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CHAPTER - VI

Philosophy In The Moh#bhigavake-Purdns
Vedsnts Philosophy :-

In its eulogy the ?g Veda stated that the goddess
had Herself told thst She wss the highest essence wherein sll
the crestures resided znd wherefrom everybthing started (1.25).
This statement is the E%rafhrase of the aphorism Ho.2 viz.

Janmddyasya yatah of Brahmesutra 1l.1.

In its eulogy the Sams Veds has stated that by whom this
universe has shone forth that is zoddess Durgg in the form of
the universe (1.2706). This ststement echoes that found in
Kathqfani§ad viz.&Tesya Bh&sd Ssrvemidar Vibh§tiJII.2.15d. It
is 21so ststed therein that the zoddzss Durgd is in the form

of the universe. Thus ?sntheism is referred to.

Soge Veds VySsa came to know sbout the digitless essence
of the goddess Durgs who wes the highest Brshmsn from the
"gruties (1.29). Thus it is stated that the goddess is Brshman
itself and that Her essence happens to be digitless. Thus lLer

non=-difference from digitless form of Brahmen is shown here.
Being of the nsture of light of the goddess end Ler residing in
all creatures are referred to in 1.39. Thus Her aniPresence is
stressed here. Voreover Her subtle incorperesl form is

mentioned by steting that She sgsumed an inéependenﬁ figure.
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-

The statement of HMeh&deva that in the beginning there
wos Brahman alone snd there wss absence of the object emitting
1ieht (e.g. the Sun, the moon, the stsrs, snd fire etc). The
day and night, the directions, the sense objects (sound, touch
etc) es well as suy other kind of 1ife were slso absent (3.11.12).
On the one hand, it sppears to be the psraphrage of the statement
tSadeva Somyedsmagra 5siﬁekamev5@vit§yam)(Chg.ﬁf.éwe-l). The

same ides with 2 1itbtle change is found in the Faszadiys Sukts

Bg Veds 10.129.1-7. :

The Stanzss 13 and 14 of Adhyoys 3 of the ManhBbhdzssvsts
our§ga degeribe the nature of the Primordial nsture ss consisting
of existence, intelligence and bliss, snd of the nsture ofﬂpure
knowladge, eternal, indescribsble and digitless, omnifresent,
undigturbed, of eternally blissful nature, subtle snd devoid of
hesvyness. Here the PurZnakara describes the Fars Prakgti with
the abtributes which fittingly described Brehmen in the Uyanlgadic

pessages.

This deseription of Fara Prak;ti is in sharP contrast
with the description of }rakyti @s found in sBakhys system snd
which isg eéqfted gt Places even in the Qpanigads. According to
the Samkhys concept of'grakyti, Erakgti or neture is insentient ,

end of the neture of three gunas (Trigundtmiks) ete.

Thus the.descr%gtion of.Earé frakgti contsing the
attributes norms8lly describing Brshman in the Uzanigads. The
intention of the Furdnskédrs is to convey that Brmhmen and Earé

Erakrti sre essentislly the ssme. The S3mkhys snelysis mentiouns
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two distinct principles, sentient purugs on the one hand and

the insentient Prak?ti on the other, which concept is the

primary concept at the bsge of further Vedsutic development. The
Vedanta 8ccepted the Frek?ti puruss ccmcept of Samkhys. But
Vedanta philesophy insisted upon the ides of the ultimete reality
ol Brahmen giving s secondsry Plece to the Frekrti. The some
ultinmate Reelity’is nemed Brshmsn in the vedsuts philosophy

while it is cslledjéiva by the‘gaiva§, Vifgu by the Vai§gavas,

J &
end Sskti by the Ssxtas.

JIvenmukti

Bege VySsa, on secing the different forms asssumed by the
goddess realized thet she was the highest Brahwsn and consequently
becume liberated while gtill elive (1.47). The ides of cIvaomukti
is referred to here which is s Vedsutic Teature.

J
When Lord Sive wes eulogized by Dakse, He with Uis own

hauds drew Eak§8 nesr Hir snd by bvhe touch of éiva the Pstriarch
considered himself to be freed even while alive (10.96-97). The
best of mountsins viz. HimBlays after having hesrd the vogasars
thus frowm the mouth of goddess Psrvati becsme freed while still
alive (19.1). A men reciting this Farvetigits devoutly on Astanl

or Caturdssl or MNavimi becomes freed while still alive (19.8).

Importance of the Purificstion of mind in attaining koowledge

of the Selfl i

o

While tesching yosss@rs Lo Himeleyz, Devi stated thst
one desirous to obtain ssalvstion should be resdy to attain knowledee
of the self incessently after hevinxz performed the enjoined

aschbions snd after getting one's mind Purifiéd (15.67).
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. hapt » 2 »
Thelgerformance of Hiskams karms effects cittasuddhi
. . ry - . —
which pives rise to Atwmajnsns leading to lMokss. Thus Farmamsrsgs

is tsught,
UPéﬁeya Visayas 1=

After having spresd aversicn (disgust i.e.Ghrns) every-
where even in the case of one's sou snd friend etc. one should

p)
firaly estsblish his mind in the Sdstrss like Veddnts ete. (15.68).
Heye Visayegs i-

One should sbandon lust (V&ssns) ete. end should give up
violence. By so doing one knows the highest lore. There is no

doubt sbout that (15.69).
he Nature of Eokga e

When the Self (soul) is ¢irectly experienced, the
salvstien tskes.flsc@ at that very moment (15.70). Uhet is lioksa
ig clesrly steted here. I{ is the diree® egferience of the self

i.e. égaroks§tm§hubh§ti is Nok§a.
Devotion to the goddess leads to Atapnubhibi -

Thoge who are devnid of devotion to the goddess for thew
this Atmsnubbuti is difficvlt to obbtsin. Therefore those desirous
of obtaluing galvation should carry on highest devetion of the

goddess (15.71).

The Nature of Individusl Self

.
'

Cn Himdlaya's iugpiry about the t;Pe of lore thst lozds

to relesse as slso ebout the nature of the individual =elf, the
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goddess Porveti informed him that the individusl self Aenoted
hy the word "I" is of the nsture of consciousness, pure, one
-without & second and separate from intelleet, vital sirs, mind,

body egoism and sense orgsns (16.3).

