
Ch. 10 Different interpretation of the Bhagawad
A *Gita by Sri Ramanuja & Sri Swaminarayana

The Bhagawad Gita is a part of Prasthantrayi. It is the basic text 
of all Bhakti Vedanta Schools. The Difference in interpretation 
between Sri Ramanuja & Sri Swaminarayana is very clear and 
important to show the difference in there basic philosophy. We give 
below some examples.

McMdldl W mi I 
mfpr ^iivoh

Bh.G. 2:40
Here, there is no loss of, effort, nor any accrual of evil. Even a little 

of this Dharrna (called Karma Yoga) protects a man from the great fear.

Sri Ramanuja says

f? d SlfWHW: Sjfefl Sffttsjrq 3?R»I: dWI: I SHWR
3RWIWT Sift d fd^fcBF^i STR3SR*! Sift d SIFT

W3RT: Sift Wt Wet spft I

sr4 - ‘xpi 4% dpp ftHRiFTFi ftrsfti’ (nhn v*®) ift Mi fiiWi 

sRnft % otftM#ftftg>ift ^ w# ftft^rift t ft ^«viMuwi<4 ^ftr TJdMTqw

"4 II II

"Here, in Karma Yoga, there is no loss of ‘Abhikrama’ or of effort 
that has been put in; ‘loss’ means the loss of efficacy to bring about the 
fruits. In Karma Yoga if work is begun and left unfinished, and the
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continuity is broken in the middle, it does not remain fruitless, as in the 
case of works undertaken for their fruits. No evil result is required if the 
continuity of work is broken. Even a little of this Dharma known as 
Karma Yoga or Niskama Karma (unselfish action without desire for any 
reward) gives protection from the great fear, i.e., the fear of transmigra- 
tory existence.

The same purport is explained later thus : ‘Neither in this world nor 
the next, O Arjuna, there is annihilation for him’ (6.40). But in works, 
Vedic and secular, when there is interruption in the middle, not only do 
they not yield fruits, but also there is accrual of evil.”

Swaminarayan explains only the following statement

Svalpam-apyasya dharmasya trdyate mahato bhayat.

Even the slightest strength based on this conviction will protect one 
from great dangers. Sri Krsna Bhagwan has also said,

This verse means, ‘If one has the slightest strength based on the 
conviction of manifest from of God, it will protect one from great 
calamities.’ For example, when Arjuna fought in the Mahabharata war, 

he encountered many, many types of grave dangers in the form of
adharma. Yet, he was spared from those dangers because of his
conviction of God Krsna. Therefore, only he can be called an ekantika 
bhakta whose strength is based on the conviction of human form of
manifest God more than anything else; and only he can be called a
staunch satsangi.

ftw fcfHctch-a faifgKW

Bh. G. 2 : 59
The objects of senses, excepting relish for the objects, turn away from 

the abstinent dweller in the body. Even the relish turns away from him 
when what is supreme over the senses i.e., the self, is seen.



HVSS/249
A

Sri Ramanuja says
SfWIH-i IWIT:, 'pRTfR'PT ftW:

Wpf fafrctd^ I TFT:, ftwrni ftsf# ^Rsf: I 3#f ^IcHW^q qf

TpRR ^T fafacfo II Wi, II

“The sense objects are the food of the senses. From the abstinent 
embodied being, i.e., from one who has withdrawn his senses from 
objects, these sense-objects, being rejected by him, turn away, but not the 
relish for them. Relish means hankering. The meaning is that the 
hankering for the sense-objects does not go away by abstinence alone. 
But even this hankering will go away, when one sees that the essential 
nature of the self is superior to the sense-ob-jects and that the realisation 
of this self given greater happiness than the enjoyment of sense-objects.”

*Sri Swaminarayana says
‘’Due to that jhana, his vision becomes broad. A person with such an 

understanding becomes happy. “Also, if a person has faith, i.e., he 
believes, ‘Whatever such a great Santa and God say is the truth; there is 
no doubt in it,’ and with such a belief, he does as God and His Santa 
instruct him to do, then such a person remains happy. So, these two types 
of people are happy, and apart from them, others are not happy. Thus the 

verse:

tm n-smrt qr muev •£>

crpnft ■fegnERqstffoft 'SR: II
O

Also, in the Bhagvad Gita, it is said:

1wrr farpRch# pRijtRw tfiR: i
tdWatM FT f-HHc) II

So, all objects, except God, become vain to a person whose vision 
becomes divine in this way. Moreover, the meaning of these two verses is 
the same.”

Yash-cha moodhatamo loke yash-cha buddhehe param gataha- 
Tavubhau sukham-edhete klishyatyantarito janaha.
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In this world, there are two types of people who experience [the] bliss 

[of God] - those who are utterly ignorant [and have blind faith in God] 
and those who are perfectly enlightened [and have realised God]. Those 
who are in between, though, are troubled. (3.7.17)

Vishaya vinivartante niraharasya dehinaha-Rasa-varjam raso’pyasya 
param drushtva nivartate.

The sense objects recede for a person who abstains from indulging in them. 
However, the longing for them does not subside. The longing subsides [only] 
when his vision reaches [i.e. he realises] the transcendental [i.e. God].

WT fell ^4+idMI dtMl

nw wwrfw wr#r m few wfe ife it 11
Bh. G. 2 : 69

What is night for all beings, in it the controlled one is awake; when
all beings are awake, that is the night to the sage who sees.
*

Sri Ramanuja says
snwtfeRi -sfepp fen fen *pt arcranftRFii sncqfwrmi «pfr 

fewft irfwrt wifif-snwnw 3Fi#wn afel icqsf: i wri ^Ktf^fepiprr 

^Pr *rra% y^siPi *|fc: aticfe wi fen v*

snpffeiWT

That Buddhi (understanding) which has the self for its object, is 
night to all beings, i.e., is obscure like night to all. But he, who has 
subdued the senses and is serene, is awake in respect of the self. The 
meaning is that he has the vision of the self. All beings are awake, i.e., 
are actively congnisant in respect of objects of the senses like sound. But 
such sense objects are like things enshrouded by night to the sage who is 
awake to the self.”

Sri Swaminarayana says
“This verse explains that in the context of worshipping God, all 

worldly people behave as if their mind is shrouded in darkness, like the 
night; i.e., they do not worship God. The devotees of God, however, are



awake in worshipping God; i.e., they are constantly engaged ijn worship
ping God. Furthermore, everyone’s mind is awake with respect to the 
pancavisayas - sights, sounds, smells, tastes and touch; i.e., they continu
ously indulge in the visayas. The minds of the devotees of God, in 
contrast, are shrouded in darkness with regards to indulging in the 
visayas; i.e., they do not indulge in them.”

