GHAPTER IV
SOCIAL STRUGTURE

The most important feature of Muthuvan social
gtructure is the division of the tribe into six clans,
the names of which are: Melakuttom, Kanakuttom,
Poothanikuttom, Kanayattukuttom, Thooshanikuttom and
Ellikuttom. The origin of clan orgénizatioﬁ among Muthuvans
is obscure, and the accounts about it are often conflicting.
It is impossible to say whethé} or not the clan division
is a post-migration feature of Muthuvan society, or if
1t was already in existence at the time of their settling
in the Travancore hills. It is hardly likely that a
division of society into various exogamous clans arose
suddenly at a particular point of time, although a popular
Muthuvan legend about c¢lan organization asceribes its origin
to a fortuitous event. This legend, as recorded by '

Mr, Kpishna Iyer, is as follows:

It is said that the Muthuvans formerly
went to pay their respects to the Karthas with
water in bamboo tubes. By accident a Kartha

. woman drank water from one of the tubes, and
was excommunicated, She wag taken away by a
Muthuvan of the Natiayam sub-clan and married.
The children born of the union belonged to the

Melakuttom, Later on the Kartha is said %o
hg%e gone to enquire into their condition, and
presented a sword, bangle and silk to the boys
who came to be known as the Melvaka of the
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Muthuvans., The Kanakuttom arose from one wh
0

.cerried raw fruits on his hand., The Fythanikuttonm
refers to the descendants of a man who Aéarried
flowers, The Kana;g@tukuttom arose from one carried
a Kana or stick, @ Thushanikuttom refers to the
descendants of one who came from Thushanam, a -
glace near Marayur., The Elliluttom refers to the
tggcggg%ggg of one who came from an illom in

‘While most Wuthuvans aubacribe to this leéend in its
baaic facﬁs;’thsre are certain yariations in detail. Some
Muthavan informents maintain that originally there were
ionly three clans, the Melakuttom, Kanakuttom ané
Poothaﬁikﬁttom. ' The cther three ¢lans represent the later
immigranés who wore incorporated into the system, It .
seems probable that members of the first three clans were
théjbriginal settlers who penetrated westward into the
forests,énd'ﬁecame‘vaSSals of the Kodikulom Karthas. The
connection of the Karthas with the above legend lends
suppbrtito:the assu&pzion*that the earliest Muthuvan

gettlers are the wesbern Muthuvans and that they settled

in the hilly tracts over which the Karthas had proprietory

rights.: Even at the present day, the predominant clans

among western Muthuvans arexﬁhe M@lakuttom, Kanakutton

[}

. L.A.Krishna Iyer, op. cit., P. 3. It will be noted

! %hat 1n«the.agové i%gend tﬁege is mention of an already
existent gub-clan, namely the Nattayam sub-clan as one
into which the woman of noble birth was married. it

E would seem, therefore, that oven at the time of ocecurence

of this incident, thers was gome sort of elan

organization among the Muthuvans. ,
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and Poothanikuttom. Members of other clans among them
are smal;:ininumber. On the other hand, tﬁe eastern
Mnthuvahs; ﬁﬁo presumably settled in the hills at a later
date, £all mainly into the Kanyattﬂkﬁttom, Thooshanikuttom
and Ellikuttom clans, The predominence of three cut of six
clang in either region, with sparing intermixture ol some
or all of the remaining clans, seoms to indicate that
originally the two sets cf three ¢lans each formediaj;
distinet terriporial distribution. The small admixture of
other clans with the main body in either region is a later
development brought about by'gntér-marriage, and the
natural movement of population in the course of pursuing
a migratory system of cultvivation.

The legend about clans is perhaps only an attempt
to ascribe a historieal origin to the clan organization,
or a means of explaining in terms of time and place a
continuous social process for which, in actual reality,
| there is no historical origin. For instance, one mxy
assume that the belief that Thooshanikuttom and Ellikuttom
came froﬁ olsewhere, namely from a place called Thooshanam,
and an illom in the north, respectively, is only a
convenient conceptualization in congrete terms of a ‘glow
and long-drawn-out process of migration, inter-marriage
and eventual incorporation. A ward mist be sald about

illom which is alleged to be the raison dtetre for the
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clan name, Ellikuttom. An illom is the house éf a

Nambudiri Brahmin. Since Muthuvans are far below Brahmins,
the story that the Ellikuttom came from an illom can be

no more than a grandeur myth purporting to establish
Muthuvan superiority over other tribes, or of this particular
clan over other clans,

