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CHAPTER IV
INTER-CASTE ._RELATIONS

PART-1

The pattern of 1nterca§te relatiéns hinging on the
agricultural economy and the nature of relations obtaining
amohg castes and other grouﬁs in other major fieldsxof‘
interdependence and social intercourse are presented as
Part-~I of this chépter. A note on the spatlal distrl-
bution of castes will be followed by descriptlions .of the
following with occasional critical accounts as the context
needs : (1) land teﬁure, ownersﬁip and the hierarchy
(2) relations pertaining to agricultural labour (3) rela-
tions based on non-agricultural caste-ascribed roles and
services, and ties of cooperation (4) inﬁerdining (5) pol-
lution by contact aﬁd approach (6) hypergamy. ‘The'present
tense used throughout thisuchapter fefers'to conditions in
the first decade of this century. Information pertaining
to‘castes or groups which are not 1in the foéal villages
is presented here to the extent ‘it cou;d‘be gathered from
‘these villages, particuiari& frop the first two villages
where I could more frequently meet some well-informed
people who were having contacts with other parts of South
Malabar.



149

The spatial distribution of castes as noted in
Chapter II 1s characterised by occupation of specific
areas of the village consistent with the rank of esach
" caste. The clustering or a marked tendency to nucleation,
as can be gathered from the last chapter, 1s among nearly
all the castes below Nairs. The number of households
crowding in a compact area vary with the occupation of a
caste and 1its population in the village. The clustering,
dispersal and spatial gap in distribution are perpetuated
by two important'factors. First, the gap in rank of
castes and need to keep spatlal segregation reflecting
the structural distance between castes; second, the castes
which tend‘to cluster have comparatively small households,
and each family has éhe need of neighbourly controls by
older generatlons of the same caste. Thls need 1s expres-
sed by them as the more important one when they ;re ques-
tioned on the subject. Control over the conduct of
adolescents and a sure check agaihst the possibillity of
moral misconduct of women, both ensured by a spatially
close neighbourhood-group make for the urge to continue
crowding in & patch of land desplite the avallability of
residence sites for dispersal. The upper group of Nair
castes who own nearly all the village lands under kanam
tenure regard it morally obligatory on thelr part to keep
residences of polluting castes confined to areas which are
little or not desirable as residence sites for all the

higher castes. In some villages there 18 a strict
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restriction that a'nqmericaliy large polluting caste or
Mbslems»éanno£‘reéidé beyond certain sectors defined by
firm bounderies. In Munéufko&e, (see the map)’tﬁg Tendans
and Modems cannot build a house beyond the boundary of the
canal. A similar restriction on Moslems exists in Xolap-
pulli and in Panamenna (three miles from Munnurkode). In
villages ﬁhere there is no clearly understood restriction,
convention defines, although vaguely, the boundaries for
the various castes, and the possible areas where they can
epread with an increase in population.

The kanam tenant who 1s the immediate owner of the
spot of residence and the tiny patch of gerden land of
the polluting caste family can use economic sanctions
egainst any non-conformity'on the parf of the latter to
abide by the conventions, set restrictions or the higher
castes' dictates in general. . This appears to be the more
importént‘force‘behind the enduring pattern of spatial
‘segregation and distribution of the polluping castes.

The relations@ip between ﬁﬂ;s spatial pattern énd
_social structure in Malabar villéges deseryes a detalled
vétudy.m What 1s mentioned here may be regarded as a broad
indication of the linmes to be explored with profit. As
Levi Strauss states "There is an obvious relationship
between ‘the social structurerandvépatiai structure of set-
tlement, villages or camps". And he also points out that

in the cases of some groups "spatial configurations seem
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t0 be almost a‘projective‘representation‘of the soclal

structure ." !

(1) Land tenure, ownership and the hierarchy:-

As pointed out in chaﬁter II wealth in land or
rights over land is correlated w1th the hierarchy. This
fact has also been recognised in the published studles on
Melabar villages. Eric Miller in hie article on a North
; Kerala Village says "within the village, caste renk was -
and still is - correlated with relationship to the land,
especially paddyeland. n2 McKim Marriott considering the
traditional caste ranking in Kerala notes ".... but this
'_hierarehy of ritual interaction apﬁears to be very closely
correlated with the order of the castes in wealth .and ‘
power n3 Mandlebaum,_w1th reference to current condi-
tions in India‘l s,villages.in general observes “caste
~structure has cloee’ties Qith village“economics......caste_
ranking and economic status were, and for many villeges
8t1ll are, closely 1inked?,"4 A.C.Mayer in his boek,

Lend and Society in Malabar, deals with conditions in this |
century but does not seeﬁ fo“Be iﬁpressed’witﬁ the correla-
tion of caste rank with wealth in righﬁs over land.
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1. Levi Strauss, "Social Structure" in Anthropology
Today, Kroeber and Others, Chicago (1953), - 533.
. 2, Eric Miller, "A North Kerala Village" in India's
Villages, M.N.Srinivas and Others, (1955), p.41. -

3. McKim Marriott, "Caste renking and community gtructure
in five regions in India and Pakistan" in Bulletin of the
Deccan College Research Institute, vol.XIX-19%58, p.58.

4. David C.Mandlebaum, "Social Organisation and Social
Change" in India's Villages, op.cit., p 15.
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~However, such a rela@ionship is given a diffused recogni-
tion as 1s lmpliclt 1In this studj.5 M.S.A.Rao 1n his book
on social ohanée in Malabar touchés on this land-caste
hierarchy relationship but does not work it out further.
He mentions “generélly higher castes had greater monopoly
over land and to this extent 1t may ﬁe sald that the

’ system of the land holding reflected the hierarchy of the
caste system.“s o | —

Frém the preceding éhapter'it_can be seen that the

" nature of interest in lén& vary with:the different groups
of castes. The differences in the wealth scale of each
“eastqﬁ as regards land rights have also been pointed out.
In the caste- table grouns 1-2a and 3 are ganmis (the ulti-
mate owners), group 2, traditlonally having little interest
in land are generaily small scalé kanam,tenants, and in
group 4 1s concentrated the kanam rights of 1énds in a
village. Wherevthe lande are janmam property of:temples
the'management of it is in the hands of & family uéually
belonging to ﬁhe*groups of castes 1-a .and 3. The large

ma jority of verumpattam tenanéy in a village is distri-
buted among the fifth groub, but if they are nétlﬁrésent
in sﬁfficiént ﬁumbers the seventh and eighth groups in

order of preference are the verumpattam tenants. Thus
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5. A.C.Mayer, Land and Society in Malabar, Oxford
University Press, 1952.

6. ¥.S.A.Ra0, Social Change in Malabar, Popular Book
Depot, (Bombay, 1957), p.38. :
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we see that the piéture of differenfial land rights
emerging 1s the same as outlined in chapter II. The
Nambudiris, Samanthans and Sthanis are the janmis and among
them are the village-heads, the term 'head' belng under-
stood in the sense of cénﬂres‘of pﬁwer and authority, both
being chiefly concomitants of the status of janml 1f he
owns ne;rly, if not all, the village lands. The Nairs of
the upper group are the kangm tenants, of the middle group
the verumpéﬁtam tenants, a status sometimes allowed too to
the Tandan of the upper group of‘pbllutiné castes or to
the other castes of nearly equal rank. Among the Nairs
of the upper groups the less wealthy families are sometimes
sub-kanam tenants and the poor are often verumpattam
tenants. The large majority of this group in the three |
villages are kanamhtenants of whom very few have sub-kanam
tenants under them. The poor among this groups in these
villages are verumpattam tenants under the well-to-do kenam
tenants of the same group. Sub-kanam tenancy 1s also
held, though less frequently, by Nairs of the middle group.
The low group of Nairs have very small holdings of kanam
or verumpattam lands ¢ gsually obtained from the village-
head. |

Verumpattam is-of two kinds; assignment by &erbal
order of the kanam tenants or by executing a deed. Verum—'
pattam assigned directly by Jjanmi is of the latter type
and it is often held by Nairs of 'the upper group who

regard 1t as next in preference to kanam tenure in its
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prestige value. The verbal verumpattam (Vakkal - by word -
pattam) assignment is made by the one who holds verum-
vattan directly under the janml or by the kanam tenant
(kanakkaran). Such verumpattakkar (the holders of this
tenure) are usually among the very poor of Nairs and among
the polluting castes of Tandans or Cherumans. In the case
of this category of tenants the more common practice is to
bind them by the obligation to bring the harvested bundles
of stalk to the kanam owner's compound, thresh it there
and measure out the rent to him. This ensures timely
paymenﬁ of rent in full without any poseibility of default.
Of the hierarchy of categories of tenants the verbal verum-
pattam tenénts are the lowest and among them those bound

by the obligation mentioned here are 8till lower. Tais 7&L;p
may, however, within a village, not sink to be so low

when verumpattakkar of the other two categorles are absent
as 1s em mainly the case in Munnurkode. Thus the relative
prestlige of the tenant accruing from his rights over land
tends po devend upon what categories of tenants exist in
his village, and the extent of land he holds.

The rates of rent for different klnds of tenure
have been noted in the first chapter. There are variations
in the rent payable to the kanakkaran within the same vil-
lage. This does not entirely depend upon the quality of
land but partly on the descretion of the taravad of kanam
tenents. BSome wealthy taravads have fixed a verylow rent

and are the more popular and much aspired for to be the
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kanam masters, prospective tenants awaiting an opportunity
to get thelr lands on lease. Taravads in any village
appear to fall into one of the three categories - those
who have leased lands on normal pattam (land rent), those
who have abnormal pattam and those who have a liberal
pattam, the last belng the most profitable to the sub-
tenant. Sometimes the same taravad has lands falling in
all the three categories of pattam partly reflecting pru-
~dence, avarice or generosity of the karanavans of the
rast. There 1s in genersal, marked difference in the share
(michavaram) to be paid to the janmi. ¥%hen the janmi
leases directly on verumpatitem the michavaram is smaller,
often contrastingly, than when a kanakkeran sublets on
verumpnattam. Buch fluctuations in rent as mentloned here
and traceable to the individuality of the taravad of the
kanem owner or to the Janmi has a beariné on the relation-
ships between categories of tenants. It keeps tenants to
aspire for more profitable leasss and to look out for or
even create opportﬁnities to grab such leases. As well,
the janmi or kaneakkaran can also lease for higher rent by
evicting his tenant for a small reason, the very possi-~
bility of which ie the potential threat keeping him docile
in other fields of relatlonship.

The number of households -of the main Neir castes in
the three(villages mentioned in the caste table when
feduced approximately into the number of taravads classifiled

into different categories of tenants as existed in the
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- beginning of this century is as féllows:llﬁ.munnurkode
ltwo of the 61 Sudra Nalr households are immigrants; of
the rest, 59 are adiyar of the Nambudirl illom and are

. of sixteen taravads, the segments'of seven lineages eéme
of whlch have segménts in other ﬁillages. Of the 16
taravads 9 are entirely kanam tenants, about one third

of the land of each of the remaining five 1s held under
verumpattam (five from‘the‘janmi end one from a kanam
taravad) and one taravad at about 1/3 kaﬁam and 2/3
verumpaﬁtam partiy under the janmi and partly under
another taravad 6f the same caste. Of Nalrs of the mid-
dle éroup in the vlllage only one had kaﬁam land and the
rest have verumpaﬁtam lahdg. In Rarattukursi the 47
héuseholds of Sﬁdra Neirs are adiyan,df iﬁé Nembudiri
head staying in ihe éoptigﬁous village. They are,. in the
Acorrespomding pefiod, 9 taravads belonging to three 1ine-.
- ages. Of the nine taravads five have eﬁtirely ka@am land,
_two have both kanam and verumpaﬁﬁam; but the latier held
under Kanem taravad, and two have oﬁly verumpettam: held
under kanam‘taravads} »In Kblappulli the ascértained
figures are more,app:oximaﬁe - the 120 Kiriyam Nalr house-
holds‘énd,the 25 Kiriyam‘Nambiar.households, during the
same perlod, are of 32 ﬁaravads belonging to 11 lineages;
Of these taravadsﬂ22 are entirely kanam holders under the '
Sthani head, five(hbld both tenures and aﬁleast two have
more of vé?umpattém than kenam, and three have neérly all

verumpattam lands chiefly held under kanam taravads.
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The incidence of mixed tenure (both kanam and verum-,
pattam) held by the same taravad of Nairs of the upper
group appears to have been ﬁardly incipient prior to the
fiftles of the last century. My informants tend to beli-
eve that thé incidence, 1T it existed prior to that, was
too infrequent to merit mention. This possibility is sup-
ported, as will be seen later.in this chapter, by what
the Cheruman tied labourers say about their past ties
with Mairs of this group. Traditionally teravads of these
Nalr castes did not sublet the kanam lands in the vil-
lage of thelr residence but cultivated directly by serf
labour of the Cheruman. Xanam lands owned by them in
distant villages were sublet to lower Nair castes or to
castes still lower. BSuch distent villages had little or
no population of the upper grou@s of Nair castes and were
more or less of the category of feeder villages mentioned
in the second chapter. Malabar's population has doubled
in the last hundred years and the Nairs, ("the kanam oc2n
castes") have been spreading to such less populous and
predominantly lower caste féeder villages converting
them into increasingly multicaste villages headed by
' their power. Further, the kanam taravads turning poor
for several reasons had to go for the much less wvalued
verumpattam tenure when that was available. A detailed
study of these prodesses can explain the diversity in
the incidence of different tenures in a village 1in this

century.
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The‘janmi-kanakkaran/yerumpattakkaran relationship
involves not only the payment of rent but of other defined
items as well as a specified mode of payment. The rent
has to be paid in kind as paddy (or money in lieu if the
janmi agrees) which has to be well processed by drying and
sifting and carried to the janmi's house or storage centres
specified in the deed of lease and measured out - gll at
the tenant's cost. In addition are a féﬁ s&ndry payments
of very small quantities of paddy for o0il, milk and for
the annual temple festivals. The list of items on which
payments of this kind ere demanded in deeds of lease
varies but in thelr origin such items appear to have been
payments in kind later commubted into remittances of paddy.
Payments made for temple festivals are not spent for it
although In its origin it was meant to be used for that
purpose. The non-polluting castes of the village contri-
bute for the temvle festival separately and such éontri—
butions are for Kavus, the temples of the second ofder,
each having a few villages of patrons. Each tenant taravad
under a Nambudirl janmi has to give an annual feast .to the
latter either at his house or at a nearby temple, which-
ever 1is more convenient and mutually agreed upon. The
temple feast 1s attended only by Nambudiri males, aqd
after the feast they have to fofmally declare that they
are pleased ﬁith the sumptuous feast, and they invarlably
do so. This feast known as 'Varam' is sometlmes commuted

into small vayments in paddy, varticularly when the tenent
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taravad has only small holdings and it is rather extorti-
onate to demand a full feast at thelr exvense. Derived
from this feasting of Nambudiris 1s the satisfactlion of
having fed honoured Brahmins. When a tarsvad faces a
series of misfortunes and an astrologer is consulted he
might point out to ensure that this feasting (varam) is
regularly done even when a default through lack of means
to conduct it may be tolerated by the Nambudiri janmi.
Some taravads have temple lands (as in the case of two in
Rarattukursi) originally given on kenam by the Nambudiri
village head who owned the temple, with an understanding
that the taravad should conduct varam every month at the
temple.

There are again unsneclfied and convenitlonal pay-
ments to the Jjanmi. At Onam, the annual festival of the
first harvest period in August~séptember,‘the tenants send
to the janmi a head load of bananas, and often cholce
vegetables of the season, varying in quantity with his
economic status. Further, af occasions of marriage or any
important feasts in the janmi's family, such items are
usually delivered to him or he conveys to send Spécific
£00d4s such as mu nlilk and curd and the tenant zestfully
complies with the needs.

The Janml-headsof Karattukursi and Kolappulll
have their own troupe of artists for Kathakeli (the cur-
rently more famous Malabar dance drame). The artisits were

originally recruited from Nair servanis in permanent
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employ and trained to form a troupe. Each well-to-do
taravad of kanam tenants 1is made to engage the troupe in
turn on paﬁment for a night's verformance at the taravad
house; Taravads which cannot afford to discharge the obli-~
gation, and are not too poor, have t0 pay for it jointly
in groups of two or three, staging the show at the jammi's
house, and thus contribute thelr share to maintaln the
troupe for as many days as possibleht the exvense of the
tenants. (This practice in Karattukursl continued into
the twenties of this century but in Kolappulli it dis-
appeared earlier). The Kathakall-menla among janmls, as
informants put 1t, was always on the increase but the very
weelthy Janmis in other places did not tax the resources
of the tenents so regularly and committingly for the enter-
tainment and patronage of Kathakell. However, as seeﬁ
in the case of Munnurkode the Nambudiri-head organises
Kathakall at his residence for a few days and at the end
of each night's play the audience are exhorted to contri-
bute towards the expense. The Nair tenants have to rise
to the situations and make voluntery payments according
to the wealth of thelir taraved, and such payments are
loudly announced to the audlence. Commitments of this
category on the part of tenants with a sanctlion of tra-
ditlon, often attributable to the coercion by Jjanmls, some
time 1n the past, are not very uncommon in South Malabar.
For Sthani janmié, for the expensive succession ceremony

(coronation) following the death of the senior-most male
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member, all tenants send, as beét a8 they can afford,
sizeable quantities of raw rice, bananas and vegetables.
Tenants who profess to be the leaders of the village,
the familles of power, have to excel others in customery
payments or services of the kinds mentioned.

The jJjanmi on his part feasts the tenants, one or
two being invited from each tenéﬁt taravad at feasts in
his family. At such feastis tenants of acknowledged high
social status in the village, even among the tenants who
belong to the same caste, are speclally recognised of their
importance by seating arrangement and the order of serving.

Apert from the regularised payments, a tenant tara-
vad offers to the janmi at times, almost every year, the
best fruits and vegetables of size and quality or of
rare strains. A tenant golng to see the jJanmi to get a
favour or even to convey an important information oifers
bananas and sugar to him which as the saying goes 1is
"Nilathuvechu Mukhathu Nokkuka' - place some offering on
the floor and then look at the face ~. Buch offerings
and pericdical gifts on a smaller scale are a feature of
the relatlionship between families of marked difference in
economic.status belonging to the same caste or between
mester-dependent families at lower levels in the hlerarchy.

The interperzonal behaviour of the tenant with the
jenmi 1s one of high respect: This is not entirely
incumbent on the higher rank of the janmi's caste. A

Neir tenant, Tor instance, stands before the jJjanml at a
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distance silently with a markedly docile expression on
his face, dressed in a loin cloth and removing from his
shoulders the second pilece of cloth and tugging it under
his arms. He speaks slowly and in a meek tone employing
terms of resvect in his Speeéh and using the specisl
- vocabulary meant for talking to Nambudiris or Sthanis as
the cese may be. The distance kept and the nature of the
vocabulary used are a matter of caste rank, bult the fact
of his posing in full attention in this menner is the mode
of respect for the master on whom one is dependent. This
mode of resvect in behaviour is not necessarily s% paid
to & poor Nambudiril whose attribute 1s only his caste rank.
The respectful behaviour of this kind is characteristic
of master-dependent relations between castes and withiﬁ
the same caste at lower levels in the hierarchy and it
has i1ts near varallel in the relationships of respect bet-
ween kin of some categories among nearly all the non-
polluting castes. The distinction pointed out here between
behaviour incumbent on caste rank and on economic status
will further be considered in s later context.

The Xkanakkaran-pattakkaran relationship, based on
tenant-sub-~tenant status per se of esach, mirrors the same
pattern. The tenant's obligation to the jgnmi, as noted,
regarding the guality of rent paid and the mode of payment
repeats here. There are generally no sundry additional
payments excent when the kanakkaran taravad is in charge

of the armnmuval Testival of a delity. The pattakkaran
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delivers bahanas and vegetables at occasions of feasts
and in addition at Onam, Vishu and Tiruvatira, a third
festival important for Nair women. He also gsends 10 the
kanakkaran fruilts and some share of the yleld of summer
vegetables grown by irrigation. In such payments a
head-load is the maximum, and the minimum varies on the
nature of the item, as for instance, to send less than a
full bunch of large plantains (25 to 50 in a bunch) is
rather insulting to the oprestige of the receiver. The
pattakkaran, if he is in the neighbourhood, is in frequent
personal contact with the kenakkar targvad. He is expe~
cted to be usually at the beck and call of his kanam
master and has often to render free miscellaneous services
to the master exvecting no more reward for it than a
usual meal.

The pattakkar of a taravaed are invited and fed at
occasions of marriage and dgath feasts and at one of the
four Onam days, the harvest festival. When their number
is large the poor among them belonging to the polluting
castes are given raw rice in lieu of a meal durlng the
Onam period. The poor but honest and pleasing patitakkaran
gets from his kanam master advances of loan or assistance
in ¥kind or cash to conduct feasts or to tide over contin-
gencles.

The high rent of verumpattam lands and the very
nature of that tenure as terminable after a year but con-

tinued at the kanakkeran's descretion make for the glaring
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dependency of the pattskkaran or the former. When the
verumpattam is held by wverbal order or sanction from
kanakkaren the insecurity is obviously more marked. The
conventlonal pattern of relationship between the pattak-
kXaren and kenakkaran as mentioned here has to be under-
stood agalinst this background. Thus the former can be
seen 10 be in vervetual relationship of informal servitude
under the latter. By this fact the verumpattam tenure
under a kanakkaraen carries litile or no prestige whatever
be the caste of the holder of that tenure.

Traditionally caste rank was more clearly cor-
related with the categories of tenure so that in a village
Hairs of the upper group were all kenam tenants and the
middle group were sub-tenants. Conditions during the
last hundrgd years or more have changed and have led to
Nairs of the same caste in one village becoming tenents
as well as sub-tenants. It is also to be noted that homo-
geneity in wealth among taravads/families within a local
‘caste, particularly the Nalycastes of the upper group,
geenms to have existed to a considefable extent upto the
late pre-British period.

The feature of existence of tenants and sub-tenants
within the same caste in a village upsets the otherwise
natural sense of equality among them. The vroblem is signi-
ficant when one taravad is a sub-tenant exclusively to
ancther one. In such a case the former can sublet Turther

on verbal verumpatitam and meintain a 1little prestlige as a



165

mester pattakkaran. Generally,‘even a poor taravad of the
Nalrs of the upper group as is seen in picturing the
pattern in the beginning of this century, does not hold
ell 1ts lands on verumpattam, but struggles to maintain
atleast some land on kanam tenure. However there 1s no
sense of equality between a kanakkeran taravad and its
vattakkeran taravad of the same caste and the latter
tacitly adjusts to the situation of his lowly ovrestige

by being humble, meek and if necesséry servile to the
master taravad. Further considerations of this entails
the problem of vertical mobilitj of taraveds and I shall
therefore defer it to the next chapter. Suffice it to
‘recall here from the last chapter that the kanakkaran-
pattakkaran groups cut across enangar group and the prestige
groupr in a few contiguous villages.

The lower prestige of verumpattam,‘though its
intriﬁsic feature, can be compensated by a total higher
wealth and materilial resources of its holder, or as noted
already, by sub-infeudation so that he has another pattak-
keran under him. It has also to be noted that a kanam
taravad, atleast in this century, by the very virtue of
its kanam holdings carry full kanem-prestige if it directly
cultivates its lands partly by the labour of its male and
Temale members, althoﬁgh exclusive self-help without pzid
labour is not considered prestiglous. However the middle
and low group of Nalr castes enjoy kanam prestige fully

even if they cultivate by self labour. Some taravads of

i
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this group have kanam lands leased by the jamnml in recogni-
tion of the need .of thelr regular services to castes of
the upper group of Nairs and above or to temples.

The pattakker as dependents enjoy a reilected
prestige;if the kanesm master's taravad is of high socilal
gtatus or if its fortunes in wealth show any lmpressive
rise. Consequently, such reflected prestige'is one important
element making up the social status of pattakkar in their
local castes. The pattakkar when outside their own vil-
lages, 1f opportunity or need arises, introduce themselves
to higher caste taravads in terms of the name of the tara-
vad of thelr kanam master.

(2) Relations vertaining to agricultural labour:-

In the field of relations pertaining to agri-
cultural labour only a few of the polluting castes come
into the picture. The bulk of labour ls of Cherumans and
next to them the Tandans, but during the rush of seasonal
work the labour of poor Nairs of any of the Nair castes is
hired. As well, all castes described in the last chapter
a8 casusl agricultural labourers are also hired when needed.

The kinds of agricultural work done are mainly
fencing the field, cleaning the field, ploughing and break-
ing the clods, digging, manuring, weeding, sowing and
transplanting the paddy seedlings, watering, harvesting,
threshing, transporting paddy, winnowing and sifting it,
preparing paddy hay, garden work and cutting wood.

Normally the supply of labour required 1s ensured
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by the practice of keeping in permanent employ a few
Cheruman families. They are known as taravad Cherumans or
kans~Cherumans since they have been 'tied' to the taravad
or the master's family for generations. Traditionally
they were tied to the land rather than to the master in
the sense that ﬁhen land changed ownership they came under
the new master along with the land. In all the three vil-
lages, Tor a few taravads of kanakkar, the tled Cherumans
are in verumpattam relationship of the type noted in which
they are tenants by word and have to do all post-harvest
work in the compound of the taravad house of the master.
Such tenancy 1s not popularly recognised as verumpattam -
although virtually it 1s the lowest of the category of
tenures. The Tandans are less frequently tenants of this
type and there is no caste limitation in granting this
form of lease. Sub-tenants of this category are parti-
cularly at the beck and c¢all of their master tenants.

The tlied Cherumans receive several perlodical free
allowances in kind in addition to the wages for their
work. At Vishu, the new yesr day, each family of them
gets one 'para' of paddy and in the month of Karkkadakam
(August-September), the "month of heavy rains and hungry
stomachs" as it is known, they are given a small allowance
of paddy for there is little scope for them to be engaged
in work during the month. At Onam each famlly gets a
'para' of veddy and a cloth for each member. There is

further peyment Tor annual thatching of their huts, for
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birth, marriage, sickness and death in their families.
At Vishu and Onam the tied Cherumans as well as others
who occeslionally serve as supplementary workers offer to
thelr master vegetables and frults of the season as they
can afford.

Traeditionally all Cherumans appear to have a marked
concentration in villages to which the Nairs of the upper
group were confined. In such villages the Cherumans were
working directly under kanam taravads more as labourers
then as verhal verumpattakkér, the incldence of the latter
tenure being the less the more remote the past. This is
a probability that can be gathered'fPSm the information
conveyed by Nalr and Cheruman informants. It is also note-
worthy that even the wealthy kanem taravads of Nairs, in
the past, devoted themselves to agricultural work, their
women too contributing to out-door farm work. The less
wealthy Nairs used to turn out seasonsl work in time by
cooperative labour among them. BSuch factors eliminated
any problem of deficiengy of local labour and were also
ad justments between the local demand and supply of Cheruman
labour, and thus they contributed tec village self-suffi-
clency in seasonal labour. In Munnurkode, ssasonal co-
operative work among middle group of Nairs characterises
agricultural activitles in the early decades of this
century.

Cherumans under wealthy taravads, as noted in the

last chapter, enjoy the prestige of their ties with their
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masters of affluence. The tle of relationship with the
master taravad is most valued by the Cherumens. The sense
of economic security they enjoy and the ancestral tiles
with the masters make up the important strands of this
relationship. The tled Cheruman, when his master does not
need him, 1ls free 10 serve others. The Cherumans as a
whole regard all Nairs as thelr masters and they are the
highest authorities to settle any internal dispute among
thelr local Cherumens. A Cheruman who has no means to
celebrate his marriage can get his marriage recognised

by the master and it is thencefofward valid. Thevproce—‘
dure 1is that the prospectlve couple demand from the Nair
master thelr wage in paddy to be measured out into one
container in socilal rgcognition of thelr marriage from
that day. This finalises the marriage that has been
pending for want of meaﬁs. Three cases of this kind of
marriage came to my notice of which one master who gave
such recognition was a Moslem verumpattam tenant of locally
high social status.

All castes below Hairs, except for very rare
instances of individual familles, stay on patches of land
held under kurikkanam or kudiyirippu, the two kinds of
tenure noted in the first chapter. Such tenures are held
under the kanam ownership of Nairs of the upper group and
their right of eviotion‘may be exercised if the ténant
residents fregquently dispvlease them in any manner. To

evicet such an erring tenant and deprive him of hils house
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is the last resort and is even regarded as a sin.
Instances of such eviction are therefore very rare but the
threat of it is an economic sanction to keep the itenanits
di%;aded from any non-conformist activiiy. Very often the
verumpattam tenants of these castes have paddy lands on
lease from one kanam owner and residence sites on kudi-
yirippu tenure‘from another kanam owner. This brings
them under the power of two different higher caste families
particularly when the tenapt has grown valuable trees in
the tiny fenced garqen land around hishouse. The Panan
and Cheruman have hardly any garden compound and are not
ordered to quit thelr huts unless, as rarely havpens, they
become notorious for habitugl théft or sorcery and publilc
opinion favours a harsh treatment of them.

Labour of the Tandans is used for agricuitural
work when there is deficlency of Cheruman labour as often
happens In the rush of seasonal work. Or, in some villages,
or sectors of the same village, Tandans considerably out-
number Cherumans and are a sure source of labour of better
quallity. Polluting castes other than Cherumans and Tandans
are usually less preferred but may be employed Tor sup-
plementary labour in times of need. Castes below Pansns
are not acguainted with agricultural work and are too
polluting and hence do not gelt accepted even for casual
labour. At any time in the year, once the tled Cherumans
are glven work, a taravad prefers Tandan males in the

neighbourhood for any substantial work on the garden lands.
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In the matter of wages, sex, caste and tied relation-
ships count. Females of any caste get a quarter less than
males, and Tandans are pald a quarter or over more than the
Cherumans . Tied or permanent Cherumans draw 2 quérter
less than the other Cherumans. There is also sex-wise
divlsion of labour in agricultural operations, hoeing,
ploughing, 1liftlng water for irrigation and the daily
washing of cattle being exclusively the task of males of
any caste. Payment is in kind, usually paddy'and rarely
'Chamai', a less preferred cereal. The measuring éans
used by the masters or the way the wages are deftly
nmeasured out almost invariably amount to under payments.
Several Taravads keep two measuring cans of the same unit,
one as standard and the other to measure out wages, the
latter being about 1/4 to 1/6 less than the standard
ﬁéasure. At the completion of the second seasonal crop
of the year the tied Cherumesns and others of different
cestes, 1f any, who have served for days in farms are
glven a sumputuous feast.