LR

Stsnzaes 3 to 6 of the lﬁth Adhysya contain the description
of the nsture of the Individvsl self which is the reflechtion of
the description of the self as found in the Upani%ads. The lore
is the meditation i.e. Fondoring over the self ss pu=es, free from
disease, ond devoid of birth snd desth ete. (16.4)., The self is
devoid of the limiting adjuncts (Upﬁdhi) viz. intellect etc. and
is considered to be of the nature of consciousness snd bliss and
it is charscterized by reality, knowledze snd is oomflete, redisnt
snd blissful (16.5). The self is one only, without a second
pervading g1l the bodies, and the highest which meles body ete.

shine hy ite own lustre (16.6).
The Real Csuge of Trsnsmigrstery Existence i-

The goddess PErvatl sdvised Himdlays to give up considering
of the non~gelf, body etc. as the self, since that sort of
considerstion is the cause of the forms viz. likes (R5ga) snd
dislikes (Dvesa) etc. (16.8). The real cause of trensnisratory
exigtence is the consideration of uon-zelf as the self (enZbasni
Btmebuddhi) Pro@ucing defective sctlon and thereby lecding Lo

Samsdra.
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The Mesns to sbendon the likes and dislikes.froducing

inaugficious unseen -

fHim&lays asked the go&ﬂegs Parvsesl to explain %o him,
how attschment andﬁ%ealousy which produce inausvicious unseen ¢an
be sbandoned (16.10). He also inquired of Her @s to how the
pecple tolerste those who commit ungrateful deeds gnd ssked Her

why there should be no likes snd dislikes towerds them (16.11).

The goddess Parvatl replied that on Ponéering over the
matter regarding the ungrateful decd done by one towsrds snother
there is no scope fer the riee of‘éeelousy et 211 (16.12). %he
body which is made up of the five gross elements is burnt by Tire
or is eaten up by Jdscksls. The individusl self iteell iz slresdy
free (16.13)., The individusl self is pure, self-sufficient, and
of the nsture of existence, intelligerce gud blisgss. DBven vhen the
body is cut to ?ieces there is ne herun to individual selfl which is
neither born nor dies and 1s unsullied snd not the sufferer of
Pain (16.14°d~15). On Pondering over the resl noturs of the self
which is neither glsin nor glsyer the jeslougy obstructing sslvetion

shoulé be given up- Compare Bhagevadeitd (=BG) II1.20,21,24.

Just as when the houses are on fire 3 Person residing in
another house is seé%h gomewhere from the sky in the same way a
killer if bhe thinks to kill snd s slain one thinks to be slsin
both of them are deluded in their miands. This one neither kills

nor ig slain (16.16-17).
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Note the Perallelism of the idezs sbout the nature of
the individusl self expressed in the sbove noted stanzsst(14%9.17)
of Mahabh.Pu., with those exPressed in the BG,I1I.20,21,24. The
Pafallelism iz striking and thorough. Certzin ggarter lines and

cerbain Fhraseclogy sre similar and sre occeassionglly non-different.

After hsving known one's own self thus, one should pive
up_éealousy and be bappy. The agony of the mind hasg iis root in
k%eslousy. Jdeslousy leads to the Pouading in the transnigratory
exigtence (16.18). Jealousy obstructs liberstion snd hence one

should avoid ib diligently (16.19%P).

Thareursn Hinglays peses @ question %o the goddess as
follows. Az already described by the goddess there is no harm to
the body mor to the individusl self which is the highest of 211

and so the two sre not the suffersrs of Pain (16.1905—208b).

1 Vide :- Etmﬁ éud@ha% svayaﬁ?ﬁrga@ saccidénanésvig;aha@‘l(éjéai
na jeyste ne mriyatve nirlepo nas ca dugkhabh§ki
vicenidysmAne dehepi nzpakerosre jayste {[ 16.15
Ys+h3 gehdntarasthasya nabhassh kvEpL lak§yate\
Grhesu dehysménegu girirsjs tdthaiVa hi H 16.16
Hantd cenusnyate hantui hat&gcenmanyate hstag\
PFvubhou bhrangshrdsysu ndysn henti ns heayete {| 16417
Cf,i= na jayete mriyate viA kadzcin

nSysi bhitv3 bhavitd vE na bhiysh |
sjo nityeh d5dvatolysn purspo

na hanyste hsnyemsne dorire |{ II.20
Vedayinddinah nityen

va enzrzjamsvysysm _|

katham ss purugsh parthes

kam sh@taysti henti kem  {| 1I.21

Acchedyoyamsd3nyoyamekledyddosya eve ca,
nitysh ssrvagetoh sthanursceloysd sandtansh I 11.24
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Who is the fesl Sufferer in the transmipratory exishtencs 7 i~

Congequently nimélays desired bto know from the goddess
who tho other one is there in the body who experiences misery
which is directly felt (16.20°%-21°"). Tnis question regsrding
the experiencer of nigery apart from body snd self 1s the basic

question.

The Embodied Belf Deluded by the Su?ernatural Fower of Devi

- the Resl Sufferer -

The goddess FPErvatl reylieé that thevre is no wisery cn
the Fert of the body nor on the Part of the individual self who
is the higher self. Still the embodied self (JTve) who is
vosullied (ﬁirlepa} is deluded by EHer supernstursl power (Mav&)
(16.22). JIva thinks that he is happy, he is uuha?Fy and henkers
after ha??iness only. This ig the supernatural pover (iaya) whick
is beginringless nescience (Avidyd) which deludes the world (16.23).
The Jiva Cembodied Self) is connected with MSy5 ss soon ss he is
bern and thercby convinues to be a transalgratory being with the
comylexea of likes end dislikes (16.24). Thus the workings of M5ya
sbtart from the time of birth and conbtinue with the comvlexes cf

likes and dislikes in urending brensmigratory existence.
How does the pure Self sttain Jivshood 7 e

The individual Sell aflbser having atbeined the aind which
is characteristic of itgelf (Ovalifgsm) and in which Jesirves
(V5zandg) sobide remaing in this transmigrabory world helplessly

(Avesah) (16.25). The sttaining of Jivehood is on account of the



self's stbteining the mind in which desires sbide.?

