-apo’nalo vayuhu kham mano buddhir-eva cha-Ahamkara iteeyam
me bhinna prakrtir-ashtadha

Pruthvi, jal, tej, vayu, akash, man, buddhi and ahamkar — these are my eight
forms of prakrti, (7.4)

Apareyam-itas-tvanyam prakrtim viddhi me param-Jeeva-bhiitim mahabaho
yayedam dharyate jagat. the lower prakrti. But O Mighty-armed (Arjuna)!
Also know my other prakrti — the transcendental prakrti — the very element
of life [i.e.chaitanya], by which this world is upheld. (7.5)

A A weag fePaefe gesen
Ay wife wWa g whwem g=maea
Bh.G.7:7

There is nothing higher than Myself, O Arjuna. All this is strung on
Me, as rows of gems on a theread.
Sri Ramanuja says

Tl EAERUE At yHfigae SRUET gaenHeRRT: S oify e
FHROTEAT SR 9 o7 WAk, qu INRKEENGURNE 9 318 Td Wat Wa: 9
Teeafaied ferfag Ireenieon<Raift e’ 7 afa)

gy © Tocfogeend wrloel sRoEe w wesden gy afmmmecema
sraftey wfg wom e

‘o il TR (93.3/9/3), ‘TR TITT (F3.3A9/33), TT TR aare,

oo 39 Tt A’ (G3) 3R TR ST 9 SRV SR eTEoney
g

I am absolutely superior to all in two ways :

1) T am the cause of both the prakrtis and I am also their controlling

master (Sesin). This controllership over inanimate nature is exercised
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through the animate Prakrti (the Jivas) who form the inner controller

(Sesin) of their bodies which are constituted of inanimate nature.

2) T am supreme to all in another sense also-as the possessor of
knowledge, power, strength etc., in an infinite degree. There is no

entity other than Me with such attributes of an equal or superior nature.

The aggregate of all the animate and inanimate things, whether in
their causal state or in the state of effect, is strung on Me who abide as
their Self, as a row of gems on a thread. They depend on Me. And it is
proved that the universe of inanimate and animate beings exists as the
body with Brahman (i.e. the Supreme Person) as their Self as declared by
the Antrayami-brahmana and other texts : ‘He whose body is the earth’
(Br. U. 3.7.3), ‘He whose body is the self’ (Br. U. 3.7.22), and ‘He is the
inner self of all beings, without evil, He is the Lord in the supreme

heaven, He is the one Narayana’ (Su. U.,7).

Sri Swaminarayana agrees essentially with Sri Ramanujacarya here
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14. For this divine Maya of Mine consisting of the three Gunas
(assumed for purposes of sport) is hard to overcome.... |
Sri Ramanuja says
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This Maya of Mine consists of the three Gunas, Sattva, Rajas and
Tamas. Because it is created by Me, the Divine, for purposes of sport, it

is divine in its power and therefore difficult to overcome.

The word Maya is used for the effects of the three Gunas, because it
has got the pbwer of generating wonderful effects as in the case of the
magic of Asuras and Raksasas. See the passages : “Then the excellent
discus, the flaming Sudar§ana; was despatched by the Lord to defend the
boy. The thousand Mayas of wonderfully created weapons of the evil
designed Sambara were foiled one after another, by that quickly moving
discus, for protecting the body of the boy’ (V.P., 1.19.19-20).

Here the term Maya does not signify the sense of ‘false’. Even with
regard to magicians, when the term, Mayavin (ohe who possesses Maya)
is used, there is origination of real impressions with the aid of certain
incantations, herbs etc., though the objects created are illusory things.
Accordingly the term Maya denotes the incantations, herbs etc., though
the objects created are illusory things. Accordingly the term Maya
denotes the incantations, herbs etc., which have got the power of creating
real impressions. InasinUch as the sense of the term should be invariable,
following the usage in all cases, the term Maya can be applied to the*
illusory objects, ohly in a secondary sens, while its primary sense is in
‘regard to the real impressions generated -in the rm"nd. It is just like in the

statement “The cots cry.’

The Maya of thé Lord, which is absolutely real and which consists of
the Gunas, is aolne taught in the texts like, ‘Know then Maya to be the
Prakrti and the possessor of the Maya to be the great Lord
(Sve.U.,4.10). It not only obscures the essential nature of the Lord but
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also creates the condition of the mind that sees its objects as enjoyable.
Therefore, the entire universe, deluded by the Lord’s Maya, does not
know the Lord who is of the nature of boundless beatitude. (On the other
hand they feel objects set forth by Maya as enjoyable).