Families of several castes rendering work 1n con-
nection with agriculture, bound by the institution of
avakasam, get paid twice annually but it is done by distri-
bution of bundles of reaped unthreshed ears of paddy at
the harvest spot. The carventer, ironsmith and Panan
(umbrella maker) in order, are paid, but the quantity only
tends to approximate to a locally standard rate of one

bundle for one para seed area. (A bundle yields about

3/10 of a para of paddy.)
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(3) Relations in the field of non-agricultural services:-

We now turn to relations between castes based on
non-agricultural caste-ascribed roles and services and
ties of cooperation. This fileld of relatlions can be clas~
sified as (a) services exclusively to centres of power
and authority (village heads), (b) services to the upper
group of Nair castes and above and services of the here-
ditary specialist to the various castes or to the village
community in general and (c) ties of cooperation. Services
of 2ll castes below Nalrs require to be considered only
with varying degree of details assigning importance to
thelr more significant service or specialisation. Such
castes whose services gs outlined in the last chapter are
regarded as adequate are not further considered here.

0f the Brahmin castes the Ilayad, Nambudirl Priest
and Imbrandiri serve the ﬁigh non~Brahmin castes. Ilayad
is the priest for death snniversary for Sthani and Samanthan
castes and he can . be 'Coni' to them (i.e. the ritual cook
and recieplent of a ritual feed at the feast) at such
ocecaslions. He similarly serves és cook Tor Nairs of the
upper group who invite him but does not accept to be their
oonl in the full sense for he abstains from eating at
thelr hands. Imbrandiri and the Nambudiril oriest serve
the Nalrs as priests %e of cholce to proplitiate snakes
which are to be highly revered by Brahminic rites, and
this is done only among Sthenis, Samanthans and some

wealthy Nairs.
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.Of the non-Brahmin high castes the Kirilyattil Nairs
alone are sald to have a rélativély good mastery of the
culinary art, perhaps in line with thelr tradition as
'Kitchen men' of theilr Sthani overlords. The Kiriyattil
men of the less wealthy taravad, on invitation, serve as
cooks at feasts of Nalr castes of the same group, a
praciice reported 5§¢more popular in earlier periods.

Of the upper group of Nair castes, the Kirliyattills
and Sudras have ritual services to the head of the focal
villages, the others beling only immigrants. Thése immi-
grant castes In areas of their concentratlion have analogous
services as retainers to their village heads. The Kiri-
yettils (both Nairs and Nambiars) the adukkalakkar (kitchen
men) send from each taravad atleast one man to the Sthani-
head's house to éook during the fourteen days of death
pollution of his taravad. The rice .for Ritual offering
to the spirit of the deceased on all the FTourteen days is
separately prepared by a male of one Kirilyam lineage which
nolds that hereditary right. A woman of that lineage has
to prepare the ritual spot for offering the rice. The
women of other Kiriyattil taravads perform purificatory
cleaning of the floor of the whole house on all the pol-
lution days by smearing the floor with a solution. of cow-
dung. They have also to attend to such cleaning during
the pre-pubertal ritual merriage (tali kettw) of ithe girls
of the Sthanl taravad, and annually at the days of the

deeth anniversary of &ll the deceased members. The
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adukkelakkar of Trikkateri Sthani Nair are of two divi-
sions, one of the Sthani-head prover who "reigns" with his
Sthanam oroperty and one of the female head ( letyaramms)
of the taravad, the latter division being thus the aduk-
kalakkar of the taraved as a whole. Th&se of the Sthanil-
head (the Muppil Nair as he is called) are residents
around his separate residence two miles away and are
smaller in number. Thelr roles of the kind noted here

are confined to the occasion of Muppil Nair's death.

This distinction does ﬁot exist for the head of Xolappullil
(the Xavalapvara Muppil Hair) perhaps because in that
Sthani teravad, members are very few (less than ten) and
all wealth 1s owned as Sthanam vroperty. The Trikkateri
Sthani taravad has 118 adukkalakkar taravads residing in
several villages and EKavslappara Sthani taravad has 992
taravads distributed in seferal villages of which Kola-
ppulll is. one village. It is probable that these are rather
legendary numbers for nobody could confirm the truth about
it.7 All adukkalakker members serving the Sthanl eat
their meals from his house for the duration of their stay.
During the deys of death pollution each adukkalakkar taravad
sends to the Sthani-head zbout one 'para' of beaten rice
(Avil); The formal permission of the Sthani-head is
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7. I am +0ld that under Kavalappara Muppll Nalir, the one
to complete a thousand is the deity Antimahakelan whose
temple is in Kolappulli and 1n two more neighbouring
villages. He is revered as one tutelary deity helping
the ¥Muppil Nair. In Trikkateri, however, the informants
seemed to believe more in the authenticity of 118 as the
0ld number of adukkalakkar taravads scattered in a number
of villages.
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invariably sought to conduet the tali kettu ceremony of

girls in all adukkalekkar taravads. For this cerenony

each taravad gets from the Sthani fourteen 'Fanems'

(about R.3/-) as a matter of right and a token of apvroval.

Of all Walrs the Kiriyam Nair can cook for any of
the other Nair castes and in practice any wealthy family
of a lower Nair hires the service of poor Kiriyem Naoirs to
cook at feasts so that Hairs of any of the castes can be
invited and fed with food coocked and served by men of
highest ritual vurity among the Nairs.

In the relatlion of Sudra Néirs to thelr Nambudiri-
head the roles of women are predominent. BSudra adiyar
women attend on the Nambudirl women in menstruation and
bathe them after the vneriocd. The adiyar women have also
1o clean the polluted wvessels used during the overiod.

The ritual procedure in bathing a maiden and a married wéman
diff‘ers.8 During confinements the Nair women are post-
natal attendants of Wambudiri women for ten days of birth

pollution. Such attendant woman is the recgipient of

8. For urmarried girls the procedure of ritusl puri-
ficatory bath is elaborate. I am t0ld "the Nair woman
attending her at the bathing ghat meant for such pollution-
bathing takes seven 'kora' leaves and in each keeps a
little turmeric and 'vaka' powder (a cleansing powder
made of the bark of the vaka tree). The Nambudiri girl
with mattu as a2 loin c¢loth sits at the bathing ghat.
The Nailr woman holds the leal with 1its contents over the
girl's head and pours on it three times water taken in a
copper can. hils is reveated with two more leaves and the
girl then makes a plunge . bath. The course is again
repeated with three more leaves, using nine cans of water
for each leaf. The girl then takes a plunge bath, takes
the leafl, discards mattu and dresses in her own cloth,
moves to the next bathing ghat, pours water over her head
with the leaf and takes a plunge bath. This removes her
menstrual pollution.
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gifts of cash given by female Nambudiri relatives who
come 10 see the child on receiving the news of child
birth. The news is conveyed by a Sudra Nalr woman who
as well gets gifts from those to whom the happy informa-
tion is carried. During death pollution the adiyar women
go to the 1llom and have to make every.day purificatory'
cleaning of the house floor with cow dung. At marriage
In the illom, Nair women with oil wick-lights line up in
the centre of the hall. 4t child birth and the occasion
of a death the Nairs have to organise general tasks
regarding ceremonies or feasting. At marriage of a member
of the 1llom each of the men vresent from the adiyar
taravads gets two loin cloths and each woman gets one
cloth as customary gifts. At the rice giving ceremony
of the child of the 1llom each representative of a taravad,
usually females, gets a cloth, some o0il, paddy and raw
rice and a token gift of money. A few tarsvads sunply
the rituval grass required for 211 ritesyin the iliom.
For each ritual service paddy and raw rice are given %o
the Nairs and as occaslon merits they get served with a
feastly meal. The Sudra Nalrs' services do not require
meny members to render the task simulteneocusly. Nambudiri
illoms heing small households, a gingle or a few taravads
serve as aitendants and they are usually the less wealthy
of the families of local SudrahNairs. However, even thé
wealthy adiyar taravad does nét miss an opportunitj atleast

once in a way to emphasise its identity as adiyar by
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representing itself to receive a petty customery gift,

the right of adiyars. For instance after child birth
pollution a couple of ounces of o1l is distributed by a
Kembudiri woman to each adiyar woman who comes there.

An 01d informant told me "even when ocur taravad of sixteen
members had an annual receivt of rent of 8,000 paras of
paddy (from kasnam lands) my mother used to go to recelve
the couple of ounces of o0il poured dnto her haiﬁ)ﬁ Por
tali kettu, as among the adukkslakkar, the adiyar have %0
get the formal permission of the Nembudiri head and to
contract any marriage outside the adiyar group his permis-
sion is as well required. |

The adiyar and adukkalakkar form the large majo-
rity of kanam tenants of the village head, and in the
traditional economy, 1t is oprobable that they exclusively
held that status. ﬁence‘infgrmants do not find it easy to
differentiate between the categories of behaviour of
adiyar/adukkalakkar based on kanag tenure from those based
on retalner relationshivs. The above description helos
to differentiste these and is useful in latter considera-
tlons of how secular criteria can interplay with or affect
ritual roles.

The middle group of Nair castes with reference to
thelr main intercaste services have come t0o our attention
in the last chapter. A few of them who have more roles
ascribed than what has been outlined will be mentioned

here.
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The Charna Nairs are attached for indoor service
in Sthani taravads. Thelr services are: the women attend
on Sthani women during the pollution deys of menstrua-
tion and child birth 28 adiyer women serve the Nambudirl
women, purificatory cleaning of the house floor is done
by cow dung on rituslly important days; they remove at
feasts the dinner 1eaveé of Kiriyettil Nairs and Sthanis;
the men have to hold‘lights before Sthani men in formal
processions or some ceremonial occasions.

The Ulladan Nairs of this group serve the Sthanis
as ritusl drummers on a specially shaved drum {Chakka-
tundam) at occasions of tall kettu and puberty ceremony of
girls, at the end of death pollutién and for the 'coro-
nztion' ceremony of the Sthanis. In Nambudirl headed
villages, it appears, that they have no role tradlitlonally
assigned, but in Munnurkode thelr women remove dinner
leaves of Sudre Naire at feasts in Nambudiri houses or in
wealthy Sudre Nailr taravads.

Attikursi, the birth-énd'deéth pollution purifiler,
serves the Nairs of the upper group and the non-Brahmins
abhove and the Nambudiris, and instructs those non-Brahmins
as funeral priests during death rites. The procedural
details which he instructs are different for Neirs of
the upper group and those above, the latter belng of a
gquasi-Nambudiri type, and the payments to him too vary
accordingly.g The Attikursi has no priestly roles in
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9. Generally from Halrs of the upper group the Atti-
kursl gets about four peres of paddy for the whole.service
after a death, and for birth purification it is one fifth
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the Nambudiri house but during the death pollution of an
illom an Attikursl male and female have to stay there
to attend to the manual work in arranging for rituals.
The female has also to wash vessels and Sudra Nalr women
of the adiyar grouv have to take them and hand over to
the kitchhen leaving them inverted at the kitchen door.
A matrilineage being bound by observance of birth and
death pollution at occasions of birth or death in one
taravad the Attikursi has to go round and purify members
of all taravads of the linezge by sprinkling water when
they bathe. For Nambudiris, Sthanis and Kiriyam Nairs
the Attikursi has also to do ritual cutting off of hsir
at certain rites. For Nairs of the middle group(excent
the Attikursi) his services are done by a lower caste
known ss Valayanchiras Nalrs.,

Of the Nairs of the low group Veluthedan (washer-
man) serves only the Nairs of the upper éroup and ebove.
He usually washes twlce for the Wairs and thrice to the
Sthenis and Nambudirils every month. During the religious
days Ef "Vaishakha' he has to glve daily washings to the
Nambudiris. In some very wealthy i1lloms atleast a few
elderly Wambudiris want‘clothes daily washed by Veluthedan.
What he has washed 1s acceptable for Nembudiris to wear
except for Speciaily ritual occaslons when they have to
use wet ciothes; Clothes delivered by Veluthedan, if
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of a para. In addition, from each taravad of the same
lineage who hasme pollution, hefets one fifth of a para
for soprinkling purificetory water.
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doubted of ritual purity, can be got purified by himself
for use at ritual occasions and it is done by him by
sprinkling water in which a pinch of ¥ cow dung ashes are
dissolved. Unused and washed clothes brought back after
a travel are regarded as unclean and the Veluthedan is
sent for to get a sprinkle of water by his hands on such
clothes to remove any 'charge' of pollution on them.

All castes whom he serves need him at times for this kind
of purification. The Veluthedan also washes the clothes
for the idol of the deities of the EKavus to wear, and for
thelr oracles to dress in form. He has to wash such clothes
three days in a week and daily during festival and holy
veriods. The frequency of his service to Ravus depends
on their wealth and popularity, but usually he has more
of service in the Kavus of the goddéss Bhagavati.

The Vilakkatira (barber) men and women serve all
higher castes. The men are barbers and do hair cutfing
and shaving and in addition serve Nalrs of the upper
group excent Kiriygttils to cut ﬁair atleast symbolically
at the termination of death pollutlion. The barber woman
is midwife for all these castes and also serves a8 barber
the women of Nambudiris, of the uppér group of Nalr castes
and of the metrilineal castes above to shave off the
under arm and public hair!o As midwilfe she has to be
" 10. Pawcett in his¥ book on Nairs written in the begin-
ning of this century notes that Nair women do this by
themselves. In my focsal aree this service of the barber
woman continues even today among the very elderly women of

Nairs and ebove. Castes below thils group of Nairs do not
seem to have had the service done by anybody.
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vost-natel attendant for five to ten days during which
she gets gifts of cash from visitors who come %o seé the
child. As adiyar women serve tﬁé Nembudiris she hss to
be the messenger to convey the news of child birth to the
baby's father's taravaed and she gets her claim of the
gift for this service.

Both castes of the low group are the most essential
avekasakkar (rightful men of service) to the higher castes
and they receive gifts of cloth'at Onam and rice and food
av other festivals and feasts. The barﬁer woman has a
right to receive gt 2ll birthdays in her master taravads/
Tamilies the bulky feastly meal ritually served before a
lighted lamp.

A1l Nalrs serving the higher castes get paid for
their service but the few taravads of the middle and
low group of Nairs in a village who serve by hereditary
right have also kanam or verumpattam lands on a nominsl
rent held directly under the village head and originally
meant to keep them on a,subéistence level. The washerman
and barver who are in regular frequent need get periodlecally
peld from the joint resources of each family of their
masters.

Of the eighth group of castes Ganisa Panicker (the
astrologer) is the most important. He serves higher
castes at birth to make horoscope of the child, at tali
kettu to declare the auspicious moment, and at Vishu, the

new year day, to submit to each family his note of forecast
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regarding agricultural yield and rainfall. It appears
that in Sthani-headed villages the Ganisa Panicker's pre-
sence at tali-kettu is regarded as essentlal. He has to
gsveak out at the auspiciocus moment that the tali-ketiu

be carried out. This service among Sudra Nairs under
Hambudiris is done by Tattan {the goldsmith). Soon after
s death in a family tﬁe matrilineal castes heve to get
from the Panicker the as£rological period of death calcu-
lated and scribed on a cadjan leaf. During the death pol-
lution he has to prescribe the suitable day for the rite
of plucking out the palm leaf hoisted on the cremation
spot. The Panicker, thus, as he often claims, 1s one
whose services are required from the cradle to the grave.
Mambudiris recognise Panicker as an avakasam caste and pay
him the gifts of raw rice and banenass at Onam and Vishu,
but in practice, they consult Nambudiris well versed in
astrology even for the routine needs. The Ganisa Panicker
also holds the right to initlate the child into learning
the three R's but this right, perhaps traditionally con-
Tined to Sthani-~headed villages, 1s seldom recognised in
this century and is eclipsed by the popular practice of
employing Eruthachans as initiators and teachgrs. The’
Panicker is often recuired for predictions and diagnosis
of the causes of maladies and calamities, but for such
services, he hagho avakasam, and such fields of astrology
are open to the more competent to ply thelr trade and

prosyper. IFor the Ganisa Panicker, as in Trikkasteri,
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{(a Sthani-headed village) whno also holds the traditional

status of head of the gymnasium, the Xiriyattil Nairs have

to conduct marriazge. A few Nalrs accompany the bride-

groom holding symbolic swords and shields and the bride

is received by them on behalf of the Panicker, later to

be handed over to him on return to his house. The bride's

relatives hend over the bride saying "Look Neirs of desam,

here is the bride and here the bride-wealth." At the feast

following it the Nairs of the bride's wvillage cook and

for the feast on return to the groom's residence the

Nairs who accompanlied serve as cooks . 1
The Tandan Kurup as ihstructor of the Nalrs in the

gymresium (kalari) holds the vestigal right to get his

customary payments at occasions of tall ceremony of girls

of Nairs of the uvpper groun. The Kiriyam Nairs, 25 in

the case of the Ganisa Penicker who is the kalari instructor,

have to lead the party-for his marriage flourishing swords

and shields and have also to cook for the marrizge feast.
The Tandan, as noted, as far es my data show, have

no service to Nair retalners of a Nambudlri-head. 1In a

Sthani village the Tandan of the desam is also a title
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11. Since the HNairs cook the food in a separate place
they can eat although some do not do so. I am not sure
if this opractice of Nairs conducting the marriage of the
males of the gymnasium head's family exists in all villages
under the Sthanls. In Trikkateri it lingered into the
Tirst decade of this century. It is probable that the
military Walrs traditionally undertook to do this for their
trainer's family although the custom does not seem to have
been recorded anywhere.
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vested in a lineage. He has to organise labour at occa-
sions of death feast 1n a Sthani house or in Nair taravads
to cut woed, to carry vessels for mass feasting and has
also to do other sundry manual work at such occasions.

He is also to handle diswutes of lower volluting castes

in the dessm and refer such disputes upwards if unsettled
a2t his level. For the castes of Ganisz Panicker, Teandan
Kurup and XKammalans, the Tandan of the desam has to lead
the marriage varty of the bridegroomn.

The Mannan is on & var with the bénber and wasgsher-
man, an important avakasam caste. Mannan women-serve all
Nelrs and esbove except the immigrent castes to wash pol-
Iuted clothes used durling menstruatlion and confinement,
and to give mattu (as noted, the change of cloth) for women
in periods t0 wear on the fourth day and purlify themselves
by a2 plungebath. Mattu 1s supplied to a few more castes
as noted in the last chapter<to remove birth and menstrual
pollution. For the Nair washerman (Veluthedan) clothes
for use at occasions of ritual purity have to be washed
by the Mannatti (female). She also weshes clothes perio-
dlecally at long intervals, For ithe middle group of Neirs .
The mattu she offers ié, as often mentloned in descrintive
accounts of Hairs, not in itself a purificatory cloth. It
aids to purify for it is essential to wear it-before the
final plunge bath which removes the menstrusl pollution.
At puberty a girl has to wear wattu supplied by the Mannan

mele prior tc her purificatory bath. Afterwards during
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her periods she uses the mattu supplied by the Mannatti
(female). Mattu is also essentiazl to terminate pollu-
tion following child birth and death, and for the latter,
both males and females, or atleast the senior-most of each
sex of the housshold, has also to wear mattuw for the puri-
Ticatory bath. For birth and death vollution the Man-
natti has to gilve several mattus at different occasions
and get pald at esach time in additlon to her right of
foed and other items. She has to wash all clothes used
during such periods of ritual pollution;12 She is further
periodically paid for her monthly services. The HMannan
renders several non-avekasam servlices and receives plece-~
meal wages. Atleast one family of Mannans in a village
hes usually cne member who is a speclalist in the treat-
~ment of diseases of -children by herbal and magical methods.
He also practises protective, preventive and curative

magic for sleeplessness, nightmares and other maladles
12. During birth pollution the Manmatti provides four
mattus for each of the five baths on different days.
One mettu is for the infant to lie on after bath, three
for the mother, of which one she wears prior to the bath,
one after that, and one for her to sprsad on the mat to
lie on. The mother and child have to bathe using the
mattu in this manner on the %#th, Tth, 10th, 15th and
28th day after birth. The Mennatti is paid 2 'Narayams'
(a nerayam is one-tenth of a vara) of paddy for each of
the Tour times and helf a narayam rice and one narayan
paddy and a meal on the fifth time, that is, on the 28th
day after which alone the mother is purified enough to
enter the kitchen. In poor taravads matiu is used for
bathing on the 15th and the 28th day and the mattu for
wealthy taravads for birth polilution of women includes
two pleces, one as an under wear cloth and one as an
upper loin cloth.
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and in this capaclty serves all non-Brahmin castes above
him, and rarely the Brahmins agwell. The Mannan is also
a professional in‘hand sewing but the traditional Malabar
dresses need little sewing and the Mannan's tailoring work
is mainly for meking beds and masks and dresses for folk
dances. Among the non-polluting castes the Mennan 1s
called upon to conduct burial of the dead body of those
deceased by small-pox and cholera, both being in folk
belief, most dreaded diseases contracted through divine
curses and the patients'being nursed only under extreme
segregation. During the festival period of the deity

of the local kavu the Mannan performs a dance with ghost
mask golng around each house of the non-pollutiné castes
and receiving alms for it. On the Tinal Testlval day
this round of visits culminates in a long and tiring
dance at the temple. This 1is counted as an obligation
which he has to discharge for the welfare of the vil-
lagers. The Panan and Parayan of the lower polluting
castes a2lso do this but with more grotesgue masks, and
each of these castes separately visits the houses fFor
performaence. During the festival in the local kavus two
Mannans disguising as a married couple and with faclal
make-up go around dancing}staging a brief dance in all
houses of the non-polluting castes and collect paddy for
giving the entertainment. This éance also culminates

in the kavu on the Testival day.



18%

0f the Rammalans (artisans) the carpenter serves
all castes although the polluting castes hardly need his
services except for the maintgﬁance of agricultursl imple-
ments. The carpenter and lronsmith emphasise their ava-
kasam in relation to Nairs of the upper group and the
indigenous castes above. It is to them that they offer
an item of their product such as a laddle or a knife as
a gift at Onam and recelve from them raw rice at the new
yeaé and Onam days. The village carventers, a few'families
of a lineage, settled in one village have exclusive rights
to recelve gifts of cloth at varlous stages in the con-
struction of a house in a group'of neighbouring villages.
The carpenter ig also the architect planning every detail
of ﬁhe house according to a partly indigenous system of
Imowledge of house bullding in which several mystical or
avperently irrational ideas influence the plan of the
house. The lavish uses of tlmber in building and his
responsibilities to execute the work with technical ver-
fection, lest nisfortune befalls the residents, makes him
the leading specialist wiéh avakasam service %o In the
constructlion of the house.

The ironsmith's services are much less needed
since carventary has techniques so well developed that in
house bullding even the doors and windows are instelled

with wooden hinges and there ig very little scope for th

[

work of an ironsmith. His services ars largely confined

to the maXing and meaintenance of some agricultural
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implements and some of the household equipments for
cooking and to supply iron bangles as a protective orna-

ment for children.

The Moosari (the bell-metal worker) and Tattan
(goldsmitn) are craftsmen with a limited field of
customers. The HMoosaris are few and Tar between and
thelr products, the costly heavy bell-metal utensils and
lamps of high craftsmanship are made Lo order. His
customers are, sexcept rarely, the Nairs of the upper group
and above, who can aifford to Duy his wares and own then
beyond the 1limit of routine requirements as a type of
cherished possesslion with a high display value. The
Moosari's wealthy customér families get a small gift of
his product and he is revarded in recognition of the
gesture of respect expressed by the gift. The god gold-~
smith's customers are similerly restricted, but his golden
pellet (tali) is an essential ornament for tali rite of
girls of nearly all castes abovevthe Cherumans. Kairs
and castes above them have to get thelr tali from the
village goldsmith, and at the rice giving ceremony of
infants, thelir ear boring and supply or ornaments for ear
are hils services. Beyond this he supplies to order and
finds enough customers among the high castes within his
areas of avakassan.

The Kellasari (the stone mason) is recognised as’

a Xemmelan caste in some parts of the taluk and the Kam-

malans recognise him as an enangar caste in areas where
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he has been living for long. This caste 1s apparently

en immigrent one into Walluvanad taluk from areas such as

Ponnani and Cochin. M%Fonry work wlth laterite bricks has

become nopular in this:%aluk only in recent decades and
*

it 1s done by Mannans who are primarily trained in the

local craft of building houses with processed mud.

Laterite masonry work or granite walls seem to have been

originally confined %o templeé and Mambudiri houses in

this ares.

Of the eleventh group of castes the Pulluven's

periodical song, as noted in the vreceding chaplter, are

N

gsgsentisl for the welfare of Tamilies lest the snskes are

believed to be annoyed. He 1

03]

specially employed Tor the
ceremony of snake propitiation among non-3rahmin casies
above nis level. The ceremony is usually done at the
prescription of the astrologer who traceé misfortunes or
illness such as leprosy, some of the cutaneous diseases
and barrenness of women Lo the wrath of snakes who there-
fore regulre to be propitiated.

The Panan, in sddition to the services noted
already, has to visit houses of all castes of Nairs and
Nambudiris between midnight and day-~break in the month
of Ferkadekam (in July-Augusit) and sing songs to the
rhythm of a drum and cymbal. His party wakes up the
inmates by the break of his songs which are partly to

eulogise-the iatter, and the nasme of each adult member

of the house 1s pileced up into his songs infallibly from
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his memory. This service is believed to drive away the
evil spirits, if any, lodged in the house and he gets
pald for it. The Panan offers an umbrells to each
teravad at Onam and at Vishu and if needed carrles  the
message of‘death to related taravadé distantly loecated.
To the Tandans he has to supply an umbrella for burial °
rites after death and one at marriage for the bridegroom
to hold.

s

The Cheruman's services innfield of agricultural

v

wor¥ have been noted. But, in Kolapoulli the Cherumans
have to conduct ceremonlal mourning at the death of a
member of their master's taravad. This custom, 1t apvears,
was in the last phase of its dlsappearance in the early
years of this century. Ali Cherumans of a Nair lineage
are called to assemble and cry over the demise of the
member. The Cheruman males first cry loudly, and then
Jointly with their females they enact a second ceremonial
crying. In the seme village the news of death in a taravad
is communicated to all relatives by the respective tled
Cherumans .

The Parayan of the thirteenth group is the exclu-
sive specilalist in bamboo work. His bamboo mats, containers
and sieveg are essentlial In post-harvest processing of paddy

and
and for domestic uvses. He removes the skins dead cattle
and markets the skin which 1s normally his claim unless
Moslems compete to get 1t on payment to the owner of the

enimel. The non-polluting castes have an ambivalent
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attitude towards the Parayan for they dread his power to

Inflict 1illness and even death by an advanced form of

black magic known as 'oti' for which he 1s notorious.13

The Nayadl of this group of castes supplies, as
noted, a few jungle vproducts, iIlbres and fibre-made articles,
but hisg name 1is synonymous with persistent begging in his
usual anplified and pleading roar. He knows the birthdays
of each member of the households of non-polluting castes
and he never Talls to appear at a convenlently distant site
on such birthdays and shout for his feed until he gets it.
In additlon, he has to be given almg onn 211 auspicious
days in the year in the form of food, clothes and leaf

umbrellas and continued default in giving it is sometimes
13. In nearly all literature on Malabar castes the
'oti' of the Parayan Tinds mention. I find the villagers
speaking very reallistically about 1t even today although
its incidencs is revortedly too narrow Lo attract any
notice. But Parayens are accused of it and sporadic
incidents of beating them for alleged performance of . -
black magic causing sickness are heard of until about
four years back. The astrologer sometlimes traces the
cause of some 1illness to the Parayan's cult of magical
charging of one's body with evil spirit. L.K.A.Iyer in
his Cochin Trlbes and Castes gives a lengthy account of
the cult, the severe discipline reguired to practise
it and the queer medicine {oil extracted by destroying
humen foetus) used for efficacy in its advanced form.
Perhaps the most recent account of a foreigner who is
impressed by the reality of the fright of 'oti' is
Beryle De Zote who (in A study of dance in South India,
Victor Gollancz Ltd., 1953, pp.77, 95)writes of the
enticement by the Otiyan (the one who practises 1it,
usually the Parayan) "I must not leave the wicked cult
of 0d1l without mentioning that it is indeed an art,
recuiring an austere and nalinful discipline worth of
any Christian saint or ascetic .... it is dying out
because peovle are beconing sceptical and wltcheraft
cannot work on incredulity...."
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astrologically diagnoéed as the cause of some 1llness.
The remedy in such caseé is to Teed a few Nayadls lavishly
and please them in addition with gifts of cloth.

The foregoing account relates to the more imnortant
services and occupations of the castes. In addition,
several castes have miscellaneous suonlenentary occuva-
tlons as means for a living or to acgulre more income for
gpending on feasts, ornaments, utensils, household egulp-
ment and the llke.

Of the middle group of Nair castes all except
Attikursi and Chotha Nalr who are usually fully engaged
in their ritusl services, often find domestic services
at higher caste households. Also, dependence through
land tenure has this feature as a normal concomitant.

The low group of HWalirs can hardly find leisure from their
ascribed callings. It is below thelr level that there is
more scove for sumplementary occupations. The variety of
occupations of immigrant castes have been mentionsd and
through those they develop local ties of patron-client
relationship. The Tandans as noted, though toddy tappers,
do several kinds of agricultural tasks and generally women
of all upper polluting castes get perlodically engaged in
harvesting and threshing, pounding paddy and makling mats
and brooms for lodal gsupply. In addlitlon, atleast a few
males of these castes in a village are curers of cattle
disease, brokers in catile itrade (particularly the Tandans),

exorcists, and speclalists in protective magic.
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The paymsnte received Dby varioué castes for services
and offerings, as noted, vary in guantiiy as well as in
kind. Some princinles appear to guide the variation
regarding items and the quantity given. Purely secular
services have oonventiogal local rates of payment in paddy
devending as noted on the sgex, and in some cases on the
caste, for some of the castes like Tandans and Rurikkens
are more efficient in labour on garden lands. But ritual
services and formal offerings of goods at Testlivals are
remunerated according to a few considerations. These
generally are the caste rank of the giver, the importance
of the rituasl service, the wealth of the receiving family,
the frequency of the service or of offerings of items and
the feature of restricted rendering of services or goods
of guallty to alfew selected families. The variations in
items of remuneratlions are vaddy, raw rice, money, cloth
and 01l and rarely all raw iltems for a full mesl. Of
these items, uncooked rice and new cloth are superior to
others and often a comblnation of these items make up the
remuneration. A Tew examples bear oul such aspects of pay-
ment. The astrologer for his unsought but routine services
gels raw rice, bul gets money and & meal for reviewing a
horoscope, and raw rice, vegetables znd o©ll are not simply
glven but despatched to his house Tor his service during
death pollution. The carventer for his gifts offered at
Onem and Vishu gets a meal or raw rice in lieu and a gift

of cloth from wealthy Tamilles. The ironsmith, for his
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gifts, usually gets paddy for he is in the prestige scale
lower than the carpenter although the rank of artisan castes
as a group is the same. The bell-metal worker 1s regarded
as more honourable and he appears with gifts at Onam only
before wealthy households. He 1is invariably given raw
rice Tor he is the artisan to make utensils and lamps for
delly use of priests in temples. The peyments to Mannan
for the vuberty rite include one narayam paddy and Tive to
six narayams of raw rice. A Panan gladly accentis even an
01d torn cloth when he offers his umbrella as a gift. A‘
Tandan grumbles if he is given the inferior grain 'Chamai'
a8 his wage for agricultural work but & Cheruman is exvected
to regard it as a normel alternative to paddy wages during
the season of Chamal in the rotetion of crops. A4 Mannan
mask dancer is worthy to be honoured by giving a pound or
two of raw rice but & the Panan and Parayan mask dancers
get paddy and that too often of a lowest quality. A
Pulluven 1s normally pald paddy on his rqund of visits

but 1f hired for snake probvitiation he is the priest of
cholce ond has to be pald rice, cloth and mbney. (An
elaborate study of differential payments as regards kind,
guantity, ritual importance of service, caeste rank and

the 1like is likely to reveal that different castes, to

the extent they have acﬁievéd adjustments to monktised
sectors of the economy, heve not done so with uniform

ease, and the adjustment is probably stlll not complete).
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The castes, as noted in the second chavter, are of itwo
categorlies, avakasakkaf and non-asvakasakkar - those who render
speclialised service by hereditary right and £hose who do
not. Avakasam usually relates to one kind or category of
service for which one caste-is the sxcluslve specialist
or assignee to render it by hereditary right. Avakasakkar
get gifts at Onam and &ishu, have securlty of service and
are bound to render services to their masters who are also
bound to accede atleast to the minimum of their right to
serve. As noted in the second chapter 1t 1s only in the
interest of having services of better quality that thelr
importance ls relegated to’the‘minimum level. Another fea-
ture of avekasam, it may beigalled from the second chapter,
is that services are rendered at the door of the resceiver-
thus involving a pronounced sense of dependency on him.
Traditionally, it appears, avakasam connoted the meaning
of services which are ritual or which have atleast ritual
overtones. Even when an avakasam caste supplies goods pro-
duced by it and not having any ritual significance per se,
there are several occasions when such goods are used with
ritual importance. Further, their occupations or services
are according to legendary sanctions or prescriptions traced
back either to Parasursma or Shri Sanksra. Avakssam thus
Amplies a right to give, and on the part of receiver, a
right to recelve. An avakasam glveh may suspend his service
to a2 family which has erred too seriously by a breach of

important caste norme and has sunk too low in the public
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esteem. Or, as a negatlve sanction against an erring
femily, the village head or a few families of the power
group”can deprive it ¢of an important avakasam service as
will be described later.

