CHATTER-1

IRTRODUCTION

k]
This Sokte Mehabhagevatoe-Purane contsins

7
the sobridged acccunts of the sporits of g&va, gaktl

and the incsrnstions of RBws, Kpsps, the Péndsves,

ete. which are described in detsils in the puranss

- éiva~Pnr5gs, ér?mad—BhEgsVata»PuﬁEQa, Skandepurons,
Lingapursps, Vdyupurdus, Dovibhdrsvatspurfys, XF1ik3-
pursps, Valmiki Rauwdysne, lshsbhBrets ete. In this
manner this éﬁkta UahabhTgavats sppesrs to bs 3 grest
Séra—ﬁaﬁg?aha of different works presching various
sects snd comnects them together, emphsasgising the
splendour of the goddess. Thus the splendour of the
roddesz served ss a thresd runnine throughout the

pesTlg in the form of the anecdobes suvpeorbting other

sects.



The Nah@bﬁ?aavatapuﬁgga'( Fabhg. Pu. abhg.)

) H
advocates Saktism with o Saivs tendency. I

t concelves
- 9
%517 as Patabrahman ss well ss the wife of Sive or
9
Sakti of Siv 1t vwsrretes wsny irteresting end

. . o .
peculisr stories guch as those of Kalis sxploits ss

8a%1, Pervety, Gengs and K sus end desgcribes Ver

[

C

5y -
%

ten tishzvidyss, Her worship by Rama

&

sppesrence s& th

o

for killing Ravous and so on.

There heg been no time in Indian History when
the importonce of éakti, zenerally convweived as mother,
has not been roalized. The mother is one of the
factors which plasys an importsnt role in one's life.

It seems thst wan's sense of gratitude snd vensrstion
must heve expressed itself in the form of this

9
ﬁehébhaﬁavetspuraya in yraise and devetion of $9kﬁi.1

It ig the ides of unswerving devobtion of the
absolute (EkSntika~-Bhakti) on which the Purs enas hove
based their religlous philosophy. Owing to this very

?

idea, Brshm3d, Vigyu, Sakti snd other deities have been
praised individuelly se the highest oneg in sone

Fursge or other.>

1 Vide Fumar Dr.Pushnendrs(ed.), The lishdbhacevstevuregns,
Eagteru Book Linkerq, Dein 1—7, 19833, Erefsce F.5. This
edition of the wﬁhahhsgaVatanUTana is ubilized
throughout this study.

2 Vide Kumer Dv.Pushpendra (ed.), Uthe MehBbuBzsvatapurfps
introduction, P.22.



here i

m

o distinct cless of Ups-purapss

U

Foowr ag Sakis-pursnss snd they desl exclusively with
¥

the female deity. The é§&ta Upa-pursnss, which have
come down %o us sre Devi-pursns, Faliks-pursuya,
MahsbhBgaveta-puring, Bevi~ﬂh§gs§atawpur3§a, and
Cogdi-pursns. Dovl or Sokbi is the centrsl deity in
these texts though worshipped under different nsues.
Before thc writing of these PurBnas, we find nany
chapters in the Hshdpurinas on the praise and worship
of the various forms of DevI.”

hecounts in the vighfhhAreta, Larivehgs ond
%he Major Furénss show that in esrly bimes the femaie
deities of different forms snd names were worshipped
in d@ifferent varbts of India by both the Vedic Arysrvs and
the non~irysn tribes. In this wsy the éékti cult wés
8 grest synthesiszer of the Vedic and the non-Vedic,

- , u
the Aryan end the non-Arysn velipgious zpprosches.