S Krsna teaches the way of deliverance from Maya :

But those who take refuge in Me (Prapadyante) alone shall pass
beyond the Maya. |

Y T TOEgT RARRNEY, SRR HIed 3 e yuE 3wl
e EmEl aEl W) e ISy T T 39Ea s 1 Y

But those who take refuge in Me alone-Me whose resolves are always
true, who has supreme compassion, and who is the refuge of all beings
without exception and without consideration of their particular status-such

persons shall pass beyond this Maya of Mine consisting of the three
 Gunas. The Meaning is that they worship Me alone, renouncing Maya.

Sri Swaminarayana says

Thereupon Muktanand Swami asked, “In the verse, Sr1 Krsna Bhagwan
says, ‘A person who attains me transgresses my maya — which 1is
composed of the gunas and which cannot otherwise be transgressed even
by suffering hardships.” Yet, even after one has attained God, one is still
disturbed by thoughts and desires in one’s heart during the worship of God.

What else, besides maya, could be causing this? That is the question.”

Sriji Maharaja sat upright and with great compassion said, “Of the
three gunas of maya, the five bhiitas and the ﬁve'tc.mm&tr&s are tamoguna-
predominant; the ten indriyas, the buddhi and the pranas are rajoguna-
predominant; the mana and the presiding deities of the indriyas and
antahkarana are sattvaguna-predominant. In the past, all thlosevwho have
become devotees have possessed the products of the three gunas — the
bhiits, the indriyas, the antahkaran and their presiding deities. Thus, the
answer to the question is as follows : One who has the firm conviction of

God - i.e., who has realised God completely by believing that there are
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no mayik qualities in His form and that that God transcends maya and the.
products of maya, the three gunas — has transcended God’s maya. Despite
the fact that he has within him the products of the gunas of maya — i.e.,
the bhiits, the indriyas, the antahkaran and their presiding deities, each of
which carries out its respective activities — he is still said to have
transcended maya. This is because even though the products of maya are
within him, he still realises that the incarnate form of S Vasudeva
Bhagwan, who is worthy to be worshipped by him, transcends the gunas
of maya; thus, he himself should also be known to have transcended
maya. “Even the scriptures acknowledge that the gumnas seem to have
influenced all, including the deities such as Brahma, etc., and the rishis
such as VaSistha, Parashara, Vi§hw§mitra,‘ etc. Does that imply that they
cannot be called muktas? Also, does that imply that they cannot be said
to have transcended maya? In fact, they are all mukzas, and they have all
transcended maya. If we do not answer in this manner then there is no

other possible solution to that quéstion. Thus this is the only answer.”

Daivee hyesha guna»mairee mama maya duratyaya— Mam-eva ye
prapadyante mayam-etam taranti te (7.14)
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Four types of men of good deeds worship Me, O Arjuna, These are
the distressed, the seekers after knowledge, the wealth-seekers, and the
men of knowledge.

Of these, the man of knowledge, being ever with Me in Yoga. and
devoted to the One only, is the foremost; for I am very dear to the man

of knowledge and he too is dear to Me.
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All these are indeed generous (Udarah), but I deem the man of
knowledge to bt My very self; for he, integrated, is devoted to Me alone
as the highest end. '
Sri Ramanuja says |
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‘Men of good deeds,’, i.e., those who have meritorious Karmas to
their credit, and who resort to Me and worship Me alone -- they too are
divided into four types according to the degrees of their good deeds, each
subsequent type being better than the preceding, because of the greatness
of their good deeds and gradation in respect of their knowledge.
i) The ‘distressed’ is one who has lost his position in life and his

wealth, and who wishes to regain them.
i) He who ‘aspires for wealth’ is one who desires for wealth which he

has not till then attained. Between them the difference is very little,

as both of them seek wealth.
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iii) He ‘who seeks after knowledge’ is one who wishes to realise the real
nature of the self (in Its pure state) as an entity different from the
Prakiti. He is called ‘one who seeks to secure knowledge’, because

knowledge alone is the essential nature of the self.

iv) And the ‘man of knowledge’ is he who knows that, it is the essential
nature of the self to find happiness only as the Sesa (subsidiary or
liege) of the Lord, as taught in the text beginning with, ‘But know
that which is other than this (lower nature) to be the higher Pakrti,
(7.5). Without stopping with the knowledge of the self as different
from the Prakrti, he desires to attain the Lord. He thinks that the Lord

alone is the highest aim to reach.