From the point of view of any caste those castes
who render important services mainly for 1t from tradi-
tional times are its avskasakkar. Those who serve a good
number of castes of the village are desam (villagé)
avakesakkar. Today, very often, informants find it gif-
ficult to tell avart the avakasam castes from others.

This 1s because the dependence of some immigrant castes

has become time-honoursd on the princivle of avakasam
relationship. The Héirs of the upper group, for instance,
when closely qguestioned would say that their avakasakkar
are the Attikursi, Veluthedan, Vilakkstira, Ganisa Penicker,
Mannan and three of the artisaen castes - carpenter, iron-
smith and goldsmith. A few families of each of these

castes locally representing thelr castes serve all Nairs

of the upper group. The Pulluvan, Panan, Parayan and
Nayadl are, Tor the same Nalr castes, the desam avakasakkar.
The Cherumans, only a few families of them serving one
master famlly almost exclusively, do not get counted as

an avakasam caste although such famililes periodically get
more than avakasam benef;ts. For some wealthy familles

there are Tamilies of other castes such as Xadupottan,

3

Tarslkan, Tandan and Chetti (all in origin lmmigrant castes)

etting avakasam benefits for their miscellaneous but

Q
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regular services. Avakasam is thus an institution that

does not yield to a simple definition and it appears to
have grown in its scope when viewed in a historical per-
spective. In effect it has, among other things, insti-
tuted vertical interdependence among castes lncluding immi-
grants. Immigrent castes (as distinct from indigenous)
within or around 2 village develop avakasam tles with a
few selected wealthy householde in one or a few villages
and with families of the village heads. Similarly comple-
mentary castes who are not immigrants also find thelr

way into avakasam relationship with a few master families.
(It may be recalled that according to the definition
given in the second chapter z2ll complementary castes

are not immigrants). Land on kanam or verumpattam, butb

on rent free bhasig or ailotted on a nominal rent, is
usually owned by the avakasakkar of the upper group of
Nairs since they are avakasgkkar to the village heads.

In addition, families of immigrant castes in avakasam
relationship with wealthy taravad or village heads also
own patches of such lands.

The servlces of the temple castes and other castes
which serve temples atleast annually are ilmportent, for
those are indirectly for the village as a whole. The
wealthy families among the Nairs, and.the village heads,
have a sense of responsibllity though not well defined,
to ensure that such services do not get neglected through

lack of care and concern on the part of the well-to-~do
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veople. The services of the temple castes (Ambalavasis)
are, as hoted, to smbalams, the temples of the higher
order with wvedic, or more broadly, senskritlec deitles.
(See dlagrams III & IV.) The non;Brahmin castes do not
invariably count ambslams as important Tor the village,
and they assign great import;nce to kavus, to the temples
"of Bhagavatl, the more ancient and itruly indigenous delity

as they regard her. Ezch village has its religious arffi-

liation toc a few Xavus, usually one 1o three, each varyling

ot

n the importance of the deity. The boundary oif tat-
takam (the area of jurisdiction of a kavu) cuts across
the village, and the same %illége has usually tattakams
of two or three kavus. A village 1s thus bound té all'
such deities for all thel benefits they can bestow. The
ampalams on the other hand are looked upon by lairs as
the manifestation of an alien system of religious bellefs
waich are always finding their way through the thicket

of the indigenous system shared by the large majority of
castes.

One distinection in the general character of annual
festivel at ambalams and kevus bespeaks the villagers'
sense of attachment to the latier. At ambaloms all per-
formances including entertainments such as of the Chakkiar

caste, recitations of religious verses and story telling
and the like are done by speclialists, most of them belong-
ing to castes above Nairs. In kavus the ma jority of per-

formances are staged by Nalrs and castes bslow. The
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majority of the willagers thus enjoy the sense of verti-
civation and the zest of making the festival a success.
There is competitlion betﬁ%én residents of different vil-
lages, and in some ceases, of sectS%é of the same village,
']

to excel the others in staging such nerformances. These
in short are the mask dances;,the dances of the males and
females of several of the polluting castes, the artiul
disguise as some oFf the grotesguetharacters of the evic,
Ramayana, the annual play with life-size bullocks and
horses made of cloth and hay carried and run about by teams
of men with marked agility, and the frantic team play of
men with frightening make-up using carbon suit. All
non-Brahmin castes within the tattakem of a kavu, ineluding
immigreants, can be represented in one or other of these
performances and there 1s no limit to the number of peonle
who can participate. However, it may be recalled from
the second chapisr that the parilicivation at the kavu
cannot be regarded as an undiluted expression of village
unity .

The services of Ambalavasls to ambalams asg temple
castes have been mentloned. Thelr occgslional services
to kevus on ausvicious days are very limited since the
services to the kavus are usually done by the non-Brahmin
priest's family and a few famililes of Neirs of the middle
group residing near the kavus. Other aspects making up
the vertlical unity of castes as seen reflected in the
services and festivals iaspvite of the dichotomy bhetween

ambalams and kavue will be congidered later.
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Within a caste and between castes as wéll, are
ties of cooperation. A local caste group serves any
family within it to conduct feasts at occasions of merri-
age and death and offer any help requiréd for burial or
cremation of the dead body. Among the Nalrs those castes
ranking equally or below (excent the washerpan and the
barber) also come forward to help at such occasions, and
those higher mey loan vessels or gifts of goods in assis-
tanece, or send their tied workmen to attend to sultable
tasks. Excent for the tasks on the day of death in a
family there 1s usually invitatlion to local residents of
the non~polluting castes Lo come and see the Teast
through with necessary help. In faerm work Nairs of ﬁhe
middle group in & éector of & village cooﬁerate and
finish each other's paddy planting in the)rush of seasonal
work to benerit by the economy of pooling of labour and
implements and 10 enjoy nelghbourly coorveration and culck
turn ocut of work which is otherwise monotonous. This

-y

is cited by informanis as a regulezr feature of Munnurkods

o

ntil the thirties when Cherumans were very few and the
Wairs of the middle grouﬁ had small verumpattam holdings.
In general, 1t is e often done among the‘less wealthy
tenant farmers of eny cashe; Cooveration often extends
among families of a caste or vetween castes even at lower
levels, In naving Jjolntly worked up fences, common guarding
of crops against thieves and cattle. This is a common

feature in modan {the inferior hill slope paddy) cultivation
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which is repeated every three years. Productlion of some‘
seasonal crops like ginger, turmeric and summer vegetables
is often done exclusively on cooperation among a few
families, two to four, of the same or different castes in
the neighbourhood. Enangary lineages or families of the
same lineage joln in cooperatlon but the spirit to do so
is not subsumed under kinship. Physical neilghbourhood
and informal relations are egually or more important than
kinship in bringing families into such Joint undertaking.
Often, it is individuals of different families who jolin
to produce seasconal crops for earning personal income and
thelr respective family hardly interfers in the choice

of thelr partnershivs. In such partnershlivps or coopera-
tive undertakings caste distinctions and economic status
of the parties do dictate the degree of intimacy in
interpersonal relations or behaviour. Castes below
Cherurans or above dairs do not come within the fold of
such cooperative efforts. More commonly, castes which
cooperate in order of frequency at intercaste levels are
Nalr castes among themselves, Nailr-Tandan, Nair-Kadupottan/
Tarakan, Nalr-Cheruman. However thils order varies
according to the caste composition and spatisl distri-
bution of castes in the village.

(4) Interdining:-

Interdining is here used tc cover an elaborate

vattern of behaviour among the variocus groups in respect

of eating end drinking at inter-group levels. The
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elaboration reflects the higrarchical order of castes
or groups of castes, the distinction between groups within
a caste, the existence of differential social status of
Temilies and even members within families. Detween castes
restrictions on leeding are besed on several criteria;
the caste of the codk, caste of the one who serves, place
of cooking, sex of the one who eats, place of eating,
observance of caste ordér'in'serving vhen different castes
are served at a dinner, all are considerations governing
the acceptability of food. Food cooked or handled by a
higher caste is acceptable but at the middle ranges in
the hierarchy the rank order lis often disﬁuted. Within
a vaguely limited range of soccial distance between castes
£ raw food such as bananas_is acéeptable when handled Dby
a lower caste.

How far intérdining between castes/groups of
castes is permitted hos been broadly poimted out inm the
last chavpter. How the criteria mentioned are seen, fto
operate among the non-polluting castes and the general
restrictions on interdining among the pclluting castes
willAbe considered here. BHBome of the very small castes
not in the focal villages and about whom relevant data
are hence too meagre are omitted in this context.

Before proceeding further castes which are vege-
tarien in food habits may be distinguished from ithose
which are non-vegetarian. Nalrs of all the three groups

- and all castes below are non-vegetarians although the
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ma jority of them do not: regulearly eat non-vegetarisn food.
All cestes above Nairs are Vegetarians except the Sthani
males to whom non-vegetarian food is not‘forbidden although
it eannotﬂbe4cooked in the kitchen of their tarévad house.
All Nair castes and all castes below can drink liquor
but Nairs of the uvper éroup, except for occasions of
certain- rites, generally regard 1t as a tolerated vice.

Imbrandiris or Pattar Brahmins are usually per-
manent cooks at Wambudiri illoms but Nembudiri women cannot
eat the Tood cooked by}thgm and hence cook for themselves,
or get cooked by a Nambudiri. The need for Nambﬁdiripads
to dine with Eambudiris‘very frequently and with Samanthans
or Bthanlis es well, the nécessity of feéding retainers in
large numbers every day, the nonFavailability of Nambudiri
cooks for large scale cooking, the mastery of Imbrandiris
and Pattars over the culinaery art, have agll led to the
emnloyment of & lower caste cook in Nambudiri nhouses.
Nambudiri males can eat at the residences of Nairs of the
uopper group end above provided the food 1s cooked in a
éeparate building by an apprbpriate caste or by the Nambu-
diris themselves after ritually purifying the place. The
need to do so arises sometimes by the hyvergamy of the
females bf these castes with the Nambudiris, and some
times some of the cestes still lowef, of the middle group,
have mafriage relations with Farbudiris and have there-
fore to be affinal hosts pb providg foecd Tfor the visiting

Fambudlirl hushend. Under marrisge relations, in the
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kitchen of the Pisharodi (a teﬁple caste), however, the
Nambudiril husband can cook and eat after the »nlace is
purified witn cow dung. It is doubtful if a Mambudiriped
can do so but 1t appears that regionsl variatlions exist,
often dictated by the exigencles of situatiocns following
marriage relations. This is evident from the fact that
inTormants fall to sveak of the detailed norms of behaviour
in such contexts of verying nature and convey information
about practices with reference to specific and known cases.
When they speak of norms (connoted by such words as
Yaryade, Acharam, Nadavadi) they also refer to behaviour
which 1s sirictly not according o the norms, nor ageinst
it,. thus revealing the 'flexible fringes' of norms.

Among the rest of the Brahmins (&, B & 1 (b) both
meles and females of each caste can accept food from the
higher castes. The wmales of all these Brahmin castes
interdine in the same interior of a Nambudiri house but
seating arrangements cannot be in one unbroken line, and
are meant to reflect the rank order given in the caste
table. {See diagram MNo.1 of an illom regarding the access
allowed to the few castes in frequent assoclatlion with the
illom and the places where such castes are permitted to
git for dining.) 0f the SBamanthan caste of Tirumulvad,
and the Sthanis, the senior-most male of the taravad can
dine along with Vambudiris at the latter's residence.

In the context of .dining the term denoting sitting

(Contd. vage )
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Diagram I.

Diagram of the house of a Nambudiripad, a Village head.
(Scale: approximately, 1 inch = 35 feet.)

(In the houses of the Nambudiri castes, only the
western wing and the southern wing have upstairs.

The above house with two open roofless quadrangles

is an 'eight-wing-joint' (‘'ettukettu'). Even less
commodious houses have to be a 'four-wing-joint'
('nalukettu') with an open quadrangle. Nair houses
have the same plan with all four wings having upstairs,
and among them houses vary in size from a 'four-wing'
to a 'sixteen-wing'-joint type. The sixteen-wing type
has four open quadrangles, but houses of such size

are rare.)

A, msles' portico; A-1, lower level portico; B, females'
portico; C, eastern hall open on western side - mzles'
dining hall; D, southern hall open on northern side -
for dining, ritual song performance to Bhagavatl (God-
dess); B, Bhagavati temple in hall F; F-1, hall open

on southern side for males to do rites; F, same as F-1
but for femeles to do rites; G, room for femeles for
use during menstruation and child-blrih for the whole

(Contd. next page)
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perliod of pollution; H, dining hall for females; I, sit-
© ting and bed room for elderly females; J, X, store rooms;
L, sitting room for store keeper and asssistants to the
manager; M, N, open roofed verandah; O, kitchen (male
cooks), P, adjolning kitchen hall used alsc for dining;
Q, kitchen for Temale members of the family; R, well,
roofless; S5, water-drawing roocm; T, open roofless qua-
drangle more than plynth deep.

Note: Of castes below Brahmins, Nair women of Adiyar
taravads can step into 'T', can go into kitchen after
the famlly members have dined. In all other places
except ¥, F-1, E, Sudra Nalr women can go, but men can
go only if asked to do so. At feasts serving food
according to caste rank of invitess is facilitated by
the differential height of halls and open areas. M is
lower than C & D. If Ambalavasis are served food in

C, Sudra Nalrs are seated at M or D, but priority in
serving is given to Ambalavasis. Nairs of the middle
group are allotted seats in places like A-1, or in addi- .
tional temporary sheds. There is also a vermenent
Gining hall building close to the main building with
corridors to accommodate castes according to rank.

(See my account of allotting seats in different Pantis.)

The bathing pool of this Nambudiri house is
avproximately of the same length as the house, about
200 feet and three-fourth of it in width. It has six
built up ghats, each meant for different groups - Nair .
. servents of the house, males, females, Nambudiri women,
Nambudiri and Imbrandiri men, Nairs of the upper and
middle group of castes, Pattar Brahmin females. ETach
group can bathe unseen by the others; the importance
. is not so much in bathing unseen (except in the case
of Nambudiri women) as in avoiding any splashing of
particles of water between the indlviduals of different
castes whille bathing. In other Nambudiri houses a
minimum of three ghats facllitate bathing of different
groups in turn.
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along for dining is "Panti" meaning sitting along to dine
with others in the same place or in different places in

the same house at the same time. A4t a feast those who

can interdine in this manner are referred to as "Pantikkar",
or more clearly describsd as those who have meals in the
gzime vanti. The emphasisg in the conﬁotation of the word
is on serving at one stretch at the same time whether
seating is in the same or different rooms.

The data that I could gather on interdining among
Semanthans are in vart coatradlctory. Each of these castes
traditienally did not récognise ritual superiority of the
other and males among them interdine when the cook is of
the caste of Patfar Brahmins and above. However, Tirumul-
pad is generally recognised as ritually superior enough
to cook for other Samanthans. Samanthans do not inter-
dine with any of the lower castes except the head of a
Sthani taravad as noted, nor with the temple service
castes who are higher than Bemanthans only in relatlon to
the temple. On the basis of pantl the temple castes do

not have parity with any of the groups of castes and at

)

ezsts when invited and Brahmins coock they often claim
priority Iin service over Nair invitees.

Between Sthani targvads only males interdine when'
the cook as well as bearer is a Tirumulpad or Vedungadl
of the Bamenthan castes, or a Tattar Brahmin or zbove.

Samanthans and Sthanis cammot be pantikkar with any of

the Nair castes, nor do they eat at the latter's house
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The Sthani Nair house at Trikkaterl (not drawn to scale; slightly
bigger than the Nambudiri house).
1. main bullding, the taravad house; t1-A to 1-E are out-houses for
meles to stay with their wives; also women with uxorilocal husbands
may stay there, but each house is for one couple; 2. a bullding
('madhem') with a temple inside, the halls inside the building being
meant for Nambudiri husbands for dining; 3-A to 3-C. bathing pools;
4-A to 4-D. gate houses one of which is a two storey bullding used
as the office of the employed manager; 5. the way to the corner of
the compound where grave yard is located; 6. a front-yard where
entertainments such as kathakall are conducted; 7-4, 7~B. latrines.
In the taravad house 1, a. ls a portlco; b, the two open gquadrangles,
roofless and more than plynth deep and around these are verandahs
lower in level than the surrounding halls; ¢, a hall open at. northern
side for males to dine; d, a common-purnose room, often used as a
store; e, sacred ancestor worship room; f, a hall with southern side
open for males to relax or to dine; g, store room; h, & general-
purpose room; 1, room for treatment, chlefly for women in sickness;
Js room for women. to use during pollutlion periocd of child-birth and
menstruation; k, gensral dining hall chiefly for women and young
males; 1, kitchen; m, well; n, a hall like T, used for the same purpose.
In the large bathing pool 3~2, are 7 bathing ghats, of which t-1 1is
for Ambalevasis, t-2 for Sthani males, t-3 for Nambuddris, t-4 for
Sthani women, t-5 for other Nailr women, t-6 for other Nair men and
t~7 for bathing elenhants. In t-5 andet-6 castes of Nair washermen
and barbers are not allowed.
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except when there is separate arrangements with cooks of

-
e

apprropriate castes for them. The order of sitting far
dining in a Sthanil house is facilitated by the differential
heights and degrees of privacy of corridors, halls and
enclosures meant chiefly for dining. (See diagram II.)

The more secluded and interior places are used at a Teast
for the dining of females of the taravad, wives of the
taravad and Ambalavasi and Kiriyam women in the order of
priority. A corresponding order of oriority is accorded
to the male members and invitees. Although the Kiriyattil
Nalrs as adukkelakkar cook for Sthanis during pollution

of the latter, food cooked by them at other times is not
accentable to Sthanis. A Sthanl does not eat at the
house of a Kiriyam Nair or any of the Nairs of the middle,
group, not to spesak of those lower, unless food 1is cooked
and served there in a sevarate place by & cook of appro-
ovriate caste. Occasions for Sthanis to dine at houses

of castes below them or at the houses of Ambalavasis are
only very remotely probable. There are Sthanis originelly
drawn from castes below Kiriyam»Nairs. As far as I could
gather Nairs who by caste rank superlior to them can be

fed by such Sthanl taravads only under appropriate con-
ditions of the réqu;site feeding-purity, that is, with
food cooked by a superior caste like Kiriyam Nelr and
served in a separste building.

Among the groups of Nair castes, Kirlyam Namblar
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and Kiriyam Nelrs can cook and serve food both for males
and females of all other castes. Nlales of upper group
of castes can be pantlikkar at a feast in‘one'of tﬁeir
houses provided (1) food is cooked and served by one of
the upper group (2) seating arrangements even in the same
hall are not in one unbroken line, each line or sector
being allotted Lo one caste. At a feast in a Sthani
house however the Kiriyam Nairs, being thelr adukkalakkar,
alone are seated in the interior main dining places after
Bthanl males have dined, and other lower Falrs invited are
gerved on the corridors or in temporary dining sheds.
In such instances of castes dining in the same pantl the
precedence in serving food always follows the rank order.
At a Teast in a Nambudiri house Kiriyam Nairs happen to
be seldom invited and all Naeirs of the uovper groﬁp can
be fed in the same vantl with caste-wise seabting arrange-
ments. 'Of this group of Nair castes all women can eat at
a Xiriyam Nair/Nambudiri‘house/Samanthans house in the same
pantl but they do not interdine with the rest of the Hair
caste women elther at a common Teast in a higher caste
nouse or &t each other's houses. Women of each caste of
the upver group with the'exceptign in relation to Kiriyém
Nairs also do not dine at each other's house.

‘There 18 no unanimous opinion regarding food restri-
ctione between the temple castes and Mairs of the upper
group. BSome of them uphold that there is mutuval avoldance

of food with the temple castes. A1l Nalrs, males and
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Temales, can accept Tood cooked and served by a Pisharodi
or can cat Bt his house but not vice~versa. Budra Nalr
males can eat food cooked and served by a Variyar or a
Poduval but not Chenda Poduval. However, it is signi-

t that Sudra Nalrs everywhere do not eat at a public
feast at the hands of a Variyar but may accent food from
his house, and at the same time, may c¢laim to be egqual 1o
Variysr in the mattier of dining at a common feast. At a
feast in Rarattukursi conducted by a Hambudiri about
forty years back a Variyar served a side dish (vappadanm)
to Sudra Nalrs and the letter getting amnmoyed at it rose
up in »rotest to walk out. The situatlion was then tscti-
cally handled by the menagers of the Nambudiri's estates
who apveased the Nelrs by avproving the annoyance as
regsonable. I was told thet such an incident would not
heappen in a Sthani headed village, for the temple castes
expect Nambudiri village heads to support their superi-
ority over Nsirs in contexts of disputes of this nature.

Vambudiri's

ck
©

When devendent castes sre fed at a feast a
house the Ambslavasis get panti. priority over Nalrs or the
Tormer are served with food before the Melrs are served.
Betvween Marars and Sudra lNeirs usually there is reci-
procal non-recognition of each other as equal or superior
in the matter of acceptance of food.

Among the Fairs of the middle group each caste does
not accept food cooked and served by any other; yet, =211

can be pentikkar at a feast at a higher caste house and

<



212

sit separately, caste-wise, and food is served in the order

precedence 1n which matter

iy

o

L

o]

the order given in the table

castes 18 the more widely accevted.

The Tollowing table shows restirictions on accevtance

-

of food

among Nairs and castes below.

The table combines

immigrant and indigenous castes and snows the socisl range

of interdining permitted both for males and females.

castes
castes

accented.

The

listed by numerals in the third column are such

from whom food cooked and served by them can be

TABILE &4
HReetrictions on intercaste accevtance of food among caestes
of Nairs and below.
Male and/or The serial No. or name
S 1o Castes fomale. 1.o of castes at the hands
- ) M. apd/or p. OFf whom cooked food
o : can be accented.
(1) (2) (3) (&)
1. Kiriyam Nair Moo, . 2
2. Sudra Nair M&F 1
2(&) Charna dMenon & 0 Mé& F .. 1 )
Charna Panicker) i ~ = 5 ‘
3. Cherna ¥air 4 & F .. 1-
M . 2, 2(a)
4. Vatteket ¥air i L F - 1, 2
¥ . 2(a)
5. Pallichan Nair M&F .. 1, 2 &2(a)
6. Ulladan Nair ~-do- -do~
7. Andursn Hair -do- 1, 2, 2(a) & 3
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Male and/or The serial No. or name

Sdo.  Gestes  feme, de. oG Ui to e s
M. and/or F. can be azéepted.
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8. Attikursi Nair M&F .e 1, 2, 2(a) & 3
9. Chotha Nair . ~-do~ ~do-
10. Veluthedan Nair ~d o~ - O
11. Vilakkatira Nair = -do- 1 to 6 (inclusive)
12. Tarakan } »
13. Muttan § -do= - 1, 2, 2(a) & 3%
14. Radupottan {
15. Ganisa Panicker g M&F 1 to 9 (inclusive)
16 . Tandan Kurup M 12, 13 & 14
17. Tandan M&PF 1 t0 5 (inclusive)
18. Mannan - M&F : 1 to 14 (inclusive)
: and 17
19. Asari |}
20. Moosari § Dine mutually among them and
21. Tattan | M&F 1 to 17 (inclusive)
22. Karuvan | ' except 8.
'23. Kallan Muppan M&F 1 to 7 (inclusive)
) and 12
24, Pulluvan M&F 1 to 9 (inclusive)
except 8; and
12, 13, 14 & 17.
25. Paravan M&PF All castes sbove
(but uncertain)
26 . Panan M&PF All castes above
27 . Cheruman M&PF All castes above
except 26
28. Parayan M&F All castes above

except some castes
of the Cheruman group.

#M. & F. of 12 and 13 can have reciprocal dining and

M of 12 and 13 can dine at the hands of 14. 14 does not
dine et the hands of 12 and 13.
* (Table contd.)
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The serlial No. or name

Male and/or ¢ cogtes at the hands

S.No. Castes female, l.e. of whom cooked food
M. and/or F. o.npe accepted.
(1) (2) (3) (4)

29. Nayeadiid# M&F A1l castes above
except 26, 27 & 28
and Kollan.

30. Malayan M&PF Uncertain, but eat

at the hands of the
me jorlty of castes
above Pulluvans.

# It 1s reported that traditionally the Nayadis did
not eat at the hands of Ulladan Nairs.

Note:- Kollan, Kurlkkan and Kumbaran mentioned in Teble
No.3 are clearly lmmigrant castes and have no
uniform prectice of a selective interdining with
higher castes. Hence informeation about them 1s
conflicting and uncertain.

The Chetti, mentioned in Teble 3, is in fact a
group of castes and all eat at the hands of all
Nalr castes and above except Attikursl, Chothe,
Veluthedan and Vilakkatira; some of the Chettl

castes also accept food from Tarakan, Muttan
and Kadupottan.
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The disputes between castes or cdmplaints regarding
dining arrangements at a feast are of several categories:
(1) whether they can sit in the same panti, (2) whether
in the seme penti they can slt in the same row seen by
each other (3) in the case of (2) whether seating can be
in en unbroken line (4) in the case of (2) and (3) in the
order of serving, whether deliberately priority in serving
is given to one of the two or more castes who have often
in such contexts disputes regarding equality in ritual
rank and (5) whether any caste's c¢laim to be served by

an



215

an appropriate caste has been overlooked or ignored in

the rush of the feast. Traditionally such disputes are

at a minimum for caste composition of Nambudiri and Stheni-
headed villages were such that castes served thelr respe-
ctlve heads and the upper group of Naeirs in this rela-
tionship rank order was evident. Marriage was confined
within the spheres indicated and at a large scale feast
co-villagers, relstives and dependents would not con-

sligt of & mixture of castes of Nambudiri and Sthani-
headed villages. Ageln, where caste compositlion has been
for historical reasons, a mixture of the castes of the

two kinds of villages, for over a century or more, dis-
putes have been resolved and rank order locally evolved
by the Interference of the village head or families of
power at times of disputes. And in the beginning of

thls century the practice at large scale feasts is' not

to occaslon disputes but to serve simultaneously the
castes which are likely to protest for differentizl treat-
ment. It is here that the intelligence of those who as
elders supervise the organisation and service at large
scale Teasts play ingeniously. Not only the various
castes but the categories of groups of differential soclal
status as we have noted within a caste are all to be
accommodated and fed. In the case of castes such as
Sthanie and Kiriyattils among whom men may'marry down-
wards from Sudra Nalrs, or Pisharcdis who mey marry Sudra

Nair women, or Nambudiris who marry from the few Nair
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castes, the wives {and their taravad membérs) at a feast
in their husbands' house have feast-precedence over women
of their own castes. Except among the Nambudirls the
status of wives 1s "Ammayi" a kinship term denoting
mother's brother's wife. Ammayis are assigned an impori
tance at several occaslons and at feasts recognition of
their affinal status over their caste members is essen-
tlal. Again, at a feast invitees from families of con-
siderably high social status are 1o be regarded differen-
tially from their caste members and further still,
individuals of importance who usually exlst in such
families are also to he particularly cared for. Such
famillies or Individuals are to be guided, though such
guldance 1ls unsolicited, to sit in convenient and central
or prominent places for dinner. Any oversight in
respecting them by differential & treatment willl be
followed by complaints b&‘thein spokesmen looming large
after the feast. Thus, 1ln all, st a feagt anong the Nairs
of the upper group, for instance, the groups or cate-
gories to be differentiated are the different castes,
one's own enangér group, one's prestige group (adukkala-
kkar/adiyar), one's pettakiar group, one's tied servants
and dependents, one's avakasakkar and one's affinal
relatives. All have to be served wilthout occasioning
disputes or complaints of the categorles enumerated.