N

P -

Thege Sakts~pursnss ss svailable to vus were
written ino the esstern psrt of the peninsulae, which wes
3

considered s hot plsce of Ssbbism during the period

between the &th and the 1lth Century A.D. Authors

3 1lbid.
4 Inig.



of those fur5§&3 bave tried thelr beset to reconcile

$1i11l they 4id not

G

between the Egamﬂs gnd bthe Vedae.
escape from the contemporsry trend of Tsutrisa in the
country. They src very brosd-wminded persons, and
besides gakti-WO?ship they praise the worship of
? - )

Visou, Sivs, Brahma and Cspesa ete. They have sdvoceted
g kind of unity smong these goﬁs.5

The Mehsbhagovabtopursns is sn interssting
Upapurens desling with the praise ol Devi eund ler
worship. Although 1t is s conpsrstively late work snd
is not mentioned in sny of the Fursnss =nd Upspurdpes
except the Brhaddhsrumepurspe it desefves 50 be studied
for informstion sbout the contemporsry stete of Uindu
religion snd soclety in DBengsl, especislly irn its

easbern part which is sdjscent to Kgmarﬁpﬁ.G

The #sbhag. Pu. intreduces seversl stories

[
|y

for estnblishing Sive's superiority over other sodeg,
espeeinlly over Vignu. According to the Msbhz.FPu.,
& men whether he is a égkta, Vaignava or » éaivs,
should worship ééﬁkar& first of 81l snd then his own

tubelary deity with a feeling of reverence. Bub in

5 Toid.

6 Inid., P.oa,



7
gpite of its out-spoken inclination towsrds Bivs, the

Mabheg. Pu. follows the Vedsnbta in advocating the

unity of 21l gods.7

On the strencth of the following evidences

it is decided thet the Fasbhg.Pu. wag writben in 3Bengsl

and most probably in its eestern pert sdjscent to

¥ amoripa.

(1)

(2)

T"he Mabhg.Pu. devotes & Tew chapters to the
praise of KsmarlGpa which is colled the best
of the 'fifty~one' mzhipijhss crested by the

fa1l of Setis limbs-chapyers 11-12; 76-78.°

According to lsbhm.Pu., Gengd when feollowing
BhogTrotha, intended to visit Kamskhys but
gave up Her project ss she chenced to die-
plesse the ssge Jshnu st the very begianingz
of Her advence eastweris. This shows thet
the author of the Fobhg.Pu. has a specisl
attraction for Kdmeripa snd wented to add to
it the same ssnctity as ie generally sttached
to those pasrts of the country which are

vatered by the Gan=wes.

7
a8

9

Ibia.
Ibig,
ibid.

s PF.25-26.
s Felbi



(%) The accounts of the Bhdgirathi snd the Padms,
as given in chapters €9-70, show that the
author of the Mabhg.Pu. was quite familisr
with these rivers and regarded hoth of them

8s sacred.lo

{a) In the Mabhg.Pu. thé subumnal worship of
Durgd has been connected with the story of
Dadarathi Rimas The method of Durga-worship,
ss described in this work, includes the L
following overstions:- Bodhsna of Devi in
Bilva tree; spvecial worship of Devi for three
deys (viz. Septaul, AgfeuT ond NezvamT Ththis
ir an esrthen imsge after performing Tevi's
adhivass in the eveniﬁg of" the gukla§8§§hi
Tithi; performence of patrikﬁ»prevega on the
SeptenT Tithi ond of datri-bali on the
Ngvau® Tithi; ond the immersion of image on
the DedonT Tithi with grést merriment
(sumshotsava). It is to be nobted thst the
custom of gatrubali, an offering in which so
image of the enemy is coustructed with

powdered rice znd sscrificed before Dev¥ on tre
11

s »

Havam Tithi is ebill surviving in Bengel.

10  Ibig.
11 Ibid.



(5)

(&)

(7

Almost 2ll of the numerous MSS. of the
lghabhdgavata, hitherto discovered, were
found in Bengel, mostly in its essbtern part,

end sre written in Bengsali script.lg

So far we hove been able to {ind, it is ornly
the authors of Bengsl who refer to or draw

upon the Nahébhégavata°15

Independent MES8, of the Wsvsgrshskavaca,
Bhagsvetigits, éivasahasraﬂémas%otra,
Ksnskhyaksvaca etec. cluiming to be parts of
the MahBbhagavate, are found scsebtered oll
over Bengal. BSome of these MBS, have been
collected by the Dacca University sund the

hgiatic Scciety of Bengal.lq

The Importsnce of the HMahabhdssvatepureng :-
K4

As slresdy mentioned before, the Brhaddharma-

purens has included the nsme of the lahsbbsgavata in

its 1list of eighteen Mah3pursnss. As o metter of fach,

a compsrison bebween the two Uyapurégss shows thst the

anthor of the thaédbsrmapurgqa thoroushly utilized the

langusge and contents of the Mahabhigavsta inm his work.