Of these four, ‘the man of knowledge’ is the foremost. Why ?
- Because of being ever with Me in Yoga and devoted to the One only. To
- the man of knowledge the attainment of Myself being the only end in
view, he is ever with Me. As for the other, they contemplate on Me only
- until the fulfilment of their desires. But to the man of knowledge, there is
single-minded devotion to Me only. Unlike him, the others, want only the
objects of their desire and they- are devoted to Me olny as a means for
gaining them. Hence he, the man.of knowledge, alone is the foremost.
Further I am very dear to the man of knowledge. Here the term ‘artha’ in
relation to the expression ‘athyarthém’ denotes ‘what cannot be expressed
adequately.” That is, even I, the omniscient and omnipotént, is unable to
express how much I am dear to the Jianin, sihce there is no such limit as
‘this much’ for this love. Such is the meaning. As in the case of Prahlada,
the foremost among men of knowledge; it is said : ‘But he with his
thoughts firmly ﬁxed on Krsna while being bitten by the great serpents,
felt no pain from the wounds, being immersed in rapturous recollecions .
of Him’ (V.P.,1.17.39). I reciprocate this love infinitely.

Because they worship Me alone, all these are generous i.e., benefactors.
For, those who receive from Me anything, however small they are, I

consider them as contributing everything to Me (and thus as benefactors).
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But I deem the man of knowledge to be My very self. I consider Myself
as depending on him for My support. Why is it so ? Because this person
considers Me to be the highest and finds it impossible to suppoit
himself without Me; I also find it impossible to be without him. Thus,

verily, he is My self.

Sri Swaminarayana says
“Sri Krsna Bhagwan mentions four types of devoteesi in the Gita.
Of these, the devotee possessing jiiana is described as being the best.
However, supposing that all four have an equal level of faith in God’s
form, how is the one with jﬁdna superior 77 The munis attempted to
answer the question but were unable to do so satisfactorily Sriji
Maharaj then explained, “The devotee possessing jiiana behaves as
brahmaswarup and thoroughly realises the greatness of God. As a
result, no desires remain in his mind except for those of God’s form.
The other three types of devotees, however, do not fully realise the
- greatness of God, despite having faith in God. Thus, desires other than
those for God still persist. That is why they do not come to par with the
devotee possessing jiana. Therefore, if any desires other than those

related to God remain in a devotee, it is a serious flaw.

The four types of devotees described in the Gita (7.16 & 7:17) are: (1) arta
— one who is distressed from having fallen from the path of attaining yogic
powers, and thus still wishes to attain them; (2) jignasu — one who seeks
knowledge of the arma, i.e. atma-realisation; (3) artharthi — one who desires
material objects, i.e. material pleasures and powers; and (4) jfiZni — one who
has jiana. '
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Bh.G.9:11
Fools disregard Me, dwelling in a human form, not knowing My
higher nature, as the Supreme Lord of all beings.
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Sri Ramanuja says
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Because of their evil actions (Karmas), fools disregard Me-the gfeat
Lord of all beings, the Omniscient, whose resolves are true, who is the .
sole cause of the entire universe, and who has taken the human body out
of great compassion so that I might become the refuge of all. They
consider Me to be-a man like themselves: The meaning is that they -
disregard Me, not knowing My higher nature which is an abode of
compassion, generosity, condescension and parental solicitude. This na-
ture of mine is the cause of My resorting to the human shap. But without
understading this, the ignorant consider Me as of the same nature as

others, because I have assumed the human form.

Sri Swaminarayana says -
But those who are fools see Him as a human. Sri Krsna Bhagwin has
also mentioned in the Gita :

Therefore, those who are fools faii to realise such transcendence of
God and instead perceive human traits in God, seeing Him as a human
like themselves.

T TEEER g W omEngr T 9w
agrar 7 fads agm W wwaga
Bh.G.15:6
That supreme light (i.e. the individual self), reaching which they do not

return any more, is Mine; the sun does not illumine It, nor moon, nor the fire.