The above ststement is besutifully explained by an
appropriate example stated in the next stsnza. Jugt as a pure
crystal (SFhaﬁika) in ?roximity of z red flower appears to be
red, but there is no reddish colour in reality (16.26). Similse
is the state of offslrs in the cazse of the individual self on
account of its Proximity with the intellect (Bvddhi), the sense
orgens (Indriyass) ete. The mind, the intellect and +the epoism

are the co-workers of the embodied =melf (16.727).

In keeping with one's own actions they (Jiva srd its
co~workers) are the enjoyers of sll sorts of sense ohjects, whether
pleauuraoln or Paxnle (15,28). Tlere the iimitiog adjuncts viz.
Buddhi, sense orgens, mind, epoism etc. sre considered tc be the
enjoyers of fruits slong with JIva., Those (i.2. wind, intellect,
egoism, JIva etec.) only enjoy @ad not the individuszl Self which
is unsullied, overlord and immubtzble (Avysya). The embodied Self
is born agein slong with those limiting adjuncts viz. mind,
intellect, ezoism ete. which sre full of lormer desires 2t the time
of creation snd vemains in this trensmigratory world +till the next

universal destruction (16.29-30°%),

Therefore & wice man should sbandon infziuastion (TMohs)

by ?ondering over knowledge and should be hapPy in the midset of

%180y,

desirable and undesivable happenings (IE.EOcd The agony

-~

2 CP. Mens eva menusySaswi KErsnan bandhesokgeyoh \

> [y

Bandhdys vigoyasangsT ke fo nirvigeysh viduh ||
Rrghmebindipanisat 2
Maitrsyagyn?an1§at 6.54,.11.
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(T3pa) of the mind hes its root in the body, the body is the csuse
of the transmigratory existence. The body is the result of actions
and action is twofold (16.31°d-ﬁ2ab).

The csuse of Sams@rs is the body which is the result of
actions and which igs the origin of mental agony. Gompare.ééﬁkara~
bhégya on Brahmesutrz III.2.6 viz. Dehayogadvs Sépi ]

Sépi tu jivesye jABnaikvarystirobhavo dehsyogad dehendriye-

meénobuddhivisayavedanadiyogdd bhavati

Law of Kerms :-

In the cese of sn embodied Self there is the rise of
?1easure,and Pain in keeping with the part of merit and demerit
which cennot be overcome just like day and night (16.%2°9 - Esab;
algo 42.32; 45; 47; 4806; 70). This is in short the enuncistion
of the irrevocable Law of Kerma whieh is one of the two strongest

Pillarg on which the Hindu Philosophy rests.

Ag exylsined by the éoddess to Lord Brzhm&, the snger of
Lord éambhv wss only an efficient csuse therein (in Hig losing
fifth head). In reslity the fruit of such sn action was already
decided (42.50-51).,

One desirous of sttaining heaven ete. after having Performed
meritorious deeds in accordsnce with the rites laid down and after
having sttained hesven agsin falls down impelled by the asctions

(16.32%9efy . o, BG IX.21.
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Absndonment of All Contacts -~ & Mesns of Obtaining the
Highest Bliss :-

HEence after hsving come in contact with the good people
and after hsving studied the lores, 8 wise one should exyect to

sttain the highest heppiness on sbendoning 2ll contacts {16.34).

Absndoning Sensusl Fleasures ond Engeging in the Worship of

DevI Lesad to Fnd Samsadra -

Himdleys was advised by Parvati to shandon sensusl
pleasures by pondering over the individual self in order to atitain
eternal prosperity and to engage in the devotion of the goddess
giving rise to steady devotion towsrds Brshman (17.48°d~49). As
the body snd the self sre ggite distinct, one should give up

sthachment to the body and sense organs ete. (17.50).

The worship of the goddess ¥ho happens to be of the nsture
of Brahmen with concentration of the mind 1éads to end the Ssmsars
(17.51). The goddess Farveti enlightens Himslays that her form
worthy to(be mediteted upon by those desgiring relesse is digitless
(ﬁi§kala), subtle, beyond speech and extremely pure, sttributeless,
the highest light, all Fervading and the ceuse of everything (18.4).
ler form is absolute, supportless and of the Torm of exigtence,
intelligence ond bliss which should be meditated upon by as?irants
desiring releese for the sake of freedom from the bondage of the

body (18.5).

Compare similar attributes describing Brahman in
~
ﬁug@akopaniged and Svetéévaharopanigad o
Yattaéadreéyamagréhyamagotramavarnamacsksnhérotra&

tadapégipﬁdaﬁ ) Nitvem vibhum sarvegstsm suslksmem
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tadavyayem yedbhutayonim paripaéyauti dhirah “ ﬁuggakoo
I.1.6.
Wigkslem niskriyem ssntam niravedysh nirsnjsnem )

[~ 5 J -
Amrtasya Farsm setunm degdhendhenemiv§nalam}] Svetaavatero® VI.19
Psntheism t=

The goddess Psrvsti by way of reply to Himdlays's inquiry
regerding Her thet gross form which whert resorted to lesds %o
release infTormed him thst this whole universe was Pervaded by Her

gross form (18.25%0), ,

Pantheism is 8 docetrine which congiders the forces snd

laws of the Universe ss God.

Brahmanhood, Eternity, Self-sufficiency snd Inner Conhrollersbip

of Davi i

Thet which is decided to be gelf getisfied one in the
Vedss, the Kgsmas and in the Sm?ties end which is decided to be
Brghmon in different Fhilosophies like Vedants ete. by wsnyfold
mesans of Proof is that grest goddess Herself Who is eternal (43%.27).
She is etermsl, Possessing 81l the bodies, devoid of excessive

happiness eternally, the resort of everyone and the highest (43.2880) .