Ya nisa sarva-bhutanam tasyam jagarti sayyamee-Yasyam jagrati 
bhutani sa nisa pasyato munehe. (2/69)

He who thus knows in truth My divine birth and actions does not get 
rebirth after leaving the body; he will come to Me, O Aijuna.
a

Sri Ramanuja says

cTr^cT: ^ ^3 ^cfnFt WQ 1 T^fcT ^ ^ MIHlfd I

^ft0i+d^HWHcHHj5,^uircfdf«rqnin srfw^ ^

He who knows truly My life and actions, (which are) super-natural 
and special to Me, which are intended solely for the protection of the 
good and to enable them to take refuge in Me,-Me who am devoid of 
birth, unlike ordinary beings whose birth is caused by Karma associated 
with Prakrti and its three Gunas producing the evil of bondage, and who 
is endowed with auspicious attributes such as Lordship over all, 
omniscience, infallible will etc., —such a person after abandoning the 
present body will never be bom, but will reach Me only. By true 
knowledge of My divine birth and acts, all his sins that stand in his way 
of taking refuge in Me are destroyed. In this birth iself, resorting to Me in 
the manner already described described, and loving Me and 
concentrating on Me alone, he reaches Me.

tT % tfir %% Wrm: i
rspfcrr <n=nsNr %fw srpffir wts&r u c, u

Bh. G. 4 : 9



HVSS/252

Sri Swaminarayana says
This verse means: ‘O Aijuna ! my birth and my actions are divine. 

He who realises them as divine will not take another birth when he leaves 
his body; rather, he will attain me.’

Janma karma ca me divyam-evam yo vetti tattvataha - Tyaktva 
deham punar-janma naiti mameti so’ijuna (4.9).

<9

WRcTTOT dcTT « \ ° II
Bh. G. 4 :10

Freed from desire, fear and wrath, absorbed in Me, depending upon 

Me, purified by the austerity of knowledge, many have attained My state.
aSri Ramanuja says

irrer Tjjur ^ ^err:i w ^ fftr-. - 'wr 4fcr:
I ^ 1FT *pracjnt II ||

Purified by the austerity called knowledge of the truth of My life and 
deeds, many have become transformed in this manner. The Sruti says to 
the same effect : ‘The wise know well the manner in which He is bom’ 
(Tai.A., 3.13.1). ‘DhTras’ means the foremost among the wise. The 
meaning is the wise know the manner of His birth thus.

Sri Swaminarayana explains only the following statement
The mind and indriyas of devotees of God, however, do attain God- 

realisation. They are divinised.

mxfrm Jip it n
Bh. G. 4 : 17

For, there is what ought to be known in acion. Likewise there is what 
ought to be known in multi-form action. And there is what ought to be 
understood in non-action. Thus mysterious is the way of action.
A

Sri Ramanuja says
wnw ^>4*4: -^4 srfer, fwffq %

^ 3TFFT wf fw4 I 3|4>4P»I ^ I

15^1: °fH1: frfd: I

v
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4r#£WRf*TT ti^ (v*^) w® ^

^ra*f 3iwi ii ^ n
There is sometMng which ought to be known in regard to action 

(Karma) which forms the means of attaining release. So also is the case 
in regard to ‘multi-form or varied forms of action’ (Vikarma). These are 
what have acquired variegation as obligatory, occasional and 
desire-prompted works requiring numerous requisites. There is also 
something to be known about non-action, i.e., knowledge of the self. 

Therefore, deep, i.e., difficult to understand, is the way of action to be 
pursued by the seeker after release. What should be known as regards 
multi-form or variegated forms of Karma is that the attribution of 
differences leading to differences of fruits in obligatory, occasional and 
desire-prompted rites and acquisition of things. required for their 
performance, etc., must be renounced, realising that the Sastras aim at 
only one result, i.e., release (and not several results said to accrue from 
these works). This has been declared in connection with the teaching, 

‘The resolute mind is one-pointed’(2.41) and is not elaborated here.

Sri Swaminarayana explains only the following statement.
The Gita states :

Even in the state of non-karma, i .e.,jnana, there is still something left 
to be realised. That is to say, even after one has become brahmarupa, one 
still has to realise Parabrahman Purusottama. Only one who is brahmarupa, 
has the right to offer bhakti to Purusottama.

Karmano hyapi boddhavyam boddhavyam ca vikarmanah 

Akarmanash-ca boddhavyam gahana karmano gatihi

[The nature ofj karma should be understood, [the nature of] prohibited 

karmas should be understood, and [the nature of] non-karma should also be 

understood. Indeed, the way of karma is very complex. (4.17)

qnfogqaj w. w w.\
W wf^nFnf^f W ffct: \6 H

Bh. G. 4 : 18
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He who sees non-action in action and also action in non-action is
wise among men. He is fit for release and has carried out all actions.

>•

Sri Ramanuja says
3^4*1^ m ^'4cR'4 STTcRlH^ ‘3^1 ^4foi fsPWFt 3TTcR^TPf ^

■q?% 'jwrqfui ^ wtr xjq[

ipm *rerfa ?
HfTOFF^ XJ°r sTIc^^ll'fi^TJJT^fFR ^TR'RfJR -q^ ‘W 1FT ^4f^

SRpWtl *t: ff?T •a^tf *Frf?T; UpwM ff

XT? 'sM ^FT M3|ft I

3TR^*nc^rrje^tm4 w?4 q: ^oFWFqi^f^ *pjs^$ q

■pft: ^fr^rr#: q x^r frFf'^4^4 ■frR?Irf5tl«ffr^n ^ 11

Here by the term ‘non-action’, the knowledge of the self, which is 
distinct from action and which forms the subject under consideration, is 
meant. ‘He who sees non-action in action and also action in non-action’, 
denotes him who can perceive knowledge of the self even while action is 
being performed and who can also perceive action while engaged in non
action, i.e., knowledge of the self. What is the import of this saying ? 
What is taught here is this : One can perceive, by constant contempla
tion on the truth about the self, that the action that is being performed 
in itself is a form of knowledge.