Sri Ramaianuja says
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The sun cannot illumine the light of the self, nor monn, nor fire. For,
knowledge is indeed that which illumines them all. External lights,
however, are helpful only in removing the darkness which hinders the
contact between the senses and the objects. It is the intelligence of the
self that reveals such external lights. What reveals this (i.e., the self) is
Yoga (1.e., meditation) only. Béginningless Karma is the hindrance. It has
been taught that the way for the erasing of Karma is self-surrender to the
Lord through detachment etc. That supreme light, reaching which they do
not return any more is the self, which is My glory (Vibhuti) and therefore
belongs to Me and is a part of Myself. Such is the meaning. The
supremacy of this light (i.e., individual self) consists in its capacity to
illumine even the sun and other bodies. The sun etc., cannot illumine the
light of knowledge. Knowledge alone can illuminate all things (ihcluding
the light of the sun which sheds only physical light on objects).

Sri Swaminarayana says

In this realm, He appears to be like a human being, but He is not; He
is the lord of Akshardham. S17 Krsna Bhagwan has said in the Gita,

Therefore, even though Sri Krsna Bhagwan appeared to be like a

human, He still transcends Akshar and is divine.

Na tad-bhasayate sooryo na shashanko na pavakaha— Yad-gatva na nivartante
tad-dhama paramam mama. My supreme abode is not illumined by Surya
[i.e. the sun], or by Chandra [i.e. the moon] or Agni [i.e. fire]. Having
attained it [once], no one returns from it. (15.6)
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Bh.G.15:7

An everlasting part of Myself, heving become the bound self in the

world of life, attracts the senses, of which the mind is the sixth, and
which abide in Prakrti.
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Sri Ramanuja says
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That self, whole nature has been described thus, though constituting
an everlasting part of Myself, becomes the bound individual self in the
worlf of life. Covered by ignorance in the form of beginningless Karma,
It attracts to Itself the five senses and the mind, which are located in the
bodies of gods, men tec., and which are particular transformation of
Prakrti. Some parts of Myself (i.e., theselves), becoming free from
ignorance (Avidya) in the aforesaid manner, remain in their own intrinsic
nature. But the bound individual self is very much contracted in power
and knowledge. The individual self is the lord of the senses and the mind
in bodies, and forms a bound individual in combination with a particular
transformation of the Prakrti’ through Karma. Thus Karma attracts the

selves hither and thither according to its nature.

Sri Swaminarayana says

Again, Sri Krsna Bhagwan has said: This verse means: ‘In this
world, those jivas who are ‘anshas’ v of God withdraw their mind and
five jhAana-indriyas away from the panchvishays and keep them
suppressed. On the other hand, those who are not ‘anshas’ of God are
drawn by their indriyas and are taken where the indriyas wish to go.’
Because we are not led astray by our indriyas, we should realise
ourselves to be ‘anshas’ of God. Realising this, we should remain elated,
should engage in the worship of God and should offer all of the vruttis of
our indriyas to God. We should continuously perform a ‘jﬁénayagna’ in

this manner.

- Mamaivansho jeevaloke jeeva-bhiitaha sanatanaha— Manah-shashthaneendriyani
prakrtisthani karshati. (15.7)
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Bh.G.15:18

Because I transcend the perishable Person and am also higher than
the imperishable Person, therefore I am styled in the Smrti and the Veda
as the Supreme Person (Purusottama). '

Sri Ramanuja says

TG TA IH: WUE: e R SW: ofed, SRRW THG oy IE: ¥ghn:
IHTAN:, o IR W AW U TEUH: 3w o deeiladien o s
i 37 S= ga el 9 sk

il aeg - ‘R el Te W@ St 9 39 o) (B3, ¢/A3)
TR SR iy siverR e erfeReraee el ' (Rrgua/eeas) saRin el

Inasmuch as I transcend the perishable (i.e., bound) Person of the
aforesaid nature, and I am higher, for reasons stated earlier, than the
imperishable Person or liberated self, therefore I am styled the Supreme
Person in the Smrti and Srutis. The Smrti is called Loka by reason of its
leading to the meaning of the Vedas. The meaning is that I am famous in
the Sruti and in the Smrti. In the Sruti for instance; ‘Reaching the
Supreme Light, it appears in its own nature. He is the Supreme Person’

(Cha.U.,8.12.3). In the Smrti we have texts like ‘I will approach Him (Sii
| Krsna), the Supreme Person who is the incarnation of a portion of Visnu,
who is without beginning, middle or end’ (V.P., 5.17.33).

