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INTRODUCTION

This Sakta Mehlabhagsvata-Pursna contains
7 fthe abridged accounts of the sports of sivs, sakti 

and the incarnations of Rama, Kps$a, the Pendaves, 
etc. which are described in details in the puranss 
e.g. Biva-Purses, Srimad-Bhagsvata-Purona, Sksrdapui’on 
i-ingapursna, Vayupurana, PovTbhagsvatapnrena, Kelika- 
pursna, Vslsixki Pamaysna, I'ahabhorats etc. In this 
Manner this bakta bahahhagsvat© appears to be a great 
Sara-Sangrahg. of different works preaching various 
sects and connects them together, emphasising the 
splendour of the goddess. Thus the splendour of the 
goddess served as a thread running throughout the 
pearls in the form of the anecdotes supporting other
sects
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The ftahsbhegavotapurona' ( I'abhg. Pu. flabhs.)
) ?advocates Saktism with a Saivs tendency. It conceives

Kali as far-abrahman as well as bbc wife of Siva or
1 iSakti of Siva. It narrates many interesting and 
peculiar stories such as those of Kails exploits as 
Sati, Parveti, Gangs and Krspa and describes her 
appearance ss the ten fiehsvidyis, Her worship by Hama

for killing Ravens and so on.
- «

There has been no time in Indian History when 
■>the importance oT Sakti, generally conceived as mother, 

has not been realized. The mother is one of the 
factors which plays an important role in one's life.
It seems that man's sense of gratitude and veneration 
must have expressed itself in the form of this

» — - ? ikiahabhsp^avatspurana in yraiso and devotion of Sakti.

It is the ides of unswerving devotion of tho
absolute (Skantika-Bhskti) on which the Puranas have

#

based their religious philosophy. Owing to this very
?idea, Brahma, Visnu, Sakti and other deities have been

praised individually as the highest ones in some
, — pPurans or other.

*

1 fid© Kumar Dr.PushpendraCed.), The KahobKagevstspureno, 
Eastern Book Linkers, Delhi-7, 19B5; Preface t,5. Ibis edition of the ^ahabhagavatapurana is utilized 
throughout this study.

2 Vide Kumar Dr.Pushpendra (ed.), The Mah abb ago vat a pur a ns , 
introduction, P.22.
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There is a distinct class of dps-puriraas
known as Sakts-J>uranas end they deal exclusively ’with

- _the female deity. The Ssfcts Upa-puronas, v;hich have 
come down to us are Hevi-purana, Kalika-porana,
Hahabhagavata-purana, Sevi-dhlgsvata-purSne, and

_ ^ •>Cen^i-purana. DevT or Sskti is the central deity in 
these texts though worshipped under different names. 
Before the writing of these Fbranas, we find many 
chapters in the Kahapuranas on the praise and worship 
of the various forms of D©vT.^

Accounts in the Hahabharata, farivsmsa and 
the We^or furanss show that in early times the female 
deities of different forms and names were worshipped 
in different carts of India by both the Vedic Aryans and 
the non-Aryan tribes. In this way the Sskti cult was 
a great synthesiser of the Vedic and the non-Vedic, 
the Aryan end the non-Aryan religious approaches.h

These S&kta-puranas as availably to us were
written in the eestern part of the peninsula, which was

?considered a hot place of Soktism during the period 
between the 6th and the 11th Century A.D. Authors

3 Ibid.
4 Ibid.
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of those -Puranas have tried their best to reconcile
9between the Agemes end the Vedse. Still they did not 

escape from the contemporary trend of Tsatrisa in the 

country. They arc very broad-minded persons, and 

besides Sakti-vrorship they praise the worship of
? _ i

1/isnu, Siva, Brahma and Canesa etc. They have advocated 

a kind of unity among; these gods.