12

13
14

Ibid. P.27.
Ibid.
ibid.



Hence the Mshzbhagavets must have preceded the
lehsddbarmapuréga, by s foirly long time, otherwise
it eould not heve been regarded ss gsn authoritative
LMahépuré‘ga’by the suthor of the lstter. Brhaddharme-
nurﬁéa was composed not later than the middle of the
fourteenth cenbury A.D. BRence the Mahabhagavsta
csnnot be doted later vhsasn the twelfth century A.D.
Itsé%aiva tendency like that of the easrlier ¥oliko-
purfns and its silence about the present Kglikéburéga
which is remsrksbly inclined towerds Veisnevism, teund

to show that it was written sbout the tenth or eleventh

century IR

A gbudy of the Mobhg,., shows that its suthor
l1ived in s socieby in which the wmost powerful sects
were those of the‘%aives,'%éktas, and Vai§gavas and
which was seriously influenced by Tantrism. People
performed gat karga (the six scts, viz. vagikaraga,
méraga, Uccﬁganﬂ kgcbha, mohsna, drévaga ete.), studied
the Egamss, and followed Tentric msnners, customs snd
methods of worship. Ubven in their conception of the
forms of deities they were often guided by the Tantres.
S0 the esuthor of the Mabhg. praised Varg§§rama~dherma

and prescribed the study of Vedenta. He did not decry

15  Ibid. FP.28.



Tantrism but tried %o bring about s compromise between
the two sysbtems by woking Devi say thet the Egama snd
the Veds were Her two hande with which she sustsined the
whole universe consisting of stationery osnd moving

objects. (8-77).16

] . .
Sakti or Devi crested the universe of Ber

s
own accord, subjected Herself to births and had Bivs

4

as Her husband as stated in this Pvrégs. Herein she
is referred to as Torsks Brahmen which in its form of
17

Durga stoys ot mountain Mandsra. or further details

see chspter V1iII.

The Mebhz.Pu. is very importsut for the cult
of"%akti a8 it tries bto show the relstion of ‘saktism
with all the importent personslities of Indisn History,
e¢veats snd the great books nswmed sc epics. ‘Tbougb in
the other Furapas also we Tind that Rsms worshipped
‘Burgé snd then killed Ravens with Her help, but the
resders will be agstonished to shtudy in the FMsbhg., thet
K§§§a a1lso wss an incarnstion of Devi. Bive once
requested Devi to be the husbsnd snd Himself to be the
vife, ond this desire asg Purdnskara says, was fulfilled

by the goddess in Kesndvetara. o

[

16 Ibid. P.29
17 Ibid.
18 Ibid. P.31
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In this Pnrana, the Remaemxsode, the Fgg
episcde, oud the battle in Xuruksetrs of Fandaves azzinst
Kaursvas and Beli-Vamsne and Indrs-Vrtra episodes a1l the
mgin and importsnt events of Psurenxc mythology are relsted
with the cult ofj%akti. Thug the suthor tried to show

harmony between %ortism and other sects of Hinduienm .8

. £ . .19
Vaisnaviem as well ss Spivism.
e
P - "—"r\v~
Independent MSS, of the BhagevetI-giti, Siva-
sahasra-ndme-stotra, Have~-grahskavaes, Yamakhys~kavscz ehc.,

l2iming to be parts of the Mabhg. sre found in 211 psris
of Bonpal. These evidences sre perheps sufficient to show
that the Mabhg. became s highly popular worlk snd wes widely

. . - . 0O
atudied ass sn suthoritatbive Purega a few centuries ego.Q

2
Genegis of the Concept of Sskiti e

The Principle of rts :=-

Philosovhy has slways Plsyed a lesding role in the
development of religioug idess in India. Philosophy righth
from the Vedas, hos evolved throurh ratiocination
(reosoning). The Vedic relimion was dominated by the cult
of sacrifices snd thus it was 8 sscerdotal religion. Ihe
Vedic hymns are the o¥ayers asddressged by the secrs to the

deities viz. natursl phenomens deilied. The hymns indicste

1%  Ibid.
20 Ibia. P.28.
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on
g sort of intellectual activity going oanbe s0il of the

Sapts Sindhu for vnderstendine the reslity behind those
phenomena. Though the hymns sre mainly invocations %o the
gods, they represent the endesvour of the seers of the
Vedas to coumprehend the truth behiné the regulsr vecurrence

ol the nstural phenomena.gl

Thug it was an svitempt to know
the underlying principle i.e. "to see things seg they will
seew for ever in the light of eternity." In their sesrch for
tho said priuciple the seers came zcross 2 mystic princivle

called gta.