Sri Swaminarayana says
Sriji Maharaj then explained, “That God is Sr1 Krsna. He has said of

himself :

- Yasmat-ksharam-ateeto’ham-aksharad-api chotiamaha— Ato’smi loke vede cha
prathitaha Purusottama.
- I transcend all that is perishable and am greater than even the imperishable;
therefore I am known in the Smrutis-and Vedas as ‘Purusottama’. (15.18)
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Having realised the state of Brahman, tranquil, he neither grieves nor
craves. Regarding all beings alike, he attains supreme devotion to me.
Sri Ramanuja says
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‘Having realised the state of Brahman’, means having got from revela-
tion an understanding of the nature of the self as consisting of unlimited
knowledge and of being a Sesa (Subservient being) to Me. Subservience to
Me has ben posited in, ‘Know that which is other than this (Prakrti or
lower Nature) to be the higher Praksti of Mine’ (7.5). One who is ‘tranquil’
means one who is not contaminated by various forms of grief (the five
Klesas of Yoga-Sutras), and does not grieve about any being other than
Myself, nor desires anything other than Myself. On the other hand, he
becomes equally indifferent to all beings other than Myself as worthless as
straw and attains supreme Bhakti for Me. He attains ‘supreme devotion’ to
Me, which is of the form of an .éxperience which makes Me dear beyond
all description—-Me the Lord of all, to whom creation, protection and
dissolution of the universe is a sport, who is devoid of the slightest trace of
evil, who is the sole seat of countless hosts of auspicious attributes which
are excellent and unlir_nited;‘ and who the ocean of the elixir of beauty; who
is the Lord of Sri; who is Lotus-eyed; and who is the self’s own Lord.

Sri Swaminarayana says
I Thus, God has mentioned in the Gita :

Thus, one who does not offer bhakti to Parabrahma after becoming

brahmarupa cannot be said to have attained ultimate liberation.
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I “In reality, the teachings of Yoga are actually for one who has
become brahmariipa by initially having practised thoughts of sankhya.
Thus, it is said: “In this way, the Sankhya docirine is dependent on
Yoga. Why ? Because through that sankhya thought, the followers
of Sankhya realise all vishays that can be indulged in via the five
indriyas and four antahkarans - which are distinct from one’s own
atma — to be totally vain. Therefore, such a person is not enticed by
any objects, nor does he become attached to them. Moreover, if
someone were to say to him, “This object is extremely pleasurable,’
he would think,v ‘It may be pléasurable, but it is perceived through
the indriyas and antahkaran; and that which the indriyas and
‘antahkaran perceive is asatya and perishable.” Such is the firm
understanding of a follower of Sankhya, who also realises his own
atma as pure. Such a person should meditate on, worship, and offer
bhakti to God according to the path of Yoga. If he does not adopt -

this, that would be a major flaw in him.

HI Even though it becomes brahmarupa — like Narad, the Sanakadik and
Shukji — it behaves with intense compassion and affection for God

and His devotees. The following verses illustrates this:

“In this manner, many verses promote the view that devotees of God
who, by jiiagna and vairagya, have shed mayik influences and have
become brahmariipa, still have compassion and affection for God and

His devotees.

IV “Now consider the following: Arjun’s spiritual strength was based
on his conviction of God, whereas Yudhishthir’s source of strength
was his faith in the words of the scriptures. Then, when the
Mahabharat war was‘ fought, S1i Krsna Bhagwian said to Arjuna,
The meaning of this verse is, ‘O Arjuné! Abandon all of the
various types of dharma and surrender only unto me. I shall deliver

you from all sins, so do not lament.’
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1  Brahma-bhiitaha prasannatma na shochati na kankshati-Samaha sarveshu
bhiiteshu mad-bhaktim labhate param. One who has become brahmariipa

remains joyful, grieves nothing, desiresnothing, behaves equally with all
beings, and attains my supreme bhakti. Bhagvad Gita: (18.54 )

I Sarva-dharman-parityajya mam-ekam sharanam vraja— Aham tva sarva-
papebhyo mokshayishyami ma shuchaha. (18.66)
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Bh. G. 18 : 66
Completely relinquishing all Dharmas, seek Me alone for refuge. 1

will release you from all sins. Grieve not :
Sri Ramanuja says |
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“Relinqushing all Dharmas means the complete relinquishment of the
sense of agency, possessiveness, fruits efc., in the practising of Karma,
Jiana and Bhakti Yogas in the way instructed, and the realising of Me as
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the agent, object of worship, the means and the end. It means that
relinquishment is not of all devolional duties but only of the sense of
agency and the fruits. This is the Sastraic relinquishment of all Dharmas.
It is firmly established in the beginniﬁg of this chapter commencing from,
‘Listen regarding My decisioh, O Arjuna, about abandonment; for
abandonment is declared to be of three kinds’ (18.4), and ‘Renouncing
attachments and also the fruit, such abandonment is regarded as Sattvika...
for it is impossible for one who bears the body to abandon acts entriely.
But he who given up the fruits of works, is called the abandoner’ (18.9-11).