The r'ishobhagsvatepurine is an interesting 

Ups purana dealing with the praise of Devi and Her 

worship. Although it is a comparatively late work and 

is not mentioned in any of the Puranes and Upopuranas 

except the BrhoddhsrHiapurana it deserves to be studied 

for infoxmjation about the contemporary state of Hindu 

religion and society in Bengal, especially in its
_ _ geastern part which is adjacent to Kamsrups.

The Hsbhag. Pu. introduces several stories
1

for establishing Siva's superiority over other gods,

especially over Vignu. According to the Kabhg.Pu.,
7

a man whether be is a Sskta, Vgisnava or a Saivs,
» «r „should worship Samkar^, first of all and then his own 

tutelary deity with a feeling- of x*everence. But in

5 Ibid.

6 Ibid., P.24,

/
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spite of its out-spoken inclination towards Siva, the
i%bhg. l3u. follows the Vedanta in advocating the

nunity of all gods.

On the strength of the following evidences
it is decided that the Kabhg.Pu. was written in Bengal
and most probably in its eastern part adjacent to
F Saarupa.

(1) The I^abhg.Pu. devotes a few chapters to the 
praise of Kamarupa which is called the best 
of the ’fifty-one* mahapl^has created by the 
fall of Satis lifflbs-chap|rers 11-12; 76-78.®

(2) According to Kabhg.Pu., Gang? when following 
Bhsgiratha, intended to visit Kamakhya but 
gave up Her project as she chanced to dis
please the sage Jahnu at the very beginning 
of Her advance eastwards. This shows that 
the author of the Kobhg.Hu. has a special 
attraction for Eaaisrupa and wanted to add to 
it the same sanctity as is generally attached 
to those parts of the country which are

9watered by the Ganges.

7 Ibid., VP.25-26.
8 Ibid., -6.26.
9 Ibid.
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(3) The accounts of the BhsgTrathT and the Padma, 
as given in chapters 69-70, show that the 
author of the MSLbhg.Pu. was quite familiar 
with these rivers and regarded both of them 
as sacred.10

(4) In the Mabhg.Pu. the autumnal x^orship of 
Purge has been connected with the story of 
Pashrsthi Rama* The method of Burga-worship, 
as described in this work, includes the 
following operations:- Bodhana of Devi in 
Bilva. tree; special worship of Devi for three 
days (viz. Septar.fi, -A§£amT and RsvemT 'Math is
in an earthen image after performing PevY's

*>*. 1 adhivass in the evening of the Suklassothi
Tithi; performance of patrika-praveJa on the
Septami Tithi and of satrte-bali on the
hovanft Tithi; and the immersion of image cn
the Daleml Tithi with great merriment

(suaahobssva). It is to be noted that the
custom of slatrubali, an offering in which an

image of the enemy is constructed with
powdered rice and sacrificed before DevY on the
liavaaT Tithi is still surviving in Bengal.* 11

10 Ibid.
11 Ibid.
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(5) Almost all of the numerous MSS. of the 

Mehabhagavata, hitherto discovered, were 

found in Bengal, mostly in its eastern port,
■j p

end ere written in Bengali script.

(6) Bo far we have been able to find, it is only 

the authors of Bengal who refer to or draw 
upon the Mahibbagsvatq,. ^

(7) Independent MSS, of the ^avagrahakavaca, 
Bhagavatigita, ^ivasahasrsnamas'totra,

Karas khyikavaca etc. claiming to be parts of 

the Mahsbhagavata, are found scattered all 

over Bengal. Some of these MSS. have been 

collected by the Dacca University and the 
Asiatic Society of Bengal.^

The Importance of the Mahabhagsvatapursna :~.  ....................................... .......... .................... ...................... .................w-—  ............ .—Z—

1

As already mentioned before., the Brhaddharaa- 

purana has included the name of the Hahibhsgaveta in 

its list of eighteen MahSpurlnas. As a matter of fact, 

a comparison between the two Upapurinss shows that the 

author of the Brhaddharmspurana thoroughly utilized the
9 ^

language and contents of the Kahabhagfavsta in his work.