For the present purpose the origin of clan or of any
social institution is not of immediate consequence. Te
shall try to see how the clan funections and what purpose
it fulfils in Muthuvan society. Nevertheless, there is one
point in the Muthuvan legend about origin of clans which
deserves particular mention. Each clan is believed to
have sprung from a particular ancestor. This reflects the
Muthuvan tradition that members of a clan are matrilineal
descendants of a founding, maie ancestor,

The eastern Muthuvans generally believe that the
elan organization was instituted by the Poonayatiu Perumal
for the purpose of regulating marriages by the rule of
clan exogamy, and thus preventing incestuous unions. They
also believe that this structural division of society was
created at a particular place and time, namely, at Muttukkad
where ‘the Perumal relgned for fourteen years before
proceeding to Poonjar to found the principality bearing
that name, Thé‘priﬁce called an assembly of his followers

and grouped them into the three clamns of Kanayattukuttom,
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- Thopshanikuttom and Ellikuttom, and assigned regions for
their*habitation. He«also appointéd various functionaries
|in an heirarchical order, and charged them with duties and
authorities commensurate with the hereditary status of
each person,

It will be observed that the sufftx kuttom ouuurs in
the names of all clans; it means an assembly or congregation,
It also refers to a collection of houses. According to
Logan, kuttom is a Dravidian word meaﬁing jﬁncﬁion or
assembly; a collection of houses consisting of fi&e_hundred
or aix hundred persons. x | | o »

As the word kuthom indicates, the Muthuvan clan is a

collection of people or an assemhly. Members of a Juttom
believe that they are @escendédAfrom a single matrilineal'
ancestor, but they are unéﬁle to trace the generations or
establish the exact kinship relations’between members of
the same kuttom, | | |

~ Each kuttom (clan) is divided into a number of sub-
-\ ¢lans the members of which are classificatory brothers
and eisters in the same gengratieq._ The Sub-glaﬁ is a
group that traces descent from a‘knqwn matrilineal ancestor.
This does not mean thet fha ancestor is peréonally known
to ego; he is known only in a historical sense, The depth
of Muthuvan genealogy is only two or three generations.

Since the founding ancestor of a’ sub=clan, is mnch farther
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removed than this, from ego, a person, in tracing his

ancestry, 'jumps! over several generations.

Among the western Muthuvans there is an elaborate
division of c¢lans into sub=-clans. There are thirty-nine
sub-clans altogether. The following table shows thé sub-
i clans of each c¢lan. In each group of sub-clans, there is
one sub-clan which alone possesses hereditary judicial
rights Bver all members of the clan of which it is a part,
In the table this sub-clan is called the senior sub-clan.
| (See page  for table)

The senior-most male member of the senior sub=clan
%of each clan is the head of that clan. He 1s known by the

| title of the sub-clan itself. Thus, the Moopan is head of
Kanayattukuttom clan, Ambraman the head of Thooshanikuttom,

and so on. A senior subwclan has the privilege of calling
upon the services of lower sub-clans of the same clan,
when assistance is needed for agricultural operations,

house-building ete., but in practice this privilege is

seldom exercised, "because", they say, "being sbmbers of
gthe same clan we are equals, and although by ancient
tradition we are allowed certain privileges over others,
we do not like to exercise these privileges in day-to-day
| 1ife except in the matter of jud%cial rights."

| The clans themselves are not all of equal status.

The Melakuttom is superior to all other clans. The word
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TABLE X

MUTHUVAN SUB-CLANS

- - povy

Clans

Sub-e¢lans

Number of Senior
sub~¢lans gub-clan

Melakuttom

Melaka

Moothaka’
Chennapra

3 Melaka

Kanakuttom

Velimthuvan
Nattayan
Edavura
Kormuthiyan

-

4 Velimuthuvan

Poothanikuttonm

Kerimbiyam
Kidathadan
Chottam
Anacheri
Perunkunnu
Pulikadu
Kaiyinganonm
Thaniyam

8 Kerimbiyam

Kanayattukuttom

—Moopan

Nedungadan
Pgtalaka
Kollarachandrandi
Neduni -
Poramsala
Pandaram
Pottanal

8 - Moopan

Thooshanikuttonm

Ambraman
Moopukaran

Valiyathalari
Thalayari
Nedumpuram
Velikollaran
Chirukollaran
Vellari

8 Ambraman

Ellikuttom

Mootthavanduthan
Naduvathuvanduthan
Elayavanduthan
Valathraka

Elayaka
Palimoothaka
Kosarapandi
Ediyaran

8 Mootthavanduthan
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Melakuttgm‘jtsqlf is a coﬁpound word derived from mel