One can also perceive that this knowledge is also of the form of 
Karma because of its being contained in Karma Yoga. Both these (i.e., 
action in the form of knowledge and knowledge in the form of actions) 
are accomplished by contemplation on the true nature of the self, even 
while work is being performed. Thus, he who can see actions as 
included in contemplation on the reality of the self, is wise, i.e., he 
knows the full meaning of the Sastras; he is fit among men, i.e., f$t to 
attain release. He alone has fulfilled all actions, i.e., carried out the 
entire purpose of the Sastras. [The purport is that no contradiction 
between knowledge and action is felt by one who knows the philosophy 
of the self.]
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Sri Swaminarayana says
“Moreover, bhakti is like jhana in the sense that both are a form of 

non-karma. Hence, all of a devotee’s activities are in a form of karmas 
that do not cause attachment. Thus the verse in the Bhagvad Gita:

The meaning of this verse is as follows : If a person sees nonkarma,i.e., 
jhana in the karmas performed by the devotees of God for the purpose of 
pleasing God; and he sees a nonbeliever who has adopted the path of 
nivrtti as drowned in karmas, then such a person is said to possess jhana 
and is the most intelligent amongst all people; he is a yogi; he is worthy 
to attain liberation and is ••alaSYarlafN§§, he has performed all karmas.

Karmanyakarma yaha pashyed-akarmani cha karma yaha-Sa buddhiman- 

manushyeshu sa yuktaha krutsna-karma-krut. (4.18)

smwfwrut wft ctcqr: I
?tr- ^ti

Bh. G. 4 : 39
He who has faith, who is intent on it, and who has mastered his 

senses, attains knowledge. Having attained knowledge, he' goes soon to

supreme peace.
✓Sri Ramanuja says

TO SJlf^ ST^I^fcl TR SIFTlfo II ^ II

After attaining knowledge through instruction in the manner 
described, he must have firm faith in it and the possibility of its 
development into ripe knowledge. He must be intent on it, i.e., his mind 
must be focussed thereupon. He must control his senses and keep them 
away from all their objects. Soon will he then reach the aforesaid state of 
maturity and obtain knowledge. Soon after attaining such kind of 
knowledge, he will reach supreme peace, i.e., he attains the supreme 
Nirvana (realisation of the self).
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A

Sri Swaminarayana says
This is also mentioned in the Bhagvad Gita :

The meaning of this verse is, ‘He whose indriyas are under control 
and who also possesses sraddha, attains jnana. Upon attaining that jnana, 
such a person immediately attains the highest state of enlightenment

Shraddhaval-labhate jnanam tat-paraha sayyatendriyaha-Jndnam labdhvd 
pardm shantim-achirenadhigachchhati. (4.39)

trrftr *rct nfmju
Bh. G. 6 :45

But the Yogin striving earnestly, cleansed of all his stains, and 
perfected through many births, reaches the supreme state.

Sri Ramanuja says

Because of such excellence of Yoga, through accumulation of merit 
collected in many births the Yogin striving earnestly, becomes cleansed 
from stains. Having become perfected, he reaches the supreme state, even 
though he had once gone astray.

Sri Swaminarayana says
“As for a person who has come into contact with God, there is no 

limit to his good fortune. But such a relationship with God is not the 
result of merits from one life alone. That is why Sri Krsna Bhagwan has 
stated in the Bhagvad Gita :

The meaning of this verse is : ‘One becomes realised and attains the 
highest state of enlightenment after the pious deeds of many lives have 
accumulated.’ What is this highest state of enlightenment? Well, the 
attainment of the manifest form of God is itself the highest state of 
enlightenment.
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Aneka-janma-sansiddhas-tatoh yati param gatim. (6.45)

WW* % ftRT s#R*unmi

wlwffi" HgUfliift unfit «ni^iiHii
Bh. G. 7 :4-5

Earth, water, fire, air, ether, Manas, Buddhi and ego-sense-thus My 
Prakrti is divided eightfold.

This is My lower Prakrti. But, O mighty-armed One, know that My 
higher nature is another. It is the life-principle (Jiva-bhuta), by which this 
universe is sustained.

Sri Ramanuja says
3RT

xf ^ mm fiRT wi if%
fafe II * II

f4 m 3TTO 3Fff<T:, cj 3RPT W- 3^cHI4l:

■f^ncfteRr "qt cifit ■gr^FFT^jcit %prpit 3pfii fiife wn w{
ar^lcR fcR Wp UP# II s II

Know that Prakrti, the material cause of this universe, which consists 
of endless varieties of objects and means of enjoyment and places of 
enjoyment, is divided into eightfold substances-earth, water, fire, air and 
ether, having smell, taste etc., as their attributes, and Manas along with 
kindred sense organs and the categories Mahat and ego-sense-all 
belonging to Me.

This is My lower Prakrrti. But know My higher Prakrti which is 
different from this, i.e., whose nature is different from this inanimate 
Prakrti constituting the objects of enjoyment to animate beings. It is 
‘higher’, i.e., is more pre-eminent compared to the lower Prakrti which is 
constituted only of inanimate substances. This higher Nature of Mine is 
the individual self. Know this as my higher Prakrti through which the 
whole inanimate universe is sustained.
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“Furthermore,

This describes the all-pervaded jada prakrti. Also,

Such is the all-pervasive caitanya prakrti. That manifest form of God 
is such that He is the supporter of both the eight forms of pervaded jada 
prakrti and also of the caitanya prakrti that pervades therein.

Bhoomir-apo’nalo vayuhu kham mano buddhir-eva cha-Ahamkara iteeyam 

me bhinnd prakrtir-ashtadhd

Pruthvi, jal, tej, vayu, akash, man, buddhi and ahamkar - these are my eight 

forms of prakrti, (7.4)

Apareyam-itas-tvanyam prakrtim viddhi me param-Jeeva-bhutam mahabaho 

yayedam dharyate jagat. the lower prakrti. But O Mighty-armed (Arjuna)! 

Also know my other prakrti - the transcendental prakrti - the very element 

of life [i.e.chaitanya], by which this world is upheld. (7.5)

*rer: tow fafawfer sfpsspti
wfir rpffro srhr wftnwi prn\sn

Bh. G. 7 : 7

There is nothing higher than Myself, O Arjuna. All this is strung on 
Me, as rows of gems on a theread.
A

Sri Ramanuja says

chKuldill W:, H^IFhrt1 itH ^ 3^ 133 WT: 3rt:

/TOR H 3#cT I

K cfciqicRS? 4iK<W3R*r xf ^ RpJmuicicUrRcTqT

wRf mIcih snf^RPT i

‘to? ijfMt tafkn’ (3^/W3), ‘4wicni (f/s.vw), ‘133' 

fTOT? ^ *QT^?r W¥T: ’ (1-^) iRr 
■fWFI

I am absolutely superior to all in two ways :

1) I am the cause of both the prakrtis and I am also their controlling 
master (Sesin). This controllership over inanimate nature is exercised
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through the animate Prakrti (the JTvas) who form the inner controller 
(Sesin) of their bodies which are constituted of inanimate nature.

