CHAPTER V
MATRILINEAL KIN
ﬁhthuvan kinship and rules of\inheritance follow
the matriligqél sttem. They say that they were originally
ﬁatrilineal, but adbpﬁed matriliny after settling in the
Travancore hills because the Poonayattg Rajahs did the

same. Ag for the western Muthuvens, they adopted matriliny

following their new masters, the Kodikulom Karthas,

Whatever be the Arigin of Muthuvan matriliny, it is strongly
'Eembedded in their social structuré. Muthuvan soecial
3behav1§ur is characterised by a variety of matrilineal
kinship obligations. Rights and duties towards each other
among matrilineal kinsmen underlies social behavioug7all
cruclal occasions. This is specially exemplified in the
major critical situations in the individual's life such
as birth, initiation, marriage and death; the chief
collective occupations of agriculture and hunting; and in
thé rules of inheritance.

To marry and found a family 4is part of the normal
course in the life of the individual Muthuvan. An
unmarried man over the age of twenty-two or vwéntybthree,
and a childless couple are both rare phenomena., It 1s
considered a bad thing, or rather, a curse of God, to

be without children. If a couple is so unfortunate as
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not to have children Gf thelr own, it is customary to adopt
a child of the husband's dircet or classificatary brother.
In elther case, theikinship relation between the child's
pater and genitor is parallel to the kinghip relations
between his foster-mother and own mother. It is fairly
obvious that in a netwurk of cross=-cousin marriages,
relations of this nature take place because when two brothers
marry their maternal cross-cousina, their wives are
sistera, diract or classificatory. Under normal'circumstances
the kinahip relat&ons among a group of men related to
each other as brothers or paternal parallel cousins are
equal or nearly‘equal‘tpxthe kinship relations among their
wives; Therefore, when a man'aaopts his brother's or
parallel cousin's child, the child bears the same, dr nearly
samé, kinship relation to its pater as well as foster
mother, | ‘
" A childless couple,séeks the blessing of &éities, or
resort to magic and wichcraft; to get children. There is
a belief that‘the flesh and soup of the black monkey(Nilgiri
g_ggg or Kasi Johnii) is good to make a man potent, or restore
lost potency. If a woman is barren she is given a
concoction of various spices to overcome the malady.

The birth_of twins portend gqod fortune, ‘and of
deformed babies or monsters bad luck. It is said that
babies with deformities are left in the open to die, and
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then buried, but Muthuvans deny this., Hr.Krishna Iyer
gtatesvthat the ‘fach ;hat‘therexare‘ﬁb physically
handieapped Muthuvans seems to confirm the presumption
that Muthuvans dispose of deformed babies by simply
leaving thenm %o dief No reliable instance of such cruelty
has been reported, and it is &oubtful if the allegation |
is well-founded, '

For her first delivery a woman goes to her parentél
villags, if she is nai”already living there. It is
expected of the girl's mother to look after her during
the first confinement., In the seventh month of a girl's
first pregnency, her'mother'taﬁes her home and looks
after her unfil one maﬁth after delivery, or longer, unless
tﬁeAhusband takes;the'mother,and baby to his house earlier.
Sexusgl intercourse with the wife after the aixth month
of pregmmncy is considered injurious to the child. It
is only during the first confinement that the girl's
parents are obliged té care for her, but subsequent
confinements may also take place at the girl's parental
home, A girl prefers to go to her mother's house tc be .
delivered because the mother locks after her with genuine
understanding ahd concern, whereas the women of her
husbandts gggg are not so deeply concerned for her wslfare.
When the husband calls to take his wife and child to his
own house, he is expected to give presentS‘of eclothing

1. See L,A,Krishna Iyer, op. cit., p. 17
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to the wife and child.

During confinement a woman is in a state of pollution.

' ﬁs soon as 1abour pain starts she is removed to the

.muttukudichi(seclusxon shed), and is attended by the women

of the kudl until she is able to take care of herself., A
ucman's pollution period lasts for thirty days after
delivery during which time she lives in the muttukudichi
;out of smght of men, For three days after child~birth, the
mother is bathed 1n warm water, and after that she is
helped o walk to the nearest river to bathe. Th@ very
sight of a woman in nollution defiles a man, So, if the

woman and her companions see any man around, on their way

to the river or back, they shout a warning so that the
@an mey keep clear of the path, and out of sight., A
swomaﬁ!g diacharges in confinement and menges affects only
imen, ang ﬁot her own sex,

~* As soon as the child is born, the umbilical cord is
cut with a sharp plece of reed or bamboo. The cord, and
the placenta and other discharges, as well as the cloth
rags, mats etc. stained with any form of maternity
=discharge, are burfied deep in a pit near the seclu ion
shed, The mcther is given gonerous helpings of a pungent
hot -eoncoction of garlie, turmeriec, red chillzes, cummin ‘
seed, tamarind and silt. This is considered to have an

energising effect, No special diet, other than this, is




given to the mether for a day or two. Afterwards, she
is given nhe usual xuod.'

”he child's ilrst feed is callad chena. This is
‘Just a drop of honey, m‘lk or rice soup, and is given by
the child's mother's brother's wife or father's sister.