12 Ibid. P.27.
13 Ibid.
14 Ibid.



Hence the Mahabhagavata must have preceded the
! Brhaddharmapurlna, by a fairly long time, otherwise

* *
it eould not have been regarded' as an authoritative

1 >
Kahapurana by the author of the latter, Brhaddharma-

C 9

ourana was composed not later than the middle of the
a

fourteenth century A.B. Renee the Mahabhagavata
cannot be dated later •chsn the twelfth century A.B.

$ - Its Saiva tendency like that of the earlier Paliko-
purana and its silence about the present Kalikapurana
which is remarkably inclined towards Veisnavism, tend
to show that it was written about the tenth or eleventh
century A.t3.^

A study of the Mabhg, shows that its author
1 ived in a society in which the most powerful sects

-9 4> _were those of the Salves, Saktas, and Vaisnavas and
9 9

which was seriously influenced by I'antrism. People 
performed sat karma (the six acts, viz. vasikarana, 
marana, Uccatana ksobha, mohana, dravana etc.), studied

9 <3 4 <3
the Agamss, and followed lantric manners, customs and 
methods of worship. Sven in their conception of the 
forms of deities they were often guided by the Pantrss. 
So the author of the Mahhg. praised varnasraoa-dhsrma 
and proscribed the study of Vedanta. He did not decry

15 Ibid. P.28
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lantrisra but tried to bring about 3 compromise between 
the two systems by making Devi say that the Agams and 
the Veda were Her two hands with which she sustained the 
whole universe consisting of stationary and moving 
objects, (8.77).16

Sskti or Devi created the universe of Her
* J*

own accord, subjected Herself to births and had Siva
as Her husband as stated in this Purina, Herein she

&

is referred to as Taraka Brahman which in its form of
i r?Durga stays at mountain Mandara. ' Por further details 

see chapter VIII.

i-'he Mabhg.Pu. is very,important for the cult
9 3of Sakti as it tries bo shovr the relation of saktism

with all the important personalities of Indian History, 
events and the great books named as epics, though in 
the other Pur-anas also we find that Rams worshipped 
Durga and then killed Havana with Her help, but the 
readers will be astonished to study in the Mobhg., that

jrCrsna also was an incarnation of Devi. Siva once
z V &

requested Devi to be the husband and Himself to be the
wife, and this desire as Puranakara says, was fulfilled

— 18by the goddess in Krsnavatara.

16 Ibid. P.29
17 Ibid,
18 Ibid, P.31
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In this Purina, the Ramaeoisode, the Ersne
» 1 • * r e

episode, and the battle in Euruksetra of Psndsvss against 
Kauravas and Bali-Vamsne and Indra-Vrtrs episodes all the 
sain and important events of Pauranic mythology are related 
with the cult of dakti. Thus the author tried to show 
harmony between Saktism and other sects of Hinduism e.g. 
Vaisnavism as well as ^oivism.

0 O

w 4Independent MSS, of the BhagevstT-g'fcta., Siva.-
sahasra-nama-stotro, liava-grahakavaea, Eamakhya-kavsca otc.,
claiming to be parts of the Mabhg. are found in all ports
of Bengal. These evidences are perhaps sufficient to show
that the Mabhg. became a highly popular work and was widely

— onstudied as an authoritative Purana a few centuries ego.
v

$Genesis of the Concept of Sakti :~

The Ihr-inciplc of rta
«

Philosophy has always Tlayed a. leadinp; i‘ols in the 
development of religious ideas in Indio. Philosophy ri?bt 
from the Vedas, has evolved through ratiocination 
(reasoning). The Vedic religion was dominated by the cult 
of sacrifices and thus it was a sacerdotal religion. The 
Vedic hymns are the ntffeyers addressed by the seors to the 
deities viz. natural phenomena deified. The hymns indicate

19 Ibid.
20 ibid. P.28.
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s sort of intellectual activity going on^tbe soil of the 
Septa Sindhu for understanding the reality behind those 
phenomena. 'though the hymns are mainly invocations to the 
gods, they represent the endeavour of the seers of the 
Tedas to comprehend the truth behind the regular recurrence

piof the natural phenomena. Thus if was an attempt to know 
the underlying principle i.e. "to see things as they will 
seem for ever in the light of eternity." In their search for 
the said principle the seers came across a mystic principle 
called rta.

o

The word rta conveys the meaning of a cosmic order
PPor regulating principle. According to Dr.h.V.Kane the 

word rta has got three meanings in the Hgveda

(1) the regular and general order in the cosmos,

(2) the correct and ordered way of the cult of the God,

(3) moral conduct of the man.