Jugt as the ganges merged into the ocean does not get
separated from the ses, similarly those created from = part of
Brahman do not get segregeted from it (%3.51). The goddess Herself
is born as the universe, She Herself sustains it snd She Herself

destroys at the end. There is no other resson (4%.32).



oni

2 3
Siva-Sskti i1~

The precise nature of the identity of giva—%ekti hag been
a matter of considerable metay?ysical d}scussio?. .Ecgryas have
maintsined the nou-~duslity ef Sive and Sekti, Bakti is distingui-
shable from %iva only in theoretical and conventionsal snslysis,
but in realization she is identicel with'%iva. Hence i’_éiVa is
Sat (Being), uaktl is %atl (Being in itself as Fower) Tf Bive
is cit (consciousness) Sahtl is citi (consciousness as Pouer) and
if Bive is Fnsnds (Bliss), Sakti is P@ramanandesqndoha»rupa and
Paromanands-lahari (the very soul of snands snd its wave). If
'éiva is Brshmen, She is brshmameyI. Shouvld the relstion be called
Advaite or not ? We cen only agree with Mahénirvége Tantra which
says, "some say it is Advaits, others dvaits; bubt in reality it
is "avaitadvaitaviverjlita" - neither the one nor the two." It is
heyond the reach of wessure and nothing numericsl can Pertain to
it. Even the world-in-reslity is'éiVSQéekti snd it is not correct

to think that the one is not the otheor.?

S8lokys Mukti -

1
"

Those embodied selves who are meritorious snd who have

attained Salokys are found in the world of Bhavani (43.51).

Mukti is considered to be fourfold in Vedsnta. 1 Salokys
2 Sérﬁpy&, 3 Sémﬁpya ond 4 S3yujye. Bach succeeding category is

bigher then the Precediug one (81.12).

3 Vige Dr.?UShpendra Kumar, Introduction to the labhg. PP.23-24,
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Bhagsvadgitd snd Mahsbhogaveta -

While Him8lays requested the gdédess to show him Her
resl form (15.20), the goddess replied him that he should know
Her to be coustituted of all mods end added thet she had bestowed
& divine eye on him and sdvised him to see Her Sovereisn fornm egﬁ
to cut the doubt of his hesrt (15.21).
Cf. Divyam deddmi te caksuh

Posya me yogemsisvsrsn (Bg.XI. 8%y,

This shows deeF influence of'%r{mad BhégevedegTta on
Yghabhdgavata purana from the point of view of idess ond expressions.

After imparting the highest knowledge to the best of
mountains the goddess showed him Her divine M&hesvara form (15.22).
Com?sre with Viévarﬁpadaréana of BG., XI. 9-.49,

As zdvised by Devi to Him3lays one should keeF one's
mind snd vitel sirs busy remembering Her and one should constantly
utter Her nsmes, should be connected with Her, should speak about
Her snd to hear sbout Her quslities (15.60). The above mentioned
stanzs runs Parallel to the following stanzs from BG.
Manmens bhava madbhakto medyZji m3m namoskuru }

Mamevaisyasi yuktvaivsmatminsm matparsysnsh }] IX. 34.

¥hile im?srting the knowledsge of yogassra to Himsdlsys,
Devi tsugbt thet release comes into existence from knowledge,
devotion ig the cauze of knowledge, devotion comes into existence
from righteousness (meritorious deeds). Sascrifices etc. are
considered to be the meritorious deeds (IS.GBCd - 6&ab). A gimiler

besutiful series of cseuses and effects is found in the BG, :-



Annadbhoventi bhuteni @arjanyéésnnesambhevah |
YsiM9é bhaveti parjenyo yejhish kormssamudbhavsh A I1T.14
Karms brashmodbhevem viddhi brahmdkssrssamudbhevam ;

Tosmdt sarvegatem breshms nitysm ysjibe Pratisﬁbitam }f IiT.15
.5

Devi further continuved Her tesching to Him8leya stating
thaet one desirous of sttaining hesven etc. after heving ?erformed
meritorious deeds in accordance with the rites 18id down and sfter
attaining heeven agein Tslls down imPelled by the actions
(16.55°d’ef). This idea appesrs to heve been taken from BG.(IX.21):-
Te tem bhuktvd svergeloksm visdlam

ksIne punye mertysloksim videnti |
Byen trsyiéharmamanuvrapanng

gat3getam kimakawe labhante || IX.21

By wsy of reply to Himdlaya's inquiry ss to what sort
of the form of the goddess should be meditated upon by those

destring releasse (18.2 the goddess Farvsti stated that someone

0y,
gmongst thousgnds of humsn beings trices to obtain relesse and smong
thousands of such as?irqnts, someone knows the goddess in reality
(18.3). Here in labhg. 18.5ab and Bd the phraseology of BG, VII,
38b

verbatim from GIita.

end Bé is found imitsted. The first line of Habhg. is taken

Wenugy@gﬁﬁ sshasresu kaécidyatati siddhaye |
Yatatﬁmspi 31ddhEnsn %adeinmdm vebti tottvetah H VIii.3
Parvatl while describing Her Vibhities bto Himdlaya sbtates

thet she is good intellect in the intelligent people, good smell in

the esrth, juice in waters snd light in the moon (18.6). ©She is
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sugterity in those who Practice sugterity and she is the light
of fire. Noreover she is the strength which is without Passion

and sttechment etc. in the persons endowed with strength (18.7).

Some of the Vibhities mentioned in Mabhg. Pu. 18.6-7
appear to heve been adopted glong with their Phreseology from
the B&. VII. 8°°, 9, 11°°. Compere :-

Punyo gendheh p?thivyéé ca tejsscismi vibhivassu f
Jivanaﬁ_sarvabhﬁtegu ta?aécésmi tapasvigu {b ViIi,o
Raso’hama?sn kaunteys Frebh§smi éaéiaﬁryayo? ; VII. 88b

Balem bslavet8m cBhem k3meragsvivarjitem | VII, 1120

The goddess is lust that is non entagonistic to one's
own duty (18.98b). Those other conditions of goodness, Passion
and darkness which have come inbto existence from the goddess are
under Her control and are in Her (18.9%% - 102%), The conception
as well as the Phraseology of the above mentioned Vibhities are
inherited by the Mabhg. Pu. from the BG. VII.11%9, 12.