The feedlng of cheng by the matrilineal kinswomen of the
Ghlld has an lmportant symbolic value. Iu marks the
beginning éf a close bond cf_kinship between the child
and his‘métrilineal kin group. it may be askéd how ﬁhe
father's sister belongs to the matrilineal kin group of
the child. 1In 2 network of cross7eousin‘mgrriages, all
sistefé‘of the father, uterine and classificatory, are the
wives of the mother's brothers, uterine and plaséificatcry.
The chena is also a symbolie expression of the fact that
‘the child is the prospective heir and successor to.h;s
»mother's brother.

The child is named afber its maternal ancestors
because he is part of' the maﬁrilineage.‘ Mr.Krishna Iyer
says that & male child is given the name of the maternal
unéle, and a female child that of the maternal grandmotherz
| This practice, though customary, doés not sdem to be compulsor
for the child could be némed after any person of the same

sex in the matrilineage, - The name of an ancestor who died

1. L.AKrishna Iyer, gp. git. p. 17
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young is not glven for fsar that The new reciplent of that
name may also dle young. Muthuvan names are much 1ike the
.Tagél Hindu names, e.g., iékshmanan, Mariappan, Sundaram,
Nagappan, Subramanian, Muthuswamy, Gnanamuthu etc., for
males, and Lakshmi, Nagamma, Subbamma etc. for females,
However, there are also several names that are peculiar
| to the tribe, e.g., Soundan, Arasanan, Karinkunju, Nariyan,
bThevanan, Vellachettl, Komali ete. for males, and Kuruvamia,
Soundamma, Sirangam, Karuppayi, Thayamma, Vellathayi, Pechi,
Kuppi, Chembi, Rama&i ete, for females. According to
:Thurston, Muthuvan boy twins are invariably called
Lutchmsan (eorrupt form of Lakshmanan) and Raman, and girl
twins Lutchmi (corrupt form of Lakshmi) and Ramayi. (I
ha§e not been able to find that this is necessarily so;
there are instances where twins are named differently.)
Before the child is five years old the cereﬁony of
kathu kufhal (piercing the ear-lobes) is performed. This
is a custom prevalent among all Hindus, but whereas in
orthodqx Hinduism the ear=-plereing ceremony 1s a religious
ritual, among the Muthuvans the ceremony is devoid of .
religious significanée. It is\socially important, however,
as a further cementing of the bond between the chilld and
his matrkisneal kingroup, or as an expression of the rights

1. Edgar Thurston, op. cit., p. 86
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and duties'as between the two. The ear-plercing is
performed by the child's matrilineal kinsmen, preferably
the‘mother's;brother, who also péesenbs & pair of brass
or silver ear rings to the child, Ear-piercing marks
the individual's passing from infancy to.childhood.

.The Muthuvan child has little chanee of going %o
school and getting a fbrmal,aducation. The Managements
of tea plantations in the High Range and Cardamom Hills
maintain primary schoeols for the benefit of children of
their employees, Tribal children from nearby settlements
are welcome to Join the. schools if they wish to, but only
very'few~tribai‘cﬁildren aver go to school. . In the few .
instances where Muthuvan children attend an estate school,
they start going to -school at the age of nine or ten, and
finish by the time they are twelve or thirteen., In fomr
hamlets in the Cardamom Hills with a total population of
about 280 among whom a llteracypurvey was conducted, it
was found that only six boys aged between six and sixteen
had ever been to a-school, 'Out of the six, only two
continued to attend -school at the time, and the remaining
four had attended scheool for varying periods of ﬁime~from.
aix months to three years. Among those aged aboeve sixteen,
four were literate - the eriterion of literacy belng ébility
to read and write a language, in this case Tamil, Among

those aged thirty and above, there were two literates, and




215

ameng those aged fifty and above, none. . Among the western
Mythuvans of Idiyara and Neriamangalam forest ranges, bthe
state of lideracy is worse with entire hamlets deveid of
a single literate pefson. . ,

The chief occupation of the Muthuvan boys is the
grazing of cattle. . They milk the buffaloes in the morning
and lead them-to the hill-side pastures te graze all day.
The joint cattle-grasing by a set of boys leads to strong
friendship ties among them and at least -a f£éw of these
friendships last for life, From the age of seven or oigh£
onwards until adulthoed, the boys spend nearly all their
‘time in the company -of their apge and sex group. In thé
daytime they tend the. cattle, pla& on the hill.side, chase
birds, collect berries; at night they share the bachelor
hall. Among the western Muthuvans who do not rear cattle,
the boys jJoin in fishing or in,workingxinxthe fields, In
-|.any case, from early childhood the Muthuvan boy 1is part
of a friendship net-work. No wonder then that the keynote
of Muthuvan soelal life. is group cohesicn and mtual help.
The pursuit of blatant self-interest and the tendenecy %o

stand off from others arouse condemnation. Muthuvan

ties of bovhood and early youth., Since the kudi consists
of a netework of kinsmen, any group of boys in a kudi

consists of cousinag of various degreeé of kinghip.

sentiment towards the group finds 1ts roots in the friendship

8 & FR e
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Therefore, Muthuvan kinship bonds are doubly strengthened
by the pergonal friendships added to the traditional
kinship obligations, “