The Solar deities are generally associated with rta. 
The gods Voruna, Aimi, and Bhega are the protectors of rta. 
The twin gods Mi fra and Vsruna aid the growth of rta, and 
try to estaolish it. Gods like Indra, Visnu, Uses, end the 
Adityss are also connected with it. The fact than the term 
rte is applied to various gods in some relation or other

21 Vide Lalye P.G., "Studies In Bevx Bhigavata", Popular 
Prekashsn, Bombay, 1973, P*3»

22. History of Dherms^Sastr©, Vol.Y, I;8rt-2, 2.988.
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shows that it is a principle underlying rbhe idea of deity 
establishing unity in their multiplicity. In the Rgveda X. 
190.1, both rta and Satya are said to have come up from 
the bright penance. At a later stage, rta came to denote^ 
sacrifice itself, as suggested by expressions, ’Rtasya

i inabhih', Htasya lonih, indicating the altar or Vedi.

The Development of Eta In the Sandhuta, Principle s-
""........ .....~~~ " ~.......... o' w ..... " ' 1 " " r

Rta has apparently been conceived of (in the 
beginning) as a greater or more pervading reality than the
divinities or the sacrifice, with Varuns as its guardian.
-1 £>

In this manner the sacrifice and the deities have been 
conceived as originating in and growing with Rta, The 
spirit of Rta continued in the Brahmans period also and 
led to the discovery of,’Bandhuta1, mystic principle. It 
established relations between apparently unconnected entities. 
In fact, the idea of some eternal reality, signified by the 
word Its persisted throughout the later philosophical 
literature and the Darsanas. The transition from the Vedic 
to the Dpanisadic period is marked by the ritualistic ideas 
giving place to the speculations about reality.

The nature of Brahman as described in the Unanisads
'■ '' ' ..ir"" ' 1 " r “ ’ ™r"IJ.......... ” <irr '

According to the opinion of hr.F.G.Lslye the 
'• Prajapati of the Brahmanss is nothing but the personification 

of the Vedic idea qf Rta being the ultimate cause of the
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- universe. As the influence of Prqjipqti began to Wane in 
the feahwano-Upanisadic speculations, another principle was 
gradually coming to the fore. Brahman is the absolute 
reality which is described in the Upqnissjds as the highest 
goal. It is regarded as one from which the universe is 
born, owing to which it sustains and ultimately it is 
dissolved in it. An movements, tastes etc. reside in 
Brahman, tho First C^use, but it is actually devoid of any

OXsound or tough or smell. J In the Upsnissids it is emphati
cally stated that the absolute is immanent as well as 
transcendent and that all contradictions about phenomenal 
and non-phenomenal descriptions are reconciled in the 
Absolute,^ The Upanis^ds draw the distinction between the 

lower and the higher aspects of the Brahman. Out of which 
the higher or the transcendental form is said to be 
immutable, infinite and devoid of any qualities.^

Zionism and Monotheism in the Upanisads

From the Upanisadic conception of Atman, as 
eternal and deathless, the thought of the transmigration 
of individual souls and the attendant law of Jcsrroa developed. 
Generally the major Upanisads maintained a monistic 
(Advnita) theory, whieh ran counter to the idea ofBhakti. 
Bo^rever, there are a number of passages indicating the 
growth of monotheism under the influence of the Bhakti cult