The order of pantl in a Sudrae Nalir taravad house,

for instance, is as follows. All Sudra Nalr women sit
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in the first panti, the women of the Nalr castes of the
middle group sit in the second panti, men of Sudra Nair
caste and men of other castes of the same group, if any,
in the third panti, men of Nairs of'the middle group in
the fourth panti, upper polluting castes In the fifth
pantl and the rest in the sixth. Of tﬁe upper pol-
luting castes precedence in sefving aﬁd seating are,
in ordef, Tandan and Mannsn, Asari, Moosari, EKaruvan.
Tandans are sometimes sald to have claimed seats in the
same panti with Nairs of th9 low'group but such claims
get hardly recognised. In serving the polluting castes,‘
sgain, avakasakkar, pattakker and‘tied servants and in
addition those who have made gift offerings of vegetables
and the lilke prlor to the feast in token of their occa-~
sional dependency are all to be specially attended to
giving them lavishly and seating them apart from others.
Among the pollutingyéastes rules of interdining
have been pointed out-in the last chapter and noted in
the preceding table. One distinguishing feature among
them 18 that generally between any two castes, 1f males
of one can eat at the hands of the other, females too
can do so. Why then 1s the distinction among Nalrs of
the upper group? Traditionally the caste composition
of the desam and the services of each caste to the
village head Sthani/Nambudiri are such that each Nair
caste acknowledged 1ts superiors and inferiors but not

peers and there was no need to do so. As ritual cooks
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and the seminal caste of the Sthanls the superiority of
Kiriyesm Nairs was slso recognised. Passage of time

threw into the same wvillage or néighbouring villages

a sprinkie of castes 1like Charna Menon and Nair Panicker,
who held nearly the same grade of alleglance and affilia-
tions to Samanthans or Rajas. Expanding ecdnomy and
fluctuating social status of taravads braght the need

and wider scope for soclial intercourse between taravads
of all castes of Nairs of this group as neighbours, co-
villegers and owners of land; in short, the exlgencles of
the situation brought them into closer soeial 1ife.-
Each native caste 4id not recognise the intruder as

equal nor as definitely lower-£g:;:each of such intru-
ders in their ancestral areas is at the top of Nalr castes
and the attitude of non recognit;on 1s reciprocal. At
feasts, invitations to such ilmmigrants are a need and
males began to interdine as a matter of social accom-
modation, the females keepling aloof as a token of dls-
puted parity in bank. Further, Sudra Nalr women at
ritual occasions have access to certaln interior parts

of the Nambudiri's house where others are forbidden,

and the Sudra's caste rank itself 1s Nambudirl based and
hence locally claimed as superlior to all other Nair castes
except the Kiriyam. And women of all upper group of

Nair castes accept husbands from an equal or if avallable
a higher caste or group, chiefly from the caste of Nambu-

diris. To dine at the hands of or with others of locally
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gquestionable eguality tells upon their prestige and it is
therefore avoided. Similarly Sthani and Samanthan women
accept husbands from higher castes chiefly from Nambudiris,
and do not therefore like equality to be symbolised in
commensal relations exqept with equals or superiors. The
numerous answers and opinions of my informants permit me
to explain out in this manner the feabure of female
restrictions on 1nterdining. The limlted data on the
history of the villages which I could c¢ollect also favour
such an explznation. J4Among the peolluting castes all have
a wider distribution and were serving both kinds of vil-
lages, Sthanl and Nambudirli-heeded. Their rank order,
hence, has wider acceptance and it obviates the need of
an accommodation under conditioms of the sépreading of
thelir populatlion into less popuious areeas.

(5) Pollution by contact and approach:-

My data pertalning to pollution are here con-
sidered to see (1) how elaborately thé 1dea of pollu-
tion governs contact and approach at inter-group levels
(11) what general principles enter into such rules of
contact and approach. The questlon of caste ranking
agsoclated with the sezrch for such priﬁciples will be
treated in a latter context in the next chapter. For
the present it is assumed, a8 hitherto, that castes or
groups of them have hierarchical ranking as givgn in the
table on the basis of which intercaste relations have so

far been described. It 1s also to be recalled that
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ritual status of a caste in the hilerarchy is mentioned as
caste rank and the relative evaluation of a non-caste
group or an individual on ritual considerations is expfes-
sed by the term ritual status. A caste or prestige group
is aware of a2 certaln degree of purity it bears corres-
ponding to its ritual status in the local hierarchy. By
an ungualified use of the term purity I shall mean this
ritual purity, and the siate of purity of an individuzl
when doing a rite, or propitiatigng a deity, I shall
designate devotional purity. ZExcept among Nambudiri
Brahmins castes'of.equal purity have equal ritual status
(caste rank). |

In the treatment of my data here I use some of
the terms employed by Stevenson in his essay "“Status
Eveluation in the Hindu Caste System".14 As he notes,
permanent purity or pollution I regard as an attribute
of a group or object. By involuntary pollution I shall
mean the pollution at birth, deatﬁ and menses. Rltual
status, as he notes, derlves from behaviour patterns
linked with mystical beliefs, mainly those concerned with
purlty and pollution.

The idea of pollution as concelved by the local
people includes wvarious degrees of pollutlon and purity.
For each group of castes there are castes or groups which
elither pollute them by touch or approach or lack an egqual
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14. H.N.C.Stevenson, "Status Evaluation in the Hindu
Caste BSystem", Journal of the Royal Anthropological
Institute, vol.84, parts 1 and ii, pp.45-6.
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degree of purity. The difference in degrees of purity
is important since 1t affectis several aspects of beha-
viour between castes which have no contact pollution
between them. A polluting caste (by which, reference
is to castes which pollute also by approach) imparts
pollution, by touch or epproach, to higher caste indi-
viduals, thelr houses, bathing pools, dress, utensils
and other articles of use. The practices pertaining to
pollution of inénimate objects héve an enormous variety
and will be considered later, and for brevity will only
be stated in terms of some principles which appear to
govern them.

Pollution and purity can be regarded as in a
continum in whieh varying degrees of each exist. The
foel of attentlion, to judge the degree of each, can be
taken as the individual and the kitchen. The kitchen is
a sacred place of a certain degree of purlity, and bet-
ween two groups, perfect equality in purity is explicit
at the level of behaviour iT each has entry into the
kitchen of the other. Castes which mutually permit
cooking for females of each other are on the same degree
of purity. The women of such castes of equal purity can
sit in.égs?unbroken line and dine from the house of any
one of them. Among the Nambudiri Brahmins (group 1.a)
however, the eriteriaz of dining and kitchen dwne entry
denote equality of purity but not equality of ritual

status, & polnt which wlll be considered later.
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The local words to convey ideas of pollution and
purity are respectively 'Ayittam' and 'Sudham'. The
polluting castes-é?%'alréady classified in the table,
are known as 'Ayittakkar' (polluters). But among them,
those who have an ancestry of immigration such és the
EKallan Muvoan are, in terms of ideas of pollution, known
as those whose touch necessitates bathing (tottal kuli
ullavar) as distinet from the 6ther'polluters who are
sometimes specifically mentioned as those whose approach
necessitates bathing (tindl kuli ullavar). Purity
(sudham) is again mentioned with implications of grading
such as death or birth pollution-purity, (pula sudham);
‘kitchen purity, iemple purity and the like. Among castes
which have only contact pollution the state of pollu-
tion is preferably expréssed by the term purity with
reference to the caste whlch has polluted by contact.
Thus a Sudra Nalr may say when touched by a Nair barber
(Vilakkattira) 'I am in Vilakkattira sudham.' Pe The
word ayittam in the context of intercaste relatlions tends
to be confined in use wlth reference to castes who bear
approach vollution.

One under devotional puriiy cannmot be touched even
by one's own famlly members if the latter have not, by
bathing, gqualified for such physlcal contact. Similarly,
one under involuntary pollution imparts pollution by
touch to other mémbers of the same caste/group. There-~

fore these two categories of purity and pollution d¢ not
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require to be considered here while looking into contact
and approach behaviour at intercaste levels. The Nambu-
dirls have a wide range of degrees ofﬂdevotienal purity,
the pre-requisite for severa; of which is not only bathing,
but abstinence from certaln food or similar observances.
In all such instances one's own caste or family members
who are not in a similar devotional purity are not to be
touched.

All non-Brahmin castes of the non-polluting groups
pollute the Nambudirl by touch. Sthanis and Samanthans
have no contact pollution with Nairs of the upper group,
and Ambalavesis in general outside the temples are touchable
by the same group of Nalrs. Nairs of the lower groups
pollute the higher castes by touch, although in this
century, upper group of Nairs regard several of thenm as
non~polluting by touch. Castes betweén whom there 1s
no contact pollution in some cases differ in thelr degree
of ritual purity. The one of higher purity does not permit
one of lower purity to enter the kitchen, as for instance,
between some castes of the upper group and between some
of the middle group of Nair castes.

Regarding approach pollution in Malabar there is
a scale of distance at which different polluting castes
have to keep away from the higher castes. 1In nearly all
literature on Malabar castes this distance 1is mentloned
but the writers often give varying scales for different

groups of castes. My informants as well differ in giving
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the distances in feet but all speak with ease about the
distance in terms of different castes. Thus when a Nair
speaks "Pandan padu" it means the distance at which a
Tandan has to keep aloof from him and ' Cheruma padu’
refers to the distance of pollution for the Cherumans.
In actual practice the topogréphy and spatlal dis@ribu-
tion of high caste houses do not permit the highly pol-
luting castes as the Parayan and Nayedl to approach even
at the allowed distance without polluting houses or bathing
pools on their way. They usually have therefore to keep
away farther than their fespective approach distance.
Often, in the local jargon, one hears of distance being
expressed in terms of the distance of approach pollution

", ..plant those trees about two 'Cheruma

as for example
padu' apart", or, "his house is only one Nayadi padu
awayﬁ.

The scale of approach pollution, in brief, for
the vérious castes is approximately as follows. Groups
8, 9, 10 and 11 have to keep 15 to 18 feet away from all
Nair castes, more than double of it from Nambudiris and
nearly that distance from the groups between Nambudiris
and Nairs. Group 12 keep. 35 feet from Nairs and double
of it from Nambudiris and gfoup 13 keeps over 80 to 100
" feet from Nairs and over half more than that from higher
castes. The upper polluting castes (8 to 11) also keep
about 10 feet away from the middle polluting group and

over 30 feet from the low polluting gew group. The
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immigrant castes below Nalrs also keep a corraspondinglj
shorter distance from castes below.

The Nayadls and Parayans who live in huts closely
clustered and far removed from the high castes regard
that thelr settlements are polluted by the entry of
castes towards whom they keep a considerable approach-
distance. No specific instance of such pollutlion was
kmown but I was told that the higher castes could enter
after purifying thelr feet with cow dung and that resort

to such a practice was not unknown. It may be noted that
the entry pollutes the settlement and the deities and
spirits there and not the resident members. This, as I
gather, appears to be due to the belief on the part of
these polluting castes that the castes of the top of the
hierarchy have deities and modes of worshlp which repre-
gsent a different or a variant system of ritual and belief.

In temples the limits up to which various groups
of castes can approach correspond to the distance of
approach. pollution of each group. The temple diagrams
and the accompanying notes summarise my data pertaining
to the access allowed to various cestes in temples. On
the day of annual festival at the temple the rules of
pollution are considerably lgnored and even the tenmple is
regarded as polluted but polluting castes confine move~

15

ments to the sector meant for them in the temple premises.

15. There are temples {kavus) few and far between in

Malabar where on the festival day all rules of pollution
are ignored and in addition obscene songs argsung. The
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The degree of pollutlon which the immigrant castes
can impart is vague. There is a certain degree of per-
manent pollution attributed to them particularly because
they do not everywhere maintain a uniform degree of
distance avoidance with the polluting caétes with whom
nearly everywhere they aré in more close association.
Castes D, B, ¥ are of this category and group 7 with
immigrant ancestry is to bé regarded as on the whole
superior to low group of Nairs and some of the Nairs of
the upper group as regards the degree of pollution which
they carry.

An indilvidual pelluted by touch or approach purl-
fies himself by a plunge bath in a bathing pool. Among
Hairs and above, a bathing.pbol or a house 1f polluted,
which almost never happens, the purificatory water sup-
plied by a Nambudirli or an Imbrandiri prisst has to be
sprinkled over 1t. Bathing poolé can be regerded as
forming a hierarchy in a broad sense - the temple pools
not accesgsible to polluiing castes, Nambudiri house pools
not aceesslble to polluting castes and low grou§ of.
Nairs, pools 1in the compound of Nair houses not acces-
sible to polluting castes, or public pools of the same
restriction, public pools of uppef polluting castes and
those of middle polluting castes. One caﬁnot purlify by
bathing at a lower ‘ranking' pool.

-..——-—.——————-—nm-—n—u—u-———-————————._-—--o-—.u--u—--——--- - -~

. Bhagavatli temple at Cranganore has its ‘Bharan#' festival
featuring this 1n its highest tempo.
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There arelélaborate-ideas about conductivity of
pollution through material things. Water except of run-
ning streams and rivers‘have é hlgh cohducfivity probably
because it is & purifying agent and is for internal con-
sumption. A Cheruman by approach about ten feet near -
any part of a bathing pool mnot only pollutes the pool
but aléo the individuals bathing at that time irrespective’
of the distance between the Chefuman and those who bathse.
Other material things are not polluted bﬁ approach but
by touch end they form a category of items such as
utensils, dress, some edible things and the like.

There appears to 5e some principieé governing what
items are polluted and what kinds of services are in them-
selves not polliuting. One.principle is that the product
of speciallzation of a caste, whether goods or services,
do not get polluted if it is not used by ﬁhe producsrs or
delivered through a caste ranking considerably lower than
the producer. The wooden household artleles of the
carpenter, the product of the bell-metal worker,:the
leaf mats of some of the upper group of polluting castes,
the body cleansing tree bark processed and supplied by
the most polluting Nayadi, the bamboo coﬁtainers and mats
of the equally polluting Parayan are examples of 'oven-
fresh' articles accepted by highef castes and used with-
out purlfying them in any manner. The Parayan skins dead

buffaloes and removes carcasses of cattle but his bamboo-
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work containers are used by nearly all nén—pdlluting
castes at feasts to carry cooked fice in large guantities
and serve. The crude palm jaggery which is made by a
process involving boiling is the product of Tandans but
nearly all high castes use it for 1t is regarded as a
product processed out from nature by sveclzlists rather
than prepared by cooking. The services of various castes
described sre examples of the degree of purity attributed
to services. We have noted how the purity of laundered
but unused clothes of a‘Nambudiri brought back after a
journey 1s restored by the Nailr washerman by sprinkling
water on it. A used bell-metal lamp offered by a devotee
28 a gift to a temple 1s acceptable 1If it is polished by
the bell-metal worker. Under this principle a carpenter
with his main 'key chistle' and a measuring rod has access
to interior of houses or some places normally 'out of
bounds' to him. Edible oils suspected as polluted by a
lower caste 1s pure enough for use 1f a Moslem, or in
some places a Christisn, is made to touch its contailner,
for they are in meny parts producers and marketeers of oil.
Clothes whilch are new and unwashed 4o not conduct or are
not susceptible to pollution, even involuntary pollu-
tion ag of menses.

Another principle is that the products of nature
such a8 grains and other edible things for use are not
polluted when handled by castes who can partlcipate in
their production for the higher castes. Castes below
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Cherumans are therefore not qualified to handle such
products meant for the use of higher castes. Products
consumable as raw are not to be handled by castes ranking
several steps lower than the recognised producers or
suppliers. Thus betel leaf is not o be carrled by a
Cheruman, and some higher castes like Nambudiris or Sthanis
do not regard even Tandans as qualified to feteh it for
their use. Tarakan can supply bgtter—milk in bulk for
feasts of Nairs and above but 1t cannot be‘carried by
Tandans or even barbers and washermen of the Nalr castes.
Nambudiris accept Tarakan's butter-milk after a Variyar
(temple caste) 1s made to touch it and make it thereby
pure. Animals are not polluted by any caste seemingly
because they come under the category of products of
nature.

Linked to the above principle and developed rather
conversely is the attitude of non-polluting castes towards
certain frults used by polluting castes. The fruits Pap-
payya, Jamrook and Jambu,’smuch liked in nearly all other
parts of India are neglected ones and are eaten at times
" by the polluting castes. Apparently for this reason
they are graded as low type of fruits wﬁich find no place
“in the higher castes' dletary.

The fact that, as noted above, the Variyar can
purlfy the Tarakan's butter-milk for the use of Nambu-
dirls appear to be governed by another principle. It is
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16. The Malayalam names of the fruits are: Koppakka
or Keruvathun kaya (Pappayya), Perakka (Jamrook), Nhare
Param (Jambu).
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ihatrmild degreesﬁ%ollution affecting an object can be
removed if a caste which can handle 1t without imparting
pollution is made to touch or handle it. The ritual
purity of an individual, his attribute by birth, has a
diffusive gquallity in a mild form and purity in such con-
texts overcomes pollution. The‘Stﬁanis can accept
Tarakan's butter-milk 1f a Variyar tekes it and pours
out into a vessel supplied by them. At their large-scale
feasts, I am told, that this commodity is accepted if a
Veriyar makes the Qarakan pour it amd out in the close
presence of the former. Sudra Nairs can slice vegeitables
for a feast at a Nambudiri illom but its final wéshing
is done by a Pattar Brahmin. A Christian can walk inﬁo
some parts of a Nair's house if asked to do so for any
work provided he is accémpanied by a cérpenter who with
hls chistle in hand'is pefmitted access to such paris.

There 1s yet another princlple discernible. An
1ndividﬁal offbolluting caste is‘less polluting in his
role of rendering a speciesllsed service which carry a
tradition of assoclation with the Nambudirl intelll-
gentsia. The very knowledge of such prbfessions‘is in
its advancedform a sanskritic heritage and a legitimate
fleld for Nambudiris to speciallze if they so desire.
The astrologer (Gandsa Panicker) has approach pollution
but has access upto the main portico of a Nair house to

supply or review a horoscope or to serve in simllar
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specific roles. Similarly, as noted, a carpenter with
his tools has access to the interior of houses and even
certain parts of the temple, otherwise 'out of bounds'
to him. Astrology and architecture are specialisms which
in theilr advanced form are legendafily attributed to Nam-
budiris, and there are Nembudiris as reputed masters of
these availaeble for consultation as experts. A parallel
instance under a similar though -not identical principle
is the access allowed to "Poosari” (a prlest of Tandan
caste in the temple of the deity Subramanya) when he is
sought for the "Andiyuttu" ceremony. The ceremony is in
preparation for a trip to go to the famous temple of
Subramenysa outside Malabar at Palani. The poosari in
this role is allowed inte the‘portico and 1s also touch-
able since he 1s the local representative of that deity
whom all non-Brehmins down to the artisan castes have .
included as essentlally figuring in theilr pantheon of
Gods .

From a consideration of the first principle and
the intercaste services already described, 1t emerges
that the specialists of goods and services are generally
lower in rank than the receivers for whom those are
chiefly meant for. This is true even in the case of
services which are ritual including the priestly ones or
which have ritual significance. The temples of the
second order as noted (the kavus) are meant for the

non-Brahming castes, and among them, chiefly for the
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non-polluting castes. The original priests in such
temples are of the caste of Chotha Neirs who rank much

below the upper group of Naeir castes. The Nairs of the

upper group do not accept food from Chotha Nair and at the

kavus they cannot even accept sandal paste directly from
him. It is only in the past fifty years that Chotha
Nairs are getting replaced by Brahmin priests, a process

which 18 stlll not complete. The temple castes of

arbalams are lower than the Brahmins and even of Samanthans

and Sthanis and some of them, ag noted, are lower than
the upper group of Neirs. The Imbrandiri prilests are
not of equel ritual purity with Nembudiris and rank
lower. There are sometimes Nambudiri prlests and they
are of equal purity with Nembudiripads (on the criteria
of kitchen entry, cooking and dining). But they rank
lower since Nambudiripads are recognlsed as the highest
of that group of castes chiefly for reasons of their
practlces of devotional purity of a higher order entall-~
ing rituals of a superior type. Brahmin priests (inclu-
ding Imbrandiris) are higher in rank even for Samanthans
not because they are priests but. because Brahmins are
higher. The Brahmin temples (ambalams) are historically
the creation of Nambudiris and later the non-Brahmin
rulers of all categories when the supermacy of Nambudiris
as custodlians of a higher cultural tradition was reco-
gnised. The Nambudiri's ritual rank is comparatively

so high that in some contexts the high rank compensates
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the involuntary pollution to which a Nembudiri is sub-
Jected. A Nembudiri under birth pollution. in his 1;1om
can visit his Nair wife but a Nair cannot visit his wife
when under such pollution. A Nambudiri under birth or
death pollution can bathe in the bathing pool of a temple
but & Nair is forbidden to do so.

For each caste throughout the hlerarchy the
involuntary pollution purifiers or those assoclated with
services during such pollution, are lower in rank, often
several steps below. The services of Nairs to thelr
village he?ds, and the rank of the funeral priests
exemplify this fact. Thus, services ritual and priestly
are throughout the hierarchy essentially supﬁlied by
a lower rankipg caste except rarely when members of one's
own caste render such services or optionally those are
acceptable and avai;able from a higher caste. For several
of the polluting castes priests for thelr own traditional
deltles are of thelir own caste. Among them in cases of
recelving services during involuntary pollution it is
always a lower caste or a lower section of the same caste
which serves.

Kathleen Gough notes that in some cases the Nalrs

. recognise the anomaly of being purifled by a lower caste

after death pollution and employ in additlon an Ilayad
(low ranking Nambudiri) to purify them and instruct in
the finel rites of the epirit!’ From my enquiries I find

O . — R W R BU W WD A DA A W SO D W W I - - - Y €D G UL e W G A W W W VAR T e et i U W T W W W B Wm -

17. Kathleen Gough, "Female Initiation Rites on the
Malebar Coast", Journal of the Royal Anthropological Insti-
tute, vol.85, parts 1 and 1i, January-December,1955, p.73.
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that Ilayad is employed Jjust in emulation of what some
very wealthy Nalrs and Sthaenis do for sanskritising their
rituals. In the same village I heard of families of
Kiriyam Nairs who bring Ilayad for the job and famllies
of Kirlyam Nairs who 4o not. As we have noted, it is not
only for the Nairs but even for the Nambﬁdiripads at the
apex that the priest or supplier of rlituael services ranks
lower.

The fact that ritual énd even prilestly services
in temples can be received from lower ceastes appears to
explain why some lower castes can take to some of the
honoured professions and serve the hlgher castes,. Teaching
in the village school or at home, astrology, and tradi-~
tionally, instruction in gymnasium, are examples. Nalrs
were the teachers known as "Eruthachans” (literally,
writing fathers) but the caste with immigrant ancestry,
the Kadupottans who by touch pollute Nairs slowly took
to the profession in schools or taraved houses of Nairs
as attached tutors. They proved to be even more effi-
cient in keeping up the proverblal and stern method of
teaching by torture. OChildren learn at their feet and
have 1o bathe before dining or entering kitchen to clear
off contact pollution. A good number of elementary schools
in Malabar owe their origin to such Eruthachans (a term
which 1s synonymous with Kadupottan in the last few
decades in many places) and many a school is even today

managed and staffed by them.
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(6) Hypergemy:-
Inspite of restrictions on interdining and the

highly restrictive norms governing contact and approach
hypergemy 1s an institution characterising intercaste
relations mainly at the higher reaches of the hierarchy.

A certain degree of integration between castes and other
groups is thus achieved, and in addition, famillies of the
power group have a promising avenue in hypergamy to
achieve power, prestige and wealth, often to a considerable
extent. Hypergamy thus contributes to the existence of
families of power, the real core group in the soclal
structure of the village.

Hypergamy is of two kinds, that between castes
and between prestige groups of the same caste. Both
these kinds are mainly confined to the upper group a%
of Nair castes and above. Hypergamy can again be divided
into two types, that between patrilineal and matrilineal
women and between matrilineal men and matrilineal women.
Castes which are hypergamous have been mentioned in the
descrivtion of castes and other groups. The more signi-
ficant aspects of hypergamy in the field of Inter-caste
relations are considered below.

Nambudiri Brahmins (1.a) marry from matrilineal
castes of upper group of Nairs and above, and very rarely
from the middle group of Nairs. Immigrant Brehmins (A,B)
can marry from matrilineal temple castes and Nairs of the

upper group but its incidence 1s much less than the =
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female hypergamy of Nalirs with NHambudiris. Of the
temple service castes Ngmbissan can marry Variyar and
Poduval women of the same group and from Sudra Nazilrs of .
the upper'group of Nair‘castesu, There is consliderable |
difference in’opinion aﬁout'ths»limits of the hyéergamy
of Nair women with temple castes. It 1is however clear
that Pisharodis can marry women of upper groﬁp of Nair
castes, and Varlyars are accepted as husbands in some
families of Sudra Nairs.. Samanthans and Sthanis can
marry women from any of\the uppef group of Nair castes
and rare ilnstances of their marriage with women of the
middle group of Nalrs. are also nut unknown. Samanthans
of ruling families who. wear the sacred thread (a symbol
of kshatriya rank) cen marry Sthani women but the latter
regard them as only next in preference to Nambudiris,
and I am doubtful if Sthanls who, by caste, rank above
Kiriyam Neirs have ever taken husbands‘from Samanthans
excepﬁ the thread-wearing Tirumulpads of ruling houses.
I am told that even Kirijam Naire, until about the end
-\of last century éid ndt accept husbaﬁdS'from‘the Samanthan
castes such as Nedungadl and Kartavu. Nair castes of the
.upper.group do not-marry from below but within it are
hypergamous marriagés of‘males.of Kirlyam Nair and Kiriyam
Nambiar castes with Sudra Nair ﬁomen. Kiriyam.ﬁenons,
(not mentioned'in”the 1list) perhaps originally confined
to places outside Walluvanad .taluk, can also marry Sudra

Nair women. There is, es far as I could learn, no marriage
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between the castes of Kiriyam Nelr and Kiriyam Menon for
each regaerds itsélf as superior, and the few céses of such
marriages reported to me dre instances of recgnt decades.
Nair castes of the middle group are not hypergamous among
them, but as noted, are rare instgnces of highef caste
men finding wives among them. Such instances are generally
from the poinﬁ of view of higher castes tolerated rather
than approved alliances. The low group of Nair céstes
-have no hypergemy with any caste and the higher castes
hardly regard them as Nairs. Among patrilineal castes
below, there is no hypergamy except the few instances
noted wﬁilé enumefating those'castes, (The problem of
how polyandry could exigt among several of them without
being associated with hypergamy of infenticlde or any
“institutionalized @ethod oﬁ édjusting sex ratio of adulis
to facilitate polyandry is worthy of investigation.)

Among the patrilineal castés the practice of hyper—l
gamy sometlimes modifies‘marital residence. The Ganlsa
Panicker cen marry a woman bf{thé caste of Kanilsa Panicker
which ranks lower, but in such unlons the wife cannot
enter the husband's kitchen or sit along with the women
of his family for dining. If her house is nearby her
husband visits her rather than allowing ﬁer a virilocal
residence. Among the Mammans very rare instances are
reported of Mannan men finding wives among the Choppaﬁ'
Mammans, but in all such cases of uﬁions, as among the

Nelrs and other high castes the lower ranking wife is not
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permitﬁed into the kitchenhof the husband's house nor
-treated on a parit# with the members of his family 1n
the matter of igterdiping. Among the Cherumans the
Kenakken, the highest of the three mentioned in the last
chapter, can merrﬁ 2, woman ef the lower ranking caste of
Eudan Cherumans but in sueh cases the wife 1s not allowed
virilocal residence and the husband has to visit her at
her house or in a separate house whieh he has proviéed
for her. The visiting Cheruman husband 1s polluted by
contact with his wife and ﬁas to bathe before he enters
. his house on retuyﬁ. L - - 1 '

- Hypergamy 5etween>gfoups within a caste exists more
often at inter-village levels for such gfoﬁps have a
village-wise dietribut;en. The prestige—groqps mentioned
did not originally Draetise 1t but by the close of last
*century rare instances began to anpear. The Kiriyam

Nailrs under Kavalappara Sthani Nalir regard themselves

" a8 sunerior to those under Trikkaterl Sthanl Nair and I

gather that a male from the former group met with resis-
tence in his marriage alllance with e family under the
laﬁter. The ma?riage ﬁae theh effected on the strepgth .
of a writ from the Kavalappara Sthani ﬁaif that the two
families were permittedkﬁo be affinals by hypergemy. Yet
" the son by thié'marriage met .with objection against his
partlcipation in the funeral rites of his father. fhe

- adiyar group under a Nambudiripad can have alliance wlth

adiyar women under a Nambudiri elthough instances are rare.
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" In such‘prestige~group hypérgamy the wife's family being
lower there is no possibility of her famiiy being reco-
gnised as enanger, thle a‘non—enangar family of the same
group can be gét.recognised as enangar under the consent
of the village head. ‘This‘appears td have ﬁeen'the reason
~ why prestige-group hypergamy being qnly incipient in the
beginning of this century. Accepﬁihg a husband from a
taravad of questionable equality.creates embarrassiné situf
ations as ls revealed in the t%o cases in Munnurkode in,z
the first decade of this century. In one case at the
tali kettu ceremony of & glirl of a Sudra Nair taravad
the girl's father was not permitied by her enangars to
‘discharge the formality‘of offering a cloth to her cere-
moniaily.> The enangar's protest against allowing him to
‘do 8o was strong because the father belonged to a lower
prestigs—group.~ The enangars threatened to stage a walk
out and mar the celebrations;~the father yielded and
allowed an enangan of the taravad to represent him in
giving the cloth. In another paée, on the occasion of a
grand feast there was a gimilar threat from the enaﬁgar
and many invitees to keep a woman's husband‘éf g lower
prestige-group out of the dininé hall where food was
served to them. Informants are not concurrent in theilr
opinion of the clear baslis of lower prestige of the
husbands in both these’cases.l In one case the husband's
family 1is adiyar under a Nambudiril but>iﬁ the other case

the husband's family is adiyar under a Nambudiripad who
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according ﬁo the informants is not so high és the
Nambudiripad-head of Munnurkode. In the éasé oflkanakkar—
pattakkar groups (the tenant categories) within a caste,
the kanakkar taravad almost never accepts a2 husband from
its pattakkar taravad unless the conditions already noted
while describing these groups comnensate for the low eco-
: nomic status of the pattakkar taravad. Marriage with a
woman of one's pattakkar taravad is however permitted
although insﬁances'qf,the kind are very few. In thils
kind of hypergamy there are glsﬁ chancea'for the wife's
taravad to benefii by acquiring.more of veruﬁpattam lands
from or through ihé husband;s taravad. -

In accepting hypéréamous husbands metrilineal -
cagstes have degrees of'preferancé. ASthani and Samanthan
families of high wealth prefer ﬁémbudiripads to Nambu-
© diris, and in tﬁe order éf preference, Sthanis would
"place the Samanthans as: the tﬁird. Neirs prefer any of
these almost equally, but once the allliance takes place,,
thosé individusls or teraveds who could get husbands of
1the ﬁighest of the thréé‘casteg regard 1t as a superior
asset over others'who could not achieve‘such an<allianc§.
In actual‘intérpaste_relatiohs, however, what 1s more
important is'to have alliance with the village head's
family, when, a8 in my focal villages, that family is the
highest of all other caétes in the respective village.'
Next to 1t, what is more‘iﬁporpént is tﬁlget husbands

from higher caste famllies who own vast janmam lands in
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the neighbouring villages. Therefore the Nairs usually
accept husbands from any of the three castes while the
Sthanls and the wealthy Samanthaﬁs keep thelr girls
waiting for alliance with Nambudiris. It has to be noted
- that in all cases of~céste—hyperghmy mentloned here the
caste of the husband is usually the more wealthy and his
family is egually or ﬁore powerful in the same or another
area. This is chiefly due to tﬁe correlation of caste
fank'with weélth in 1andé and the characteristic features
of the sys@em of land owﬁéréhip and tenufe.