The pattérn of 1ife is mach the same for girls as for
boys. Girls go to the forest in groups to gather firewood,
collect roots and berries, or draw*water.' What is more,
these age-sets by sex are not mutually exclusive. Groups
of boys and girls engaged in their different occupations
often éome across each other and revel in good-humoured
teasing anq raillery, Amorous attachments short of sexual
union are common at this time, and some of these lead to
eldﬁments and marriage., Songs exchanged between boys ahﬂ
igirls, a few of which are given in a later section} point
to the developmént of early friendship between the sexes.
When a boy is about eighteen, and a girl about
fifteen, they are formally initia@g@ into adulthood. |
Mauthuvan initiation rite is not a single event in time,

but a process takiﬁg a year or two to complete, There is, -
nevertheless, a final act of initlation which marks a
distinct milestone in the life of the individual., The
commencement of the initiation process accords recognition
to the fact that the boy or girl has reached biological
adulthood.

., The echief participants in initiation, apart from the

initiatee himself, are the matrilineal cross-cousinsg of the

1 S<e PP m 242~ 243 infra
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boy, and their female counterparts in the case of a girl.
Only boys and girls of the same age~-set as the initiates
take part in the function. The first act in the initiation
process 1s that the initiatee's hair is allowed to grow
long. The matrilineal cross-cousins of the boy ask his
parents not to cut his halr any more as fhay wish to
perform his initiation. Until this notice is given, the
boyt!s hair is either cut very short of shaved periodically;
so with a girl too; but from now on the hair is allowed

to grow long. After a year or two when the hair has grown
long enough to be tied in a knot, the initiators tie an
g;ggg;(turban) round the boys head. The urumal must be ‘

-of new, white cloth, six to eight yards in length. This

is purchased by the initiatérs themselves. The initiation
proper for a boy consists of the tying of the urumal, and
hence the initiation rite is called urumal kettu (tying
of the turb&n).‘ A girl's initiation 1s marked by the
tying of her hair and the péesentqtion of a bamboo comb

‘called pukari. The girl's matrilineal female cross-cousins

tie her hailr after oiling it generously, and thrust the
pukari into the knot., A girl's initiation, known as mudi
kettu (tying of the hair), is a comparatively quiet affair,
whereas a boy's initiation is characterised by great
hilarity; This is because the boy p;msllf resists the

| tying of urumsl; it embarasses him to be marked off suddenly
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A GROUP OF ADOLESCENT AND PRE-ADOLESCENT BOYS(WESTERN MUTHUVANS)
(Of the-Five Older Boys in the Back Row Three who have Turbans
~on werd Recently Initiated ‘andf-'the other Two were sharing
Initistion as is evidenced by their Long Hair, The Boys are
Standing in Front of an Impmviéed Bachelor Hall)} ‘
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‘a8 an adult. man with g turban:oﬁ,his head. Very often a
boy's 1nitiatqrsshavéfto use force to tie the turban on
his head, N

‘The initiated boy is- led to the lkudi in a small-

proceaaion when the women fblkksprinkle turmerie. watggjcn

v

him . This is presumably a. synmbolic expression of their
recognition of the. fact that the boy haa -attained adultg
statug; it may also be interpreted as an act of purification.
1urmeric water figures as.an agent of ritual purification
on several occasions. It would seem that by sprinkling
tﬁ?mer;c4water on the initiated boy the womenfolk.make hin
start the new phase in his 1ife as.an adult male of ritual
purity. This is only.a conjecture; Muthuvans. thémselves
say that the women do 1t -for fun. In the .evening, the
boy_visits all housges -in the kudi and accepts some food.
fpom each, He is now a full member of .the adult society
5f the kudi. On the following day, his parents give a
Eeast té all the boys of the kudi, |

. The _process of initiation.is the same for the girl

too, except for the difference in the material asymbols of
nitlation. It is important to.note that the relations

hg pgiforg the initiation rites for 2 boy or girl are his

or. her pbtontial affinal kin-of contemporary generation.
A_boy'éripitiat¢rs are his potential brothers~in-law (wife's
brothora)é a girl's initiators are her potential ebsberssindaw
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s:lstera—in-law(husband's sisters) . A boy's bro’sher-in-law,
actual or potantial is his machan, and a girl's sister-
in-law, actual or potential is her nathoon. ’

| Muthuvans attach considerable significance to the ritual
of initiat:!.on. The final act of initiation :l.sA ncarlj of

'the same order of importance as marriage. This is indieated
;by the fact that in:l.tiation and marriage are both spoken

§oi‘ as kal x am, gxcept ‘that when referr:lng' fo | fhé former
certa:ln qualifying terms are also used. The :l.nitiat:l.on rite
for a boy is called ummal ‘kettu kalyanam by the east.om
Muthuvans, nd __g;_g ket.tu kalzanam by the western Muthuvans

(urumal kettu means tying of t.he turban, and tala kettu

S
§ eans ty:lng of the head) « The corresponding rite for a
i
|

girl. is called by both 3eétiena madi ket.tu kalx (mudi

kettu means tying of the hair) . The word kalxanam literally
. §meana a feast or festal occasion. Uaed by itself 11:- |