The word gta conveys bthe mesning of & coswic order
or regulsting prineiple. According to Dr.P.V.KanegE the

word rta has got three mesnings in the Rgveda :-

(L the resulsr snd genersl order in the cosuos,
(2) the correct and ordered wsy of the cull of the God,
(3) moral conduct of the men.

The Polsr deities are generally associsted with 63,
The gods Varuns, Arnil, ond Bhage sve the vrotectors of rta.
The twin gods Mitrz and Verunes aid the growth of rits, and
try to estsblish it. Gods like Indrs, Vigpu, Usss, =nd the
Ediﬁyas are glso connected with it. The {act thav the terwm

rbes is applied to vsrious gods in some relation or other
.

21 Vide Lelye P.G., "Studies In Pevl Bhdgesvsta", Fopulsr
Fraksshsn, Bombay, 1973, P,.3.

22, History of Dharm3:é5stra, Vol.V, Pert-2, P.OS8.
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shows that it is & principle underlying the idea of deity
establishing unity in their multipliecity. In the Reveda X.
190.1, both rts snd Satys sre sald to have come up from
the bright pensuce. A% 2 later stege, rta came to denote””
sacrifice itself, ss suggested by expressions, 'Rtasya

¢ 3
nsbhih', Rtasys Yonih, indicating the alter or Vedi.

The Development of Bta in the Bsndhuta Principle i-

Rta has apparently been conceived of (in the
beginning) as s greater or more pervading reslity than the
divinities or the sacrifice, with Varugé as its guardian.
In this menner the sacrifice gnd the deities have been
conceived ss originating in snd growinz with Rta. The
spirit of Rts continued in the Brahmens period also sud
led %o the discovery of,'Bandhuta', mystic principle. It
estsblished relations between appesrently unconnected entities.
In fact, the ides of some eternsl reslity, signified by the
word Rte persisted throughout the later philosophical
litersture and the Darssnss. The transition from the Vedic
to the ﬁpanigadic period is marked by the ritualistic ideas

giving place to the speculations about reality.

The nature of Brshmsn as deseribed in the Upanisads i
" 3

According to the opinion of Dr.P.G.Lalye the
- Prajepeti of the Brfhmanas is nothing but the personificstion

of the Védic idea of ?ts being the ultimete cause of the
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universe. As the i&fluence of Prajapati begen to YWsne in
the Bréhmago-Upani§aﬁic specvlstions, gnother principle wss
gradually coming to the fore. Brahman is the gbsclute
reslity which is described in the Upguisads gs the highest
gogl. 1% is regarded as one from which the universe is
born, 'owing to which it sustains and ultimately it is
dissolved in it. All movements, tastes etc. regide in
Brahman, the First Cguse, but it ig actually devoid of any
sound or tough or smell.ea In the Upani§ads it is emphati-
cglly stated that the absolute ig immanent ss well as
trgngcgndent and that all contradictious sbout phenomensl
and non-phenomensl desgriptions are reconciled in the
Absolute.24 The Upani§ads drgw the distinction between the
lower and the higher aspocts of the Brabman. Out of which

the higher or the trauscendentsl form is ssid to be

immutable, infinize and devoid of any qualiti@s.g5

o
e 7
T

Monisnm and Monotheism in the Upanisads -
s <

—
s

Froﬁ the Upanigadic conception of Atman, as
ebternal and deathless, the thought of the transwmigrstion
of individual souls snd the sttendant lsw of kafma developed.
Generslly the major Upznigads maintsined a monistic
(Advaita) theory, which ran counter to the ides of Bhakti.
However, there sre a number of passages indicsting the

growth of monotheism under the influence of the Bhakti cult

2% OGf. thad§ragyaka UP. I1I.14,4,5 IV,4.5; V,6,l.etc.als0
Katha UF.IITI.16, 17.