Htop) and kuttom (group or assemﬁly), meaning the top

group or fqp'clan;' Of the three éub-clans of Melakuttom,
fthe Meiéka is supeiioi ‘to the other iwoﬂ Members of the
Melgga‘subwclan are<not only the heads of Melakuttom clan,
but also the paramounf heads of all Mnthuvans¢' The
senidrf@pét hale member of the Melaka sub-clan is called
the Melyaka, and he is the ritual end judicial head of the
iwhoie:'bribe._ He 1s the supreme judge and arbiter in all
disputpé;lhis word is law; he has a claim over a share of
fineg collected in all kudisi he has a right to e¢all upon
mempe:é;of all other clams, except the Kanakuttom, for
"menial,se:v;cps, and for assistance in agricultural
[ope#gtioqs. When the Melvaka visits a kudi he is received

!
with great respect and ceremony. A special sezt of honour

is made for him by spreading a vella (white linen) and
karimbadam (blankgtfﬂqver an elevated thatti {bamboo .

platform), A fowl is cut for the Melvaka's dinner, and
| . e
)

‘1.1.. The spreading of vella and karimbadam is an honour
" doneé to men of superior status. ALl clan-heads are
hereditarily entitled to the vella and Karimbadam

‘honour, Village headmén sitting in Council are also
entitled to this honour butlsince-village headmanshi
is not a hereditary office, the honour is a recognition

, of the man's office and not of birth, Subtle

| distinction in status between two men entitled to the

honour is indieated by differences in the height of

the seat. A man of higher status is entitled to a

higher seat,
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when he_dépaffs he 1s presented with:pgg&g'fa lenth of
siik)'or,gggi {riew, white linen) and honey and other
delicacies. When a Muthuvan visits the Melvaka to pay
his bespeéts to the latter, he is expected to carry
similar preseénts to him, |

The Kanakuttom is next only to the Melakuttom in
status and judicial function; it is the -clan of the
hereditary manthris'(ﬁinisters); All men of Kanakuttom

clan are poténtially the manthris of the Melvaks, In a.

given ¥udi, the senlor-most male membei of Kanakubtonm
resident in that kudi is the manthri. As hereditary
ministers of the Melvaka, and as his officlal. representative,
there is at least one adult male member of Kanaluttom in all
k&dis} This applies partieularly to villages of the .

western Muthuvans among whom the Kanakuttom men alone

could be manthris, In the eastern regions where Kanaluttom

members are hafdly found at all, each clan~head has a
hereditary menthri belonging to the same c¢lan. . The manthri
has a- speeific function and a defined position in the
panchayat’ (Jjudicial couneil). -In fact no panchayat may

be he;g'witpout a manthii. When he’attends the judicial
couneil he occupies a position;next only to that of the
presiding head‘éffhémlet or elaﬁ head. 'He has a right

to render advisé‘in;matters of dispute, to levy fine and
collect the same on behalf of the Melvaka, WU dread o
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The head of Kanakuttom clan igféhe Velimuthuvan, who, by
virtue of his hereditary po?}ﬂidn! is also the chief
manthrd of the Melvaka.

Members of the Melakuttom cam marry only from
‘Kénakuitom, but the latter may marry glther from the
Melakuttonm or«Poothanikuttom, The other three clans of
Kanayattukuttom, ThooshaniButtonm and Ellikuttomlare of
3qual status as elans, bub the -gub-clans in eéch élan are
not all of equal status. Therefore, although in péincipla
a man of one of the three clans may marry a woman from
either of thé other-two“clans, the elders peruit the marriage
_jonly if the sub-¢lans of the man and woman are of matching
status., - The Poothanikubtom is technically considered %o
be of no hlgher status than the three clans last nawed,
but in view of the Pact that thiey could have effinal
relations with a clan of adwittedly bhigher status, i.e.,
the Kanakuttom, they do unot favour marriages with the other
clans, This is especially true of the two superior sube
¢lans of Poothanikuttom, namely, Kerimbiyam and Kidathadan
who view with disdain affinal alliances between their
membérs and members of Xanayattukuttom, Thooshagi&uttem
and Ellikuttom, unless it be with members of the senior
sﬁb-claﬁs‘of those c¢lans. However, marrisges between
mémbefs‘qf Poothanikuttom and the other three clans ere

few in any case because of the regicnal separation of clans.
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As already stated, the firat uhree clans of'Welakuttom,
Kanakuttom and Poo»hanikuttom are. 'mostly confined tc the
western regiong, whereas the last three ¢lans are mostly
confined to the eastern regions, |