: means marriage becauae feast and marriage invariably go |
Li;oget.mir. L ,

| Among‘ the Kadar of Cachin also the initiatian rite
;’Ls a ka z am, ‘but the act of in:it:lation consista of the
Fhipping of the incisor tee’sh u:!.th a chisel until they
assumo a triangular shape. Hence the mitiation feaat ‘
:ls call‘hd gallikgthg kalmam (tooth—cutting feaet) . Tha
Kadar tooth—-cutting foast takes place at tha t:lme of

marriage or. imediatoly before it. in the case of boys, and

E 1. Cf. U.R.Ehrenfels, Kadar of Cochin{Madras: The
‘ University of Madras, 1952), p. 147.

i
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|'at the tiie of the £iFst menstruation in the case of girla.
Among the Mubhuvans t.he initiation rite neecl not , H

k vneeessarny coincide with either of these, but in actual
fact 4t does in 4 numbey of cages. }

"' The first menstruation’ of a Muthuvan girl: 13"a‘n
occaslon for ritual observances, quite apart from the
-mudl kettultying of hair) ceremony. When a girl j
menstruates ‘for ‘the first time she is- said to have becoue
nghgavati (a girl who ‘has flowered). She is sent o the
seclusion shed ‘for - five days. On the fifth day t-he adult
women of the Jndl eondnct her to the nearest brook where
she is. ¢eremonially bathed with her clothes on. She
stands knee—deop in water and the women stand:mg around
her pour ;numerous pots of water on her head. . -After 'chis
ritual bath she walks Dome with a pot of tumerie wa’cer
on her head, ' The other women. 11ne the route each holding
a pot: of water, As the g:lrlpasses -along, the women
empty t:heir own pots into the pot on the girls head, so
that she idrips'watén,ali the way. .On ‘reaching hama, ‘her -
parents ‘nreaent» her a new" m- { a women's dfesai
The women who- ‘participate in the first menstmation ritusl
of & girl mst themsalves be ritually pure' ‘vqoman in
either of the two states: of defilement, namaly, xnénegs‘or
conginqmenh; may not take part in the ritual. ‘ﬁ;_e:wc_:rst

of all natural states of defilément of & woman is the
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first menstruation., Particular care is taken to kesp

her out of sight of men;at;this time. A girl'gvmgngtruali
pollution lasts for “five br-msre days whereas sﬁbsequent
pollutions last for three or four days only.

Menstrual and maternity pollutions are obgervéd by

Ebthef hilb=§fibes,also in Travancore, A woman in heér-state

j}o;'t'rp‘<:>3.}.ut;¥.cm':?..3 strictly forbidden %o go negr.the“ '

cultivation site or tend cattle, because it is believed

' that the menstrual discharge is harmful to erops and

caftlé.’ The custom. of regaining normel ritual sta%us~5y |
the'3p§inkling of turmeric water, is prevalentggméhg'
-certain other hill tribes, notably the Kadar*of boéﬁiﬁ.
‘Adcoraing to Ehrenfels, h

- When the ‘actual menstrual bleeding. ceases,
i.e., usually on the third or fourth day, a good
bath will be taken, if possible in a riéver, after
which the thus purified girl would mix manjal
(turmerice) with water,  carry it back to the village
in a pot and sprinkle the mixture on the huts
and inmates in the lwmedlate neighbourhiocod of
the girl's own home. This cerenony marks the

termination of the monthly pollutlon.

Thrmeric;'aa,én‘ggeﬁt of ritual pur;fication, appears

in Muthuvan rites of initiation, menstruation and death,

3it'13'also‘usedvin religibga rites. Thgﬁ;yﬁctégmolling

wild turmeric called: Xasturi manjal  (Gurcura aronatiea)

. R S L

is ‘considered to have greater efficacy, as a ritual purifier,
than the .cultivated verlety sold in shops.

Vo 4

1. H&R§Eh§§ﬂ§§§93 ibid, p. 146.
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Much -has been written on Muthnwén'marriage customs,
in so far as anything at éll:has been waitﬁen on the tribe.,
The excitement over Muthuvan marriage is possibly due to
the fact that there is an elqment of what might be called
"marriage by capture" in it, = The popular belief is that
Muthuvan marriage is preceded by a brief period of
"probationary" or "trial® marriage iwhem: the bridegroom
forcibly carries away the bride 1&g -she goes .into the fofest
to collect rirqwoéd or draw water, and iives with her for
a few days in an abandoned-trée-hause or in a cave. 1If,

-| during this period, the boy and girl find that they are
temperamentally and physically compatible, and wish to get
married, they amnounce their intention to the elders sn
return to the viliage whereupon the marriage is celebrated.
If, on the other hand, they found themselves unsuited to
each other, the marriage does not take place, and the

i parties are free to contract mgrriages with other partners.