24 Chandogya UP.III.9; Xesg UP.IL.%; Kgtha UP,I.II.14;
Mundsks UF.I.1.6.

25 COnhandogys UP,II. iii.; I, iii.l5.
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in the Upanigads which paved s way for the ppic 2nd
paurfpic conception of Bhakti. The évet@svatara Upani§ad
maskes 8 mention of the word Bhakti znd the relevsnt

26 The personal aspect of the

theiastic discussion slso.
Brshmen Atmsn of the Upanigeds is ususlly called féa,
févara'or Paramedvers snd Deve. In the évetésvatars uk,,
the deity in the personalized form is mentioned under
different nsmes such gs Eks, Devs, Mshsn Devs, Maheévare,
MEYl %iva (Rudrs). It iz emphatically stated that the
knowledge of this one god will remove the febtters of death
and nothing will be gsined by ome by lesrning Rgvedic
verses, who does not Hno%ﬁim. Thot this sectarian outlook
tended to.dominete the epic theology is clesr from the
Narayanlys section snd different types of Gites in bhe

Mghabh&rata. OSome of the Vedic deities csme to be merged

in the sectarion gods.

The development of the Personsl gods through the

Principle Brohmsf Atman i

S

Yhat was Rta in the Vedas, was szcrifice in the
Brahmenas, the Atman or Brshmsn in the Upsnigads and the
o] 2 .

Peraonal Gods cslled Isvsra, Psremesvars, Devs ebc. beariung

s s . . - 2
specific name Rudra, Vignu etc. in the Furanas. 7 The

26 Cf.xYasya deve Fara bhakbtiryathi deve tatha gurau /
tagyaite Kathityg byarbhah Praksdante mahatmanah //
ovetasvafars UP.VI,23
27 Dr;Lalye P.G.: S’udles in Dev1 Bhagevsta, Fopular
Prakesana, Bombay, 1973, F.12.
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personal god was worshipped by various sects and cults
under various nsmes. Around every such god, mythology
developed. This graduslly led to the emergence of various

purinas.
P >

2
The nature of Sakbti in the Rurinss -

HMany purinas have discussed the question of the

9
origin of Sakti. They hsve also given their own speculstions
sbout Her sssociations end Teots. Dr.Hazra hss opined thst

the Female Deity is of non-Arysn Qrigin¢28

He has ziven
some exeuples of female worship from the mythcology of
Western countriss. It is trume thet the femsle deity worship
was prevalent in the primitive tribes throughout the world.
They worshipped female deities that hsd maglical and
shamsnistic gssociations. She is described as sesting on
lions and is glorified as a Mountsin Mother or z vesetsble
deity. In this wasy she became sssocisted with people livine
in mounteins ond in jungles. DUr.Hgzrg has glso put forth
some examples to show that the femsele delty worship was

29

prevalent in the tribsly people of gncient Indig.“” He has
pointed out thai the virginity of the female goddess is an
essentisl factor. DBut in the puranas she is @ prakriti,

> > ' » 3 - »
who has married with the Lord of the Universe (Sivs or Visnu

' ' m A
as the case may be). Hence Hazrs's ststement is %o be

28 Haszrs : Studies in the Upapurdnas, Part-II, P.16.
29 Ibid. P.17.
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restricted to the deity of premitive tribes only. In the

Puré?ss and the Upapursnss devoted to the glorification of

o

Sokti or the Devi, the goddess is generally described as
the destroyer of the demons, the wsr goddess, so bto say,
and thus she is to be worshipped in auvtumn and spring

(Caitre and éarat Eavafﬁtr%ﬁestivals), which are highly

fasvourable for martisl zetivities.