" fThe status differentiation of sub=clans has been
ﬁrecisely worleed out in Muthuven society. ‘the functien
of a subw-clan depends. on the nature of authority conferred
on it by the Rajahs in ancieht times; such is the Muthuven
assumption, anyway. An offzee of authority is spoken of
as an~adhikaram (right, authority, jurisdiction}, or, amore
oftén, as pattam (title, honour, distinction).

As between western Muthuvans and eastérn iuthuvans
there are slight differenceslin the struecture of the ¢lans
"and in the function of various sub-cians. Ine western
Muthuvans count all six clans as sections of the tribe,
with the Melakuttom at the top, and the head of the senior
sub~clan of Melakuttom as the paramount head of the whole
| ¢ribes This is a hereditary office, succession being
reckoned in’%he matrilineal line. The two othér sub-clans
of M91akuttom, although inferior in status to its senior
sub-clan, are yet- superior to ail other sub-clans of &ll

clens, All members of helakuttom,‘regardless ol sut~clans,

are aceorded ritual honours should they vidit other kudls.
This is possibly related to the belief that the Melakubttom

clan as a whole has sprung from the union between a
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Nattyayan Muthuvan and a Kartha woman who was excommunicated
due to herqinadvertent drinking of water off a Muthuvan,
The off-spring of the union was given a higher status
than that of the genitor, because children belong to the
mother's clan, and the mother in this case was a Kaestha
woman; but they could not claim equality with Karthas, as
their mother had lost caste by pollution. Still, in
recognition of tﬁe fact that the mother was originally of
prineely lineage, the children'wéfe éiven a higher status
than all other Muthuvans by designating them as the highest
¢lan, and hereditary‘chiefs of the whole tribe. In course
of time the clan branched off into three subeclans of
differentiated status, wlth succession to the office of
Melvaka remaining in the senlor sub-clan. Nevertheless,
all members of Melakuttom, being descended from an
ancestress of higher caste status, are superior to other
Muthuvans, Thils explains why all Melakuttom men, regardless
of sub-clan, are accorded ritual superiority over others.
The Kanakuttom is the clan of the manthris (ministers)
of Melvaka; it is also affinal kin of the Melakuttom. It
has four subeclans of differentiated status, but the male

members of all sub-clans are potential manthris. In all
Kudis of western Muthuvans there are frastions of

Kanakuttom who represent the Melvaka in their own kudis.

If a particular kudi has no adult Kanakuttom man to act

as manthri, one from a neighbouring kudi may be asked to
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be present when a panchayat is held. g
Mélakuttim,and Kanakuttom are the only clans which,
as clans, have hereditary funetions, and an acknowledged
auperlority in status, Other clans have no defined @
functions, as clans, but they have within themselves sube
clans with hereditary status and funetions in relation
to other sub-clans of the ‘same clan, The'western Muthnwans
recognise only one sub-clan within each of the remaznlng
clans as having hereditary function. This is the senior
sub-clan whose senior mdle member is the head of the clan
itself, Other sub-clans have varying social statua, but
no hereditary funetions,

The struecture of‘clan'amdng the eastern Muthuvans
is slightly different, This section is composed mainly .
of Kanayattukuttom, Thooshanikuttom and Ellikuttom.
Their sub-clans are ossentially the sgme as among the
western Mnthuvans, excwpt that there are variations in
certain names. The chief difference between the two
sections in clan organization is that among eastern
Muthuvans each clan has its own sub=clan of g@g&ﬁg;g,
whereas among wésternxﬁnthuvans, a whole clan, Kanakuttom,
1s @ elan of manthris.