2) I am supreme to all in another sense also-as the possessor of 
knowledge, power, strength etc., in an infinite degree. There is no 
entity other than Me with such attributes of an equal or superior nature.

The aggregate of all the animate and inanimate things, whether in 
their causal state or in the state of effect, is strung on Me who abide as 
their Self, as a row of gems on a thread. They depend on Me. And it is 
proved that the universe of inanimate and animate beings exists as the 
body with Brahman (i.e. the Supreme Person) as their Self as declared by 
the Antrayami-brahmana and other texts : ‘He whose body is the earth’ 
(Br. U. 3.7.3), ‘He whose body is the self (Br. U. 3.7.22), and ‘He is the 
inner self of all beings, without evil, He is the Lord in the supreme 
heaven, He is the one Narayana’ (Su. U.,7).

Sri Swaminarayana agrees essentially with Sri Ramanujacarya here

ffarr fwft rr mm ftcwi 
m^rn % gqgRt uiaiAdi urfin thi

Bh. G. 7 :14 (1)
14. For this divine Maya of Mine consisting of the three Gunas

(assumed for purposes of sport) is hard to overcome....
*

Sri Ramanuja says
rr w wrcwraRfapft rftt rtri^ tm rrt ^ firPfar

cTCTTeUf: gtfcisfrRI I

3RRT: RHIS'K^i^cd^ ^ RRT 'R * cWft RRRcT!

RFT dsbtiTlR^I 3R5PTIR HW 'RMIHIM ^HRJI HIRIRfF I

RIPRR T^frfT

3MF RMKKl R I RRftRRifeT ftgRFfiWRRI:

WttfspFR RR RPflRt ffcf 'MlR: I RRT RRftwfo RR Rf cRf RPR,

7FfSPft% 3TRTOFT RcfiFT RR *Kl4cRlcjJ (c!R TR?RT% RFR?P^pM RPllRn%fefRRR#T 

‘W: shlSiftT fftlRRI
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Tn*r TpFPft wnfSf^ WM -TIFTr f ’SFfdct P«tl-+UpH 1 tr|w^’

(%!/*/* o) -frEJll^ 3#?##|

3TW. wf ^WcW^M'fcld^FT % 31# WTO 4tfw

WJ\ *Hlcj-cW 3Rc)r&|cblfd!;l'NH<'W^M ^ 3#MHlid | 

aui-
This Maya of Mine consists of the three Gunas, Sattva, Rajas and 

Tamas. Because it is created by Me, the Divine, for purposes of sport, it 
is divine in its power and therefore difficult to overcome.

The word Maya is used for the effects of the three Gunas, because it 
has got the power of generating wonderful effects as in the case of the 
magic of Asuras and Raksasas. See the passages : ‘Then the excellent 
discus, the flaming Sudarsana, was despatched by the Lord to defend the 
boy. The thousand Mayas of wonderfully created weapons of the evil 
designed Sambara were foiled one after another, by that quickly moving 
discus, for protecting the body of the boy’ (V.P., 1.19.19-20).

Here the term Maya does not signify the sense of ‘false’. Even with 
regard to magicians, when the term, Mayavin (one who possesses Maya) 
is used, there is origination of real impressions with the aid of certain 
incantations, herbs etc., though the objects created are illusory things. 
Accordingly the term Maya denotes the incantations, herbs etc., though 
the objects created are illusory things. Accordingly the term Maya 
denotes the incantations, herbs etc., which have got the power of creating 
real impressions. Inasmuch as the sense of the term should be invariable, 
following the usage in all cases, the term Maya can be applied to the ‘ 
illusory objects, only in a secondary sens, while its primary sense is in 
regard to the real impressions generated in the mind. It is just like in the 
statement ‘The cots cry.’

The Maya of the Lord, which is absolutely real and which consists of 
the Gunas, is aolne taught in the texts like, ‘Know then Maya to be the 
Prakrti and the possessor of the Maya to be the great Lord’ 
(Sve.U.,4.10). It not only obscures the essential nature of the Lord but
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also creates the condition of the mind that sees its objects as enjoyable.
Therefore, the entire universe, deluded by the Lord’s Maya, does not
know the Lord who is of the nature of boundless beatitude. (On the other
hand they feel objects set forth by Maya as enjoyable).

/

Sn Krsna teaches the way of deliverance from Maya :

But those who take refuge in Me (Prapadyante) alone shall pass 
beyond the Maya.

But those who take refuge in Me alone-Me whose resolves are always 
true, who has supreme compassion, and who is the refuge of all beings 
without exception and without consideration of their particular status-such 
persons shall pass beyond this Maya of Mine consisting of the three 
Gunas. The Meaning is that they worship Me alone, renouncing Maya.

Sri Swammarayana says
✓Thereupon Muktanand Swami asked, “In the verse, Sn Krsna Bhagwan 

says, ‘A person who attains me transgresses my maya ~ which is 
composed of the gunas and which cannot otherwise be transgressed even 
by suffering hardships.’ Yet, even after one has attained God, one is still 
disturbed by thoughts and desires in one’s heart during the worship of God. 
What else, besides maya, could be causing this? That is the question.”

Sriji Maharaja sat upright and with great compassion said, “Of the 
three gunas of maya, the five bhutas and the five tanmatras are tamoguna- 
predominant; the ten indriyas, the buddhi and the pranas are rajoguna- 
predominant; the mana and the presiding deities of the indriyas and 
antahkarana are sattvaguna-pm&ommmt. In the past, all those who have 
become devotees have possessed the products of the three gunas - the 
bhuts, the indriyas, the antahkaran and their presiding deities. Thus, the 
answer to the question is as follows : One who has the firm conviction of 
God - i.e., who has realised God completely by believing that there are
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no mayik qualities in His form and that that God transcends maya and the 
products of maya, the three gunas - has transcended God’s maya. Despite 
the fact that he has within him the products of the gunas of maya - i.e., 
the bhuts, the indriyas, the antahkaran and their presiding deities, each of 
which carries out its respective activities - he is still said to have 
transcended maya. This is because even though the products of maya are 
within him, he still realises that the incarnate form of Sn Vasudeva 
Bhagwan, who is worthy to be worshipped by him, transcends the gunas 
of maya; thus, he himself should also be known to have transcended 
maya. “Even the scriptures acknowledge that the gunas seem to have 
influenced all, including the deities such as Brahma, etc., and the rishis 
such as Vasistha, Parashara, Vishwamitra, etc. Does that imply that they 
cannot be called muktasl Also, does that imply that they cannot be said 
to have transcended mdyal In fact, they are all muktas, and they have all 
transcended maya. If we do not answer in this manner then there is no 
other possible solution to that question. Thus this is the only answer.”