23 Of. Brhadaranyoka UP.I1I.14.4.• IV.4.5; V.6.1.etc.also 
Katha*UP.III.16, 17.

24 Cblndogya UP.III.9; Kenq OP.II.3; Kqthq UP.I.II.14;
Nundsks UP.I.1.6.

«■ ^

25 Ch§ndo@ya UP.II. iii.; I. iii.15.
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in the Opanisads which paved a way for the gpic end 
pauranic conception of Bhakti. The Svetesvabars Upanisad 
makes s mention of the word Bhakti and the relevant

Ortheistic discussion also. ° The personal aspect of the 
Brahman Atman of the Upanieads is usually called XSa, 
Invars or Pararaelvara and Devs. In the ^vetlsvstars UP., 

the deity in the.personalized form is mentioned under 
different names such as Ska, Deva, I%han Deva, ?%hesvara,

3Misty! , Siva (Rudra). It is emphatically stated that the 
knowledge of this one god will remove the fetters of death 
and nothing will be gained by one by learning Rgvedic 
verses, who does not j3fnowHim. That this sectarian outlook 
bended to,dominate the epic theology is clear from the 
Narayatrtys section and different types of Gitas in the 
klghabharata. Some of the Vedic deities came to be merged 

in the sectarian gods.

The development of the Personal gods through the 
Principle BrahmetPAtman

What was Hta in the Vedas, was sacrifice in the
Brohmanas, the Atman or Brahman in the Upanisads and the
Personal Gods called Isvara, Parsmesvara, Deva etc. bearing

- 27specific name Kudra, Visnu etc. in the Puranas. f The
p c a

26 Cf. Yasya deve Para bhsktiryathi deve tatha gurau / 
tssyaite Hath its, hysruhah Prakasante mahltmanab //

Svetasvatsra UP.VI.23
27 Dr.Lelye J2.G.: Studies in Devi •Bhagsvsta, Popular 

Prakasana, Bombay, 1973* P;12.
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personal god was worshipped by various sects and cults 

under various names. Around every such god, mythology 

developed. This gradually led to the emergence of various 

puranas.

3
The nature of Sakti in the fbranas

..... 'lJ,r",rrr“f"T,r"'--1 111 _l1' ' ' ■' 1 1 1J 1 r’lir IIHIII  r wrr .maw.- .. .ramj ini unr-|riii-- -r~irr

Many puranas have discussed the question of the
3

origin of Sakti. They have also given their own speculations 

©bout'Her associations and feats. Dr.Hazra has opined that 

the Female Deity is of non-Aryan origin. He has given 

some examples of female worship from the mythology of 

’destern countries. It is true that the female deity worship 

was prevalent in the primitive tribes throughout the world. 

They worshipped female deities that had magical and 

shamanistic associations. She is described as seating on 

lions and is glorified as a Mountain Mother or a vegetable 

deity. In this way she became associated with people living 

in mountains and in jungles. Dr.Hazra has also put forth 

some examples to show that the female deity worship was 
prevalent in the tribal^ people of ancient India.^ He has 

pointed out that the virginity of the female goddess is an 

essential factor. But in the puranas she is a prskriti, 

who has married with the Lord of the Universe (Siva or Visnu 

as the case may be). Hence Hazra^s statement is to be

28 Hazra : Studies in the 1/papurana.s, Part-II, -P.16.

29 Ibid. P.17.
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restricted to the deity of premitive tribes only. In the 
Pur-anas and the Bpapuranas devoted to the glorification of

o *
Sakti or the Devi, the goddess is generally described as 

the destroyer of the demons, the war goddess, so bo say,
and thus she is to be worshipped in autumn and spring

j _ I(Caitra and Sarat Pavarstrafestivals), which are highly
I

favourable for martial activities.

Dr.Lalye disagrees with the view of Dr.Hazra. 