Cf, Dhermaviruddho bhutesu k5mdemi bharatar§abha ‘\ VII.llc6
Te caive s@ttvikd bhsva rdjsssstimesBsce ye |

Metta eveti tnviddhi na tvahen tesu te meyi || VIL,12

Goddess Farvati advises Eimslsys to resort to any one
of those Mahavidyds by Kriydyoge end sssure bim that he who hss
his mind snd intellect set upon the goddess would surely atizin
Her (18.29). The second line i.e. EQCd is for the wmost Pert similar
to the line of the BG, VIII, 7Cd. Compare t—

Mayyarpitamanebuddhirmémevaisyasyssa&éayam il viizr,7°d,

As tsught by goddess Parvatl to Hiwdlaye, he who remembers
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the goddess incessantly withodt distraction of the mind for ever
to such s yogl endowed with devotion, She is the bestower of
relesse (18.31 end 33). The line %1°° appesrs to hsve been
included in the Mabhg. Fu. from the EG, VIII 148%, Vige :-

Ananyacet8h sotetewm yo mdnm smersbi nityséay l VI1I.148P

He who after heving remembered the goddess with devotion
breathes his last, he is not troubled by the hosts of miseries of
trensmigretory existence at suy time (18.32). This stanza %2 of
Mabhg. Pu. echoes the saze ides expressed in the BG. VIII, 5 and
13. OOm?are .

Antakile ce mBmeva smaraunmuktve kalevaram l
Yah preyéti ss modbhBvam yati ndstystre sa&éaya@ H VIII.S
Omityek§k§sra% brahma vysheranmdmanusmaran 1

Yah Pray§ti tysjan dehsm sa y3ti Farsmgﬁ gatim || VIII.13

Those devoteess endowed with fa2ith who sacrifice bo the
other gods, even they sscrifice to the goddess without doubt
(18.35), ™The ideas snd the expression found in the sbove noted
stanza %5 of Mabhg. seem to have been borrowed from the BG, IX,
2%. ComPare -

Yepysnyasdevatdbhakts yajsnte’%reddhayénvitég |

Te'Ti mémeve Ksunteys yejsntyavidhipirvekesm )| IB.23

PérVEtf teught Bim&lays thst by dediceting everything
that one does, eats, offers ss oblations and %ives away by way of
alms to the goddess one is freed from the bondage of actions
(18.38). The sbove noted line 388b of Mabhg.Fu. appears to have
been tsken from the BG IX.B?ab. Gompare fem
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Yat karosi yadasndsi yagjuhogi da&ési yat I

Yattapasyasi Kaunteys tstkurusva maderpagam H 1X,27

Those who with true devotion worship the goddess they
sre in Her and she is also in them (18.39%°). The ides ond the
exPressiou found in the sbove noted line 398b of Mabhg. Pu. seem
to have been borrowed from the BG IX 2905. Gompare g
Ye bhojsnti tu m8m bhaktys mayi be tesu céFyaham ll IX.20°¢

There is no one who is liked or disliked by the goddess
(18.29°%) also (42.48%P). The ides expressed in the sbove noted
18.BQCd sud 42.488b a?Fesrs to have been borrowed from the BG.
IX.298b. Oompare t
Samoham sarvabhﬁte§u na me dve§yésti na Priya? ] IX.29ab.

Even if @ Ferson with very bad behsviour worships the
goddess with uidswerving devotioun, he also is freed from the sin
and is relessed from the bondage of the birth (18.40). The ides

ab

and exPression found in the sbove noted line 40 of Msbhg. Pu.

sb

seem to have been borrowed Trom the 3G IX,307". Compare HE

Api ecet sudurdcsro bhsjste mEmsnanyebhdk IXx. BOab

He (i.e., 2 Person with bsd behaviour) becomes & righteous
one quickly end crosses the transmigratory existence graduslly
(lS.&lab). The first querter of stenzz 41 of Mabhg. Pu. noted
above eppears to have been borrowed from the BG IX,31%. Compare te
K§1Fra& bhavati dhsrmdtmd sagvecchintinm nigacchati | Ix.%8P

The goddess advised Him3laya to worsbiF Her with hisghest
devotion snd asssured him thst she would save hime difinitely from
the ocesn of births (18.42). The ides exFressed in the line 42°°
of Mebhg. Pu. noted shove appesrs to have been imitated from the

BG IX.34°0, Compsre -
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Hanmend bhavs madbhakto madysjil mém nsmaskuru ] IX.B&ab

That Bhavani thvaneévsr{, Who is one without a second,
aud Who is the bhest of 81l is the bestower of vietory to the
followers of the path of righteousness snd is the Jdestroyer of
the sinners (42.66). The ides expressed in Mebhg. P.42.€6 runs
parellel to the BG.passage-Peritrdndys s8dhiindn vinsdaye ca

du§krt§m ) IV.88b.
Pratysbhijng Philosophy i-

Goddess Hshesveri is the ﬁispenser of the crestion,
preservation end destruction of crores of insects residing in
the difforent worlds (3.3). Thus Mehedvsri seems to be the
citi Bakti i.e. the power of sentlency or consclousness perveding

all living beings.

In the Pretyabhijhs system of philosophy of keshmir, the
citi sakti is considered to be the highest Principle. According
to ?ratyabhijﬁé reality in its ultimate zspect is cit or Parésaﬁvitq.
The word cit is explained as consciousness which connotes subject
object relstion, knower-known édvelity. Bub cit is not relstionsl.
It ie just the changeless Princiyle of 211 changing experience.
The vitimaste Redlity or Eupreme self is the self sciring Itself.
In the words of ?ratyabhijﬁé ééstra, it is, Prakééavim&réam&ya.
It is not sim?ly'?rak§§a 1ying inert like 5 diamond, but surveys
itgelf. This sciring or surveying of itself by Ultimate Reality

is called Vimsraa.