Daivee hyesha guna-mayee mama maya duratyaya- Mam-eva ye 
prapadyante mayam-etam taranti te (7.14)

whfsrr wsFrf m wm 
srraf wmt w

5TFTt (dcM^-ct t

■firat % fnfertsrEpfRF' w w w*r fiw: n u
^TTT: cSTTc^W t m*$\
STTf^TcT: W % ■ftdtcUT

Bh. G. 7:16-18

Four types of men of good deeds worship Me, O Arjuna, These are 
the distressed, the seekers after knowledge, the wealth-seekers, and the 
men of knowledge.

Of these, the man of knowledge, being ever with Me in Yoga and 
devoted to the One only, is the foremost; for I am very dear to the man 
of knowledge and he too is dear to Me.
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All these are indeed generous (Udarah), but I deem the man of 

knowledge to bt My very self; for he, integrated, is devoted to Me alone 
as the highest end.

Sri Ramanuja says
^>Rh: rt wfit wm fRf i t ^ ^krircf^t

3Tr4:, 3ff%gT#it I 3f*M aM^SRcFTT ^WW:, cWt:
^^ffwRFrr 133^ tpr tjct 3#rrr; i

f^ng: ^ 3TFI ffit 1WRJ: ffcT ’3^TU l

Wft ^ 3Ffff 1%fe $ WT’ (ty<0 3#rff^N^^¥IR¥^Hl4<p

y$rdf4^ki-WllcHPi SiqjfeFFp WFci $%: WmW{ WTOM *RIH: II ^ II
ffti wft ^T: fdd4^kl ff% ^1 1FT if H^ilMW RTF riff

pRI: I ^cRdl^j, dWoWlfhepTcBllPd RFT #1:1 1*TJ WlfRt nPt “fftf:, fcir4t:

1 fcRRIctH Ttftf ^ I m: R rp? ftftlTsq% I

f% ^ Mi if aif^ - ar* aicqs^t sffRl<4d¥d:, *#r: sjf rjt

fire: fsn rit r#t R&ifkwi a#? 3#isni f wit fcRh, ry-Mc^-w ^TiRf|dc*ydj 

RTI yipHIH, TlflfFT - *R ccUUdfqfd: ^RIRl I ^ WdlcHdl fl4

IrPJcqiflf^iftsTcr: ’ (fw.'J.VW'O ■# R 3#? RTF TTcf RT %&: II V$ II
¥4 rtrf4 fief "SfRi: rfr 4 RTt Rp a#r 4ff

r? ¥4*^1 Rw: i iFft i ancfi rt 4 ¥i wraiFraTM; m*i ffir r4 i

<*¥TT^ TTcf 3R RIT IrTT 3FlrWRU||RRcRR Rf[ ^ a^^TR WRT snfeff:,

3TcT: 4a iRTT RT arfq STIcRRof H R^dtcl, #tw # 3flcR if R II \C II

‘Men of good deeds,’, i.e., those who have meritorious Karmas to 
their credit, and who resort to Me and worship Me alone — they too are 
divided into four types according to the degrees of their good deeds, each 
subsequent type being better than the preceding, because of the greatness 
of their good deeds and gradation in respect of their knowledge.
i) The ‘distressed’ is one who has lost his position in life and his 

wealth, and who wishes to regain them.
ii) He who ‘aspires for wealth’ is one who desires for wealth which he 

has not till then attained. Between them the difference is very little, 
as both of them seek wealth.
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iii) He ‘who seeks after knowledge’ is one who wishes to realise the real 

nature of the self (in Its pure state) as an entity different from the 
Prakrti. He is called ‘one who seeks to secure knowledge’, because 
knowledge alone is the essential nature of the self.

iv) And the ‘man of knowledge’ is he who knows that, it is the essential 
nature of the self to find happiness only as the Sesa (subsidiary or 
liege) of the Lord, as taught in the text beginning with, ‘But know 
that which is other than this (lower nature) to be the higher Pakrti, 
(7.5). Without stopping with the knowledge of the self as different 
from the Prakrti, he desires to attain the Lord. He thinks that the Lord 
alone is the highest aim to reach.

Of these four, ‘the man of knowledge’ is the foremost. Why ? 
Because of being ever with Me in Yoga and devoted to the One only. To 
the man of knowledge the attainment of Myself being the only end in 
view, he is ever with Me. As for the other, they contemplate on Me only 
until the fulfilment of their desires. But to the man of knowledge, there is 
single-minded devotion to Me only. Unlike him, the others, want only the 
objects of their desire and they are devoted to Me olny as a means for 
gaining them. Hence he, the man of knowledge, alone is the foremost. 
Further I am very dear to the man of knowledge. Here the term ‘artha’ in 
relation to the expression ‘athyartham’ denotes ‘what cannot be expressed 
adequately.’ That is, even I, the omniscient and omnipotent, is unable to 
express how much I am dear to the Jnanin, since there is no such limit as 
‘this much’ for this love. Such is the meaning. As in the case of Prahlada, 
the foremost among men of knowledge, it is said : ‘But he with his 
thoughts firmly fixed on Krsna while being bitten by the great serpents, 
felt no pain from the wounds, being immersed in rapturous recollecions 
of Him’ (V.P.,1.17.39). I reciprocate this love infinitely.

Because they worship Me alone, all these are generous i.e., benefactors. 
For, those who receive from Me anything, however small they are, I 
consider them as contributing everything to Me (and thus as benefactors).
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But I deem the man of knowledge to be My very self. I consider Myself 
as depending on him for My support. Why is it so ? Because this person 
considers Me to be the highest and finds it impossible to support 
himself without Me; I also find it impossible to be without him. Thus, 
verily, he is My self.

✓Sri Swaminarayana says
A

“Sri Krsna Bhagwan mentions four types of devoteesi in the Gita. 
Of these, the devotee possessing jnana is described as being the best. 
However, supposing that all four have an equal level of faith in God’s 
form, how is the one with jnana superior ?” The munis attempted to 
answer the question but were unable to do so satisfactorily Sriji 
Maharaj then explained, “The devotee possessing jnana behaves as 
brahmaswarup and thoroughly realises the greatness of God. As a 
result, no desires remain in his mind except for those of God’s form. 
The other three types of devotees, however, do not fully realise the 

- greatness of God, despite having faith in God. Thus, desires other than 
those for God still persist. That is why they do not come to par with the 
devotee possessing jnana. Therefore, if any desires other than those 
related to God remain in a devotee, it is a serious flaw.