'In some villages the fact that Sthanis choose
husbands only from Nambudiris or Samanthans contribute
to the conservation of their power and prestige over
Nair castes of the village. This can be understood in
sltuatlions, as for instance, where the Sthani-head belongs
originally to a:Nair caste of the middle group. In'and(
.around such a vlllage, as the iﬁformation from my fourth
village (to be described) shows, the Nairs of the upper
group are kanam tenants under the Sthani (or somébody
else) or are under the sway of his power or both. In such
a situation if husbands from the higher caste Nalrs are
accepted by thg Sthani\wqmen it would nearly amount to
taking husbands from a lower group which is at én undis-
putedly lower 1qvel of;prestigg. It would also edversely
affect the prestise‘ahd degree of independsnce with whicﬁ
the Sthani 'reigns' over the people of the village with
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a sense of Jjustice least affected by kin obligations.

A certein degree of kin' obligations is unavoidable, sinde
in addition to consanguinesl links, there are affinal
connectlions arlsing as among all Sthanis from the
practicé of males finding wives émoﬁg their parent caste,
or castes lower, within or outside the villagef' (My

data are too meagre to judge how far such kin ob;igations
affect the sense of impartial justice of the Sthanis over
the'rgléd')..

How hypergamy 18 significant in improving economic
status of the wife's family, its social status in general,
and how motivatlons of prestige and-economic benefits
perpetuate it will be considered in'the next chapter.
Suffice it to note here that through hypergamy wealth can
filter down acrosé caste to a certalin extent and the
families-of the wives can either preate fresh power and
influence or enhance it by hypergamy.

On tﬁe part of Sthanls, and Samanthan ruling houses
ag well as wealﬁhy Samanthan taravads, the tendency to
accept only Nambudiri husbands or very rarely men of Raja
families as and when opportunlity presents, has obviated
considerably the possibility of any inter-marriage among
them. In consequencs they could not develop any hori-

- zontal 1links by marriage which would lead them to form a
separate caste scattered in famiiies far apart. Instead;
each of such familles remain heading a few villages and

almost virtuslly ruling over them recognising only superiors
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‘and inferiors but not anykfamily or caste as equals. In
tﬁis manner, tﬁey remalin favourasbly disposed to be at the
apex heading viilages and maintaining interest in vertiecal
Interdependence in matters including marriage in which
alone they seek upwards for Nembudiri husbands.

In my focal villages and the villages around, the
incidence of Nair women having husbands from higher castes
is very limited. The Qery small population of the higher
castes from whom hypergamous alllance 1ls ‘welcomed, and
the visiting custom of husbands which is one factor
restricting spatlial range, account for this small incidence.
In the first decade of this century in Munnurkode among
the Nalrs are three Nambudlrl husbands, 1in Karsttukursil
are one Nambudiri and two Imbrandiri husbands and in
Kolappulll about four‘Nambudirivand two Plsharodl husbands.
The Trikkateri Sthanl Nair taravad itself provides the
tnstance of all husbands taken from Nambudiri and Tlru-
mulpad (Samanthan) castes.

Marital residence 1n hypergamy deserves mention
here. The visiting custom has modifications when (1) the
husband is a wealthy higher caste man (1i) the husbandlis
the karenavan of his tarévad. 'In the firet case the wife
. gets virilocal residence more or less permanently fof her
lifatime in a separate house in}the compound of the
husband's residence. In the second case the wife stays
for months on end in her husband's house as Ammayi (the

mother's brother's wife) a priviege usuélly allowed to
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the karanavan's wife. A variatlion in the first case is
that when the wife's family is wealthy the husband is
offered uxorilocal residence to stay as long as he iikes
in a separate house in her taravad compound. This can
happen even wheﬁ the husband is not very wealthp, but a
. Sthanl, Samanthan of Nambudiri, and the wife's family
can afford to offer such a provision the very existence
of which becomes a symbol of prestige for her taravad as
a. whole. Uxorildcalihousing of a higher caste husband .
1s expensive for it requires the serv;ce of a cook of
appropriate caste, se@arate bathing ghat at the iaravad's
* bathing pool 1n addition to a suitable residence with .
attached well. ©Sthanl Nairs and Samenthans employ Pattar
Brahmins as tara%ad cooks and keep their kitdhen 'Brahmin
pure' so that“food can be cooked there, carried out and
served by the cooks to the higher caste husbands in
‘ separate dining halls of requisite ritugl-purity; Wives
on viriiocéi residence with & hiéher caste husband present
1ittle difficulty for ﬁhey keep‘nff the kitchen and other
tabooed areas. -

On the part of Sthani and Samanthan ruling taravads
the formalities of effectiné marriage for their males
reflect their supéfi&r pbwer and soclal sta#us; ,Sinqe
wives come from.lower castes the bridé‘has to go to the
groom's house and the ceremony is conducted there. This
is in contradlstinction to what obtains amqng the Nairs

even in the case of marriage with Nambudiris. The 1deal
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for Sthanis and Samanthan rﬁling families appears to be
that neither women nor men move out for marital life
except that the women might iniiially go out to contract
the marriage. The husbends, mosfly Nambudiris or members
~of the Raja ruling families get uxorilocal residence and
wives get virilocal residence,‘and the 1deal is as far
as poésible maintéined. There are however,‘infrequent
iﬁstances of very wealthy husbands giviﬁg personal estates
and regal houses for Sthani and Samanthan wives for exclu-
sive occupation and possession. . This possibility is
also anticipatea by the fact that the Sthanl or Samanthan
woman, és bride, can go to the house of the bridegroom
if the latter desires such a procedure to contract the
marriage. Some Sthani familles have always sent their
women for marriazge in this mannér regardless of any nesd
to do so and they count it as_avcustom incumbent on their
soclal status. |

We have so far found innfhis chapter a few fea-
tures which characterlse the social strgcture. These
ars: 1nterdepen§ence between groups in albewildering
variety of ways, established and elaborateipatterﬁs of f
expreésions of caste~differentiatlon and certain factors
which maintaln stability and balance of the struéture.
These three featureé, which are‘broadly.speaking only‘
two - differentlation and integfation - will be éeen in
the next part of this chapter as'fﬁrther‘characterising '

the structure in a few . more fields of intergroup relations.
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It ﬁay be ﬂeteﬁ‘that by examining at the qutset
of this chapter the relatlons embedded in:the f;elﬂ of
land tenure and eﬁnerahip there iz no inplication thet
acononic faétors detormine the pettern of the regional
conte system. The prg&niéihg vrinciples of the regibnél
cusie gystem>are-religicus, Sut 14 1s so only in ‘its
broad framework. To{uﬁderatanﬁ ﬁﬁe structure intimetely
i it is sdvantegeous to see the local sltustion against the
gtructure of sconomic relaﬁionﬂa Further, from‘the
letter part of the 1&St‘century, with iﬂerease‘of_poqu
latlon, meny of the ncn»poliutiﬁg castes a1d not es a
whole puréue tﬁsir traditional bacuﬁatigns butufélégated,
them in each locality té one or two poor families of
such. Iét; the foreo that sustained the stretifice-
tion aﬁﬁ‘maintained the intercaéts relstions on the tra-
ditional nmodel wes that emanating from tha'structure of

seononic relations.,

O O WS W KN 306 S I O O W D O



- t
.
" ka3
- B ~ -
: 5
M.
f
s y .
s
.
. )
A
' . .
N By
- A
e
< "
v
-
,
o

Cherumis doing. post harvest work.
" keranavan (in front) supervises.
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7. A piver scene - Valapad.

8. Bell-metal vessels, lamp stands and splt cans
arranged under the cot. This is the usual way
of dlsplaying vessels possessed as individual
property, distincet from the tarava&'s posgsessions.,






ro
7
o

CHAPTER IV
INTER-CASTE RELATIONS

PART-IT

The elaborate nature of social stratificatioh‘ané L

‘other aspects of social differentiation is seen impres-
sively reflected in some fields of 1inguistic‘behaviqgr.
There are at the same time factors, not hitherﬁo consi—
dered or examined in detalls, which operate as integra-
-tive forces on the soclal structure. These two will be
treated in this part of the chapter under the foilowing
sub~heads: (1) rank differences reflected in intercaste
speech, "conduect speech! (2) fhe dominah; caste, i;e.
the power groups (3) some areas of communal relations

“ (4) integration between castes in the field of religiohs

worship (5) the problem of ranking of castes and the
need to distinguish secular status from ritual status,
and (6) the Eosléms of the villages and thelr roles in

the social structure.

(1) Rank differences reflected in intercaste speech:- .

As part of the elaborate norms of intercaste beha-

viour are those pertaining to differences in vocabulary

. |
used between castes or groups of castes. Using appropriate
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words boﬁmensurate with the relgfively'low rank of the
speaker is an essential‘feaﬁure of intercaste beﬁaviour.
Wilful omission to use it is an insult to the higher castes
and it therefore never occurs. Caste-wise varlation in
dlalect in generel is identified with the castes and it
has very llttle lmportance in intercaste gpeech viewed ‘
as a fleld of behaviour reflecting rank. The relatiﬁn
between dialectic variation and the stratified structure
is itself a field of research of consideraeble promise in
India which seems'to have so‘faﬁ been hardly explored.1
My data pertain to intercaste restrictions in speech and
some caste-wise variatiénsvin vocabulary. Although .
limited in range the dataipermit drawing a few téntative
inferences bearing on intercaste relationé as attempted
below. ,
The speech towards higher castes is known as

"Acharam Parayal" (talking as per prescribed conduct).

In gensral it ishamployed in full betweeﬁ castes differing

e 10 e MR I We MGH EAe M U W A A K W S W Sk G G WL O e e W S TR U O T G S A O OB W ST MM WG ad s T T T G T T Wov o

1. The scope of study in this field is evident from a

recent paper, "Dislectic Differences and Social Strati-
~ fication in a North Indian Village" by J.J.Gumpez (Ame-

rican Anthropologist, vol.60, No.4, August, 1958). He
notes dialect differences of three types and a 'prestige
dialect' which is used by a high caste and regarded as
the model. Further, he notes that (i) in linguistic
differences lexical variants occur between individual
castes and phonological differences correlate with larger
groupings (11) linguistic differences have no correlatlon
wilth degree of work contacts except in Intercaste nel-
ghbourhoods. The sltuation in Malabar, 1t may be noted,
does not permit any levelling of differences; instead, it
verpetuates differences inspite of any degree of work
contacts for the differences are so clearly identified
with each group of castes.
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widely in rank end 21l polluting castes use it towards
higher castes. éastesAranking closely confine the use of
"such words to termg'of address as wéll as to a minimum of
contexts. In the vocabulary of Nailrs and castes below
are words of such\‘conduct speech’ used towards any of
the higher cagtes, (except. immigrant castes and Ambala-
vasis) and words used 6niy towards cerfain higher castes.
Broadly‘spgaking, the 'conduct speech' of Nairs and below
tend to conform to some categories. (a) In expressions’
of one category one voqabulafy is uséd within one's
“group and anothef,towards highef castes. or while speaking
about them. 1In Words:of %his type oftén'the‘spgaker, and -
the éne spoken to, use the samevword for intra-caste
speech. {(b) In aﬁother cétegory of expreésions words
vary caste-wise and they are used both in inter-caste

&n& intra-caste speech. {c) A third category exists in
Wﬁich one word is used to refer«ﬁo aétions,‘individualsV
or thingé that belong to higher -castes, another word when
those belong to‘the speaker but used only while speaking
to a higher caste; and a third word to denote it while

‘ speaking to one's éwn grouo qf castes. This third word
1s often the same as that current among the higher castes.
A corollary of the custom of conduct spegch ig that a
rénge of wvocabulary prevalent among highgr cagtes are
forbidden to be used by the lower. This has two conse-

.Qquences - (i) the free socizl emulation of higher groups
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in the field of speech is not possible and (11) each caste
by the use of 'conduct speech’ kéeps:itself self-conscious
.of its lowly rank even Iin matters of speech. There are
again variations in pronunciation which broédly fall inté
three -~ that of Nambudi?is, of non-Brahmins above pol-
luting castes and of.middle and low group of polluting
castes. Imitation of pronungiation characterising,a |
higher group of castes, or of words exclusively used by
them, is censured by reﬁafks‘andAthus digcouraged. Use
_of a considerabiy sanskritised vbcabulafy in speech is
" tolerated when devoid of the eharacterisﬁic pronunciation
of higher castes. Among non-polluting castes the conduct
speech 1s obligatory on the part oflthe retainers of
Sthanis and Nambudiris aﬁé all castes dependent on them
in some way or other while speaking to their masters.
- However, in prectice it ié e expected from non-dependents
.as well, even if they belong to areas outside the coercive
povwer of the maéters.

bﬁitting the immiérant~castés the relevant data
‘can now be considered.ggfiiluétraﬁion of the ma;n points
drawn abofe. The Sthanis address. Nambudliripads as Nembu-
diripads and ruling héuse Samenthans as "Tampurens"
(proﬁectors). In very few congéxts have the Sthanis to
uge 'conduct speech' tbwards Nembudiris and hardly do
they use words th@bughly transfbrmed as the lower casteg

employ in constant use. Cagstes of Nairs and below and
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temple castes address any wealthy Nambudiri, particularly
their village head, as Tampuran but a Nambudirl priest in
a temple is addressed only as Nambudiri, and théy all
eddress Sthanis "Angunnu" (an honourific thou) or "Yajaman"
(master). The conduct speech of categories (a) and (e)
different from that of intra-caste speech is of voca-
bulary denéting movable things in frequent use, actlons
such as speaklng, eating, bathing, and to categories of
persons. Caste-wise variant vocabulary used as'such in
intercaste speech pertainsusually to non-transferable
items sucp as house and relatives. The distinction into
three categories, 1t may be noted, is not absolute, but
it is seen fhat more words exist in the first and third
category. The 'conduct speech' therefore appears to have
evolved covering chlefly such ltems or actlons which
usually come into speech towards or about higher castes.

Again, it appears 1M that in 'conduct speech' voca-
bulary is coined according to some principles. One is that
the conmotation of a word 1s expfessed in a circumlocutory
manner; second, a prefix of respect is added to the word;
third, a prefix or suffix is ugeé witﬁ the word implylng
thereby an inferior quality £6 the thing meant by that
word; and fourth, aﬁd relatlively rare, is the replacement
of the word by another. -

A few of the words often used are given in the
follgwing table as when Sudra Nairs and czstes lower speak

to Nambudiril castes. There are minor vériationé and
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omissions when Kiriyam Nairs or others of upper group of Nalrs

speak to Sthanis or Nambudirils. Nearly all these words are

employed when polluting castéé speak -to all the higher'oastes.

Table 5

'Conducet Sveech' Vocabulary

-

Note:~ Words marked (P) are used almost exclusively by pollu~
ting castes when they speak to higher castes.
In the remarks column are marked the categories of
'conduct speech' (a) to (e¢) under which a word can be
classified. Explanation of '#' mark is given in the
same column. Column (1) gives terms in folk language
of the Nambudiris. In column (3) words in brackets
denote that the action or object meant is with reference
to the higher castes; words without brackets closely
below denote them wlth reference to the speaker. Addi-
tional notes regarding column (4) are given at the end -
of the table. o )
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(3) _(4)

WL o . Conduct "What (%)
English speech means
Vord meaning voca~ approxi- Remarks
bulary mately - ‘
Nalikeram  Coconut Tenga A
Tenginmel  That which (a)
Kaya (P) grows on co-
- conut tree.
Pukayila Tobacco ‘Netti ‘
Kaykkunnetu The bitter (a)
_ ) . thing. _
Vettila Betel leaf Paruttila The over- (a)
. ' ripe leaf
Moru Butter milk Veluttatu The white
: thing :
Nellu Paddy Karikkady (no meaning) (2)
: Karl means coal.
Ari Rew rice Kallari Stony rice (a)
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English

meaning

(3) (4)
Conduct . What (3)
speech means-

voca- - approxi-
bulary mately

v-.-n-.--_--.--—-—--.—m.“-.--.-.————-....--.———-—-.-—--.-—-—--—n—---————.—n..--.n——-——-—u

Akattullor
. or
Attenmar

I1lom

Unni -

Varuks
Kulikkuks
Unu’

Eruttu

Money or

gllver coln

Wife

House or ’
family
group .

A pet term

- for chlld;
"boy .

Come

To bathe

-Meal

Letter or

‘Vriﬁing o

Chembu Kasu Copper coin

(Aka inau)
*Ksttiyol(P) one tiled
with
(Mana) ; ‘
Kuppadu The spot
. -of refuse

(Unni‘Tampuran)
Chekkan

(Erunnalluka)
-Vidakolluka

(Neeraduka)
Nanayuka

(Amritettu)
Akaram

‘(Tiru’eruttu)

Eruttu

Iﬁterior,

(b)

. ¥Terms vary

according to
caste of
speaker.

(e¢) and also

(b) with refe-
rence to’

speaker when

polluting

. castes speak.

(&)
(c)
- (e).
(cf

{e)

Note:- For Illom the word Mana is used when it refers to
. the house of Nambudiripads and Illom when 1t 1s. the

house of Nambudirils.

" For Unni the word in column (3),

Chekkan, is regarded as o less refined term for a boy.
For the next word Varuka, the bracketted word connotes
_the meanlng of royal procession or movement; the word

‘Vldakolluka'

means to take leave of.

The bracketted

- word ' Neeraduka' for bathe means to wallow in water

and for it 'Nanayuka' means to get wet.

For meals the

bracketted word 'Amritettu’ means divine food and the -
word 'Akaram' is a corrupted form of the sanskrit

Ahsaram.

For writing the prefix ‘tiru of the bracketted

word means by implicit connotation 'regal’.
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In direct termsof‘éddress the‘speaker in.the case
of Nairs gnd below is Adiyan.and tﬁe~higher caste man
addressed is 'Tampuran‘lif & Nambudiri, and Muttaru
(elderly Nair) if a Nair. The house of & Nambudiri is
'T1lom', of a Nembudiripad 1s 'Mana', of the immigrant
Imbrendiris and Pattars is 'Maghem', of a Nalr is 'Veedu',
of upper polluting castes is 'Pura' or 'Kudi', of Panan
end Cheruman below is 'Chalaf., For Sthanis the words
for house vary accordiﬁg'to their'original politiéal
- status and for Samanthah ruling femilies and Raja fam1¥
lies the house is 'Kovilakam;. | '

.'<Polluting castes‘ﬁfe @ddressed by higﬁer castes
by name without suffixing the caste name, the exceptions
being aétrologer Panickers, or those_who have~tifié§such
as Kurup. Nairs of the ﬁpper'group“addréss the middle
group by name without suffixing caste name but if the
individual addressed io 1is much older than the speaker,
Nair is adaed. The low érouﬁ'of Neir castes are addressed
without caste name or any suffix irrespéctive of the
>factor of age. éimilarly Sthanis and Nambudiris and
very wealthy Samanthan families address Nalre of the upper
group Qithin the area of powerlby name disregarding any
contrast in age. ‘

Nambudiris are mofe"in contact with Sudra Nairs
and the latter have different words to refer to or address

differénx categories of members of the Nambudiri illom.
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The word for unmarried daughter of an illom is 'Unnikidavu',
the daughter who has been married out is 'Malathrunnﬁ',
a wife (of Nambudiri caste only) who has no children is
'Kunchatrunnu', and when she becomes a mother is 'Ammya-
thrunnu'. The boys of pre-marital age of the celibate
pericd (Brahmachari) are called Kunchunni; Nairs refer
to the Sthenis mainly by the terms 'Netyar' and 'Angunnu'
or 'Yajaman' as suffixes to the names of females and
males respectively. Similarly the senlor-most male of
the Sthani taravad is referred to as 'Muppinnu' or
'Muppil Yajamanf and when polluting castes addresé or
refer about Nalr castes elderly men are 'Muttaru',
younger male members are 'Ilaru' and all females are
'Aﬁpidichiaru’.

An examination of the k}nship terminology of the
various castes show that some of the principles of 'con-
duct speech' modify kinship terms of reference while
speaking to higher castes. The peed to observe such
principles also limits the possibility of a caste to bor-
row terms from a hlgher or a lower caste when other con-
ditions favour or create the need for borrowing.

Iravati Karve in her study of kindhip terminology of the
whole Malayalam speaking area notes 1in comparison to
other linguistic regilons that the "Malayalam terminology
contains very few kinship terms."? She states:

e e B e e A CER WD M G Wt et WS W MG K SR A W TS e W Mo e A M e A S S M RS b e N TS MR KW S WA WG R S I R A e e W .

2. Irawatl Karve, Kinshlp Organization in India,
(Poona, 1953), p.255.
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"Whatever the differences in famlly structure they all .
use a kinship terminology which differs but slightly from
group to group. These differences are more in the nature of
dialectical differences.”

I am of opinion that such differences are not insigni-
ficant when seen in the light of social stratification of the
area. The terms which are examined below pertain to my focal
area and can conveniently be c¢lassified into three - thosé of
the Nambudiris, of the matrilineal castes and the polluting
patrilineal castes -~ based on the similarity of terms used
among groups of castes. The lmmigrant castes are not con-
sidered here nor the Samanthans and Sthanis who have hardly
any variatlion in the terminology. The elementary terms and

other terms in frequent use are given in the following table.

Table 6

Kinship Terms: Caste-wise Variation

Note:~ Abbreviations and symbols used:
Mo: mother; Fa: father; Br: brother; Si: sister;
Da: daughter; Wi: wife; Hu: husband; So: son;
A: term of address; H: term of reference while
speaking to higher cestes with reference to speakers'
kin; I.D: indirectly described; MS: man speaking;
WS: woman speaking; R: term of reference.
Explanation of the mark '#' is given in the corres-
ponding remaerks column.

NI AR M SR VD WS RN b W SO RS NS SR W W S S W VR A S S G S P MR Gk T v e s ek TS M M M MR EE TEL RS G et W e = e e M . e

Matrilineal .Patrilineal.

"Nambudiris castes castos Remarks
Ascendeants
(Male)
Fa A Acha Acha Acha
R Achan Achan Achan or
. Tanta
B Tanta Tanta Tanta means

very o014 man
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castes
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Mo A
R -
H
FaBr
Younger A
R
H
Elder A
R
H
MoBr A
R
H
Ascendants
(Female)
Mo A
R
H
MoS1
Younger

A
R
H
Elder A
R
H

FafSl
Younger

Elder

Collaterals
(Male)

Br (WS)
Elder

aefievh o

Aphan
1t

Vallyacha
Valliyachan

Ammaman
Ammaman

Amme
Amma,

Chittassl

]

Perassi -
i

Chittassil

2]

Perassi
]

Attan
Attan

[
fl
u

Ammame
Ammaman
Ammame,

Amme
Amms,
Talla

Cherlyamme
Cheriyamma
i}

Valiyamme
Valiyamma
i

No term

Ko term

Atta
Attan
Angala

Amma or
Talla

Talla

Cheriyachan
1]

I.D.

. Valiysacha
‘Valiyachan

I‘DC

Ammemo
Ammama
Ammama

Amma,
Amme,
Talla

Cheriyamme
Cheriyamma
"

Valiyammo
Valiyemma
1l

Ammayl
1"
T
Ammayl
1

Chetto
Chettan

Angala or
Chettan

Talla means
very old woman

Cherlya means
small.

Valiya - Dbig.

#gometimes
used as
patri-castes
below.

Talla means
very old womanh

Angalea is com~
mon 0 both
elder and younger
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Nambudiris

Matrilineal Patrilineal
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Br{ws)
Younger A
R
H
Br(ms)
Elder A
R
H
Younger A
R
H
Female
Si(Ms)
Elder A
R
H
Younger A
R
A H
si(ws)
Elder A
R
H
s1(ws)
Younger A
R
H
Degcendants
Si8o(MS) A
R
H

Aniyettl

Adattl
1

Aniyatti

Al

Marum%kan

-

castes castes Romarks
Aniyan Angela or
Aniyan
Angalas, Angala or
Aniyan
Atta Chetto
Attan Chettan
. Attan Chettan
Aniyan Aniyan
Aniyani Anlyan #Chekkan is
often added.
Adatti Chedathi
Adattl or Chedathi or
Pengal Pengal % Pengal 1s
1 “* 3 "* more com-

monly used.

Aniyattl or Aniyattl or
srengal Pengal 1s
e more com-

~ monly used.

Sometimes
I1.D. vwhen
H involves
a highly
respectable
person.

Ghed%thi *

"* “*

T aw -

Aniyatti Aniyattl
Aniyattis  Aniyatti®  # Sometimes
I.D. as
mentioned
above.

Maruﬁakan Marugakan

" B # Often a suf-

fix added
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Matrilineal Patrilineal

Nambudiris castes costes Remarks
Affines
WiBr A - - Aliyan
R - - ]
H - - 1t
FaBrwWi A Attenmaru  Nil (Valiyamma  #*For elder
R " " or and younger
H - " { Cheriyammas brother's
wife.
MoBrWi A Amgayi Amﬁayi Amﬁayi
g - 1 u
HuSi # Nil Wil Nattun #See comments
below.

While speaking to a higher group of castes with refe-
rence to the speaker's kin a few principles are followed in
expressing the relationship. (1) If the spezker's term is
current among the higher group the same term is not usged and
a suffix which makes the term less graceful or non-euphonic
is added, or, a handy term of such & type is used in lieu.
Tanta and Talla are used according to contexts to refer to
one's father and mother respectively, but these terms are
also suffixed for reference about secondary or tertlary rela-
tionship for which the higher groups use the same term as the
speaker. Two other terms of thls category are 'Chekkan' and
'Pennu' (boy and girl respectively) which according to contexts
mean one's son or dsughter and are also used as sufflx to
describe other relatives much younger than the speaker.
"Kutti' (=2 young one) is also used according to the age of

the speaker as a suffix to the 'conduct speech kinship term'.
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Thus are developed compound terms such as Valiyacﬁan Tanta
for Fa(elder)Br and Marumakan Chekkan for SiSo(MS) and
Ammeyi Pennu for MoBrWi. Another procedurée when the
speaker's term is current among fhe higher group 1ls to
describe it as for éxample 'he is ﬁhe one born above my
father' meaning £nereby Fa(elder)ér. However, when the
speaker's term 1s common among the speaker's group and
the higher group an exemption can often be seen in that
the speaker does not add a suffix if the relative referred
to 1s older than him/her. In some cases this is also due
to the fact that a suffix mékes%the compound term rather
uncouth. (2) When the speaker's term of reference or
address 1is not existing among higher castes the term is
employed without modification. 'Angﬁla (ws) and.Pengal (ms)
for Br and Sr respectively are such generic terms. These
are not uéea among Nambudiris but among the other two
groups, and Nairs can therefore use 1t towards Nambudiris,
but castes below add a suffix to it while speaking to
Nairs. Aliyan for SiHu and WiBr exist among patrilineal
castes below Nairs and they can usé the term without
modification. lFér these castes‘a similar term is Nattun
for HuSi which too can be spoken as such to higher castes.
Although terms such as Aliyan, Angala and Nattun can be
used asﬂsuch towards higher- castes the speaker often adds
a sulitable suffix as Chekkan or Kutti aﬁd the like, profés—

sing to be most humble in speech towards the master.
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In this context another fact emerges from my data
on kinship'terms among the three groups of castes given
in the table. When a term of reference exlsts only among
a lower group the higher group doss not like to use it
‘except In a sense of humour, even when such a term is
wanting in the terpinology of the latter. Aliyan for
WiBr and Nattun for HuSi are such terms. For Nalrs
affinsl relatlves are not important and WiBr or SiHu
are not traditionally important. In recent decades SiHu
has become an important kin but it 1is even today amusing
. if among elderly people, or in a serious talk, the term
Aliyan is employed. Nambudiris do not use the term at
all and regard Angala and Pengal as equally out of place
for them to accommodate even today.

It appears that‘in areas where Nambudiris are few
and not village heads or landlords Nalrs use certain terms
which are current among Nambudiris. This is a probability
that I can gather from ﬁy limited data. In paris of
Ponnani taluk, as far as I have vislited the area, Nairs
use the term Oppol for elder sister (MS) and Oppa for
elder (WS) both for address and for reference. These
terms in my focal area are confined to Nambudiris, and
Nairs do not attempt to imitate it except in some familles
and in recent years for different reasons as will be seen
in a later chapter.

Murdock, while considering the relationship between

kinshlp terminology and beshaviour and in concluding his
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chapter on analysis of kinship, polnts out the need to
study causal faqtors outeside the kinshilp complex affecting
relationship as well as terminology.3 Such factors, as
he notes, ﬁhen they influence the one can in turn influ-
ence the other, or both terminology and relationships may
also be‘simultaneously affected in which case the other
would in due course(make adavtetlions. He gives pri-
ority to change or modification in beﬁaviour which brings
ad justment in terminology. In the Malabar situation as
envisaged here, owing to the nature of the stratified
community struéture, the adaptatipn of terminology to
modificatlons in relationships has to work withln strict
limltations. For Nairs and Nambudiris certaln relatives
have become more lmportant since the early part of this
century or earlier. Yet, when handy slementary terms

are wanting forxthem and such terms exist in the village
community they are not borrowed for they are elther more
presgtigious, or less so, according to the rank of the
caste which constantly handles them. Perassl, Chlttassi,
Aphan, Aliyan, Nattun, Pengal, Angala are examples of
this category. '

(2) The dominant caste:-
The centres of power and authority and the families

of the power group mentioned in the second chapter are
regarded here as counvenlent to be brought under the con-
cept of dominant caste; The use of this as s concep; in
the study of Indian village eémmunity has emerged from
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3. G.P.Murdock, Social Structure, (New York, 1949),p.107.
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the studles of Prof. Srinivas. According to him the ele-
ments which make for dominance of a caste in one or a
group of neighbouring villages are the high numerical
strength of the caste, its high economic and pélitical
power, the number of persons having western non-tradi-
tlonal education and their occupations. Further, the
degree and number of these elements characterising a
caste determine the level of loecal dominance it can
achieve. As he states "the study of the locally dominant
caste and the kindiof dominance 1t enjoys is esséntial
for the understanding of rural society in India."*
Srinivas has, by using the concept, shown how the domi-
nant caste maintéins the vertical unity of the village
through the authority of its elders. Dumont and Pockock
in their estimate of the lmportance of this concept reco-
gnise 1t as useful. They also notice that the loyalty

of castes is not focussed on the village but on the

5 A.C.Mayer in his study of

dominant caste withln it.
dominant caste in a region of Central ﬁndia recognlses

the imporitance of the concept in thewanalysis of'thé

caste sjstem and its siénificance for the study of economilc
and soclal changes. In the light of his study he observes
that the concept is a deécriptive one and "it is a neces-
sary concept, tﬁough if may be unsatisfactory‘from the
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4. M.N.Srinivas, "The Dominant Caste in Rampura',
American Anthropologist, vol.61, No.1, February, 1959,p.13.