4 Vide : Jsidevs Sivgh, "Pretysbhijnshrdaysm" with English
trenslation and notes, HMotilal Bsnsrasidass, Delhi,
196%, FP,4-6.
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Cit scires itself s cidfﬁyiﬁf gakti. This sciring
s . by [ ? P s . 7 > 2
itself as cidrupini sekti is Vimsrsa. Therefore, Vimsrss has been
named differently sas par§ sokti, paré’Vék, Svatantrys, Aigvarya,

Fortrtva, Srhurattg, Szra, Brdsya, Spenda.
v B &

Thus the Ultimete reslity is not only universal
consciousness but also universsl Psychic Energy or pover. This
A1l -~ ineclusive Universsl consciousness is slso cslled Anuttara
i.e. the Reslity then which there is unothing that may be colled
higher - the highest Reslity, the Absolute. It is both transcen-

- . 2
dental (Vigkottlrga) and immenent (Visvsmoya).
The influence of pratyabhijﬁ?’philosophy on Mghsbhsgavets Purana :-

Zven though the goddess Maheévari is formless or
incorporeel, She assumes @ body on sccount of Her sport (5.48b).
She crestes, preserves, snd destroys this universe. In this

menner the world is deluded by Her (5.40d - 5ab).

Assuming the body on sccount of Her sport on the port
of the goddess is in keeping with the pratyabhijﬁéntheory of

svatsntrys of the supreme being.

As ststed in pratybhijfiz, the Cit or Psrassmvit eventhough
it is limitless in itself, it impases limitations on itself by
its own free will. This is the principle of Svatentrys which is
a clesr evidence of the influsnce of the pratyabbijﬁ? systen of
¥nilosophy on the Mahsbhagavata Ehré%a. The Advaits Vedanta
explains the world phenomenon by the theory of Viverts while the

?ratyabhijﬁg'explains it by the theory of Svatsntrya.
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The sage DadbIci in his ettempt to convince Daksa,
further sbtressed that Lord Msheéa wag the highest purusa who wses
without beginning and SatT was the Prek?ti endowed with three
gunas 88 well as the highest Frakfti of the nature of conscinusness
(5.27).

The consciousness aspect of Prakgti is 2 unique feature

perbepe inherited from the Pratyabhijfid system of Philosophy.
The Didactic Sections of the Mahabhagavata pué%ga S
The Teaching of Yogesbras :-

Yhile eulogizing the goddess, Himalays praised Her ss
the K3la of Kale snd consequently called Mshzkall and requested
Her to tesch him Brehmavijﬁgha in order to enable him to swim the

ocean in the form of endlegs transmigratory existence (15.5606—57).

The goddess therealter taught him yogas sdra by the
knowledge of which sn embodied self becomes Brahman (15.58). The
goddess sdvised Himalaya to receive Her mantras (sscred formulae)
from 8 conmpetent preceptor and to resort to Her only by means of
body, speech snd mind with singularity of Purpose (15.59). Thus

Devi taught Diksz snd Ek3ntika Bhakbti ss s mesns to salvation.

She further stated that one should keep one's mind and
vitsl sirs busy remembering Her snd one should constantly utter
Her names, should be connected with Her, should spesk sbout Her
snd to hear about Her quslities (15.60). The best of aspirents
should be a golely devoted devotee of the goddess whose mind is
attached to the joy of adoring the goddess snd should be one who
desires release (15.61). One should sdore the goddess by means of

all secrifices, suberities snd slms giving (15.633b).
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Relesse comes into existence from knowledge, devotion
is the cause of knowledge, devobtion comes into existence from
rightecusness (meritorious deeds). ©Sacrifices etc. sre considered
. . cd ab . o
to be the meritorious deeds (15.63°" - 64°°), Here s series of
causes and effects is menbtioned which beautifully brings out the
resulting release from the observence of meritoriocus deeds. Tor

g gimilsr series compare BG IIT.14-15,

Hence alter having c¢learly perceived the goddess by all
the rites ordained, one shcould deveoutly mske azn obletion to the
goddess and should not think otherwise (15.6%). Thus one desirous
to obtain szlvation should be ready to attsin knowledge of the
self incessently ofter having performed the enjoined actionsg sud

after getting one's mind purified (15.67).
UpBdeya visayss i~

After heving spread aversion {disgust i.e.thgg) everywhere
even in the case of one's son and friend etc. one should firmly
estsblish his wind in the §§stras 1ike Veddnta ete. (15.68).

Heya vigayas i

One should shzndon lust (Vassana) ete. and should give up
violence. By so deinz one knows the highest lore. There is no
doubt asbout that (15.69).

The Npture of Hoksa :-

When the self (soul) is directly experienced, the
selvetion takes place at thet very moment (15.70). What is Mol sa
ig clearly stated here. It is the direct experience of the self

i.0. ﬁparoksétmEhubhﬁti is Hoksa.
2 -
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Devotion to the gmoddess lesds to Atmanubhiti :-

Those who are devoid of devotion to the goddess for them
this Atmdnubhuti is difficult to obtsin. Therefore those desirous
of obteining sslvebtion should csrry on highest devobion of the

goddess (15.71).

Bhggavatimitonani%gg -

Chapters 17 to 19 of the lshabhsgsvata FPurans deal with
the essence éf vogs and are called Ehagevatfgftopaniﬁad.

From the obgervence of the end of sll miseries on sepsra-
tion from the body on the part of the embodied Self, himazlaya
inferred thset the body made up of five gross elements is the cause
of miseries (17.1). On Himdlaya's inquiring about the coming into
existence of the body and the Belf's verformine meritorious deels
snd attaloning hesven a8fter getting s body (17;2) ané the Self's
folling down on the earth ag an embodied Self after getting its
merit exhzusted (17.3%°) the godéess ForvesI replied him thet this
embodied Self is bound by the five gross elemente. As 3 result it
is constituted of Five gross elements (17.4). There the earth is
predominant snd the rest sre co-ordinstors. The embodied Self is

of four types (17.5).
The Four Clazsses of born crestures -

The embodied Selves sre born from eges, Trom perspirstions,
from waters and from the womb (i.e. vivipsrous).
Reproduction of Vivipsrous creatures (humen beings) i~

Heproduction of vivipsrous crestures especislly humsnp
beings is described in grest detsils. This shows deep ond zccurste
knewledge of this science. The body of » Jarfyujs is produced by
coming into contect of the Semen virile (Sbkra) and blood (éggita)

(17.8%P), That should be known as Shreefold in keeping with the
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distinction of 2 men, s womsn snd s eunuch (Klibs) (17¢8°a). By
the predominsnce of Semen virile, he (the embodied Self) becomes
a men. On the predominance of blood it - becomes a women and a

eunuch is. born when both sre in equilibrium (17.9).