The four types of devotees described in the Gita (7.16 & 7.17) are: (1) arta 
- one who is distressed from having fallen from the path of attaining yogic 
powers, and thus still wishes to attain them; (2) jignasu - one who seeks 
knowledge of the atma, i.e. d mid-realisation; (3) artharthi - one who desires 

material objects, i.e. material pleasures and powers; and (4) jnani - one who 

has jnana.

SHvrtHhd m WST UMt(T cMHlPUcW I
qf mr |^n?|n

Bh.G.9:11

Fools disregard Me, dwelling in a human form, not knowing My 
higher nature, as the Supreme Lord of all beings.
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Sri Ramanuja says
. ^ uf •$$$ wmfF? frRa^Fi^^Rtii wp&i#pf?rt

mjff TTJH SnfiiRl wpi: HIM*#!: ^ a^'SfRfcj-SllfOTgyRrf U^Rt 1
UU 34MI<ehl<>u4l<l4«ltvn<r4^llcUcr<4l(ctP|a|*«rt H^cctWW^MWi; f4 ^ 

*pt^ 3T5iFRfr H^^Tn^uim^ui -^rresn#} rsit fc*r*f: n u h

Because of their evil actions (Karmas), fools disregard Me-the great 
Lord of all beings, the Omniscient, whose resolves are true, who is the 
sole cause of the entire universe, and who has taken the human body out 
of great compassion so that I might become the refuge of all. They 
consider Me to be a man like themselves: The meaning is that they 
disregard Me, not knowing My higher nature which is an abode of 
compassion, generosity, condescension and parental solicitude. This na
ture of mine is the cause of My resorting to the human shap. But without 
understading this, the ignorant consider Me as of the same nature as 
others, because I have assumed the human form.

Sri Swaminarayana says
But those who are fools see Him as a human. Sri Krsna Bhagwan has 

also mentioned in the Gita :

Therefore, those who are fools fail to realise such transcendence of 

God and instead perceive human traits in God, seeing Him as a human 
like themselves.

w aircraft wrft w <rrawr: i
n- fad# cT^nr tot h ^ n

Bh. G. 15 : 6
That supreme light (i.e. the individual self), reaching which they do not 

return any more, is Mine; the sun does not illumine It, nor moon, nor the fire.

Sri Ramanuja says
^ ^ wifi h ^ i ^

-5 1^ ^ ^ ^ 41 0 f 1

sm Tt wrfrI %?:, cifgirfh sHrfwt, ^ i
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^ M -3^: "R P-idcM cRT WT SfR WT ^Tlft: m -R^T ^Rfg^cT^# 1^4: I 

3fnfeqT#TP3 Sffq WRTWk^T cTFT STIcRFT: TO^I 3tf%*ll«iPl ft ^

cslH^RlM: "SRSlWlft, b3 ft 7#FI 'Sr^KPB^II ^ 11

The sun cannot illumine the light of the self, nor monn, nor fire. For, 
knowledge is indeed that which illumines them all. External lights, 
however, are helpful only in removing the darkness which hinders the 
contact between the senses and the objects. It is the intelligence of the 
self that reveals such external lights. What reveals this (i.e., the self) is 
Yoga (i.e., meditation) only. Beginningless Karma is the hindrance. It has 
been taught that the way for the erasing of Karma is self-surrender to the 
Lord through detachment etc. That supreme light, reaching which they do 
not return any more is the self, which is My glory (Vibhuti) and therefore 
belongs to Me and is a part of Myself. Such is the meaning. The 
supremacy of this light (i.e., individual self) consists in its capacity to 
illumine even the sun and other bodies. The sun etc., cannot illumine the 
light of knowledge. Knowledge alone can illuminate all things (including 
the light of the sun which sheds only physical light on objects).

Sr! Swaminarayana says
In this realm, He appears to be like a human being, but He is not; He 

is the lord of Akshardham. Sn Rrsna Bhagwan has said in the Gita,

Therefore, even though Sri Krsna Bhagwan appeared to be like a 
human, He still transcends Akshar and is divine.

Na tad-bhasayate sooryo na shashanko na pdvakaha- Yad-gatva na nivartante 
tad-dhdma paramam mama. My supreme abode is not illumined by Surya 
[i.e. the sun], or by Chandra [i.e. the moon] or Agni [i.e. fire]. Having 
attained it [once], no one returns from it. (15.6)

sftcRTtft sftenjcT: Udld'd: l

Bh. G. 15 : 7

An everlasting part of Myself, heving become the bound self in the 
world of life, attracts the senses, of which the mind is the sixth, and 
which abide in Prakrti.
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Sri Ramanuja says
WW ^TTORt ¥1 ^

-#3#% cT#qrFft •^^^1P^y^RiqRy|IMF^^m?l'0'i.f8#I WetSJft ■ff^€nr«i ■^pffwi 

^fli^/er >j<ifecWHh srzit srfeuraT ^T: 3^Rmd i

*fcr»JcT: 1 ch4d<^yfsjP^Fii

TtR-TORP^ f flfc ctinf^pp^ W clef: II ^ II

That self, whole nature has been described thus, though constituting 
an everlasting part of Myself, becomes the bound individual self in the 
worlf of life. Covered by ignorance in the form of beginningless Karma, 
It attracts to Itself the five senses and the mind, which are located in the 
bodies of gods, men tec., and which are particular transformation of 
Prakrti. Some parts of Myself (i.e., the selves), becoming free from 
ignorance (Avidya) in the aforesaid manner, remain in their own intrinsic 
nature. But the bound individual self is very much contracted in power 
and knowledge. The individual self is the lord of the senses and the mind 
in bodies, and forms a bound individual in combination with a particular 
transformation of the Prakrti through Karma. Thus Karma attracts the 
selves hither and thither according to its nature.

Sri Swiminarayana says
Again, Sri Krsna Bhagwan has said: This verse means: ‘In this 

world, those jivas who are ‘anshas’ v of God withdraw their mind and 
five jhana-indriyas away from the panchvishays and keep them 
suppressed. On the other hand, those who are not ‘anshas’ of God are 
drawn by their indriyas and are taken where the indriyas wish to go.’ 
Because we are not led astray by our indriyas, we should realise 
ourselves to be ‘anshas’ of God. Realising this, we should remain elated, 
should engage in the worship of God and should offer all of the vruttis of 
our indriyas to God. We should continuously perform a ‘jnanayagna’ in 

this manner.

Mamaivansho jeevaloke jeeva-bhutaha sanatanaha- Manah-shashthaneendriyani 

prakrtisthani karshati. (15.7)
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SIcH-SR-H ch% W 5Tfaw: ^wItHT: H ? <S II
Bh.G. 15:18

Because I transcend the perishable Person and am also higher than 
the imperishable Person, therefore I am styled in the Smrti and the Veda 
as the Supreme Person (Purusottama).