According to Br.Lalye it is not fully correct to hold that

the female deity was worshipped only by the aboriginal
«

tribes. In his thesis in the chapter entitled, Doctrine
3 ' 3

of Sakti in the Devi Bhagavata, Dr.Lalye has proved that
sthe Doctrine of Sakti - in its personal and impersonal 

garbs - was not Unknown to the Vedic People. According to
3him the earliest reference to one such Sakti manifestation 

is in the VagsmbhrunT Sukta of the Rgveda. In it we get 

the earliest glimpse of the omnipotence of a female deity 
called V5k.^° Dr.R.C.Hazra has cited many references to the

9incarnations of Sakti or the DevT like Uma, Kill,
Vindhyavasinj., Yoganidra, ’’^f'ogamaya, etc. from various

■zn _ 3Puranas. Many ruranas glorified the Supreme Power Sakti
* . P^ Xor Maya by virtue of which'Siva and Visnu became the Supreme

6 u

3gods and could discharge their functions. The idea of Sakti

30 Bgveda. X, 125.1, 3.7*
31 Hszra S.G., Studies in Bpapuranas, Part-II, PP.18-35*

, ' *5



3 __and 3.$ Ire i tain p, being eb once different, sod inseparable, 
was also expoupdfod in the pursriss. Gradually, this
3 _ ^ _ tSf^Vci assumed various5 names like loksffj. Sorssvati, rarvott
etc. in different purines. Towards the close of the
Purar-ic oft®, devotion to this fcskti wan considered to bo more
efficocioue then the devotion to its possessor either
Visnu or Siva, This change of emphasis appears to be duo

2?to the growth of the 'Pjjntric systems. Sakbi was also
tcalled BevT. Around this Sakti, o lot of mythology grew up,

j , c. Jresulting in the^pp^grvgnee of lurenns, called Devi 3hegov«tu 
and Kshahhf'yovste\ exclusively devoted to vhe nlorifloot.ion 

of the BevT. It is noteworthy that the BevT is el no colled 
fhogovetr, adopting th© Vedic ter® - concept of Bhaga, 
representing energy, which was another aspect of fits.

The Origin and development of Bhekti :-

As it is already pointed out, fcho Puranas took no
o

the Bhakti element from tile later Bpanlsads end developed 
it with voteronce to a number of personal gods. It wan 
through their zealous propaganda that Bbskti gained enormous 
popularity. Various sects, professing Shekti. to one god 
or the other, and sometimes to groat living heroes supposed 
to be the incarnations of the gods, grew up,^

The citations from the Visnu Pursue,^ the

32 Bhaodarker R.G., Vat^pevissa, oaivism and other minor religious sects, Indologicsl Book House, VIranasf-1 9^5*
33 o*g* J&esasaKtih ParaisvsrysvTryete^FAsyalosatah /

1 « *bhogsvs c ehsttd e vie yin i* l(v i nljbeya irg-un Id i bh in //
Visa a*"1 Purina 6. ?. ?9

» » U ■»
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Svetasvataropanisad and the Mahabhasya (Patanfjali) indicate 

that the word Bhsgavst was generally applied to the supreme 

being, who is endowed with certain super-natural powers.
Prom the days of the Upanisads down to the days of Psta^gali 

and upto the age of the visnu^J?ursn&, also the term,
3"Bhegsvat” was applied to both Siva and Visnu. The word

~ o c

Bhsgs came to signify a six-fold power in the days of the
7U± ctPuranas.'”' 'fhe Possessor of it, was called Bhagavan - 

Visnu - omnipresent or omnipotent. It denoted the Highest
*> o

Reality endowed with supreme power.

Though the worship of Siva and Sakti was as old as 

the worship of any other deity, there were some puranas and 
a number of Agamas and even certain schools of philosophy, 
upholding Saksti’s generally figuring as a consort of Siva,

3 Stin the Saiva literature. Sakti was however, held to be the 
highest deity embodying the highest power by the Sakta cult 
and some of the Tantra works. With the growth of the Tantric 
systems, the worship of ^akti attained prominence and 

gradually a number of legends grew around Her. Sakti was 
conceived to be the highest power (Shaga) as we11 as its 