By the force of one's own past sctions the embodied Self
accompanied by 2 digit of the mist (Fihers), after having fsllen
on the surfsece of the earth enters the rice-seeds (Vrihi) (17.10).
According to the Vedsntic view ss mentioned in the Brshmesutrs
ITI,1.24 - "Anygdhigghite§u purvavedabhilspat", the Self comes
down with rain instesd of with the digit of mist. After having
remsined there for long and after having enjoyed its lot is esten
up end is turned into Semen virile in the body of a men. Along
with that the embodied Self also enters into the Semen virile
(17.11-12°P),

The conceiving of & Womsn :i-

Thereafter on contact with 8 woman st the proper time, it
enters slong with semen virile the womb of the mother (17.12°0.122%),
Gompsre Brahmasutra II11.1.26 “Retagsigyogg tha "

The proper time of a womgn is from the fourtbh doy bo
sixteenth day (17.13%9.143%) . on oaa days & womsu is born snd on
even days o man (17.14°d-158b).

The scientific knowledge of Embryology :-

In 17.15°a - 168b, it ig steted that s womsn who has bathed
after menstruation snd who is lustful gives birth to a child whose
appesrsnce resembles thst of o msn seen by the womsn then and

hence & womsn should see the face of her husbsnd.
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From 17.16Cd to 298b, the gradusl development of the
embryo is described in details. The development of the embryo is
described in brief in é%{hedbhggevata Purdns Sksndha III Adbysys 31
stenzss 1-4, However there are some differences in the two tyves
of descriptions of the same found in both the furégas. It sppears
thet the a2bove description in Msbhg. is sn amplification of the
ssme found in S'bh.
The Jive's Dejection resulting from terridble Torture in the Lmbryo :-
The Jiva in the embryo is delected on suffevine terrible

a . .
¢ Y. The miseries

torture in keening with his own actions (17.29
experianced by the soul in the embryo are described in 8'bh,
i1l.31.5-11.

The Boliloquy of the Jiva in the Embrye :-

After heving remembered the sctions performed in the
previous body end after thinking Jive himself telks nainfully within
his mind (17.30). After having oxparienced umisery thus in cose
if he were %0 be borm sgein on the esrth, he thought that in former
birth he hed continued to make money by unfair means and head
waintained his own fsmily but he d&id not worship goddess Dures who
was the asviour frowm misershle condition (17.31 - 323b). S0 the Jiva
decides that if he wovld be relessed from the miseries of this
embryo, then he will not enjoy the gense objects and will worship
Eurg§'ﬁahe§vari incessently with devotion and with controlled mind
(17‘3206-35). The JIve repents thet swayed by the desires regsrding
a son, wife etc. hig mind ves atbtached to the Samsors in vain snd
consequently he had harmeé his own Self (17.%34). Jiva feeles thet

he experiences the frvit of thst in the form of irresistible misery

in the embryo end hence he will not enjoy the fotile Ssmsars ggain

(17.35).
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As stated in S'bh, III,31.12-21, Jivs repents for his
past sttachment to Samsara snd decides to abandon it and to resort
to Lord Visnu to get rid of the M&ys (Super natural power)
responsible for the bondsge of Semsdra. He eulogizes Lord Visnu
in order to ssve himself from the experience of remaining in the
embryo again. This passege is known as Gerbhastuti in S'bh.

In this menner after having experienced miseries in wmany
ways according to his own sctions, Jiva comes out from the femsle
orgen generation (17.36) azlong with blood ete.

Deluded by the Supernstural FPower of Devi, the JIvs Forgets
the Migeries of DBeing in the Embryo efter Birth :-

After being born the Jivs formets those miseries of
remaining in the ewbryo snd is deluded by the super-natursl power
of the goddess (17.383b). Cn attaiﬁimg youth, the Jive is accom~
penied by lust and anger and perforus actions meritorious and
otherwise for the sske of enjoyment of the body (17.41°é~42). He
fsils to see the difference between thz body snd the spirit ss
glso the diminishing longivity every moment (17.43). All sorts
of happiness resulting from sense obJects is comparsble to z dresm.
In spite of thet there i no decrease in the pride on the part of
the embodied Self (17.44). The embodied Self deluded by Weya
fa3ils Lo see this and sees only the objects of enjoyment ss if
they wore eternal (17.45).

A1l of 2 sudden time cousumes him at the end of longiviby
(17.46%2). At the time of desth g% JIvs reelizes that hais birth
hag hecome futile and in this way his other birth slso becomes

-

fruitless (17.47).
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Abandoning Sonsusl Flessuree snd Enpsging In the Worship of
Lovi Lead to ind Sohosras -

After hsving sbendoned gensusl pl@asures by pondering
over the individual Self opd with s desire to cbisin eternsl
prosyerity; one should be ongeged in the worghip of the goddess
then only there will be the rise of stesdy devetion tovords bBrabmen
(17.45%9 - 49), After hoving thoroughly decided thet the Sel? is
separate frow body ete., one shonld gilve un the attochment Ho the
hody etc., which {8 the result of wrong knowledge {(17.50). Codiess
Parvetl sdvised YisEleyr %o worship the goddsaes that is of the
nature of Brahmoen devoutly wiith conceutrstion of nind in order to
got vid of the misorizs of Seuwgzrs (17,51).

Cne Desirous of Relesse is Rare while s Enower of Devl ie Herash :-

Himdlayo inquired of 4he goddess PievesT s to whed sort
gf Her form should be meditated upca bé those desirine ralooee
(18.28%), |

To thet soddess Fapvetl raplisd thet sone one amoagst
thougands of human beings btries Ho obtein release zud gnong thousends
of such gepirents somsone Pnowa the goddess in reoiity (18.3).