Sri Ramanuja says
■q^r writ: sti -5^ at#i: arfft

^cfgcR:, 3M: 3# ^ ^ ffft 3lf*fcl: aftrtTl 1%

rtjfcT: W i left rtjft ^ fc*rf: i

fft cpii - ‘m ^ ^cp?: i^O’Ogo. 4/^/?)
W*i#i arfq ‘aiwdii 1%®it: f icqi#n ^.n

Inasmuch as I transcend the perishable (i.e., bound) Person of the 
aforesaid nature, and I am higher, for reasons stated earlier, than the 
imperishable Person or liberated self, therefore I am styled the Supreme 
Person in the Smrti and Srutis. The Smrti is called Loka by reason of its 
leading to the meaning of the Vedas. The meaning is that I am famous in 
the Sruti and in the Smrti. In the Sruti for instance; ‘Reaching the 
Supreme Light, it appears in its own nature. He is the Supreme Person’ 
(Cha.U.,8.12.3). In the Smrti we have texts like ‘I will approach Him (Sn 
Krsna), the Supreme Person who is the incarnation of a portion of Visnu, 
who is without beginning, middle or end’ (V.P., 5.17.33).

Sri Swaminarayana says
Sriji Maharaj then explained, “That God is Sri Krsna. He has said of 

himself:

Yasmat-ksharam-ateeto’ham-aksharad-api chottamaha- Ato’smi loke vede cha
prathitaha Purusottama.
I transcend all that is perishable and am greater than even the imperishable;

therefore I am known in the Smrutis and Vedas as ‘Purusottama’. (15.18)

MUHteUI ^ JjfNfd W

mr: r#* Trrqru ti
B. G. Ch. 18/54
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Having realised the state of Brahman, tranquil, he neither grieves nor 

craves. Regarding all beings alike, he attains supreme devotion to me.

Sri Ramanuja says
sUPJjT: I Hfrfif ftfe 3

w?i’ (wh) ifh il cr^m
3TCFTFFIT ng5jfciR«ki ^ oFIFr 31% ^

,wi wssjfh; srfh g qg^RiR^ ^#j 3^3 3His<°ifcrapri wt Rrferi 3^^
*hwm! -q^Rfct wti wi;i

- T#T •qf# faRsid^ l3^Rs#ad<4cM Pti-W-Hq-kl^lA 3MctRj=hfeWWg^<rqM- 

tiuHih|=bdA cTRpqi^dwh #*# •W'^ifqPi 3M#pn3«p^qT w qfM srqhiiwt

‘Having realised the state of Brahman’, means having got from revela

tion an understanding of the nature of the self as consisting of unlimited 

knowledge and of being a Sesa (Subservient being) to Me. Subservience to 

Me has ben posited in, ‘Know that which is other than this (Prakiti or 

lower Nature) to be the higher Prakrti of Mine’ (7.5). One who is ‘tranquil’ 

means one who is not contaminated by various forms of grief (the five 

Klesas of Yoga-Sutras), and does not grieve about any being other than 

Myself, nor desires anything other than Myself. On the other hand, he 

becomes equally indifferent to all beings other than Myself as worthless as 

straw and attains supreme Bhakti for Me. He attains ‘supreme devotion’ to 

Me, which is of the form of an experience which makes Me dear beyond 

all description~Me the Lord of all, to whom creation, protection and 

dissolution of the universe is a sport, who is devoid of the slightest trace of 

evil, who is the sole seat of countless hosts of auspicious attributes which 

are excellent and unlimited; and who the ocean of the elixir of beauty; who 

is the Lord of Sri; who is Lotus-eyed; and who is the seifs own Lord.

Sri Swaminarayana says
I Thus, God has mentioned in the Gita :

Thus, one who does not offer bhakti to Parabrahma after becoming 

brahmarupa cannot be said to have attained ultimate liberation.
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II “In reality, the teachings of Yoga are actually for one who has 

become brahmarupa by initially having practised thoughts of sankhya. 
Thus, it is said: “In this way, the Sankhya doctrine is dependent on 
Yoga. Why ? Because through that sankhya thought, the followers 
of Sankhya realise all vishays that can be indulged in via the five 
indriyas and four antahkarans - which are distinct from one’s own 
atma - to be totally vain. Therefore, such a person is not enticed by 
any objects, nor does he become attached to them. Moreover, if 
someone were to say to him, ‘This object is extremely pleasurable,’ 
he would think, ‘It may be pleasurable, but it is perceived through 
the indriyas and antahkaran", and that which the indriyas and 
antahkaran perceive is asatya and perishable.’ Such is the firm 
understanding of a follower of Sankhya, who also realises his own 
atma as pure. Such a person should meditate on, worship, and offer 
bhakti to God according to the path of Yoga. If he does not adopt 
this, that would be a major flaw in him.

HI Even though it becomes brahmarupa - like Narad, the Sanakadik and 
Shukji - it behaves with intense compassion and affection for God 
and His devotees. The following verses illustrates this:

“In this manner, many verses promote the view that devotees of God 
who, by jhdna and vairagya, have shed mdyik influences and have 
become brahmarupa, still have compassion and affection for God and 
His devotees.

IV “Now consider the following: Arjun’s spiritual strength was based 
on his conviction of God, whereas Yudhishthir’s source of strength 
was his faith in the words of the scriptures. Then, when the 
Mahabharat war was fought, Sri Krsna Bhagwan said to Arjuna, 
The meaning of this verse is, ‘O Arjuna ! Abandon all of the 
various types of dharma and surrender only unto me. I shall deliver 
you from all sins, so do not lament.’
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I Brahma-bhutaha prasannatma na shochati na kankshati-Samaha sarveshu 

bhuteshu mad-bhaktim labhate param. One who has become brahmarupa 

remains joyful, grieves nothing, desiresnothing, behaves equally with all 

beings, and attains my supreme bhakti. Bhagvad Gita: (18.54 )

II Sarva-dharman-parityajya mam-ekam sharanam vraja- Aham tva sarva- 
papebhyo mokshayishyami ma shuchaha. (18.66)

ruNt STRR sTRI

c^rr WWW RtwRfcRHR TIT H II
Bh.G. 18:66

Completely relinquishing all Dharmas, seek Me alone for refuge. I 
will release you from all sins. Grieve not:

Sri Ramanuja says
wH4HRRTfR:3RRRTRR»pFf R^RSFR^R 3tRlHI4Mlc4l 

RRlfspFR -qfwq RIR^ ^clk^

3TRISR RRIR R |
trq trq RETORT fr RR cRFl WRRRI Tmt fr

pwiy BrfRR: RHJcblRfa: ll’ fcRR^F ‘R^f c*FP?T W ’■#? R eRFT: Ulfaefil

Ref: l' *R ff Wf RFRj RRfWjkfR: I RpfWRRFft R RTFterfRRfaR ll’

Rf RR R#qik*% rWwiIr RcfUFi CRT RR##RtfR«r:

■^Tf cq|ct><U|^i)«f: r4«T: RfMI Rpfqv-lifq RT yjR: RjRT RT f7RT: I

SfRRT R4MIMf%i4^<Wlc44R’IRf^4^NMc4wll^ Rftef#RR R^IRRfWWfRT^ RFFRRc! 