In its barest outline, this popular idea about
Muthuvan marriage ﬁas some truth in it although there is
considerable variation in detail as between one region and
another, All the same, it would be erroneous to think of
Muthuvan marriage as being pfeceded by a "trial® marriage.
The "capture® so éalled is only a mock capture consldering

that ﬁarental approval has already been given for the
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parties to come together with a view o marriage, The
purpose of Meapture®, then, is only to enable the boy
and girl to know each other before marriage. The girl
is not Meaptured" by her future husband’ himself; his
eross-cousins do that for him. The £irl and the boy are
accompanied by their cross-cousins of the respéctive
sexes. They all stay together so that there is no
opportunity for the would-be bride and bridegrcam to
cohab:lt. :

- “Muthuvans marry tl_:e‘ir-' cross-cousins, In a ‘system of
cross-cousin marriages, thé marrying partners are mother's
brother's daughter or son, or father's sistér's son or
daughter to each other, This will be explicit in the light
of Muthuvan clan exogamy and the traecing of deéscent
through the mother, - ‘For instance, lét us consider two
inter-marrying clans E and T, o

A woman of E ¢lan marries a man of T clan, and the
former's brother marries the latter's sister. The
children of these unions are mother's brothers child
as well as father's sister's child to each other. This
may be shown diagramatically as below,(Sce muxt }3034)

When E of the IX generation marries T of the same
generat‘ion,' they ‘are mother's brotherts child, as well as
fatherts aiéter"s child to each other. Several Muthuvan
marriages are, in fact, of this type; but it is customary
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to- say.that a boy msrries his mother's brother's daughfer,
and a girl, her father's sister’s-son., Due to this pattern
of kinship ‘between husbaégwgnfe, it is meaningless o
specify whether the marriage is between maternal cross-
cousins or paternal cross-cousins; it can be either
depending -on whethier the kinship is traced thfoﬁgh”the
mother or fathsr. When traced through mother, the husband
and-wife ‘are matefnal -¢ross=cousins, and when‘trécéd‘
through .father they are patorhal cross-cousins,

A1l marrlages are not of the same pattern of kinship
‘as shcwn above, and they camot be so wlther, for the
‘obvious.reason that inireel life a systematic, mechanfical
arrangement of"births:and-sexeé 1s‘notaobtainedsirﬁence,
the degree of kinship in the mother!s-brothert's-son/father!s-
sister's-daughter network is often uneQual; - For instance,
a boy may‘mﬁrry'hiSNmother'aAbrbthef's déugbter? and the
girl her father's sister's son, but thé'revéréé need not
necessarily be: true becauge the boy's father and “the girl's
mother may not be. siblings. The majority af‘Muthuvan
marriages are between children of classiflcatory sis%ars
and brothers. As a general rule a- Muthuvan conld marry
a cpass=-cousin of: contemporary generation among his second
and- shird: orders of kin group, a.e., those - related to hinm
by one' connectingllink, mother's brother or father's

sister, and those related by two connecting lipgks, mother's
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mother; mother's father, father's father, or father's'
mother, The followlng kinship charts show the networks
of kin from whom an affinal paritner may be chosen., It
is assumed that all . marriages take place between clans E
and T, Sinc§ descent is reckoned through tﬁe mother,
children belong to the same clan as the mother, and the
father to the opposite clan. (See p.223 for charts)

The charts shewe give the poséible choices of affinal
partner in the second and third orders of kin. In all the
charts, we start with a man of c¢lan E as ego. All persons
involved in the kin groups are assumed to be of either clan
E or clan T. Since clans are exogamous, ego (clan E)
could marry only a woman of clan T, Hiss possible choices,
namely, wonmen of contemporary generation in clan T in the
second and third orders of kinship)are eﬁcloaed in larger
circles, We thus see that a man may marry any one of
the following:- |

' (1) Mother's brother's daughter
II order "~ {2) Father's sister's daughter
{3) Mother's mother's brother's
daughter's daughter
: " {4) Mother's mother's sister's gon's
III Order daughter
‘ {5) father's brothert!s son's
daughter
(6) = " sister!s daughter
daughter |
(7) Father's " ©brotherts *
daughter
I (8 » . ® gigter's son's
e daughter
i3 {9y ¢ mother's brother's gon's
' - daughter
(10) » ®  gisterts

daughter's daughter.
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.- This is the recognised affinal kin.gfoup. Nevertheless,
marriages do tak‘e”piace’- butait’ia of thig gréup also. For
instance a man may marry a woman of -contemporary genseration
in ‘the fourth order of kinship in- the opposite clan, but
‘such marriages.-are frowned upon, and the couple may be
severely chastised or made *.h‘o ‘pay a fine. - Muthuvan kinship
reckoning seldom goes beyond the third order, i.e., a

depth of three generations. ‘Even so, it is only a villahe
headman or an uwnusually ‘knowledgeable elder member who

could t‘racé ‘the kinship network ln three generatioz_zs;

others ‘are generally unable to go beyond t’he_ first ascending
or first descending :gensration; ',

The' most” important considepation in marrlage 1s the
clan, Marriage ﬁthin one's own clan 1s tantamount to
incest, ‘and:persons involved in such marriages are subjected
'Ito heavy penalties, amounting even to expulsion from the
tribe, Muthuvans are deeply concerned about the rule of
clan exogamy, and any infringement of the rule is 1ooked
upon with a sense of horror and anger. o

S. of Ellikuttom clan in Rajamala had an :Ellicit love
laffair with the daughter of his mother'a sister who liveﬂ
in a hamlet near Pallivasal on the occasion of his stay

in the latterts house where he had gone to .assist the family
:ln some agriculturgal work. When the clandestine aﬁ'air