5. Louis Dumont and D.F.Pockock, {ed.), Contributions to
Indian Sociology, No.1, (The Hague, Paris, 1957), p.29.
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point of wview of analysié (for one cannot analyse
'dominance' as a whole but must deal with each sphere of
power in turn)."6

In my focal villages I regard the pentres of
powver and authority, the'two Nambudiri illoms and the
Sthani taravad, each the head of one of the three villages,
a8 dominant. But thelr dominance can be distingulshed
from that of the families of the power group, the few
taravads of Nalirs 1n each of the villages. The dominance
of the former can be termed as potential and of the
latter as active, for the Nalrs have closer and more
frequent interaction with the rest aﬁd are to refer
disputes of themselves and lower castes upwards only 1if
they are not settled at their level. The villagers do
know of the power and suthority of the ‘head', the
Nambudiri illom or the Sthani taravad, but in actual
experience 1t 1s the Tew leading Nair taravads who are
the plvot of the village structure. The village heeads
too recognise this fact for they constantly regerd such
taravads as the leaders of all caétee of the villaget
The Pramanis of whom mentlion has been made in the first
chapter, who have an important part ;n handling disputes,
usually belong to this group of taravads.

The factors which constituie the hlgh socizal
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6. A.C.Mayer, "The Dominant Caste in a Region of
Central India", South Western Journal of Anthropology,
vol.14, No.4, 1958, p.421.
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status of such taravads and the process by which it is
achieved afe gseveral. The wealth basis of their power
has been considered and the rest of the factors making
up the high soclal status will be dealt with in the next
chapter. ‘It may be recalled here that, in short, thel
attributgs which make up the power of such families have -
been pointed out in the second chapter. The vertical
dependence of various castes on Nairs of the upper group,
(the masters owning kanam tenure) particularly the kana-
kkaran-péttakﬁaran relationship, the status of the janmi
(who is also the village head) in the economy and the
correlation of caste rank with wealth in land, parti-
cularly with tﬁe statuses of janmil and kanakkaran, all
create the favourable conditions in which dominance can
 operate. It operates from two levels, of the janmi and
of the wealthy kenakkar taravads, although the former is
potential in form with only'occasionéi overt expresslons.
Dominance as I recognise it operates in several
airections or on different faeeté, One is in the’
maintenance of the norms of intercaste behaviour any
infringement of it being rendered almost impossible
through the power of the'dominant group who can prescribe‘
retributions as the highest suthority. There is no
village panjayat{ even traditlionaliy, and the Pramanis
are called upon to handle jointiy'only disputes of some
complexity and significance. And when the Pramanis handle

a case, karanavans of some of the taravads of the power
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group are also made to participate. Norms of Intercaste
behaviour are not necessarily complied with by all to the
utmost deéree as a concomitant of vertical unity and
local hierarchy. The degree to which all comply to the
norms vary, very often from village to village or region
t0 reglon. A polluting caste member, for Instance, may
be indifferent to conform to standards of intercaste
behaviour with a poor famlly of a higher caste. There
may be theft, wilful pollution by approach, sorcery,
black magie, threats of inflicting injuries and the llke
at intercaste levels. The incidénce of these 1s the
minimum in villages with powerful taravads for their
power +0 control and maintain peace and order in every
nook and corner of the village 1s a threat to indlividuals
to refrain from anti-social behaviour. One often hears
"Such cases are too often in that village, for are there
taravads of 'weight' or some'he’ men among the Nalrs
there?". There are instances, often quoted by informants,
of police inspectors trailing culprits or coming %o
investigate complicated césés withdrawing from the scene
leaving the situation to powerful karanavans of the village
to handle.

The need to maintain norms of Intercaste behaviour
is more significant when the norms are considerably ela-
borate and the behaviour consequently showing a wide
variety. That the norms are so can be seen from differeni

contexts in thils chapter. In the sphere of social
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disabilities (so called in much of tﬁé literature on
caste system) there is considerable elaboration partly
to emphasise caste distinctions by diacritical symbols
and behaviour. The elaboration itselfyis seeningly, in
part, the result of cumulative lmposition of rules of
behaviour by dominant groups or village heads in the pasi
as can be seen from the reglonal variations in it and
from the instances of such impositions in the past
recalled by my informants. |

‘This leads to another facet of dominance which
the villagers understand as progressive subjection.
Dominance can thus be vliewed as a process and 1s in a
sense cuﬁulative as social processes, such as accommoda-
tion is, in some contexts. For, in its operation, it
involves in some measure subjectlon or maintenance of
the status-quo of subjeectlion already attained. In seither
case there are elements in 1t which make for progressive
subjection, particularly under conditioné in which eco-
nomic sanctions, as obtalns in the region are an important
instrument enabling a family or a group to be dominant.
Progressive subjectlon is not synonymous with d;minance
but e facet of it which is éxperienced atleast by some of
the dominated castes or. families of each of such castes.
And progressive subjectlion, or in its mllder form progres-
‘sive control, experienced 5y the same cagste in different

villages differs in>degfee. This accounts considersbly
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for the different degrees of dominance experienced by the
gsame caste in different villages.

The general consideratlons made hefe on domlinance
are derived from fleld data and will be substantiated
with instances and interpretations.

Several factors contribute to the power of the
Sthanis. Their tradition as loecal rulers, their caste
rank, large wealth in farm lands, forests and wastes,
alliances with Nambudiris and Samanthans and the recogni-
tion of their superiority by the Qritish administrators
have all placed them well to be dominant. Almost similar
factors as can be seen hitherto qualify the Nambudiris to
dominate. In the case of Nambudiris the caste rank ltself
has historically helped them to achieve wealth and power
while for the Sthanis the political or partly political
titles and accompanying wealth placed them as village
heeds under British rule. There are Sthanls who were
originally lower than Sudrs Nalrs of the upper group in
rank and therefore even as Sthanis, by caste rank, they
are lower. Sudra Nair women would not dine with the
women of such Sthanis nor serve them in any ritual capa-
city. My information about villages headed by such Sthanis
is 1imited but it permits me to state that in such villages
the Nalrs in majority belong to the caste of such Sthenis
or rank lower. The well~-known éthani tarayads of Rutira-
vattattu Nalr and Adakkaputtur Panicker in Walluvanad

taluk and of Mannarghat Nair in Palghat taluk are examples
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of Sthenis of this category. The village head of my
fourth village (an area to be considered later) has his
origin from Pallichan Nalr, and in the same taluk, the
famous Sthani Panicker near Guruvayur, by caste, rank
below the upper group of Nalr castes.

In the case of Nambudiris the very fact of being
a Nambudiri has in some cases led to some Tamilies of
them being bestowed with wealth in land, as I gather from
specific cases cited by informants. There 1ls = saying
that a Sudra cannot have land under janmam ownership
and in this saying the term Sudra seemingly refers to
the fourth 'Varna' (Sudra) since Kiriyam Nairs are also
gald to be lncluded in this category of Sudras who cannot
have Janmem lands. There ls a less popular saylng that
one 'won't be able to digest the property of illom.' This
means that one should not seek for or receive land in gift
from Nambudliris and this'saying is quoted when one asks
why a particular Nambudiri's Nair wife could not manage
to get some fortune in jJjanmam lands from him. It is pro-
bable that traditionally, as informants think, no property
of value was to be received from a Nambudiri since such
wealth belonged to his illom. Several elderly informants
state that Sudra Nalrs who happen to get jJjanmam lands
through some sources trensferred such ownership to Nambu-
diris and remained only as sub-tenants (kanakkar). But
only three cases in the focal area could be clied to me

and these must have occurred a little before the close of
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last century. In one of these cases there is a document
of such a iransfer 1n 1870 by the fambus taravad Kirakepat
in the village of Kiroor near Munnurkode. Another case
illustrates that temples, the ambalams, as distinet from
the kavus, should have only Nembudiris as uralans (trustee
and manager). The temple in Trikkateri was originally
under Trikksteri Sthani Nair and once two Nambudiri
mendicants came there and, as 1is usual in such temples,
found warm hospitallty for them. But they learnt that

the temple belonged to Sthani Nairs and regretted that
they could not accept the food served. The Sthani Nair
knowing this transferred the rights over the temple to‘
two Nambudiris who happened to0 be there, and one of thém<
later became very wealthy through the temple property.
Thus wealth in temple lands and the accompanying power
which together make up the status of a villlage head, or

a2 head of a part of a village in this century (upto the
last decade) has one basic conbtributing factor in the

case of the Nambudiris. A Nambudlrl without lands is not
by himselfl powerful except to the extent he cah profess

to be so through the help of his kinsmen who command power.
We have already noted elsewhere the instituticnal safe-
guards against the fragmentatlon of property of Nambudiris.
These safeguards kept the kanam tenants under them having
allegiance focussed on the same illom 23 thelr masters

for generations. It is also relevant to recall from the
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previous chapter how the Sthanis with thelr characteristic
restricted enangar relations and their hypergamy are
favourabiy placed to be dominant 6ver the dependent castes.
What are generally called soclal disabilities 1n
literature on caste system refer to a category of limita-
tlons in a variety of behaviour observed by the polluting
or servent castes. The ban on the use of higher caste
wells, of sectors of the village, or certain lanes,
proscriptions on making houses of tlled roof and the like
are called social disabilities. When caste system basically
rests on a system of religious ﬁeliefs, legitimised thrqugh
scriptural sanctions, several of the so-called disabilitles
are behavioural concomltants of that basle system of bell~.
efs. Behaviour limitatlons governed by 1ldeas of purity
and pollution are therefore to be distingulshed from
those governed or baslcally influenced by secular con-
éideratiohs. An absolﬁte distinctlon 1s not always pos-
sible since ritual and secular factors often overlap ,
particularly at the base of negative prescriptions on
behaviour. Very often the answers of informents show
that why a particular brescription exists 1ls more, if not
entirely, due to secular considerations than ritual oﬁes.
Within sucﬁ secular factors are a vestlgal herltage of
what high politlcal status and euthority could in the past
impose as patterns of‘behaviour exemplifying super-

ordination-subordination. Numerous are the privileges
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enjoyed by village and district heads and the limits
placed on the styles of life of the ruled.7 Meny of these
continued under British rule and into this century, for,
a8 noted in the I Chapter, the power of the Jjanmi as the
ultimate owner of land was an lmportant asset to the
former village heads although they were deprived of theilr
formal politlical power and authority. Informants in
Sthani villages w?o never owned any alleglance to Nambu-
diris speak of the numerous proscriptions they had to
comply with under a sense of compelling oblligation to
Sthanis. As they state, those under Nambudilris have to
face restrictions and proscriptions whiph are all similar
but not in all cases identical. However, even elderly
informants cannot distinguish between what are imposed
by Nambudirls and what by Sthanis. It is probable

that historically Nambudirls followed the royal model of
such impositions as existed under village heads (Desa-
varis) and Naduvaris (district heads). Dependence of
lower castes on them through land tenure and retainer
services gave the Nambudiris adequate power and control
over village residents to enforce norms of behaviour on
the royal model.
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7. Books on Malabar history including Logan's Malabar
Manual mention the privileges enjoyed by chieftains and
their monopoly over rare things in the chiefdom. Cows
with an abnormal number of dugs, buffaloes with white
tips to thelr toe nalls and the like are also included
in the monopoly. See for instance T.K.Gopala Panicker,
Malabar and its Folk, (Madras, 1900), p.95.
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Béfore proceeding further it 1s necessary to con~

" slder the nature of doﬁinance as the villagers, fhe domi-
nsted, view it. To expréss the ldea of dominance they
speak of the "Adhikara Sakti" (commanding right and power)
of the Sthanis, Nambudiris and temple mahagers derived
from the janmem ownership of lands. In referring to

‘such centres of power they use the ternm of coverage Janml
and speak of the dominance of jJjanmls rather than of three
different kinds of centres. The instances given by
Informants as lllustration of dominance are numerous and
can be categorlsed as those constantly exercised and those
incidentally arising accdrding to the slituation. In the
latter can be seen the maiﬁtenance of norms by the working
of power, and as well, the prescription of norms in some
unprecedented situations. As‘indicated, disabllities

such as restricted access to certain areas and ban on

the use of common high caste bathing pools do not fall
wilthin the area of interest here.

In the followlng enumeration of restrictions,
proscriptlions and prescriptions relevant remarks or
special conditlons, if eny, in which the statement 1is
applicable, are given in brackets.

1. House cannot be tlle~roofed, and an upper storey is
not allowed to the gate house, if any.

2. A gate house cannot be added (only for polluting
castes). :
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For felling teak and jackfruit trees the permission
of the Jjanmi 1s necessary. These are trees of regal
prestige and for felling them the janml gives permis-
sion only after the formal offering to him of money
or ghee or such items. The Banyan tree which has
divine associatlions cannot be felled.

When women of janmi households are pregnant no
tenant under him can cut any milk exuding trees.
(It is probable that this is only under Nambudiris
and too narrowly localised a rule).

The leaf umbrella cannot be held high up over head,
nor can 1its handle be too long, especlally whlle
walking within sight of master familles much higher
in rank. .

Women should not cover their breasts, even unwit-
tingly especially when a member of a master family
of higher caste 1s in sight.

Women after bath in a common village or temple tank
should leeve their halr without tidying or tying up
while going back home when they are llkely to be
seen by higher castes.

Permission of the Sthanl or Nambudiril head as the
case may be 1s nscessary for tall-kettu marriage
ceremony of Nalrs of the upper and middle group.

For puberty celebration of glrls the party accom-
panylng the girl to the publlic low caste bathing
pool, on return after the ceremonial bathing of the
girls, sing songs loudly. For this noisy procession
permission of the nearest Sthani or Nambudlri is
necessary. (applicable to upper polluting castes.
The rest of them do not have a celebratlon of this
kind. It is also applicable to Nairs residing near
the residence of a Nambudiri or Sthanid.

Polluting castes should not wear well-whitened clothes
even when they have to go on vislts as guests. Females
of upper polluting castes are, however, at liberty to
do it. Under thils restriction Tandan males sometimes
carry with them to and fro a well laundered and
handily folded white loin cloth without using while
on a visit to attend a feast at thelr relatives'
house. (This practice lingered until a decade ago.)
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11. DNalr women, if they have not got their nose pilerced
for the nose ornament, cannot enter into the interior
unroofed ritual spot (Nadimittam) of Nambudiri's
house. But Nair women under Kavalappara Sthani Nailr
cannot plerce their nose if they were at any time to
get access into the Sthani's house premises.

12. For grand-scale feasts, to prepare the famous
sweéetened dish (Paladail), Nairs are sxpected to
seek permission of their Nambudiri head, if any.
Green banana chips for feests of Sthanis and
Nembudiris should be cut crossectionally to gmet a
round shape, but for other castes, the chips of
slightly eliptical shape by slanted cutting is the
prescrived form. ‘

13. Polluting castes speak vaguely of the proscription
which existed sometime that they cannot use the
palm tree cords for fence work around their compound
whlle the higher castes could use 1t. It is doubtful
if this was ever uniformly observed even within a
desam.

14. Conduct speeth, as described, is essential.

15. Offerings of vegetables and fruits made to master
caste Tamilies of importance must be attractive
and of good quality and must be according to the
social status of the receiver. Sthanis and Nambu-
diris for instance are gilven only one of the numerous
kinds of plantains 'puvan param', and of the cucumber
Temlly, only the long gourd of golden colour,
*vellarikka' es is the offering that befits. Simi-
larly, if in any context raw rice is to be given
to the master castes, it should be whitened split
rice and not the rice grain in full shape which is
regarded as rather crude.

The villagers are constantly subjected to such rules
of behaviour and they do not regard these as an expression
of active dominance for they are folléwed as a matter of
training. But there are occasions when the awareness of
being dominated emerges when there is need of facing or
soliciting the interference of the masters to the dis-

pleasure of the partles concerned. Such interference
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arises when any slight disregard is made towards norms

to sult the exlsting conditions and needs. Ovef sixty
years back in Karattukursi, for the first time in that
village, one Nair house was tile-roofed and the reaction
of the Nambudirli head was communicated 1o the Nair taravad
in words of protest. Atlast a post~-facto sanction was
given to it since the work was half way. As noted in
the second chapter territorial limitations in marriage
had a political significance in pre-British times but its
continuance into this century 1s attributable to the
coercive power of village heads. Nairs under Trikkateri
Sthani Nair, as noted, are a lower adukkalakkar prestige
group thamn those under Kavalappara Sthani Nalr and

yet the permission of the latter Sthani was required
even for prestige group hypergamy. Further examples in
this context are the need for the permission of the
village headvto enlarge the enangar group and the reso-
urces of the village head to bring avakasam families from
cuteide when they are loeally scarce. It is also rele-
vant to recall here the instance éited regarding the
protest of Nairs when a Variyar served a side-dish at a
feast in a Nambudiri house. I am told that Nambudiris
1like to recognise ritual suveriority of Variyars over
Nalirs when opportunity arises but the latter do not con-
cede to it. Over 50 years back in Trikkaﬁeri an astro-

loger Panicker of the village reviewed the horoscope of
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a Poduval (temple caste) and the Sthani Nair near by,
knowing this, made the Panicker to return the remunera-
tion slince he was not expected to serve temple castes.
This instance appears to show the lack of integration of
temple castes into the community since they are of
gquestionable rank with no firm tradition as participants
in Sthani headed villages. The imposition to contribute
to maintain Kathakall troupe at the instance of the
village head 1s another pertinent example of how dominance
jcan manifest. Some informants siate that a Nambudiri,

1f felt attracted to a Nalr woman of one of his tenant
taravads could ask her husband "to vacate the place for
him and cease relations with her permanently." This seems
to have been more probable at an earlier period but
atleast one case came to my notlece in which the husband

is a poor Nair with hardly any local importance.s Any

sllight neglect on the part of the dependent Nairs in

8. Nambudiris, atleast in this century, do not appear
to have ventured into an alliance when members of the
prospective Nalir wife's taravad are not solicitous about
it. However, Nairs say that "if a Nambudiri 1s round the
corner it 1s unworthy to press forward a proposal for
marriage."
T.X.Gopala Panicker (ibid., p.97) writing in 1900 notes
the "powers of oppression and domination of the chieftain”.
By the term chieftain he appears to be referring to the
Sthanis in general znd of Pomnnani taluk in particular.
He writes, (presumably with reference to the latter half
of 19th century unless otherwise specified) "The Nairs
of any part of the country could not do anything in fur-~
therence of a marriage setilement except under the
authority and sanction of the particular chieftain who
held sway over that locality. This is still retained in
a visibly weakened form ..... Even in the memory of the
present generation, there have besen instances 1In which
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adhering to the rules of pollution, even involuntary
pollution, leads to the displeésure of the village head
or his family. In consequence, the defaulter gets a
warning directive or a caustic remark in person or is
made to pay a fine to the temple. Sudra Nair women of
adiyar taravads, for instance, cannot miss & bath at
different stages during their confinement when they are
under birth pollution. If gossip passes the news of it
to the Nambudirl women any remark from them is a black
dlsgrace to the defaulter.

- Disputes among Nairs of the upper group uunsettled
at thelir level are referred to the village head. The
disputes pertain to any breach of caste norms, cheating
or distrustful dealings in mdney transactions, sale of
land, wilful damage to crops b& diverting water courses,
withholding of water at higher level lands in times of
drought lignoring the interest of lower level farms,
party quarrels by residents of sectors of the village
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marriages of whatever description have been controlled
by such chleftains; and this right has been carried
rather too far in some of the interior parts vhere the
chieftalns' authority has been perversely exercised in
the practising of polyandrism. A wife, living with her
husband in the genial comfortis of married 1ife within
such a locality, may be the object of attraction and
desire by another man who, on his petitioning the chief-
tain wlth proper presents to allow him to be an extra
husband to the said wife, gets Irom the chieftain a duly
written social wrlit, which once for all decldes the
question; in other words, the chieftain's authority

is exercised in the enforcement of polyandrism. This
obtained currency even a generation ago. But now I am
not prepared to insist on the continued exlistence of

the practice.® .
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during competitive display ﬁf performance at temples,
cases of inflicting injury to cattle and encroschment
“into one another's land by incréasingly Tencing away by
bits at the boundaries every year. In large measure,
such caseséreAusually settled at the hands of taravads
of powdr who resent giving any opportunity for a case to
be referred upwards. The authority of the village head
in handling such cases is personalized in the sense
that he need not consult others to take decislons unless
he wants-to do so for reasons of strategy and tactics.
Rarely, an approval over declsions taken at the level
of Nairs may be sought from the village head or janmi,
as the case may be, 1f there is poséibility that the
aggrieved party is not feeling satlisfied and might appeal
upwards . '
The power and authority of the wvillage head
devends considerably on ﬁis own ?ight to evict his kanam
tenants. As noted, the evil of 'melcharthu' (leasing for
higher rent) is a constant threat to the tenants who
therefore remain docile. The deed is renewed every twelve
years and any village head or a petty janmi; if irate
over his tenant can lease it to another at the expiry of
the period. Informants cite case after case, most of
them from hearsay and scattered over a wide area, to
éstablish that the" janmi might be provoked to resort to
eviction for any slender reason. Further, the janmi might

do so for his own benefit, to oblige his favourites, or
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an affinal kin, énd might be watching for an opportunity
to make # up an apparently reasonable case for evictlion.
Much of the lands of Cherpalcherry, contiguous to Xarattu-
kursi, belong to the temple {kawvu) of the formér village
and the hereditary trustee and manager of the temple's
estates 1s a Samanthan family. Each new itrustee succeeding
to the office earned wealth by super-lsase and some
tenants in that village say that even to dress well was
an offence that would provoke him to eviect the tenant.
The fear of the janmi's feigning'hanﬁ is vividly nurtured
in the minds of the tenants through the realisétiou that
above all he can make or mar one's fortunes in land. As
an apparently exaggerated case I am told that the village
head of Rarattukursi ordered eviction when displeased

for the reason that a Nalr tenant invitee at a feast in
his house wanted 'chukkuvellam', the bolled drinking
water. seasoned wlth ginger. This is a common drink
sipped at meal time even among well-to-do Nairs but the
Nambudiri belittled it as a snobbish demand not Justified
at a Nambudiri house. (ﬁy probe Into the case revealed
that the incident was not likely to be authentic). In
my foecal villages, in all, there are filve instanées of
eviction and super-lease in the twenties of this century
but in all these the tenant is not deprived of all his
lands. A reference to the aécounts given in the first
chapter can show that the scare of eviction has been

widespread in Malabar.
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Another source of power of village heads ig& 1in the
Teeble sense of obligation to assist each other if needed.
Among Nembudirls this sense is often too pronounced parti-
cularly through kinship. The Nambudirli head of Mummurkode,
towards the close of last century, sank into heavy debts
and was precariously nearing a hopeless financial crash.
It is well ¥nown that an immensely wealthy Nambudiri illom
six miles away which has distant tles of agnatic kinship
gave a timely helping hand and restored the illom of
Munrmarkode to its former economic status. The marriage
alliance between Nambudiris and Sthanls also leads to
create a sense of obligation between affinal familles.
But between Sthanis there ls no affinal link and sometimes
there would hardly be any amitj between them, one regarding
the other as competing fbr more reputation and opublic
esteem. This happens between large jJanmis as well, and
the consequence 1s that the tenants and other dependents
under the power of each are also expected to be at discord
or not to mind, if necessary, to resort to militant actions
between them. Evgn the complementary castes under the
power of one Janml would be incited to suspend cooperation
or service at important occasions to the other. The
village Cherpalcherry offers an instance of two Nair
Janmis continuaily racing to establish relative superiority
and encouraging all the dependents including tenants not

to do anythlng out of tune with the competitive aspirations
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of their masters. Another instance shows how, in an
insignificant matter, help between Janmis save their
prestige. A Sthanl Panicker family heads a major part
of a village contiguous to Munnurkode. Hls elephant
keeper, a hardy expert at his jﬁb)and a8 is usual an
lnevitable servant of rare skill, was displeased with
the treatment hé obtained from the master. To reta-
liate, one day he chained the elephant to a tree as usual
and desserted the master. Fof some days a tralned man
was not available to graze or handle the elephant but
~on request the Nambudirl head of Karattukursl managed
to send one and save the prestige of the Sthani Panicker.
In some villages there 1s an addltional source
of power for the Sthanis or some janmls exceptlng Nambu-
diris. A member of the Sthani head's family may be the
official village head (Adhikari) of a few villages forming
an amsam. He is also authorised to try petty offences,
2 role incumbent on his office, and this fact enhances
the power and authority of the Sthanl family since the
jurisdiction of the Adhikari brings under some amount of
control people who do not depend on the Sthani's estates.
The office of Adhikari is hereditarily given to one
taravad, end as in the case of Trikkaterl Sthani Nair,
it is held within the same taravad for generatlons.
As regards the unpleasant potentiallty of the
village head to domlnate, there is, however, an obverse

side of the plecture. This 1is the influenée of the
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tradition that well behaved tenants should be recipro-~
cated with all falr dealing. How far a Jjanmi would do
80 depends on his individuality and there are inétances
of ideal janmis including village heads who resent o
trouble tenants except for reasons which are violently
provocating. A further continuity from the past can be
seen in the patronage of art, chiefly tpeéreative acti-
vities of music and kathakali, by the janmis, those
enjoying it being largely the non-polluting castes.
Further, advanced studles of sanskrii, astrology and
ayurvedic medicline and the science of archlitecture
(takshasastra) are either pursued by Nambudirisor
patronage of these is extended by rewarding the profes-
sionals lavishly even when they belong to the lower
castes. Many of the wealthy Nambudirls maintain the
tradition of feeding every day as many people as might
come to thelr house at noon ét the time of meals. In
some villages most of the Nairs staying half a miie
around the Nambudiri-head's house present themselves
for the feed nearly on all days. The managers of the
establishment get a severe reprimand if the head learns
<that on any day 211 who came &t the time of meals could
not, for some reason, be served with food. There are
Nembudiri families particularly reputed for this feature,
but viewed from a different perspective, the generosity
‘embodied in such practices also auéments the poteﬁtiality

to command or dominate.
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The village heads or janmis are a few in any area
~and they reside far apart. Thelr dominance is not so
active in the sense that it is not frequently repeated in
actions and is confined to occasions as mentioned. Their
dominance can be active only over a few Nalr taravads
living in close nelghbourhood supplying to them various
services, and are bound to soliceit frequent masterly’
interference or guidance from any member of thelir family.
For the majority of Nalrs and lower castes a few important
taravads form the centre of local power and actlilve domi-
nence - the families of the power group mentioned in
chapter II. It is therefore proper to look upon thg
dominance of the village head as of a potential kind
under which a few tarsvads dominate on the spot. Three
taravads in Munnurkode, two in Karattukursi and five

in Kolappulli are recognised as powerful and cépable of
controlling the rest of the population. A combination

of a few of the following ceriteria qualify a taravad io
be in the power group: (a) extensive wealth in kanam
lands in several villages (D) healthy and frequent contact
with the village head leading to the possibility of

. securing any help from him when needed (c¢) marital alli-
ance with Nembudiris or Sthanis (d) individual reputa-
tlon of the karanavan as a learned and well-informed man
with integrity and soundness of judgment (e) existence

of other male members noted for gqualities as in (4),
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(f) women having visiting husbands of local importance
Eelonging to wealthy taravads (g) existence of members
specialised in an enlightene@”occupation such as astro-
logy, sanskrit and medicin® (h) one or a few members
“having government jJjobs, even as low paying a job as of
the accountant of the official village head adhikari

(1) having a few enangar taravads which have sevefal of
the qualities mentioned here. (A man having qualities
of leadership and ability to arbiltrate disputes known
by the term 'Pramani' may be the karanavan himself or
any other member of a tarsvad. A Pramanl may also belong
io a taravad which is not wealthy or which does not have
many of the qualitiles enumerated here.)

The power group handles disputes gmong Na;rs and
those on which lower castes have appealed for a decision.
Petty quarrels and disputes are hgndled by any one taravad
of the group but the heads or important members of the
whole group of taravads meet to adjudicate the more
important cases. Pramaﬁas, if any, outside the power
group, or of lower castes il disputants belong to them are
invited to pariticivate.

In local parlance there is no gé;gffor the power
group as such, but the constitutent taravads are referred
to by qualifying phrases such as 'ennapettavar' (worthy
to be counted), 'sthitiyum nilayum ullavar' (those with

soclal status and standing), 'saktiyullavar' (the powerful)
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or 'chollum padiyum ullavar' (those who can dictate and
command compliance). Usually the taravads of £he power
group have nearly all lands gf the village under kanam
tenure and can easily eviat the tenants under them without
the knowledge of the janmi. Lower castes who are not
sub-tenants of farm lands have their residence spot and

a tiny patch of garden on kudiyiruppu éub~tenure.
Eviction from residence 1s held out as a threat but not
inflicted except as a punishment for a serious offence.
Evictlion of sub-tenancy of verumpattam 1s often to oblige
a favoured party rather than to injure a sub-tenant, but
the sub-tenant is always. in dread of a possible evictlon.
Two other important sources of power of such taravads

are the hold on the village head achieved by stages, and
affinal relations with Nambudiris, Sthanis or taravads

of power group in other villages.

_ Disputes of tﬁe kind mentlioned in the contexit of‘
thé dominance of the village head are handled by the
pbwer group and efférts ére made to settle 1t at that
level so that the village head is impressed with the local
eminence of the group. At times a dlspute is directly
carried to the village head but in such instances the
parties are directed by him to get the métter settled at
the hands bf one or a few of the taravads of the power
group.

One punishment whilch a powerful taravad or the

power group &s 2 whole can inflict on the accused 1s to
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suspend the services of the barber woman for post-natal
attengance during birtﬁ pollution and of the Mannatti in
supplying mattu (cloth for bathing after menses). "Ittum
mattun mudakkuka" is the handy expression conveying the
inflicting of this severe negative sanction. However,
in actual practice it is very rarely employed except for
cases such as Intimacy on the part of a woman with a
lower caste man. Purther, the withdrawal of such ser-
vices is for a few days, depending on the seriousness
of the offence, but although an individual isg the victim
of such punishment the injury is to the prestige of her
taravad. Other punishments given are payment of fine to
the village deity, craving pardon in public, or adequate
compensation for the 1055 if any. Disputes relating to
land or propefty'usually involve a compensatlon or more
often a commanding direct;ve to settle by fair dealing.
Each taravad of the power group can independently
demonstrate its power or impose its will on others wilth
hardly any interference from 6ther taravads of the group.
This 1s possible particularly because one is the master
of one's own dependents and the latter hardly raise pro-
test against what thelr master dictates. In Munnurkode
are two families of Cherumans whose master ordered that
their daughters should not after Marriage be sent out for
viriloéal residence as is customary among Cherumans.

Instead, their husbands were made t0o visit them after the
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custom of Nairs so that the labour of the Cheruman girls
would not be lost to the master's taravad. In Karattu-
kursi one taravad conserved its Cheruman labour by a
similar imposition and in both villages the Cheruman
girls had only visiting husbands for years although the
husbands later shifted to perménent resldence near thelr
wives' houses.9 Several casegliere cited to me to show
 that women and adolescents -of a taravad of power demanded
recognition of their superiority by others of lower
soclal status by the latter's strilet conformance with
the elaborate norms of behaviour which reflect respect.
In one case o woman of a powerful taravad in Munnurkode
was addressed, in a belittlling tone of equality, by her
age mate belonging to another taravaed of the same caste.
The mode of respect demands sufflxing Amma to the name
the omission of which enraged her. The offender hardly
confessed it as a mistake and the enraged woman with a
sense of injured prestige directly reported the matter
to the women of the family of the Nambudiri head of the
village. The offender'was sent for and was made 1o pay
a Tine of four annas t$ the temple, a case which occurred
in the first decade of this century. The complalnant's
daughter recalled the incldent with a triumphant senss
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9. Informants say that they have heard of such rare
instances in which years .after marriage either the -wife
joins the husband or the husband joins her for permanent
marital residence usually in a separate hut built by them.
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and told me "after that she could not dare to look squarely
at the face of my mother."