R RcSlFtf^rR^: RR^iRcnRIRnffl: M '£RKSRI RIRFTT Rfe^lIRRHsfcilH, RI#3!

#RR: R*fRRT R*Fpf #4WT -3RR - r4*F#T RfcspR RIR tp ’m0! RR ifd I

HIMIRI4eRehcmfcmPq^IkfR^^P^ilRli^cbl\ RFfffRRFRfFf cRRI RftfRefRMRftfcfT £bj£H( 

R4«P#f RfeR^f RkRIRlWRfRS% RFf tJR7 4RWR>m4 RHIcil4^14dl+. 

RTfflRRcRFRRelfM TO 3JWRI Rf Wf RRMI^ RRtfeRR^RReWRMfR«T: Rf«t: 

Rf%«it Rt^fqbqifif, RT || ^ i|

“Relinqushing all Dharmas means the complete relinquishment of the 
sense of agency, possessiveness, fruits etc., in the practising of Karma, 
Jnana and Bhakti Yogas in the way instructed, and the realising of Me as
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the agent, object of worship, the means and the end. It means that 
relinquishment is not of all devolional duties but only of the sense of 
agency and the fruits. This is the Sastraic relinquishment of all Dharmas. 
It is firmly established in the beginning of this chapter commencing from, 
‘Listen regarding My decision, O Aijuna, about abandonment; for 
abandonment is declared to be of three kinds’ (18.4), and ‘Renouncing 
attachments and also the fruit, such abandonment is regarded as Sattvika... 
for it is impossible for one who bears the body to abandon acts entriely. 
But he who given up the fruits of works, is called the abandoned (18.9-11).

If you practise such abandonment of the sense of agency and fruits, I 
will release you from all ‘sins’ — i.e., I will release you from all evil 
incompatible with the attainment of Myself, consisting of innumerable 
acts of the nature of doing what ought not to be done and not doing what 
ought to be done. These are piled up from beginningless times and form 
the obstruction in the way. Grieve not, you should not despair; for I shall 

release you from all these obstructions.

Another (alternative) explanation is this : Bhakti yoga is possible only 
for those people to whom the Lord is exceedingly dear and who are fee 
from all evils. Those evils are so huge in their case that the expiatory 
rites which could wash them off, could not be performed in the limited 
time of one’s life span. Aijuna therefore thought that he was unfit for 
commencing Bhakti Yoga. To remove the grief of Aijuna the Lord said : 
‘Completely relinquishing all Dharmas, seek Me alone for refuge.’ 
Expiatory rites can be taken here as what is meant by Dhaema, 
Completely forsake these rites (Dharmas) appropriate for the removal of 
numerous and varied sins piled up from beginningless time and 
obstructing the starting of Bhakti Yoga. The expiatory rites consist of 
practices like Krcchra, Candrayana, Kusmanda, Vaisvanara, Vratapati, 
Pavitresti, Trvrit, Agnistoma etc., which are of manifold varieties, and 
which are difficult to perform on account of the brevity of life. So in 
order to succeed in commencing Bhakti Yoga, seek Me alone for refuge.
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I am supremely compassionate, the refuge of all without considering the 
differences of character among them, and am an ocean of tenderness for 
those dependent on Me. I will release you from all evil, the nature of 
which has been explained as incompatible with commencement of Bhakti 
Yoga. Grieve not. [Both these interpretations of this famous verse are 
said to teach only Bhakti Yoga and not Prapatti. But the question will rise 
in one’s mind - why should it not be so taken ?]

✓Sri Swaminarayana says
Snji Maharaj replied, “God has said in the Gita, In this verse he says, 

‘Abandon all other forms of dharma and surrender only unto me. I shall 
deliver you from all sins, so do not lament.’ One who has such a firm 
refuge of God, even if he were to experience pain equivalent to that of 

final dissolution, he would not believe anyone else to be his guardian 
against such misery except God. Moreover, whatever happiness he wishes 
for, he seeks to attain only from God. That is, he does not consider anyone 
but God to be the-source of happiness. Moreover, he behaves only 
according to the wishes of God. Such a person can be known to have taken 
refuge in God. It is he who can be called a staunch devotee of God.”

i i Sarva-dharman-parityajya mdm-ekam sharanam vraja- Aham tva sarva- 
papebhyo mokshayishyami md shuchaha.( 18.66)

m ntfWr: gprft tnr qmf mpfo i
uw gftfifewfr wfmfcu nHMwfmbr ii V9<: ii

Bh. G. 18 :78

Wherever there is Sri Krsna, the Lord of Yoga, and Aijuna the 
archer, there are ever fortune, victory, wealth and sound morality. This is 
my firm conviction.

Sri Ramanuja says

wrpRbiT: itai n^i %trtu im-.
rn ^ -qistf sqsfc <PT fsrsrqt ^fcf: ^7%: ^

U*T ifclilV9£ II
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Where there is Sri Krsna, the son of Vasudeva, the ‘Yogesvara’ Sn 
Krsn who is the ruler of the various manifestations of Nature pertaining 
to all intelligent and non-intelligent entities that have high and low forms, 
and on whose volition depend the differences in the essential natures, 
existnces and the activities of all things other than Himself, and wherever 
there is Arjuna, the archer, who is his paternal aunt’s son and who took 
sole refuge at Hit feet—in such places there always will be present 
fortune, victory, wealth and sound morality. Such my firm conviction.
a

Sri Swammarayana says
Hence the verse:

This verse explains: ‘Where there is Yogeswara - Sri Krsna Bhagwan 
- and where there is the great archer Arjuna, only there do Laksmi, 
victory, divine powers and resolute morality exist.’ Therefore, one should 
have a firm conviction that victory belongs to the one on whose side 
these sadhus happen to be.”

Yatra Yogeswaraha Krsno yatra Partho dhanur-dharaha- Tatra shreer-vijayo

bhutir-dhruva neetir-matir-mama (18.78)