Possessor (Bhsgavatx)• The ritual Part of the worship 

gradually receded to the background and devotion - Pure and 
simple - to Sakti or the Devi came to the fore.^

54 e,g. Ailvaryasya samagrasya VTryasys lasasah Sriyah /
Jninavairagyayolcaiva Sannaro bhaga itlrana //

55 Palye P.G. Studies in BevT Bhagavata, Popular 
Prakasan, Bombay, 1975* P.19.
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As per the view held by Dr.P.G.Lslye, the 
Markandeya Purses, the Vaisnsva Bhagavsta the Brahms

• * <> *3

Vsivsrts Purana and the Sarsdsfcilsk (a Tantra work) raust
%*✓

have preceded the Devi Bhagavats. Thus the DevT-Bhagavata
must have attained its final shape in the 11 century 

-56A.D., in order to fulfil the need for comprehensive work 
dealing with the exploits of the Devi and glorifying 
devotion to Her. The same urge to fulfil the need for 
comprehensive work dealing with the exploits of the DevT 
and glorifying devotion to Her, gave rise contemporaneously 
to another Purina called, "The Mahabhagavata",

Sven though the Devi-Bhagsvata and the contempo- 
raneous Mahabhagavata Puranas appear to be contemporaries, 
the Presence of the ritual Part of the Worship in the 
Devr-Bhagavata and its receding in the background in the 
FiaKabhagavata Purina and coming to the fore of pure devotion 
to Sakti in the latter, indicate that the Mahabhagavata- 
Purana must have succeeded bhe DevT-Bhagavata i.e. the 
DevT-Bhagavata must have been a senior contemporary of the 
Mahabhagavata Purana.

The Origin and Promulgation of the MahabhakavatanurSha
o

Regarding the creation of the Mahabhagavata, and
its introduction on earth it is said in Adhyayo first that

jat the request of Sounaka and others in the Naimisa forest

36 Ibid. PP.104, 105.



to describe some Parana on the glory of T>evT, 3£[tQ snoke
e _ $of the ?sost secret Parana named fflq h s b>.5govote which was 

first docl©rod by Slshess to iV^rad^ and then by Vy&sa to 
Jaimini#^7 (1.5-9).

Suta told that being unable to atteiu mental 
satisfaction even after writing the eighteen Puri nos*

to become the author of ?--ohi purooo that would 
elect ©loborately with the rrsis© of Bhsgsvstl. fonseouently, 
lie went to the Himalayas for realising the true nature of 

DevT by means of austerities. But being directed by bevr's 
voice froia the ©ir, lryasa, wont over to Prahaialoka where 
ho was told by the four Vedas that it was ShogavstT Durgi” 
herself who was Pares© Brahma (1*14-28). Being eulogized 
by the V&do&jmvl appeared in person before Vysna (1.52-58). 
In order to convince Vyoss of Her own identity with Suprone 
Erahms, Devi assumed various forms* such as those of a 

thousand-harmed female deity mounted on b lion sad furnished 
with divine weapons* a dorfc-cosplosrionod and four handed 
goddess standing on a corpse _ ^ (S&va-vahanT) (1.59-41), 
female deities having two* four* ten* eighteen, one hundred 
or innumerable hands* Vienu and KgmgSs, %sno and Ridhi,

jr

Brahma and VanI* 81ve end Courx, and so on Cl.^2-46).

37 Vide Dr.Pushjperdrs (ed,)* The Mshabhcgsvcte-
nurano* introduction* P,24,

a 9 9
58 Ibid•
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She then revealed to Vyass the Purfna named Mahabhagsvata 
which Vyasa found recorded on the thousand petals of the 
lotus lying under Her feet. Thus, Suta said, the 
Hahabhagavata was revealed to Vygsa^ (1.48-49, 54).

There are three pairs of interlocutors in the 
Hahsbhagavatapurana viz. Mahadeva-Marada, Vyssa-Jaimini, 
Suta-Saunaka and other sages. Thus this ;j>ur§na was 
promulgated in the world.

39 Ibid. P.25