Dr.Lelye dissgrees with the view of Dr.Hazrs.
According to Dr.Lslye it is not fully correct to hold thsat
the femsle delity was worshipped only by the aboriginal
tribes. In his thesis in the chapter entitled,eﬁoctrine
of éakti iu the Devi Bhégavataj Dr.lalye hes proved that
the Doctrine of %akti ~ in its personal and impersonal
garbs - was not Unknown to the Vedic People. According to
him the earlies®t reference to one such %akti manifestation
ig in the Vigsmbhruni Sukte of the Bgveda. In it we get
the earliest glimpse of the omnipotence of s femsle deity
called V3k.?® Dp.R.C.Hazrs hss cited meny references to the
incarnations of %ekﬁi or the Devl 1like Umz, Kald,
Vindhyavgsini, Yoganidra,fﬂbgaméye, ete. from verious
Purégss.5l Many‘?uréges glorified the Supreme Power %akti
or Maya by virtue of which‘giva and Vi§gu becsme the Supreme

. 5
gods and could discharge their functions. The idea of Sakbvi

30 RBgveda. %, 125.1, 3.7.

e b
%21  Hazre R.C., Studies in Upspurenss, Part-1I, PP,18-35,
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snd Baktimsng, beinr 2% once different snd inseparable,
was slso exvourded in the EUP 158. Graduzlly, this

égksi angnmeld veriouve names like lak§ﬁi Baragvetl, tpevatl
etc. in difforent purégas. Towsrds the close of the

- . P . .
Faparie ase, devotion to thig Bakti was congidered to be mo
a

“5
o

efficeeions then the devotion to 1ts vogscssor either
Y
Virpu or Give., Tris chonge of emphasis spoesrs to be dun
v
»
te the srowih of the Tentriec systems. Sskii wag glso

»
colied Devi. Around this Ssviti, 3 lot of smybholosy graw up,

< P
. » ' "oy N — o
resulting in thegppeargnee of lurénes, eslled Devi Bt zavats
3 ) s
L - ) . . .
ond lehabhanevats, oxeclusively devoted Lo the plorilication

the Yevi. It is voteworbhy that the Devl is aluo called
Phagovetl, 2dopbing the Vedic term -~ congept of Bhogs,

ropresenbing energy, whicl wes onother pspeet of Ris.
B

The Crisin and develornnont of Bhebiti -

As it im alresdy poinbkod nulk, the Puranss took un

o

the Bhabkti s2lement from the lster Gpanigaés and developsd

[*S
ek
o

#ith referencee to g number of persorsl geods. It weo
through their zealous propagands thalt Bhakti gained encrmeus
povularity. VYarious sects, professine Shekti to one 204

or the other, and sowebtimes to gresat living hevoas supposed

to be the inesrnastions of the gods, graw up.§2

L
The ecitptions Irom the Vignu sh???” 23 the
L

32  Bhapdarker R.G., Vsiggevism, éaiv1sm and other sisor
religious sects, indologicsl Pook House, Vﬂravae1~19€

%% G.z. JEonasafit ih YavaidvarysvIryote Bhsysde §ats? /
A .‘ - Angl - L)
bhagavacchauﬁavaayanayznﬁbeyeirgﬁqsé1bh1§ /7

Vison PurBne €.5.79
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gvetéévataropaﬁi§ad and the Mahébhggya (Paterjali) indicete
that the word DBhegsvat was generglly applied to the supreams
being, who is endowed with certein super-natursl vowers.
From the days of the Upani§ads down to the dsys of PateBjali
and upto the sge of the Vi§gd:?ur§§a, slso the term,
"Bhagovat”" wss apvlied to both giva and Visnu. The word
Bhaga ceme to signify s six-fold power in the days of the

-:7}4 € b3

Puranas. The Possessor of it, was cslled Bhagsvan -

[4
Viggu’— omnipresent or omnipobtent. It denoted the Highest

Reslity endowed with supreme power.

2
Though the worship of Sive and Sakti was es old as

the worship of any other deity, there were some purggas and
g number of Kgamas and even certain schools of philosorhy,
upholding éakati's generally Tiguring ss s counsort of éiva,
in the %éiva literature. %akti was however, held to be the
highest deity embodying the highest power by ths S8xte cult
and some of the Tantrs works. With the growth of the Tantric
systems, the worship of %akti attained prominence and
graduslly a number of legends grew around Her. %akti was
conceived to be the highest power (Bhaga) as well as its
Posgessor (Bhsgavati). The ritual Psrt of the worship
gradually receded to the background and devotion - Pure and