If you practise such abandonment of the sense of agency and fruoits, I
will release you from all ‘sins’ -- i.e., I will release you from all evil
incompatible with the attainment of Myself, consisting of innumerable
acts of the nature of doing what ought not to be done and not doing what
ought to be done. These are piled up from beginningless times and form
the obstruction in the way. Grieve not, you should not despair; for I shall

release you from all these obstructions.

Another (alternative) explanation is this : Bhakti yoga is possible only
for those people to whom the Lord is exceedingly dear and who are fee
from all evils. Those evils are so huge in their case that the expiatory
rites which could wash them off, could not be performed in the limited
time of one’s life span. Arjuna therefore thought that he was unfit for
commencing Bhakti Yoga. To remove the grief of Arjuna the Lord said :
‘Completely relinquishing all Dharmas, seék' Me alone for refuge.’
Expiatory rites can be taken here as what is meant by Dhaema,
Completely forsake ‘these rites (Dharmas) appropriate for the removal of
numerous and varied sins piled up from beginningless time and
obstructing the starting of Bhakti Yoga. The expiatory rites consist of
practices like Krcchra, Candrayana, Kiismanda, Vai§vanara, Vratapati,
Pavitresti, Trvrit, Agnistoma etc., which are of manifold varieties, and
which are difficult to perform on account of the brevity of life. So in

order to succeed in commencing Bhakti Yoga, seek Me alone for refuge.
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I am supremely compassionate, the refuge of all without considering the
differences of character arﬁong them, and am an ocean of tenderness for
those dependent on Me. I will release you from all evil, the nature of
which has been explained as incompatible with commencement of Bhakti
Yoga. Grieve not. [Both these interpretations of this famous verse are
said to teach only Bhakti Yoga and not Prapatti. But the question will rise
in one’s mind - why should it not be so taken 7]
Sri Swaminarayana says
S13ji Maharaj replied, “God has said in the Gita, In this verse he says,
‘Abandon all other forms of thérma and surrender only unto me. I shall
deliver you from all sins, so do not lament.” Ope who has such a firm
refuge of God, even if he were to experience pain equivalent to that of
final | dissolution,' he would not believe anyone else to be his guardian
against such misery except God. Moreover, whatever happiness he wishes
for, he seeks to attain only from God. That is, he does not consider anyone
but God to be the.source of happiness. Moreover, he behaves only

according to the wishes of God. Such a person can be known to have taken
refuge in God. It is he who can be called a staunch devotee of God.”

i1 Sarva-dharman-parityajya mam-ekam sharanam vraja—- Aham tva sarva-
papebhyo mokshayishyami ma shuchaha.(18.66)
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Bh.G.18:78

Wherever there is Sri Krsna, the Lord of Yoga, and Arjuna the
archer, there are ever fortune, victory, wealth and sound morality. This is

my firm conviction.
Sri Ramanuja says
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Where there is Sri Krsna, the son of Vasudeva, the “Yogesvara® Sri
Krsn who is the ruler of the various manifestations of Nature pertaining
to all intelligent and nbn-intelligent entities that have high and low forms,
and on whose volition depend the differences in the essential natures,
existnces and the activities of all things other than Himself, and wherever
there is Arjuna, the archer, who is his paternal aunt’s son and who took
sole refuge at Hit feet--in such places there always will be present

fortune, victory, wealth and sound morality. Such my firm conviction.

Sri Swaminarayana says
Hence the verse :

This verse explains: ‘Where there is Yogeswara — S1 Krsna Bhagwan
— and where there is the great archer Arjuna, only there do Lakf_;mi,.
victory, divine powers and resolute morality exist.” Therefore, one should
“have a firm conviction that victory belongs to the one on whose side

these sadhus happen to be.”

Yatra YogeSwaraha Krspo yatra Partho dhanur-dharaha— Tatra shreer-vijayo
bhatir-dhruva neetir-matir-mama (18.78)