) had gone on for a lilttle while, it got talked about and the
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couple deeided to elope and get married secrétly. “Wheh ‘
their absence was noticed’ they werqpursnad to Rajamala
where’ ‘they solemnly declarad that they had married. The
_matter was immediately taken ﬁp,by higher autﬁqritiés;'and
a panchayat was called at which the head of Ellikuttom clan
presidéd. When called upon to’answer the chargés,‘s. showed
himself to be: completely impenitent, and he retortsd by 4
saying that the presiding head had no right to ecrrect him
wheri he himsel?f was gu:lty of,cohabzting with his wife's
younger sister during the former'ts lifeitime. This ereated
a temporary deadlock. Subaequent effbrts by other persons
at finding a satisfactory’solution proved futile, and as
far as the prééént writer'!s kﬁoﬁiédgc goes, S;'and’thé girl
contifwe to- live as husband and wife to this"ééy, in
Rajamala. They ha& to put up‘with'some sbéial oséfaéthn
initially, but most members of Rajamala kudi seem to be
recénciled to the incident mow. In this particular instance,
the man's péfsenality’hounté&~much. 8. 1s a man of strong
personality and considerable leadership among the youth.
He had many’ friends who secretly abetted his defianee of
authority, and helped him to bear the incipient boycott.

“A man marries between twenty and twenty-two years of
age; - ganerally, and a girl as soon as possible after puberty.
Unlike:certain other trlbea, Muthuvans do not generally

give the girls in marrlage befbre puberty. The consent of.
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the headmen of the villages of the boy and girl as well as
of the elders ameng neae. relaxions is’ sought 1n arranging
& marriage. The formal -request far the girl's hand is
|made by the bridegroom's brothérs or cvoss~couszns. &mong
Muthuvans of the ! njanad valley, the boy's father requests
;the girl'« father to.give her to be hzs son's ¥ife. There
:ig.np‘fbrma; betrothal, ;Whengcanaeng of the pagents, near
relations and hgagman has bgéh‘obtained, the bri&egrcom's

. friendS’and cousins go: to the girlt's villagé and awéit an

. opportunity to. cafry her otf to the Jupg}e. Ths bridegroom

|'himself may or mey not: be present, he is avawedly too shy
to participate in the, "capture" hf the bride, and remains
in a tree~house or cave in.the farest. Hhen the girl goes
out with her friends to. collect firewood or’ draw water, the
bays surround them and lead. them off to the rendezvous. The
entire party spends two or three- days in the fbresﬁ,
_wvisltlng the rillage occaszonally‘to collect grain or other
things they need. After this brieﬂ pericd of pernitted
courting, the boys and girla return to théir homas.

In nearly every case, the courting in the fbrest‘leada
to the immediate marriage of the pair,~bnt in'fare
instances it may 8o ‘happen that they take a dislike to @ach
other, or one dislike the other in which case the marriage
| may, not_yakg place., The parties are then free to marry

;somequy;elge. In view of the possibility, albeit remote,
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| that’ courting does not-mecessarily lead to marriage,-
Muthuvans ar&‘aii thefmore particular that the courting
couple shcpld‘not.echéhit~during the period of courting.
The presence of; other boys and girls is-not. aceidental or
" exceptional, but & customary @ractice~which_is-a,means to
thwart the possible sexualrinclination;of:@hg couple. If
copsummationntook place during courting the girl might
possibly become pregnant, and if later the boy changed
hig mind about marrying her, there would,be‘saribus
seandal and disastrous gouseqﬁences for the girl, Muthuvans
{ are therefore anxious- to avoid the chances of pre-marital
- Intercourse between the prespg;tivevhngand and wife,
.uA‘éouplevwhe;desire ta‘ﬁarry are required to‘makc“a
"formal'aanoﬂnbement~ofﬁyheiﬁ}intention,. This is usually
- made by proxy -so to say, that~is;~indireotl§ througﬁ
brothera“or'friends; »Mnthuvans say that éven Af it is 2
‘foregone- ccnclusion that courbing will. lead tc marriage,
the couple are required to declare their intention to
“marry so that if marital- troubles davelop later ‘on, this
could be held-as: witneas against them, ‘

.Thg marr iage ceremcny Ais very :1mple. On anaauspicdous
“day "fixed by the poojari(among eastern.huthuvéé@)'gr the
moottukand (among wesﬁérniﬁﬁtbuﬁana),\the Sfiﬁegrpom~and
*hig“cpmpanions:gp=to-the-5riée!s hémiet - if she is of

a different hamlet - and rénain in the chavadi{guest house).
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They are lavishly entertained to sweetmeats, fruits and
betel leaves by the bride's parents. At the appropriate
‘time, the bridegrodm, accompanied by his friends, goes
to the bride's house where ghe, clad in bridal clothes and
surrnundéﬁ by friends, awaits their arrival. The bride's
ﬁareg}s vacate the house for the time being because their
presence would be too embarassing for themselves as well
as the young people. The boy piresents the girl, a new
pudavai(woman's vestment), ear rings, bangles, a bead
necklace, and a pukari(comb) of golden bamboo, made with
his own hands. This last is ritually the most significant
gift, having the same importance as the tali in Hindm
marriage, or the ring in Christian marriage. It is said
that previouslyvthe Mppﬁuéans also used to tie the tali
;aaaﬁa?&uﬁﬁathEa@a;fiagéhritual, and that it was given up
because the bridea who had the gg;;}tied around their
neck dled young. - After the ritual presentation, the bride
and bridegromnm share betel leaves, arecanuts, fruits etd.
off the same plate. This completes the essential part of
the marriage ritual. It is followed by feasting, singing
and beating of drum.