The senior sub-clan of each clan is the sub-clan of
the respective clan heads or Gurukkal. Below this ‘is the

sub=clan of the manthris, and stiil below this are several
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sub-¢lans of commoners of equal status called Bandhukkal
(1it. Rélatiéné).' Members of the lowest sub=clan are
supposed to be vassals of the clan head, but they are
known by the.euphemism of Elaya Bandhukkal (1it, Junior
'gr Youﬁger Relations)., This status differentiation of
sub-clans among eastern Muthuvans may be shown in taﬁular
from as below: (see page for table). | ,‘

Unlike the western Muthuvans among whom the -clans
{themselves are differentiated In gtatus, the eastern
Muthuvans conaider all the above three clans to be of equal
. status, The weétern ¥uthuvans have some status , |
differentiation of sub-clans as well, but nol as precisely
as in the other section., We might say that among eagtern
Muthuvané, the individual clan has more or less the same
structure as the structure of the whole tribe fb? western
Muthuvens. In other words, the structural pattérn,of the
tribe itself, as conceived by the western Muthuvans, is
lreflected in the structural pattern of the individual
clan among eastern Muthuvans.

Tais difference in social organization has its -
effects on social life. - The westera Muthuvans have a
- more unified and disciplined organization than the eastern
Muthuvans; among them authority is highly cmntralised in

the person of the Melvaka who cxercises undisputed sway

over all clans. Where distance or difficulty of communication




N
Lo
a2

B - Amﬂowvmﬁmh
. o L. doTump 3 T
L uexelypy - TIBTTOA - TBuUB304. . {8TeSS®
L ’ o Tenypueg sA8Ty
Touedeaesoy . wexadunpey 802 WeJspusg R
. - eYedeTy - - - UBIBTIONITIGA - - - - BTBUGIOT - - - e
B{BIYICTEA - TIeARTRY] TUnpey (suoyqeToy
CeeylooutTey .0 TJETEYIRATTRA BYETBAE] *3T1 $eJoucumoy)
T URUINPUBARARTY uexexmdooy uepe3unpey - : Teynypueg
. . | S (83038 TUTH)
UBYINPUBANYILANDEY UBIBTTOMMITY)  TPUBIPUBYOBIBTTON STIUUeH
UBYANPUBABY, OO} uemeIquIy uadooyy © - anvmmn 3 £))
A T g ueTo-qng JOTUeS
TesNnang
WoRMITTTE WORANIFUBYSOOY], ‘woagnIMAgBABUEY sueT)

SNVANHLOH NNZLSVE.

DNOWY SNYTO-G0S 40 NOTLVIINSUZZAI SIVLS
~ IX TEYL



202

makes 1t impossible for the authority of the Melvaka to
be_e;ercisgd directly, the presence of his manthris of
Kanakuttom clan acts as & restraining’influance. As far
as possible the Melvaka himself makes perlodie visits to
53952"9nd this helps to maintain the unity of the tribe
unéeg a qent;al authority iatact.

Agother,result of the centiralisation of authority in
the Melvaka is that the heads of individual ¢lans have
litt;g authority in thelr -own right, . Collectively and
severally they are subordinates of the Melvaka whose
superio?ity'in‘all matters is unquestioned, The judgement
of a clap‘head in a case of dispute is not necessarily
accepted; the party may. appeal %o the Melvaka. ' In actual -
practice, however, the c¢lan lhiead exercises greater authority
than may appear from a description of his position, for,
due to the wide scatter of Judis and the virtual isolation
of some of them, the,onlygimmediatevand effedtive authority
ié that of the clan head., It is true that thq_gggggg;,'

as .the réprasentativewof.the-gelvaka could alter a deeision

of the clan hesd, but this rarely,‘if ever, happens,
because in a given kudl, the highest authordiby is the kani
or head of hamlet.

. ‘Among eastern Muthuvans, the clan head, as is only to

be expected, wields great authority. ' In mmtiers pertaining

to his clan, he is the supreme authority. All three clan
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éheada have equal status, and each has his own manthri.
| Here we see that authority is decentralised, and each
. clen functions as a unit by itself in judicial matters.

{
i
' In a matter of vital concern such as an incestuous

¥

%marriage (marriage betwedn two persons of the same clanj,
i
| the heads ‘of - all three clans meet. In such meetings,

fprecedence is reckoned by age. In this respect one might

i

| say that the oldest clan head has virtually the same
;

| status, in practice, among eastern Muthuvans, as the
Melvaka has, among western Muthuvans,

A word must be said about the position of the Melvaka

| among eastern Muthuvans. We have already seen that he is
gthe paramount head of the whole tribe. This is not
disputed by any one. The eastern Muthuvans also accord
this position to the Melvaka, but at the present time

" | he doés not exercise any direct control over them. All

| the same, they generally hold the Melvaka in great
reverence, and say that should he choose to visit them

he will be received with all honours due to him; and given

him the customary presents. It may be of interest to
! note here that one clan head, the Ambraman of Thooshanikoottam

a man of strong personality and decided views, and the owner

of a sizable cardamom plot, went to the extent of saying,
"We, the eastern Muthuvans do not acknowledge the