If a Nambudiri of the village head's family or of
wealth is & visiting husband the famale kin of his wife's
taravad may at occasions speak in beamlng pride about it.
If they quarrel with women of #4 other taravads by an
exchange of sharp remarks a threat is extended by saying
"Do you know who 1s coming and golng at our taravad:?"
which means "we have a Nambudiri visiting husband of weight,
and vou should therefore be sware of our resources of power."

Any action on the part of anybody which even impli-
c¢itly challenges the superiority of a taravad is not
tolerated. How such actions get reteliated depends on
the individuality of the karanavans and the soclal status
of the offender. KXaranavans of power also do not allow
any misconduct on the part of anybody in the »: neighbour=
hood or any indifference to the norms of conduct. Scores
of cases are on the lips of informants to 1llustrate how
karsnavans of power exact fear, respect and obedience.

It is done often by humiliating punishments for minor
-offences, and tortuous handling of the offender i publile
opinion.is likely to favour it. For instance, a Cheruman
fished from 2 pool.meanﬂ for higher castes' bathing and

he was made to eat one raw fish on the spot. In another
case a Tandan cut down a couple of palm leaves Ifrom a palnm

tree in the waste lands belonging to a poor taravad of
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Neirs. He used 1t fpr thatching his house but when the
case was reported to a nearby taravad of power the karana-
van made the Tandan to dismantle the thatch-work and

place back thrice the number of leaves under that tree.

In another case a few Parayans were accused of black
magic and another karanavan haeving kanam rights over the
Parayans' area ofrresidence pulled out a few Parayans from
their huts, severely beat them and set fire to one of the
huts, Karanavans with physical prowess, learning, know-
ledge of black magic (to challenge those who want to
injure by magical means), tactics, managerial ability and
competency to meet out justice even by resoriing to unfair
meansg 1f necessary, are well known or heard about by
informants. Such karanavans too often flgure in the
anecdotes and accounts of hearsay which all well-informed
people of any caste can easlily narrate.

A standardized pattern of actlive dominance as
regards prescriptions for offences are limited and new
situations might call for a new way of dominating action.
However, most of the cases show that dominance brought
about the maintenance of the elaborate norms of conduct.
In Munnurkode at the occasion of a feast in a Sudra Nailr
taravad of limited means the Ulladan Nairs resented to
remove”the dinner leaves of the invitees belonging to
the caste of the former. The matter was later reported
to the karanavan of a ﬁearby taravad of power but he kept

silence over the incident until after four years when he
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was approached by the Ulladan Nalrs to borrow large
vessels for feastling at a death ceremony. The karanavan
recalled the ingident and refuse§ the vessels and the
Ulladan Nairg had to resort to the unpleasant alternative
of getting large vessels from a wealthy.famlly of Moslems
in the same village.

One factor whlch inspires karanavans of wealthy
taravads to exert power over others and maintain it as an
accomplishment appears to rest in the local lideal of
"Saktan" which literally means "the mighty man". One
who can demonstrate his superior power over others and
possess several of the qualities mentioned above coupled
with moral calibre and integrity of character is held
in high esteem and respect, and he is accordingly called .
a Saktan. The use of the term has been mainly confined
to refer to some Saménthans, Sthanis and Nambudiris but
mighty karanavens are also designated by the quallfying
term Saktan. Incidents demonstratlng the power of a
Saktan Nambudiri, a Saktan Muppil Nair (Sthani) are often
excliting themes of talk when invitees relax after a feast
and enjoy anscdotes, go§sip and stories of familiar
locale.

Progressive subjection as a facet of dominance
can be located in some of tﬁe actlons of both the centres
of power and the taravads of the power group. Actlions
adversely affecting thé economic interests of the domi-

nated are regarded by the villagers as haviﬁg cumulative
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force and effect on them. They say "we are under their
’chavittu"or 'kaladi' which means respéctively ‘'a kick
of the leg‘ or 'under foot'. Tﬁe sub-tenant under a
kanam tenant feels it more precisely for he has to give
to his kanam master a pért of aﬁything he produces on

. land in addition to the annuai rent of paddy. The
master's permission is necessary to cut anything even
from the wild growth on his waste lands and any dis-
pleasure to him brings fortﬁ a warning and scolding in

" a roaring voice or g penalty in some form or other.
Memorles of cases of evictlon in the past warn him to be
watchful of the master's move in matters of land tenure
and agree to pay a higher rent 1f that is demanded. As
noted in the first chapter, evietions began in the

close of the last century, and the incfease of popula-
tion and pressure on land brought more hands to sirive
for lands on lease. Tﬁerefore the actions of masters
which strike at the means of subsistence, the economic
and productive activities, are from the vantage point

of the sub-tenants a frustirating experience and a matter
of progressive subjection. There are instances, not
infrequent, of kanam masters raising rent frequently,
changlng thelr tenants in the interest of better returns
and not minding their hardship to remit the rent in full
during years when harvests fail for reasons beyond thelr

control.
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From the foregoing treatment of the dominant
groups thelr significance from the point of view of com-
munity structure ls to maintaln the pattern of super-
ordination-subordinapion and keep the traditional norms
of inter-group behaviour the least affected by external
forces. With instances from different villages we have
seen hoéw a Sthani head, ahNambudiri head or a temple
trustee can dominate as centre of power and authority
and how Janmie of wealth and taravads of power play roles
in keeping up the rather traditional pattern of relation-
ships between groups. The pattern can be called tradi-
tlonal since from literature on Malabar castes it can be
found that basically the pattern is the same during the
pre~Britlish period.

(3) Some areas of communal relations:-

This concept as ufed here refers to the inter-
acting of members of different castes in groups frequently |
formed for common and immediate purposes. The caste, sex
and age composition of such groups vary but there is con-
slderable informalliy in the interaction in such groups.
The areas of relations considered here to reveal an
important phase of intercaste relations are those ldenti--
fied &s the door-yard group of gossip, the bathing pool
group, the temple visit group, the market going group,
the work contact relations, recreation group and the
neighbourhood. Inspite of the approach pollution between

castes such areas of intercaste relations are a regular
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feature ih.primary gfoup l1ife in the day-cycle, wesk-
cycle and seasonal cycleAdf the peoples' 1life. These
©areas of relations in thelr own way serve for communica-
tion and also dissemlinate selectively new ideés, belliefs
and practices and thereby make thelr contribution to
social change and balance. Considerable Iintercaste
contact and communicatlon are possible through the area
of social interactlon within such groups.

The higher castef have hardly any need to move
out of thelr compounds of residence for thelr dally
requirements. From this point of view, thelir taravad
houses, particularly those of castes of Nalrs of the
upper group and above, are considerably self-contalned
and in a sense self-sufficient. Garden crops grow within
the house compound, well is adjacent to the kitchen in
an almost built-in pattern of construction, beathing
pool is at a. corner of the house compound, an important
deity for frequent worship and the snake grove for perio-
dical worship exlist in nearly every garden surrounding
the house, ceresals, pulses and vegetables are supplied
by the tenants at the door, goods and services are deli-
vered home by the various lower castes and (for Nair
women) husbands visit them at their house. The members
therefore find their home and the garden compound a world
in itself and do not face experiences of the priméry

group life of the kind that obtains in nucleated villages.
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Agalinst this background the groups of the kinds mentioned
are worthy of note particularly in view of the approach
pollution which lead$ to a morespronounced segregation
of castes. The Nairs of thg'middle and low group have
generally less impressive distance between reéidences and
are less self-contalned, particularly in receiving goods
and services and in the provision of bathing pool. They
have to depend more often on the bathing pool of the
temples or other pools meant for public use of non-pollu-
ting castes. The polluting castes, as can be recalled,
live in close neighbourhoods in contrast to the scatter
of higher caste residences, and they are the least self-
contained.

The door-yard group comprises of females and can
be usually seen at the houses of the families of master
castes who are wealthy in kanam or janmam lands. In the
houses of these castes the men are on their active engage-
ments outside or sit and talk with visitors and servants
in the front verandah. The women with their customary
respectful avoidance of elderly male kin gather at the
back door near the kitchen during slack hours. They engage
themselves elther doing some sedentary work such as slicing
vegetables or attending to personal care of comblng their
halr and keeping chic or idling out the time. Such occa-
sions repeat thrice a day and facilitate dependants and

lower caste women of the village to join for talks ranging
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over almost everything. The group might consist of lower
castes down to Cherumens who can enter into the compound.
A1l norms of infercégﬁétbeQaviour are strictly observed
and the master-servanf pattegn of respsct and understanding
as between tenants and sub-tenants are reflected in beha~
viour. Boys and girls and young and elderly womeh, all
take part in conversatlon, and at times, aduli males of
lower casteshre also present for a short duration. Although
the communication is with ease and rapture a sense of
formality and limits controls its scope. The age, caste
and master-servant relatlions restrict what talks are likely
to be entertained without being discouraged by elderly
women of the taravad present on the spot. There is
often taravad-wise variation in this, the taravads with
elderly women of integrity not allowing news mongering
or gossip about respectful persons, or silencing members
ﬁhose themes of talk are proper to be held only between
intimate persons or those of the same sex, age and social
status.

The bathing pool group is more regularly a seasonal
feature than otherwise and is usually for two months in
summer when privately owned bathing pocls‘fail. The very
wealthy Neilr taravads, Sthanls and Nambudirils however have
extensive bathing pools of perpetual utillty with separate
provision for castes of neighbourhoecd to bathe throughout
the year. (see diagram Nd.Il). in all such vools bathing

ghats are separate for men and women, and the groups
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divided sex-wise consist of castes of Nairs of the middle
group and above. The hablt of dally enjoying a plunge
bath and the attraction of chatting with an assortment

of known people draw men and women for a leisurely
evening bath. Men sit and chat near the pool, often
dispersed into smaller groups according to age, but women
usually engage in washing clothes and a lelsurely bathing.
Often the gathering outstrlps béthing accommodation and
there are more and more sub-groups chit-chatting and
walting theilr turn. Communication 1ls much less under
restraint here as intimacy can éovern theichoice of
topics and no individual dominates the scene. Those con-
templating marriage often make use of such occasions to
sort out prospective brides, for here men and women come
closé, half nude, and women in such situatlions welcome

an appralsal of their beauty with a view to matrimony.
(The Nambudiri women, hoﬁever, are an exception for they
have purdah and have to use bathing ghats roofed as hide-
outs). Behaviour of respect between master and servant
a8 well as respectful avoldance and restrictions on
behaviour with kin, as in the .case of one's elderly
maternal uncle, are all observed as best as the spatial
provision permits. There are usually two to four bathing
- pools in a village where such gathering takes place in
summer, and at one or two private pools, those in the

neighbourhood form groups throughout the year. The scope
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of communicability and the content of communication in
this group is more than what obtains in other groups,
the more so among women who have few occaslons of soclal
intercourse outside the gate of their house. Among women
there 1s a mild sense of achievement 1f one gathers the
maximqm of news 1in the village and beyond through such
avallable channels of communication. The news include
trivial and serious matters such as (within the higher
castes) which girl or woman 1n the neighbourhooa is in
her periods, who is pregnant, who 1s on the way to a
quarrel with her husband, who 1is alleged of adultery in
that area 1ln general, how fortunes of other taravads or
other women in the village are fluctuating and what
exciting incildents have taken place in known areas.

For men, bathing pool group is onekfor important talk

as well as for leisurely gossip, and for all, it is also
an occasion to get introduced to guests and new marriage
relatives of the village.

The temple worship groups form on auspicious days
when vigits to the different temples are desirable. The
Easte composition here is the same as in the bathing pool
groups but 1t usually comprises of female and young boys.
The groups form only when the temple is a little distant,
and a group forms from each higher caste sector of the
village, forms the neighbours calling on each otﬁer t0o
gather and walk up. The group has its identity untlil 1t

merges with such other groups or with the.larger gathering
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at the temple. The very devotional predisposition of the
group limlts the range of subjects on which communication
can take place.

The market groups consist of both masters and
servants proceeding to the weekly market a few miies
away. Often such & group consisis chiefly of a group of
castes such as the Nairs of a sector of the village, the
Tandans and Cherumans from other sectors, each journeying
in separate groups. Nair women do not join but women of
polluting castes, particularly of the Cherumans Jjoin
the respective group. The rules of pollution are ignored
and there is considerable freedom of expression and com-
munication sinece elderly or important members of wealthy
taravads do not go to the market.

The recreation groups whiéh form with some fre-
guency exist among the Nairs of the middle group and above.
Among them young Nair men may nréanise parties fur hunting
wild pilg and small game. Pollutlng castes are repre-
sented by a few skilled hunters and assistants and the
game is shared among all participants. Other recreation
groups are of adolescent boys playing a few kinds of out-
door games during the month of Onam‘festival, and after
the second harvest when extensive areaghre avallable for
the games. Here agein, there is free mixing between
participants of castes above Cherumens. Other recrea-

tion groups of the type with multi-caste particlpants
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are ¢confined to occasions of play or pastime at the
festivel days of Tiruvatira (December) and Vishu (April).
At Onam and Tiruvatire women of several taravads in a
sector of the wvlllage gather in one of the important
taravads, usually that of the power group, and entertain
themselves in dance. It is only the children of well-to-
do taravads who have the leisure to form daily play
groups within or around their residential ares. In such
play groups there may also be a sprinkling of children
of the upper polluting castes in the neighbourhood. In
21l recreatlion groups caste of the participant does not
by rule limit the extent of participation but childrfan
of dependent eand lower castes tend to bestow leadership
in games to the children of their masters.

The area of activities of recreation in social
1life is much wider than what is covered here when it
comprises of the allied field of entertainments of more
or less annuval frequency. At such occaslons of large
gatherings of people a feature relevant to be noted here
is that entertainments which require intelligent or
speclally trained appreciation and refined tasteshre
either not open to polluting castes or do not find any
audience among them. There -is for instance kathakall
which creates the least interest among polluting castes
even in places vwhere they can witness 1t from afar.

'Chakkiar Kuthu' which is probably the earliest lmown
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histrionic art of Kerala, allled in a menner to kathakall,
is not open to women and polluting castes. 0 The play

'Pankall' staged by the polluting caste of Panans annually
has audience often including males of Nalr castes but the
usual colour of its mild obscenity or appeal through crude

expressions fades when elderly members of master families

venture rather sportively, as they seldom 4o, to witness it31

10. The Art Journal 'Marg' (vol.XI, December, 1957)
gives a balanced and short account of kathakali and
chakkiar kuthu. However, some of the social implica-
tiong of chakklar kuthu 40 not seem to have been studied
by anybody. For instance, chakkiar kuthdeis performed
in temples and although Nambudiris can see 1t and they
are more often the target of the Chakkiar's lively wit,
it cannot be staged in a Nambudirl house. Polluting
castes and women are forbldden to see 1t. The fact of
excluding polluting castes seem to have had a political
significance in the past in that Chakkiars remarks are
often a correcting directive against the autocratic power
of vlllege heads of gll descriptions, as well as the
higher political authorities.

I cite an instance relying on what was reported to
me by informants to show how strictly women are disliked
among the audience. Over five years back in South
Malabar a few women of a wealthy royal family with
modernised outlook presented themselves in fashionable
dress to witness Chakkiar Kuthu. The Chakklar on the
stage appeared Lo be pale and blank at the presence of
the women, but he soon gathered up hls bearing and
tactically switched on to the description of the pheno-
menally huge and precious bell-metal vessel used at a
feast. He resourcefully selected a few words of pun
and also some words of onamatopoeic connotation to
describe the vessel, and in effect it was also an
anatomic description of a woman of alluring figure and
sex appeal. Immediately the women dlisappeared from
the scene. . :

11. Nambudirils cannot witness the Panan's Pankalil
not because of the latter's pollutability but seemingly
due to the crude dlalectic variations in their speech
and the tint of obscenity which sometimes characterises
the play.
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How far folk art in Kerala, in a1l its wvariety, entail
multli-caste particivation and supplement the senee of
social interdependence and cohesion is a field worthy of
investigation.

Relationships between famlllies of different castes
by contact during work is another area of communal rela-
tions. Insvite of the»social dlstance betwesn castes
there is considerable famillarity arising through work
contacts. In seasonal agricultural work Nairs of the
middle gréu93 both men and women, and those of the less
well-to-do families of the Nalrs of the uvper group
closely mix with iower castes excepp those below Cherumans.
In each gector of the village are such work parties which
might often consist of the Nair masters and theilr servants.
Nair targvads of wealth have, as well, a few Tandan or
Cheruman labourers slmost dailly enéaged in garden qork
around the taravad house and attending to casual and
sundry needs of labour. BSuch labourers have respectful
avoldance and silence towards the elderly males but they
are at informel ease in talking to the women folk. As
servants in almost regular employ they work with a sense
of responsibility and know many a detail aboutl every
member of the taravad. They also keep a2 caretaker's
watch over the children of the taravad and inculcate in
them caste-consclousness in behaviour 1f the characteristic
child-1ike indifference leads to its neglect. Children

often learn from thelr correctives the conduct speech of
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command or address over lower castes. Child-care 1n
taravads is seldom assigned to ény one domestic servant.
The domestic servants often include an impoverished kin
or individuals of dependent families of 'touchable’ lower
castes, and all servants in general play an important role
in shaping the attitude and behaviour of children to be
consistent with thelr caste and social status of theilr
taravad. There 1s usually considerable informality in
speech and behavliour between young men or adolescent boys
of a2 master's taravad and elderly men of a dependent
taravad, & feature that hardly obtalins between members
of taravads of the same lineage or of the same socilal
status. Consequently such dependents, as servants or
pattakkar are often entertaining friends and also educators
of the boys of the master's taravad in matters which
cannot find a place in formel curricular teaching. AFor
example, ways and instances of tolerant cheating to get
wealth, the scope of black-maglc in different fields of
activity, knowledge about sex, abhorence against sexual
interest crossing into polluting castes are all aspects
of knowledge which can be cumulatively acquired from
such sources.

The freedom and conflidence with which Nailr women
command over males of polluting castes have a basis in
"the contrasting pattern of marital resldence of the two.

Nailr women are throughout their life in their natal house
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and habitat, and the polluting castes above Cherumans have
fraternal polyandry by which males do not disperse but
live all through under the sway of the same master taravad.
The men of polyandrous service castes gsround are too well
known to the women of a taravad where as the visiting
husbande of such women do not enjoy, if necessity arises,
such an overbearing confidence in commanding over the same
men. Nalr women, however, on the other hand, take much
time to know through and through the wife of a few
brothers of such castes and develop understanding with
her. Castes still lower have no polyandry but their
virilocal residence favours to create the same feature

in relatlons with Nair women.

Inspite of the dispersal of residences multl-caste
neighbourhood relations exist and it has more Importance
in the relatlonships between women. A Malayalam saying
which conveys this importance is that "the enemy in the
neighbourhood is more consoling than a relative afar"
for the spatial distance between relatives may render
instantaneous help in distress almost out of reach.
Neighbourhood people are always known too well by con-
tacts, and knowledge about each cther through work parties
and through other areas of communal relations tone up a
further sense of mutual obligation. Women of Nalr castes
who can personally afford lend money to lower caste women

in the neighbourhoods, vessels for feasts on loan are
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supplied to castes above Cherumans and ltems such as
agricultural implements are too often lenﬁ to any of
the castes around. Neighbourly help is not governed
by considerations of service relations, but often for
loans of money, women @ake security of a vessel or an.
ornament and charge a smali interest. Money lending
in small sums is too recurring a demand from the needy
for there is no caste devoted to 1t in the village
economy. Manifest neighbourliness in the sense of fre-
gquent overt activities exemplifying neighbourly relations
may not be impressive in the village. But there 1is
always ¥ latent neighbourliness which generates from a
genuine urge to help neighbours across caste boundaries
in times of need.'®

The areas of soclal relations considered here
have an important relevance in undersgianding how modern
influences work and affect individual groups and inter-
group relations. This aspect will be treated in‘%he e
latfer chapter, but it 1s instructive to note in the
present context that sueh relations as considered have
an important bearing on the mobility of ideas and beliefs
up and down the hierarchy at any level. The Nairs éan
emulate the Nambudiris as far as is practicable in the
context of the social structure, by absorbing beliefs
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12. The distinction between the two kinds of neighbourli-
" ness is that drawn by Peter Mann in his article "The Con-
cept of Neighbourliness" in Amierican Journal of Soclology,
vol.60, No.2, September, 1954, p.164.
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and practices, but the same Nair is also under structu-
rglly favourable conditions to accevt several things
from the lower castes. The Nairs' patronage of the
Subramanya temple of the Tandans, the knowledge of
curative and even malevolent magic among several of the
touchable castes, the knowledge of quack medicine and
gecret lore of recipes for illness, abortion, snake-
bite and the like are all instances of how suggestlibility
and communicablliity spread these upwards from polluting
cegtes. In many a known instance a secret knowledge is
held confined to the higher caste individual or taravad
which recelves 1t without Imparting it horizontally to
others of the same caste, and in each case, recelivers
get it afresh from intimate lower caste sources. It 1is
frequently seen that even without any modern influence

a patient of any of phe higher castes accepts treatment
of a reputed Ayurvedic physician, but witﬁ the conni-
vance of a few members of his famlly, makes councealed
efforts to follow simultaneously a few magical or herbal
prescriptions of a Tandan or Mamman in the neighbourhood.

(4) Religious worship:-

In the religious worship of the various castes
can be seen behaviour reflecting a certaln degree of
vertical integration between castes, a process which
8till continues. This is to a considerable extent due to
the posslblliitles of social contacts, communication and

suggestibllity characterising the hierarchical structure.
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In the light of data from my focal villages the
temples can be regarded as of three kinds, locally so
Arecognised, as primerily commanding affiliations from
three groups of castes. These are the aﬁbalams nousing
deities of vedic Hindulsm (the Brahminic deities), the
kavus with non-Brahminic deities who are of prime importance
to Nairs and the "Kovils" §f the upper polluting castes,
chiefly of Tandans and the immigrant castes of Chettis
having the deity Subramanys. Agaln there are snake
groves in the compound of residence of‘many a family
of castes of the upper polluting group and above. The
matrilineal castes have a further focus of worship in
their dead ancestors whose ghosts are supposed to be accom-
modated in a room in the taravad house. There are several
minor deities and devils worshipped by each group or
groups of polluting castes but they are not very signi-
ficant in this context of pointing out an avernue of
intercaste tles with a few 1llustrations.

The main Brahmin Gods are Vishnu, His different
anthropomorpnic manifestations and Shiva. The non-Brahmin
Gods are Bhagavati (alias Kall) and Alyappan or his mani-
festations. Subramenya is a God more popular in Tamil
districts outside Malabar but in my focal area he is a
" God particularly of a few speciflc castes as mentioned
and Tandans regard him as an established immigrant God
accepted or brought by them from very early times.

Bhagavatl is the Goddess of war, small-pox and
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soil and Alyappan, -the God of forests, hills and wild
animals. Both the deities are indigenous to Malabar since
their crude or refined manifestations in some form or
other are seen in all nooks and corners revered by all
non-Brahmin castes and in a very limited mamner by
Brahmins. The Vettakkaran, a wvariant of Alyappan, is
particularly worshipped by Stﬁanis and Sémanthans
especiallj those in the more hilly parts of Malabar.
All Brahmin deities are@egetarians, Subramanya 1s as
Weil a vegetarian God, end non-Brahmin delitles except
Subramanya are non-vegetarians.

The Ambalams have Brahmin priests in Nambudiris
and Imbrandiris but the ovrlestly office of the kavus,
traditionally the domain of & caste of Nalrs of the
middle group (Chotha or Kulangara Nairs) has been get-
ting filled by an Imbrandiri, a Pattar or a Nambudiri.
And in consequence, by the beginning of this century,
every third or fourth kavuﬁin a éroup of neighbouring
villages has a Brahmin priest, a feature observable with
more Ifrequency today. Alternatively, an Imbrandifi or
g Nambudiri displaces the non-Brahmin priest of ithe
kavu during the g few days of annual festival after the
formal initiation of activities of the period, a practice
which has slowly covered all kavus wlth non-Brahmin priest;%
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13. Dr.C.A.Menon, in his book "Kall Worshiv in Kerala®
(University of Madras, 1953) pp.21-7, mentions the Brahmini-
sation of priestly offices in Kavus all over Malabar.’ ~
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In my aréa, in énd«around thé first‘two'villagés; Nangotﬁu

kavu and Arangottu kavu have Imbrandiri priests, .Paryanam-~

- pattae kavu, Kall kavu and Kirur kavu have Chotha Nairs,

- and Cherampatta kavu has angttar‘priest. In the third
‘village in the kavus of Bhagavati and 'Vettekkara,nf the
1pr1ests’éré Kambudifis In kavus wnere Brahmlns are
rpriests, and as well in kavus during the short period of

‘ Brahmin Driesthood, there is no sacrlflce of fouls or

goats and the "Pooja" (worship) is. known as "Uttama

,Pooja" (refined and sunerior worshib) . During the festlval

period animal sacrifice is Iorbidden in the whole area of .

",tattakam (the ares of official divine care 'of the deity)

~ even to nropitiate any of the lower deities by any caste.
’But on the -final festival day, in severg} of the kawvus,
animal'sacrifiée'isinermitted’aﬁ 8 distant spot aroﬁnd
‘it even when a Brahmin is the priest Ail'kavus, whéthér
rthere is animal sacrifice or not, are belleved as polluted
T on the final fegtival day andhthere‘is a purificatory
fitual-(sudﬁi kalasamf to restore the kavu and ‘its deity -
' to thé state of normal purity.- . | .
Nambudiris do not go and worship at the Xavu except
',1irregularly when the ¥Kavu is held under thelr management
‘and priesthood, whereas all non~polluting castes frequent
~'amba1ams. But it is significant that in each Nambudiri
house'lsha sacred room. housing a Bhagavatl who is patronised :
by all members of the illom by regular worship. The |

'Nambudiris regard that this deity is a hlgher manifestatlon
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of Kall or Bhagavaﬁi of the nuﬁerous kavﬁé, and is knpwn
as Durga, but her oracle belongs to the caste of Variyar,
& non-Brahmin temple césie. The oracle gets possessed
by the‘deity an& through him the Bhagavatl communicates
to the members of the illom the degree of satisfaction
she gets by worship or a directlive in a situation of
distress. Such communications are not a. feature of
worship at ambalams nor are therse oracles. To offer
propitiatory songs to the Bhagavatl the Rurup (a speci-
alist of the rank of the middle gréup of Nairs) serves
at the illom prgparing, as he doés at Bhagavati kavus,
the esoteric diagfam of ritual meanings on the floor
with saffron and other boﬁders of various colours. Thus
we see that the speclalists commected with the maintenance
of the 'Nambudiris' Bhagavati' are chiefly or often exclu-
sively non~-Brahmins. Nambudiris in the focal area also
occasionally visit ahd'ﬁorship the Bhagavatl at Tiru-
mandhamkunnu in the same taluk end that Bhaéavati is pos-
sibly Durge and is wideiy recognised as‘of greater powver .
presiding over all Kalis of a wider area (presumably the
pre~-British Nadu). The performanée of 'Chakkiar Ruthu'
at any kavu can however bg attendéd by Némbudiris although
their caste has forbidden getting it steged at thelr house.
The urayma (combined trusteeship and management )
of several kavus and nearly all ambelams is hereditarily
held by Nembudiri illoms. Several kavus have at lknown
times in the past, after the middle of iast cantﬂfy
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passed into Nambudiri uraﬁmé and there are a few kavus
as in the village of Kolappulli, heldhunder the cbm~
bined uraymavof twg or three llloms, or of one or two
illoms and a Sthani tarayad;

- Most of the kavus and ambalams have considerable
wealth 1n paddy lands under Janmam ownershib; The kanam
tenants of ambalams of Shiva and*Vithu are bound by
contract to conduct in turn a feasting (varam) of Nambu-
' diris annually at the respective ambalams. Those of the
kévus of Durga Bhagavaltl have also to ao it, but those
of other kavus are, in a.good numbgr of cases, bound to
conduct a less luxurious feasting called 'gttu‘)chiefly
meant for non~Nambudiri‘Brahmins._ Thus the feasting
of Nambudiris andﬁgther‘Brahmins éfjambalams is initially
an arrangement made_by’tﬁe Nambudiris themselves as
informants saﬁ "we feast thém becauée we ére palid for
it since it is a part of the rent." However 'the need
for doing 1t is built into the belief system since any
wealthy indlividual of npn—pollgtiné castes often offers
to conduct 1t in adéition to what is bound by contract,
and as noted, defaults in conductihé due feasts might be
pointed out by the astrologer és é\ééuse of maladies in
a taravad. On the othef'hand, as haé 5een'mentionéd,
Nambudiris regard it a~religious obligation to feed any
body who drops in at the‘ﬂime~of meals &t noon, pgfti—

cularly Brehmins or residents around. The fact that varam.
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and uttuuare chiefly'a contractuql obligation, atleast
initially, also emengeé from an instance which I recorded.
In Mangottu kavu, two miles from Munnurkode, an efficient
Nair'manager‘took charge about four decades back. Seeking
new means of meeting fhe.increasing expenﬁiture he ordered
the tenants to remlt thg varam'expense in paddy in lieu
of conducting the féast. There was some protest from

the elderly tenants but his will could work probably
because the trustees othhe<temple were not Nambudiris.
In tﬁe case of some temples under the urayma of Sthanis
the tenants are simllarly bopﬁd by contractual obliga-

" tions to conduct feast fop a few days, usually seven,
during the festival period, for the males of the Sthani
'taravad and’all the Brahmin visitors.

The matrilineal castes below Ambalavasis have

l their ancestor worshlpy which is,pgrely aﬁ affalr of the
taravad but very rafely are occgsions when special wershilp
is offered to the ancespors a8 directed by an_Ilayad; a
degraded caste of Namﬁpdiris. In the matter of snake
worship the priesﬁs for Nambudiris are from among them-
selves but for the"rest of the castes in general the
polluting caste of Pullu%ané ofTielate a8 prlests. How-
ever; amoné Nairs there are snakes of superior ég well

as ordinary dlvinity and the forﬁeréreqﬁiée to be‘pro—
pitiaﬁed thfough<a Nembudiri priest, parﬁicula?ly'when

an astrologer prescéribes to do so even in the case of

the less divine snakes . _The polluting caste of Tandans
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propitiate snakes through fhe lower Pulluvans but some-
times divination may suggegt the need 1o treat snakes
more respectfully and a Tandan priest ranking equal by
caste 1s brought to officiate as g priest.