r
simple - to Sakti or the Devi csme to the fore.35

. 3
34 e.g. Aifveryssys samegrasys Viryasys Ya§asa§ Sriyah /
Jﬁénavairﬁgyayogcsive §a9§§m bhaga itirag& //
35 lalye P.G. Btudies in DevI Bhigsvata, Popular
Prakssan, Bombay, 1973, P.19.
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As per the view held by Dr.P.G.Lslye, the
Ngrkap@eyél?aﬁéga, the Voisneva Bhagavets the DBrahme
Vaivarté:?urana snd the §§rsd§biiak (a Tentra work) must
have preceded the Devi Bhaomsvets. Thus the Devi-Bhamaveta
must hsve gbttained its finel shape in the llth centbury
A.D.,BG in order to fulfil the need for comprehensive work
doaling with the exploits of the Devi and glorifying
devotion to Her. The ssme urge to fulfil the need for
comprehensive work desling with the exploits of the Devy

and glorifying devotion to Her, gave rise contemporaneously

to snother Purgna called, "The Mahabhégavats'.

Even though the Devi-Bhagsvata and the contempo-
raneous Nahgbﬁggavatéj?ur§§as appear to be contemporaries,
the Presence of the rituel Part of the Worship in the
Devi-Bhogavata and its receding in the backeround in the
Naﬁﬁbﬁﬁgavaté:?uféga and coming to the fore of pure devotion
to gakti in the lstter, indicate that the lMahdbhagavata—
Pnr%ge must have succeeded the Devi-Bhagavats i.e. the
Devi-Bhagavata must hove been a senior contemporsry of the

Mahdbhagsvats Purana.

The Origin and Promuleation of the Mshabhigavatapurans =
o

Regarding the crestion of the Mahgbhdgavate, snd
its introduction onm earth it is said in Adhyays first thet

3 »
at the request of Sounska snd others in the Haimiga forest

%  Ibid. PP,104, 105.



to describe some PurSps on the glory of Devl, Gftr socke
€ - . b4 x

of the sost sacret.?u?ega naned fMghabhBzavobe whieh wos
7 — —

first doelared by fshess te Vorads and then by Vygss 4o

Joimini.o? (1.5-9).

Suta t0ld thst bolop usable to atieiu mentel
gatisfoction evaen siter upiting the aiaht&en.ﬁuragas,
Vygeg wonted to become the avthor of MahBpurdne thst weuld
desl cloborptely with the vrsise of Thagsveti. Lonzenusntly,
he wont to the Himslayves for replising the true nsiure of
Devi by mesns of sustaritics. Bub boing directed by Tevi's
volco fron the sir, Vydss, wont over to Prahmsloks uvhere

he wee %0ldé by the four Vedas thst it wss Shagsvat? Durgg

Horsel? who was Psreme Deshma (1.14=-28). Beinr evlosized

»

by the V@ﬁa%Wﬁvi appecsred in person before Vysss (1.%32-78).
In order to convince Vyfdse of ler own identity with Yuprese
Erahme, Pevl assumed voricus foras such se those of 2
shousand-hented female dolity wownted on s lion gnd nrpished
with divine wespons, s dovrhk-complexioned ond four hended
goddess stonding on o 00?989.58 (SovamvahanT) (1,39-41),

Pewmale deltles hoving two, four, teon, elghiecen, one hundred

L

or imnuuersble bends, Vienu ond Kewgla, Krsao snd Radha,

>
BrehmiZ snd VanI, Sive and Gouri, and so on (1.22-46),

%7 7ido Kumgr Dr,Fustpendrs (ed.), The Fahdbhigpnvotoe
pnrégs, introeduction, Fe2i,

a8 ibid.
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She then revesled to Vydsa the Purgna named MahBbh3gavata
which Vyasa found recorded on the thousand petals of the
lotus byging under Her feet. Thus, Suts seid, the
MahBbhagaveta was revealed to Vy53659 (1.48-49, &51,54).
There are three pairs of interlocutors in the
Mahdbhdgsvatapurdns viz. Mehadeve-Nirsda, Vyssa-Jaimini,
Sﬁta-éaunaka and other ssges. Thus this purdna was

promulgated in the world.

39 Ibida. P.25.