Merriage is not consummated on the first night; the
bride and bridegroom sleep separately with their respective
age~sets, "to show that their friendship for the erstwhile

companions is not broken on aecount of the. new partnership;;
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but the feigned non-atiachment of the newly married couple
towards each other cannot.last very long. From the second
jay onwards; the cogpléplive togethers.. They,haye a short

honeymoon lastingfihree;or,fbgr.days when they repadr to

lan- 61d -tree-house or an abandoned hut away from the Ludl.

%The~coup1e‘usual1y»take up permanent residence. thereafter

éin the wife's kudi, but there-is no compulsion regarding

géhisa -If the bridegroom is also theiproqpectivé hair of

fthe wife'’s father, he becomes a permanent resident in the
lwife's kudi.,

i
i
!
f

- While the general pattern of Muthuvan'mgrriagg is as

%desc;ibed<above, there are minor variations in detail from

one region to another, as witness, for example,

Mr.Krishna Iyer's account of magriage among. Muthuvans of

Q{Deviar Valley where a. girl may be married either Spfore or

i
‘lafter puberty.

- -~ A man's younger brother with parental

" "approval moots the marriage question with the
. girl's father. -If his assent is obtained, the

girl is caught on the way and taken to an -

. ermadom(tree-house) about half a mile from thqr

hamiet in the cultivated area., Here she meets

~her fimncee who presents her with strings of

beads, a cloth of ten cubits length, and a comb
of golden bamboo. The brother keeps watch over
the ladder. The girl is taken to his house by

- - his brother, where she is made to do domestiec
service. Th

e husband goes home after three days.
A separate shed is erected for the couple about
hundred yards away from the hut, After two months

_ he takes her to his uncle's hut remains there for

one or two months, and réturns to his village,

1. L.A.Krishna Iyer, op. cit., p. 11 et seg
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Among the wésté£n~Muthuﬁans; if the girl is married
before she attains pubérty,‘afﬁﬁp%iél'céromnny'ié held
imnediately after- her first puberty pollution is over, The
'couple'spéﬁdithe nuptial night by themselves in a separate
hut. Afﬁér‘this they remain with the husband's ‘parents
until they build a hut for themselves in the Eggi of thedr
choice. o '

Tbere are frequent occurences of deviatiéﬁ from the
éggg'iﬁ respect of eourting and marriage. A“béy»énd girl
of the same kudi or of two adjacent kudis may fall in love,
but for one-reason‘or“anqther%thenparenté'may'6ﬁjeét‘to the
‘marriage. In such an eﬁent;'ihé lovers elopé'and‘1i§e<by
themselves in the forest with thie connivance, and sometimes
clandestine assistance of friends. In the meanwhile the
missing couple are- searched for and brought back.’ A
Tpanchayat is held to ‘try thefoffending couple. lore often
than not the couple are let. ‘off with- chastisemont and a
fine varying from Re.1/4/= to Rs.s/- e% the man, - -&nd Rs.-/8/
to Rs,2/«8/= for the. girl, .depending on -the seieusness of
the situation. L . . ',

If the affair. involves a’ boy and girl of the same clan,
it is tantamount to incest, and is. much more serlous than
1if it were between members of different clans but not of

the approved aff;nal kin groups. An 'incestuous' couple
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are almost certainly bansshed from the bribe,: |
Ta-an instance in which the girl's parents refuse to

give her in marriage to a particular boy, The latter may

attempt to carrylthe_girllawéy foreibly, with thglhelp‘éf
thls accomplices, -and marry-her-in seeret. It is tﬁis feom
of marriége, snd.marriagg.by.elopemept,,that.hasxled some
%o believe that Muthuvans practise marriage b&iééptﬁre; \
Mr.Krishna Iyerts description of Muthuvan marp;aggvsegms
‘[te .lend support to the faet that marriage by capture tékea
, plaée only when the.girl's parents refuse, to pérmit the )
suggested alliance, B

. When a girl's parents do not favdur a match
with a man who seeks her hand, she is taken away
by force at -z favourable opportunity,  They live
together in a secluded part of the forest for
‘some days, Meanwhile they are being searched for.
They are found and brought back to the village.
The man 1ig. tried by the village panchayat, and is
let off with a fine of one rupee, The marriage is
then allowed teo run its course wlth the consent

of the two parties.