The Subramenya kovils, usually of Tandans, Chettis,
Kallan Muppans and Mannans are not visited by middle and
low polluting castes but are paitronised by Nailr castes
of the three groups and the Sthanis. The Nairs, parti-
cularly women, visit the kovlil on certain days lmportant
for that delty, and also eat a dose of the sacred sweet
preparation (panchamrita) prepared by the priest. The
Tandan priest, Poosarl, as noted elsewhere, 1s above
pollution, atleast in relatlion to Nairs. There are
ambalams, few and far between 1in South Malabar under
Nambudiri priesthood where Subramanya, though popular,
is housed as one of the few minor deities, and Nambudiris
" may visit suc@ temples on days important for the worship
of Subramanya. Marliyamma, the Goddess of the Chettis,
gets periodical patronage from several higher castes for
she is recognised as powerful to cure small-pox and even
eradicate it from the wvillage &gfﬁroperly propitiated.
The Chetti with a handy idol of the Goddess makes his
annual round of visits even to Nambudiri illoms in a few
villages around her itemple and gets conitributions to
conduct her annual festival on a grand scale.

There are soume deitles of the poliuting castes

known as Mundiyan and Karimkutty who are rather of a crude
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disposition and are likely to~orea£e cattle diseaee.or
even aocldental injury to humanﬁbeinge if they feel
neélected' Nairs have often to please: them.if the
astrologer advises and if they are not annually propitia-‘
‘ted th:ough & Tandan who can handle them and are offered
. their favourite dish of chicken. Godshnd godlings of
the polluting‘castes are usually located uohoused in the
open uﬁder a milk exudiﬁg tree such as Pala, Kalli and“
.:Alari. Some of theee trees are also the favourite abode
.of Bhagavati (Ka1i) in her invisible forms end it 1is .
‘presumably for these reasons that, as noted elsewhere,
"such trees cennot be cut by anybody in the nelghbourhood
of an 1llom particularly When Nambudiri wOmen are. pregnant.'
‘ It may be noted. that in the case of extenslion of
'patronage to deities of lower castes the deities are
~either immigrants such as Subramanyan and Mariyamma or
they are located in the house or compound of residence of-
the higher caetes. The Bhagavati is housed by the Nambu-
diri in his resmdenoe and. often a location is seen allot--
ted in the garden around a. Nair house as. ﬂhe abode of
‘Mundiyan or Karimkntty and lower castes abe hired to
propitiate them for speoiﬁio benefits.

Deities are for general welfare but -some have the
‘powers of bestowing snecial benefits on the devotee or
curing a particular disease One's relatives and acquaine
tances must have-developed-faith in the efficacy of wor-

.shipping cerﬁein’deities'of a lower caste. Therefore,
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choice ‘of deitles far and near for worship at different
times in a yéér is, apaft from onéfs own discretion,
often made at the bidding of the astrologer or some rela-
tive or acquaintance. Bﬁt'choices operatehwithin the
1imits outlined in the few foregoing paragraphs.

. Every wvillage, ex9ept.thoée mentioned in the second
‘chapter . .as feeder villages, has'aeitieé of ail categories
located chlefly within it, or a wider aréa compriéing
one or two of the contigubug viliages. Each village
‘is also a tattakam (11t§rallj a roofed interior) -area of
an imbortant Bhagavgti, a grou§ of séverai neighbouring
#illageé making the total tgtfakam of such a delty.
Tattakem areas of several such deities are under;thq‘
divine care of a higher Bhaga%ati? a §attern which had
territorial and political"siénificance in pre~Br1tish)
times. AUnder this pattefn, naturally, all villages have
tattakams‘of one Bhagavatl within,it:or nearby and of
‘ anothef bigher and more powerful‘Bhagafati distantly
located. . Often, possibl& due to the redrawiﬁg of pre-
British villagé‘boundaries; different sectors of a village
are within the tattakam of different Bhagavatis. For
each village the tattakﬁm48hagavati relgning over 1t 1is
the official village delty. It 1s to her that offerings
of several castes areé bound to beé made duging the days of
anmual festival at her kavu.

" The annual festival of the official deity lasting



319

. & few days repreéen;s the unity;of casfes, and differences
of sociél status of impo#tant Nair taravadé of tﬁé vil-
lage within the total 'tattakenm' éfea. The participa-
tion by Nambudiris is limited to. their contribution |
towards‘expeﬁsesiand thé payhegts they make to the
polluting‘casteé who, as noted beforehané, go around to
all houses’perform;ng thelir mgskldances, The programme
of the festival day consists’of the étagipé of'individual
celebrations of castes.or“gréuﬁs'of daséés from éach
village within the’tattgkam area. The individual cele-
bration, 'vela' is tﬁe procession in which the chief
1eéding 1tem8‘ar§ therbullockfplay and mask dances.

' The bullock-play is & crude and ﬁilariogsddance of young-
men éarrying a bullopk of 1ifé-size made of hay and
cloth, and 1t is a feature of the véla‘ofngach of the
castes who narticipates Nairs Sf all castes combilne

. and form one ‘vela and there 1s a separate vela for each
of the polluting castes of Tandans, yannans, Panans,
Gherumans and Parsyans. The precedence in staging and
the places of access of Qarious’castés ai the temple
premises réflect the order‘of réhks of these castes.
Another feature of the festival period Treveals recogni-
tion of dlfferential 1mportance of various taravads of
the upper group of Nair casteg. ‘When the festival period
is forﬁally inaugurated ajféw‘days prior to the festival
day of celebrations, each day 1s open fo}\a taravgd to

"~ conduct the devopionai singing of songs of invocation by
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8 épecialist. This not inexpénéive offering-is permitted
by the temple'manégément gliving an_order,of priority
Jaccording t0 tﬁe social status of ﬁhe taravad, the
Sthanis, those histbrically connected with the temple,
the very wealthy and wealthy in order, being giﬁeﬁ their
“burn oniéach day. The tdravéds’of the power group:usually
get their ﬁurn within the first few days after'the inau-
guration of ﬁhe period. '

The festivéls of the,ambaiémé are charactgrised
by littlékparticipation bykthe'polluting castes, and
the celebrations are more in the hands of speciallsts,
but patronage 1s extended by all noﬁ—polluting castes
with full fervour. |

In the village of Munnurkode the Bhagavati of the
village is two miles away, but theps 1s one -temple of
Shiva and one of:Vettekkaran‘and ohe kovil of Subramanye.
In Karattukursl there is one of the village Bhagavatil,
one of Vighnu and one kovil of Subramanya . in Kolappulll
there is one temple of Shiva and Bhagavatl combined, one
' of Vettekkaran, one of Vishnu and one of Shiva. The
Sﬁbramanyan kovil which is within easy reach of the vil-
lagers is in the coﬂﬁiguous villagé of Kafakkad.

Brpadly speaking, the 1pf1uence of Ngmbudiris on
ibthers to make them patronise Braﬁmlnic‘Gpds and priests
has worked with mﬁch success. This is chlefly due to the

recognition of Nambudiris as ritual and religbus superlors
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\in,the hierérchy aﬁd parﬁly due to thgir power génerating
from the high eéonomic'status they enjoy. fet there are
occasions which illustrate the limits of their success.
In the village of Kolappulli is & temple which is in
oriéin of the deity Bhagavatli and under the urayms of
. three taravads. Some time in the pastlthe deity Shiva
was installed as an apparently more lmportant God and a
Nambudiri priest came %e into regular serviﬁe. Shiva
is the jenmi of the temple»and the temple has an annual
income of 800 paras of paddy (todey worth about .3000/-)
in addition to the cash ‘and other valuable offerings
mede by devoteess. The temple is popularly known as
ambalam (and not kawvu) and yet'all inforﬁénﬁs assért’
thet even today 1t is the Bhagavatl of the temple who
is more popular and powerful. There are several such
other temples in South Malabar where’a védic delty has
been made to be- presiding in an imposing bullding dbut
~the temple is equally or- more reputed and popular for
the more early installed non-vedic delty residing in an
1nconspicuoﬁs part in the premiées. In éOme of such
Anstances a myth rationalises why a vedic deity found an.
‘appafentiy'prom;nent place over the more nat;ve ones .
We have also seen how the Nambudiris have accepted the
indigenous Bhagavati and how Nair patronises the Tandan
priest . It is also pertinent to note thét.astrology
often guides to venerate or please deities of the higher

and lower castes, and the same'astrology as & speclalised
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branch of knoﬁledge ie'recogniscd as fradiﬁionally brought
into Malabar by the Nambudiris.1#

| We can thus see that in religicus worshlp there
are, as a whole and at various levels in the hierarchy,
intefcaéte links et the 1evelé of temple ;rusteeship end |
management,_priesihood, cholce of delties, and activitles
cassociated with worship " We have also pointed out how
far festivals and other activities assoclated with worship
‘reflect the unity and diversity characterising the social
etructure.

(5) The ranking of casies:-

The problem of caste ranking is here considered
~to deal with certain factors which have to be recognised
as important in the ranking of castes in Malabar.

| Marriott in.his recent ccﬁparative,study of caste
ranking and community structure 1n five different regions
of India and Pakistan states with reference to the pre-
- British period: - -

"Caste ranking is more elaborate in Kerala ..... than
in any other" of the five regions end "services are
required to be more intricately differentiated and gra-
-duated by caste rank in Kerala than anywhere else in
.rural Indisa.'

14. From my sketchy 1nformation on the subject it
appears that advanced astrology of Nambudiris has at the
hands of astrologer Panickers merged with some indlgenous
system of divination and prescription of remedial measures
for misfortunes.

15. McKim Marriott, “Caste Ranking and Community
Structure ..." Bulletin of the Deccan College Research
Institute, vol.XIX, 1958, pp.56-8.
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He further notes the unilinégr 1adder;like elaboration of
”éaste ranking_éf,ﬁindu viilages in KEralé énd shows the
.corfglation of it with four presumed ngcessaiy condi-
‘ tions for e;aborate:céste rankihg. »My,dgta‘permit an
attempt to enlighten fu?thef that several facﬁors in
'Eombinaiibn are significaﬁi inﬂdeterminiﬁg the elaborats
" caste rankiﬁg in a groﬁp of ﬁeighbouring ﬁillages.
Marriott in a mpré recent articlé @1stinéuishe§ between
“two kinds of ;hgérieé of caste ranking, the attributional
and the interéct;onal. The fprmef theéry fefers.to the
view that: R | -
~ M"a caste's rank is deteéﬁineduby ifs behaviéur dr*attri-
butes.. A caste 1is said to Ve considered high if its

characteristic way of 1life is judged to be high and
pure, or low if its way of 1ife is judged to be low and

 polluted."

"By the lattgﬁ theory he'means that "castes are ranked
_éccordigg fé the'strucfure of interactiqn_among them;16
One lmportant defﬁgienéj 6f attributional theodry is, as
,hé ﬁoteé, that "it haS‘sb'far given no explanatioh as to
how a large number  of descriminations of rank can be made:
among castes which possess similar corporate attributes.
Regarding Kbrala, on the basis of my materlal, I find it
 @ifficult to agree with his statéement of a possibllity
>thaf "south Inaiég caste méy be -more aﬁpribuiiéhal thle
north Indien ranking may be more. interactional.” I slant’
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< 16. McKim Marriott, "Interactional and Attributional
. Theories of Caste Ranking“, Man’ in India,‘vol .39, No 2,
April- June, 1959, p. 93. .
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:  towards committing that in Malabar what 1is important

- between the level of Brahmlns and Sthanis on the one hand
and the low group of polluting castes on, the other is.
also a few interactional Tactors. In 1ts details the
interpretation of my data can be regarded as applicable
to the early decades of this centﬁry and back into a

ma jor part of the 19th century At the levels of blocks
of castes such as Brahmins, non-Brahmins, upper and

1ower polluting castes phe attributional principle seem
to have ﬁorked. . There are broadly the ranking princlples
of all Ihdia spread . such as valuations of occupations

dand food and services governed 1arge1y by ideas of purity’
‘and 1mnurity The interactional factors which contri-
bute to determine rank a8 can be gathered from my material
are the focus of 1nterest here. Marrlctt,‘it may also be
noted here, recognises the ﬁossibility that interactional
and attributional faﬁtors ‘may b@ understood better as
two aspects' of the same thing...“, Shifting atteniion to
interactional f;ctors,’asAI find in this context, helps
to ﬁnderstandﬁ(i) the vagpe‘ranking of immigrant castes
(11) to. recognise later'the facf of mobility of groups
being related in part to nearly the same set of inter-

- actional factors and (111) to understand the slight

" differential fanking of the same caste in different areas.
The ‘superiority of Nambudiris is mot only in reli-.

gious and ritual contexts but in a sense 1t also over-rides
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‘the superiority of non-Nambudiri %illage heads. Among
‘Sthénis and ruling famllies the successlon to the office
of thé head of the famiiy is done by a coronstion cefemony
in Which Nambudiris of a few speclficec illoms have to
agcribe the status of the 'head', a practice which as
noted elsewhere has taken place 1n this century as well.
After this ritual of ascription the 'head' who comes to
the office has ‘Panti~Bhojan (interdining) with the
Nambudiris, a life long privilege held by that inﬂividual
He has thus & fake ritual status of mambudiris17 which

is essential for continuing the traditional (but legally
unrecognised) status of any 'ruler'. In the case of
Trikkateri Sthanl Nair the right to do the rituel is .
held by Porayannur Ngmbudiri illom. For the Kavalappara
Sthani ﬁairvthere are three other illoms hereditarily _
accredited with the same right, and for that Sthani-head,

i 17. The head of the Kollengode Raja family, in Palghat
© taluk, has the right to supply a grass to all Nambudiris
who want to perform the sacrificial ritual of 'Yaga'. -
The Raja head 1s therefore ranking as the highest among
the ruling familles in South Malabar and his Brahminic
rank symbolised in this way makes him qualified not to
show subordination to anybody and he has to avold
bending his body in the form of bowing down before any
thing. At ceremonial bathing he is not to bend down

for the purificatory plunge bath; instead, he has to
walk erect into deeper parts off the pool until his whole
body is immersed under water. At ceremonial occaslons

he cannot walk except over ps places spread over with
white cloth and black coarse shawl. Birth or death
"pollution in his family does not affect him nor his
death impart pollution to his .family members, for he is
above his natal ritual status.
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in addition, when he is in 'stately' procession to his
tutelatary delity, the Ariyenkavil Bhagavatl, a few Nambu-
diris armed with weapons have to lead in front. There
are a few familles whose heads have no privilege of
interdining with Nambudiris probably due to their lowly
caste rank during their pre-Sthani career. Such Sthanis,
for instance the Mannarghat Sthani family 1n Palghat
taluk, are sald to rank relatively low by caste but I

am not certain if in the case of all such Sthanls there
is a Brahminising ceremony. It 1s also relevant to note
here that Sthani women prefer Nambudiris to Samanthans

as thelr husbands and among the former generally, a less
wealthy Nambudiripad is more preferable than a more wealithy
Nambudiri for the higher the caste rank of the husband
the more the prestige of women who belong to immensely
wealthy taravads. The Nambudiris' role to ascribe a
Brahminic ritual status shows that the important centres
of power and authority need to be Brahminised where such
authority and power are n@t held by Nambudiris or deitiles
who own land.

In dealing with the question of rank, as noted
beforehand, the essentially component groups of a Sthani
headed village, and as well, such groups of a Nambudiril
headed village, show considerable consensus of opinion
regarding relative ranks among themsglves. It 1s when s

mixture of groups of the two kinds of villages 1s evaluated
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that rank io:offeﬁ»disputod. It ié instﬁgctive to note
here'tﬁéo Kifiyéﬁ Neirs from tfaditiona;itimes are |
laccrédited as rankingxabove all otherANaifs and they do.
not give ritual sorvice“to Sthanis%ﬁo4are by caste below
their 1evol. In the'viliages headed by such Sthanis as
far as I could ascertain, the eséoﬁtiallonompohéht
;groups in the structure oflritual servioé relations are
castes below Kiriyam Nairs.

In recognzsing 1nteractlonal factors which enter -
into the ranking of castes the rank of the Sthanl family
(ranﬂlng above Kiriyam Nalrs ae in my focal area) and
the rank of Nambudirlpads.cag be taken as the~t0p ranks
and they form'the apex grouns. ‘

. One 1nteractiona1 factor is the degree of asso-
,ciatlon of service of - a caste with food and the person
(body) and interior of" the ‘house of the apex grouos.

This. shows why Kiriyam Nairs and Charnas are most lmportant
~to Sthanis and Sudra Nairs to Nambudlris.‘ The connection '
‘or association with the person here 1nvolves long dura-
tion as in this case the attendance on women,durlng
'menses, child birth and presence at oocasions of. marrlage
“ make‘op a total duratlon 1onger,than any other castes

© gcover during such serv;qes.‘ it'may be argued that these
castes are acceﬁted for sucﬁ ser%ices because’they are
Lhigh and not vice‘versa.‘ It can be true about Kiriyam

Nairs but not about the other two and it is a fact that
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In North Malabar the services of Sudra Nairs to Nambudiris
as found in the South is regarded as much self-demeaning
and not worthy for any Nair who claims a high rank. A
second factor is the rank of the apex groups and the
degree of exclusiveness of service to these groups even
when service 1is generally considered as menial. This
Tactor often operates in comblnation with the Tirst.

The Budra Nalrs and Charna Nairs are instances, the
latter's claim for superiority over Pallichans and
Ulladans being exclusiveness 1in services ;o Sthanis.
Further, in fact Charna Nalrs serve Sthanis in almost
similar roles as Sudras serve Nambudiris but the rank of
the Nambudiris become the basis on which Sudras can be
superior to Charna Nairs. The instances of adlyar prestige
groups under Nambudiris show that the rank of the apex
group served is significant in determining the rank of
the exclusive rituel service dependents. The Ulladans

in my fourth village (to be described) have specific
ritual roles to the Sthanl head there who originally
belonged to Pallichan caste and those Ulladans definitely
rank higher than the Ulladans in my focal villages.

Also, as we find, the lower rankling castes serve several
castes inclﬁding the apex groups. BSome Immigrant castes
like Tarakans render a variety of services to several
castes and the rank of such castes 1s father vague .
Tarskans serve Nambudiris as well, and have no divorcg

or widow remarriage, the features which Nambudiris value
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high. Yet Nambudirls do not like to regard them in any
context as higher than the middle group of Nairs. A
third factor is the consensus in evaluatlion of the ritual
value of the service of the caste. This is not strictly
restating the problem of ranking itself. The question
is who evaluates and whose opinion carries welight. Some-
times the opinion of the apex groups may differ from the
general evaluation by others and the tendency in such
cases 18 to regard as worthy of recognition the valua-
tion by apex groups as the basis on which a caste in
question claims 1its rank. Some of the temple castes have
in different places questionable superiority over Sudra
and Kiriyam Nairs. The Nambudiri head would place
Variyars, for instance, above Sudra Nairs but the latter
do not fully recognise it for the Variyars in addition
to respectable service also attend to menial work in
temples. The Kiriyam Nalrs, the highest, also do not
enjoy superiority of rank above any possibility of
reproach. Sudre Nairs in a mood of gossip or sportive
ridicule‘would refer to the Kiriyam Nairs as "Kolli
Untikal" which means feeders of fire wood, with reference
to thelr role of cooking for thelr Sthani-heads at ritual
occasions. At lower levels in the hilerarchy it is the
opinion of families of the power group which tends to
stay. As noted the Tandans are reported to have rarely

projected a claim to be placed in the same "panti" of



Nair washerman and barber at feasts among some Nair castes.
'The claim hardly ripens. Into a sustalned dispute owing

‘to the dictatorial interference of Nairs of the power
group. For feasts at Nair taravads 1t is-a recurring
bother to allot seats fo‘cagtes below Nairs recognised as
"immigrant castes or césfes witﬁ a more remote lmmigrant
'ancestry. Castes such aé Chettis, Kaduppottans and
Tarakans are any time 1ikelﬁ_ﬁo bé éccommodated in the
wrong pantl for éerving»ﬁhem‘food or guided to sit for
dining in close proximity with éastes wvhom they think as
lower. When this happeﬁs they grumble out their annoyance
referring to precedents of better treathent at a ﬁore
popular taravad or at thekhouse of the village head at
occasions of feasts; if unheeded, they might walk out

in protest and mar the.grace‘of the feast. A fourth
factor is the rank of tﬁe‘caétes, long since establighed .
on attributional eriteria, whom a caste 1é’obligea fo
serve. This factor helés to understand why some of the
immigrant castes are placed low gnd.how‘someéastes of

the same naﬁe with the same skilled occupation, or one |
slighti&'differehﬁ, do not have the same rank. A carpenter
‘ caste (Asari) is known as Chakﬁasari, the crude oil—preés
maker, and he sefvés mainly the low castes who extract
oil. This:caste is therefore lower than the Asarils not
only for the'reaéon Qf*cru@enessﬂof their wofk but aléb
phe rank of thelr masters. The immigrant oil-extracting

Chettis have two castes, one who # only makes oil and
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another who goes hawking it to the door of any customer
in need, and the hawker caste banks lower, one of the
reasons beiné that 1t serves even the polluting caste of
Tandans often at thelr dobr. |

In our search for interacfional factors, we can
also see that at certain levels in the hierarchy, some
castes contlnue to place, in some contexts, greater
emphasis on atitributional facto;s. An examination of
the restrictions on interdining summarised in Table 4
in the previous part of this chapter reveals this feature.
For instance, it can be seen that there are g few pol-
luting castes and immigrant castes which do not accept
food from Nair castes such as the washerman, barber and
the purifier aiter death pollution, inspite of the fact
that some of these castes serve only Nairs of the upper
group and above. Thus, as the table shows, for some
castes below Nairs there are a few higher castes from
whom they cannot accept food because by attributional
criteria they are not pure enough although they have been
accepted as ranking higher.

The four factors mentioned here as interactional
have, in the ultimete analysis, relationship with attri-
butional factors. However, viewing them with accent on
interactional aspects also leads us to recognlse a contl-
nuity in more recent decades In that secular status of a
group is in part dependent upon the operation of these

Tactors in a modified form. This feature of continulty
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can be considéfed 1n a' later chapter.

Secular status and rltual status'

Allied to the problem of ranking is the need to

recognise secular status'as distinct from ritual status.

-Btevenson who first brought out emphasis on this dis-

18

tlnctlon states:

"The first point to note 1is that there are two kinds
of status - secular status and ritual status - each
“derived from different sources and socially manifested
in different ways. The secular status of individuals
within groups, and sometimes even of the groups themselves,
1s varlable and may be determined by such criterla as
‘occupation, skill, education, wealth, 1and ownershib,'
public offlce and even marriage customs."

The need for this dlstinctlon has not 81nce%hen been
ungquestioned for Dumont and Poekock examinlng the distin-
ction conclude:

, "there is one hierarchy and there can, therefore, be only
one kind of status"

"but in a foot note they. add 19

"Only when we are dealing with the confrontation of
modern Indian soclety with the traditlonal caste system
" might 1t seem profitable to speak of gsecular values in
contradistinction to relliglous ones.

In my opinion the dlstlnction is useful to understand
‘the soclal structure of’ rural Malabar throughout the
:Brltish Derlod and poss1bly even earlier The full argu-
‘ment in support qf‘this Statement, however, cannot be
'Brought within the confinés of this study.

- . - — - " —— o v - - i - - " — - e W~ - — - S - - o S 1m0

~° 18. H.N.C. Stevenson, "Status Evaluation ....", op.cit.,
pp.45-6.
19. Louils Dumont and D.Pockock, op.cit.,No.II, P.54.



333

The lmportance of recognising this distinction
emefges from several contexts in this chaptsr where soclal
status differentiation within a caste is evident and where
sources of power of the village heads and taravads have
been pointed out. In dominance at intercaste levels as
well as 1n relations between families of the same caste,
secular status as seen hitherto has a basic importance
the nature of which will become further 1lluminated in
the next chapter.

(6) The Moslems:-

Before concluding this chapter a brief note on
the role of Moslems in the economy and their relation-
ships with the hierarchy of castes is informative to our
knowledge of social structure of the villages. The Moslems
known as Mappllas live compactly in a sector of the vil-
lage or lineally dispersed as noted in the second chapter.
The Moslems in my focal area are generally poor the majo-
rity of them belng compsarable in wealth and means of
livelihood to the caste of Tandans. They are patrilineal
in the major part of South Malabar; their residence is
virilocal and they have elementary family except the few
wealthy who live in families of the joint type of three
and rarely of four generations.

The Moslems have caste~like groups and famllies
of power and prestige among them. An important basis on
which families fall into caste-like groups is their
caste rank prior to conversion into Islam. Among the

Moslems of the focal villages 1s a hierarchy of three
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groups of which the lowest one has a pre-Moslem rank of
the polluting castes of Cherumans or below and the highest
corresponding to the upper group of Nalr castes. The
marked tendency is for tﬁese groups to remain endogamous
and there is no intermarriage between the lowest and the
rest. Within the first two groups marriage 1s further
regulated by considerations of the pre-Moslem social
status of families. The difference in the social status
of these groups can be seen reflected in the seating
arrangements for prayer at the mosque and at feasts.

In addition, families of power and prestige who usually
belong to the Tirst two groups are allotted special seats
at the mosque and at all iﬁportant occasions. A section
of the third group; the lowest of all, is formed of the
barbers who serve all Moslems, the men as barbers and
women as midwives. This tiny section can be regarded

as a fourth group scattered widely and remeining at the
bottom of the hierarchy.

The relatlons between Moslems and Hindus are, in
the field of occupations, some customary service and
employment. A negligible number of families of Moslems
in the three villages are verumpattam tenants under Nairs.
The rest of them are engaged in a wide range of occupa-
tions serving a much wider area than the service castes
of Hindiis. An important feature of the occupations of

the Moslems is that most of their occupations from the
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point of view of the needs of the Hindu castes and the
village ecénomy‘in general ;;Efcomplementary to, rather
competitive against, the roles of the Hindu castes.
Occupations which are predominahtly a fielé of Moslems
are petty trade in household provisions not locally
produce&, bullock cart transport, fishing from streams
and public low caste pools, guarrying and cutting out
laterite blocks for masonary work, sinking wells by
blasting rocks, sawing timber, taliloring, construction
of crude granite block parapets along boundaries of
compounds and for terracing slopes for cultivation,
cattle trade, purchasing seasonal garden crops at the
producer's door for tfading, haﬁking sundry town-made
artibles, and the making and maintenance of publlc roads.
Of the Hindu castes the Tandans, however, seek their

way to a fey of these oécupations and {ind Moslems as
competitors. Usually, in manual labour,AMoslems out-do
all castes and are therefore employed by Hindus 1n any
project that require a plentiful supply of labour within
a short time. -

Nairs in general keep off a social distance from
Moslems, and ait taravad houses do not allow them access
close to the building, nor allow the high caste bathing
pools to be touched by t@em. The sense of subordination
of Moslems is not directéd towards any caste but to the
wealthy families of the power group and to ﬂhe village

heads or other janmis. This feature of thelr limlited
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."eoncern for the caetes of varioue'renks is implied in the
_isaylng which means “a dog or a Moslem won't’ budge off from

' the way" (to allow one an easy passage). There are in

my focal area a few Moslem famllles whilch are regarded~

as highly aristocratic-ewing to thelr pre-Moslem caste

. renk. These famlliés do not eat at the hands of any of

' ‘the Nair castes. o

Some of the polluting castes have customary service

relations with the Moslems. The Mannans are frequently

11n need at Moslem families_fdr:remediai megic and herbal

cures for sickness. The Penan is-their appropfiate

messenger to carry messages of birth and death to rela~

tives. The Moslem woman goes to her natal house for con-

finement anq her husband has to send through a Panazn, or

‘alternatively a Chefumaﬁ, the oil and cloth for her use
‘ during éonfinement The Panan is also the prescribed
servant for femoving dinner 1eeves after a feast. The

© Panan and Parayan are not allowed access to the Moslenm's

house but the Cheruman can enter anywhere inside the house.

He cen also help the M5s‘1éms half-way in cooking 'food but

when an eatable is cooked he cannot touch it and hence

- cannot rémove -1t from_the oven.. Other service castes

of the'polluting'grbups werk for_Moslems on payment and

‘regular dependentllaboﬁrere o£ wealthy Moslems get psald

‘a8 are the tied lebourefs under the Nairs.

. ——— - -
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The enclosure with idol at the roofless centre.

011 lamp (usually of granite). ‘

Flag post. = . ‘ .

"Koothu Madan": a hall for dramatic performance with the
' front-yard as auditorium. - s

. Banyan tree - a limit upto which polluting castes can

apovroach. .

. Stone paved.pathway. Nair castes of the low group do not
have access beyond this. ove \

Nairs of the middle group and have access to this ares.

9, 10.- of differential elevations, upper, middle and low
polluting castes (except Nayadl and Malayan) in the same
order, use these areas, or areas of corresponding dif-
ferent nearness to the temple for worship or for staging
performances on festival days. . The Nayadl and Malayan
of low polluting castes have no access anywhere near the
places marked.
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Disgram IV.
Diagram of a temple (Ambalam) as distinct from Kavu.
(Not drawn to scale)

1. 'Shrikovil’ (the 'Vimana' where the idol is located); 2. The
spot where Nambudiri women stand and pray; 3. 'Mendapam' (roofed
open vlatform); Nambudiri males can enter there for prayer;
4. the spot for Ambalavasis, Sthanis, Samanthans, Rajas, Moosad,
and Elayad, or castes of that level; 5. the 'Nalambalam': the
narrow roofed structure on four sides enclosing the Shrikovil;
6. open area for circumambulation for devotees who haeve access
into the enclosure, i.e. those who are permitted at 2, 3 & 4;
7. 'Gopura': gate tower; 8. outer enclosure with high walls on
all sides for circumambulation; 9. Gopura at the back of the
Shrlkovil; A. well; B. ‘Tadapalli': the place for cooking
food offerings; C. a hall for Ambalavasl castes to make flower
gayrlands. L
Note:- The low group of Nailr castes have access only upto the
gate tower. Castes below them keep farther away
according to the scale of pollution. (Traditionally,
and 1n rare ceses of temples upto the early decades of
this century, even Nalrs of the upper group had to
confine to the area 8, and may go nearly upto 4.)
Drummling and playing the other accompanying instruments
('Timila', 'Idakka', 'Pani', 'Chengalam') within 6
can be done only by Ambalavasl castes. Drumming by
Sudrea Nalrs and some of the Nair castes of the middle
group and the playing of the instruments 'Xombu',
"Koralu' and 'Ilattalam', usually specizlised by these
castes can be done in the area 8-when the priest comes
out with an idol for circumambulation in that area.
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9. A Nair house 'of & rather modern type. The’
© 7 bullding at the rilght.-is meant for ‘men. -
.4.410.. Nair women, a-Cherumi girl with leaf umbrélla.

-11.- Beithing ‘pool of g Wambudiri housel

12. A group of Cherumis. .. =877 =
13+ Bathing pool.of 'd Nair house.
"14.0 A tandar woman.. oAt LT e T et





