Gf.BG V11,35, The firnt line of +his Sloke 1s baken varbntinm
from BE VIT,3%%, The last helf of the second line iz also similasr
for the major part to thae Iaat half line of BG Viloﬁd.
The Gross Forms of the Coddess useful ¢o understsnd U
Subtle Form t-

Yithout knowing the groas form of the gzoddess Her subtle

form rempinsz bovond undershanding by seeins wihich one atteins

salvation (18.20%% - 2129,
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The Method of Kremikopgsané'and Its lmportance -

The real method of worshiv of the goddess is by stages.
In the begioning Her gross forms should be worshipped in keeping
with the rites by Kriys yoga and then graduslly one should nonder
over the highest immutsble, subtle form of the goddess (18.2lcd~22).
Goddess Psrvetl, sdvised Himdlays to resert to sny one of the
forms of Dega Mahavidyds by Friyayogs snd essured him that he who
had his nind and intellect set unon the goddess would surely

sttain Her (18.29).

The second line i.e. 29cd iz for the nmost psrt ciwilar to

;
the line of the BG VIIT. 7°¢,

As taught by goddess rFarvati bo Himdlaya, he who remembers
the goddess iuncessently without dilstraction of the mind for ever
%0 such s yogl endowed with devotion, she is the bestower of
release (18.31 and 33). Tne line 313° is verbstim the ssme ss
the BG VIII. 1480,
Penembering the Goddess ot She time of Desth ¥rees (ne from Ssmsdra:-
He whe after hsving remembered the goddess with devobion
bresthes his last, he slso iz not troubled py the hosts of misgeries
of transwigretory existence at sny bime (18.%22). This stanze 32

of Masbhg. echoes the same ides expressed in the BG VIII 5 gnd 13.
Sacrificing to Cther Deities is sserificing to Devl :-

Those devotees endowed with {sith who gacerifice to the
other gods, even they secrifice %o the goddess without doubt (1%.35).
The idea snd the expression found in the sbove noted stenza 35 of

YMobhg. seem to hsve been borrowed from the BG I1X,23,
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Dedicated Devotion to the Goddess gives rise to Relesse i~

By dediceting everything that one does, eats, offers as
oblations and gives sway by way of alms tc the goddess one is
freed from the bondsge of sctions (18.38). The above noted line

58ab of Mashhg. appesrs to have been tsken from the BG IX.E?ab.

Those who with true devotion worship the goddess they
are in Her and She is slsn in then (18.593b). The idea snd the
expression found in the above noted line 599b of Mabhg. Fu. aeem

+0 hsve been borrowed from the BG IX.E?Cﬁ.

There is no one who is liked by or disliked by she
zoddess (18.59Cé). The 1dea oxpresscd in the cbove noted Line

o , : - 2
%9 d appears Hte have been borrowed from the BG IX, 29 b.

Even if & person with very bad behaviour worships the
soddesgs with unswerving devoticn, he glsc is freed from the sin
end is relessed froum the bondsge of the birth (18.40). The ides
gnd expression found in the sbove noted line &Oab of HMsbhg.fu,
secm to heve been borrowed Irom the BG IX BGab. He (i.e. 3 person
with bad behaviour) becomes & righteous one (Thornatmd) quickly
and crosses the trsnsmigratory existenco gradually. HRelesse is
easy to attain for those who are devoted %o the gpoddess (18.41).
The first quarter of stanza 41 of Mebhg.F. noted shove appeaTs o
hsve been borrowed frow the BG IX.31%, The coddess advised
Himdlsys to worship Her with hizhest devotion and essured him that
she would zave him definively from the ocecoun of births (18.42).
The idea expressed in the line 42%P op ¥Ysbhg.Pu. noted asbove

sppesrs o have been imitated from the BG IX.B@Sb.
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By setting one's mimd”upon the poddess, by offering
sscrifices to Her by ssluting Hér and by dedicating oneself %o
Her one would définitely attain Her 2nd would not be troubled by

the miseries of transmigratofy existence (18.43).

In Devigits Devi is 211 in all in the world ranking with
Brahmen. In the Mebhg. she is ssid to be having all the Vibhutis
ss 1t is seid in the Gits about Krgne. According to this Purine,
éiva end éakti are not different. Doth ere but nemed as Brahmsn.
She is eomprised of sll the sacrifices. Ag stated by Dr.Pushpendra

Kumers

we can note that Bhskti, just like Vai§gavism, is the mein
) - —_——
tenet of Saktism 1in this Yﬁraga. Bhegavstggita of Msbhs. esPecially

is a discourse on Bhaktiyogas, but the deity is ssid to be Pordéalkti.

7 . - o -
Phalasruti of Bhagsvotigith -

Adhyaya 19 stenzas 6 to 16 contsin vhe Phalaéruti of
Bhapgavasigive. Ho vho recites thiz best yoge explained by Pirvati
to Himalaya, for him release becoues easy 5o sttain (16.6). Ie
who is ever engzged in the devetion of Durgs becomes f£it to be
worshipped by 811 gods snd evenntherprotectors of the Lokss viz.
Indre etc. corry ovb his commend (19.10). He himself attains e
digit of divine pover by the grace of the goddess. His sins %ike
a brshmicide etc. are destroyed (19.11). He ettaeins 2 son endowed

with 811 virtues and long 1ife. His enemies are destroyed snd he

5 Vide : Dr. Pushpendra Kumer, Introduction to the Mabhg. P.30.
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attains suspiciousness slways (19.12). He who recites with
devotion the BhazavatizIté on the Amdvasys dsy is freed from sll
sins and sttains equality with goddess Durgs (19.13). He who
recites the Bhagevatigita at midnight in proximity of a bilvs

tree to him goddess Durgs becomes visible before hig eyes within

8 yeor (19.14). The merit that srises by the recitetion of this
Gitd is unique on the surface of the esrth (19.15°a). On this
earth, there are s number of frults of penance, of the performance
of sacrifices, of alms giving and such other rites, bubt there is
no counting of numbers of the fruits of the recitations of this

GItz (19.16) i.e. they sre countless.