!
% supremacy of the Melvaka, because he got his pattam({title,
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authority} from the Kodikulom Karthas whereas our titles
are from the Poonayattu Perumal, Melvaka has authority

over the western Muthuvans only, who went over %o

Malayala desam (Malayalam-speaking land, regilon, area)
with‘Kannaki.“1 '

- Considérations of relative status of sube-clans rlay
an important part in marriage:. This is especially true
of the eastern Muthuvans who have a more rigid and
wgtertight stratificétion of subw-clans. -The accepted
pattern of’ﬁarriage is the isogamous marrdadge in which the
bride and bridegroom belong to sub-clans of equivalent
social status, Table XI shows the social stratification
of sub~clans., The first two sub-clans which are those of
¢lan heads and manthris are believed to have obtained
pattam{titie) from the Rajsh which is identified by the
name of the title itself, e.g., Moopan, Ambraman, .
Kollarachandrandi, Chirukollaran etc. The titled sub=-clans
have hereditary judicial righﬁs, whereas the pon»titled
sub~clans have no hereditary rights or duties. It may
appear that the subsclans of Elaya Bandhukkal({vassals)
in each clan are heréditary‘serﬁants of the titled sub-
| clana, but in practice this is not so. Although the latter '
retain a traditional right to call upon the services of
the .vassals for manual assistance in agriculture ete.

this right is searcely exerciseéd. Members of both groups

1. p. 58 e Supra,
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say that such differentiations existed in ancient times
when the Rajah allocated rights and duties to various
families according to their original social position and
the servicses rendered to kings, but in the long passage
of time the Bifferentiation has lost its practical
gignificance; 1t is only a nominal distinction now.
Furthermore, by payment of due penalties, or with the
special approval of' clan heads, marriages havé taken place

in a1l generations between the lower and higher sub-clana

'with' the result that all are practically equal. Howevér,

the nominal distinctions are still maintained, and
marriages between members of sub-clangiof unequal status
are disapproved. In the case of all disapproved marriages,
the heads of the c¢lans concerned meet in panchayat and
either condone the action after appropriate admonitions,

or impose a penalty on the ofiending couple which when
paid, constltute adequate reparation for the offence, and
the master is forgotten. '

As the approved marriages are isogamous marriages
between members of equivalent sub-clans of all the three
clans, a marriage between members of two sub-clans of the
same clan amounts to incést and is severely dealt with.
Since clan membership 1g derived from the mother, there is
greater opposition to a marriage between a man of higher

sub-clan and a woman of lower sub-clan, than between 2
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woman of higher sub-clan and a man of lower subeclan,
Let ps'sﬁppoée that A and B are two gub~-clans of unequal
stétus; A being'higher“than B, When a woman of A marries
|a man of B, the children born of the union will all be
A's}‘when a woman of B marries aimén of A, the eﬁildren
born of the union will all be Bfs. Thus,‘a woman may
marry from any sub=-clan without detriment to her children's
status, whereas a man must marry either from alsub-clap
of the same status as his own, or of higher status in
order that his children may have the same status as himself,
or the highef status of the mother. A Muthuvan woman has
greater freedom thén the man in respect of choice of
marital partner., “ |
The heirarchical pattern of clans and sub~clans is

the chief characteristic of Mnthuvan‘social structure, with
something like a royal lineage at the top and below it
various orders of hereditary funetionaries like ministers,
heads of clans, ministers of heads of clans, commoners
and vassals. Muthuvang themselves speak of their social
organization as being patterned on the kingdoms of the
ancient Pandyas, Cholas and Cheras. They call it Rajakka
mura (the royalipattérn).

 Apart from the sentimental reverence that Muthuvans
have for gtatus differentiations and hereditary authority,

and which therefore sustains a .social order of that
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nature, there is an important social function that the
stratification performs: it is the chief means of social
control in Muthuvan SOciety. The pyramidal nature of
3udicia1 autﬁority holds before the individual Muthuvan
!a series of institutionalized sources of control which
makes infringement of rules a thing of dread. At the
same time, the communal life of the kudil, the co-operation
and mutual help that members render to each other and
the tolerance with which minor offences are viewed, make
for a considerable degree of ease in behaviour.  The
balancing ofkthese two sets of forces enable the tribe

| to maintain a’fairlj stable and happy social life.