_ In‘the—Dérié?‘Véiiey;'the’girl is waylaid by
- the men and his comrsdes, and taken to a remote
_ hamlet. He informs the members of his clan of his

1. For an ingtance of incestuous union, see instance eited
" on p.229-84Pra. In this instance where was nojsuccessful
banighment of the couple; but that was because the chief
- aceusor was himself gullty of an offence which the
accused used to his advantage, and because the man
concerned was one of unusually strong personality. The
normal procedure in the évent of kim an incestucus union
- 1s instant banishment. However, I have no reliable
information on instances of the kind at the present
time (P.T.T.) . ‘ L
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~action, and seeks their help and protection,

When the girl's party come in quest of her, they

Selaiions chen take thon back be. Shelr Mut.o

During the period of capture, the elements of

marriage like the predentation of strings of beads,

cloth and bamboo comb are gone through.l
As a rule, Muthuvans are monogamous, bub rare
_{deviation, either in the form of polygyny or polyandry,
occur, the former being more common. An outstanding living
instance of polygyny 1s the one already referred to in
g%angiegi.)'on with the incestuous: marriage of ?. of Rajamala.(Sce
But even this is only a case of polygyny on the sly as the
person concerned, namely, the head of Ellikuttom clan, has
not formally married the second women but was only believed
to be cohabiting with her, There @re no other known
instances of polygyny at the present moment. Generally,
all Muthuvans express the deepest abhorrence of all
polygamous unions. Nevertheless, there ls one ciréumatanee‘
in which hermay marry a second time when he already has a
wife, and that is when the first wife is barren. The matter
is considered by the panchayvat who, if satisfied that the
grounds justify the gi'anting of request for second marriage,
may allow ‘the man to take a second wife. The preferred
choice in such marriage is the younger sister of the first

wife. Polyandry is not permitted under any circumstance,

1. L.A.Krishna Iyer, op. cit., p. 13
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but insténces of such unions have not been unlméwn.

(I have heard of one instance of a widowed woman in

't Anjanad many years ago who, after the death of her first
husband,married another man in a nearby hamlet, and,
shortly afterwards, eloped with & third man to his hamlet
and married him, The second husband followed her to her
new residence to brinl;%ack, Wut was eventually reconclled
to sharing her with her latest husband. The’ Séépdéi
spread soon, but before anything could be done about it,
the situation was resolved by the death of the ‘zfomaix.

The two men were severely chastised and they married

again and settled in different hamlets.) Polygamy of either
type is rare nowadays. Muthuvans of thg younger generat:!qn
|express particular distaste for the practice.

Widows may remarry. Among the western Muthuvans, a
man may marry his elder brother's widow if he wishes to,
but neither of them are obliged to marry each other. The
eastern Muthuvans do not practise levirate, but a man may
marry the widow of a classifiecatory brother, i.e., a‘
maternal or paternal cross-cousin. Sororate marriages
are more frequent among both sections of Muthuvans; a man
may marry his deceased wife's sister, éﬁd this, in fact,
1s the preferred form of marriage for a widower, ‘
Ordinarily a man does not marry outside the tribe,

but there are a few instances of marriage between Muthuvans




and 'ho’n-'-Mutzhﬁyans.‘ ' Strictly“'speaking,thase are not cases
of marrying outside the tribe; because the non-Muthuvan
merrying o Muthuvan' is already incorporated in. the trive,
and reckoned as a Muthuvan for all practical -purposes.
Only members of the Vellala or Naicken castes are normally
admitted to the tribe., Muthuvans believe that they were
origirally Vellalas, Naickens are considered to be a
caste 6f equal status and hence they may also be admitted.
In Muthuvan. settlements bordering on Tamilnad, a few
instances of incorporation have taken place. A few years
ago, a man of the Vellala Caste was admitted to.the fribe
in Anjanad, and he eventually married a Muthuvan voman.}
‘Thurston,: whiia saying that outsiders are practically
never received into the caste, mentions a few instances of
adoption that actually took place, and he also quotes a ',
Mr.Bensley to show that members-of the Vellala caste. are
permitted entry into Muthuvan community. ‘
- Qutgiders. are practieally not. received into
the caste, but a weaver caste boy and girl who
-were starving and .deserted on the hills, were
adopted and, when they grew up, were allowed the
-full privileges of the caste, BSince thema |
Thotiya Naicker child was similarly adopted and
" is now'a fulleblown Muduvar with a Muduvar wife.
On similar occasions, adoptions from similar or

‘higher caste might take place, but the adoption
~of Pariahs or low caste people would be quite =

1. TFor this information I am indebted to Mr.Kurien Ipc
© - “-of Kothamangalam who has planting interests in the
High Range, and has personal knowledge of several
individual Muthuvans,
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. impossible. ‘In a lecture delivered by
Mr.0.,H.Bensgley, it was stated that the Muduvar
+ * permit the entry of membérs of the Vellala
caste inte their community, but insist upon
- Z‘a;‘{%%?ﬁ;"%ﬁi"wﬁii'ifﬁ%fﬁ&iﬁ’éﬁ“&ﬁ%ﬁ%ﬁ‘é‘iﬁ raend
_‘ The Administratiem Report of Travancore Forest

Department in the 1890's from which certain portzona are
reproduced 8arlier in pp. ?g st seq}'%ﬁﬁld also aseem to
testify to the faet that 1nterhmrriages of Muthuvans with
Thmils of the plains have been going on for quite a long
time, In fact as far as the present writer's knewledge
goes, such 1nteﬂmarriag¢s have been more frequent in elden
_tiﬁes than now, One explanation that can be,guggeé;ed for
the inéreas&ng rafity of inteﬁﬁarriagea at the present time
is that while the Tbmil plains people have advanced ,
considerably in economic and social position, and in |
education, over the 1ast halfbcentury or-so, there has been
no comparable rate of advancement among the Muthuwans, nor
indced among other hill tribes, This has made the distinctior
" lso mueh 8o that a natural assimilatzon between any two
| individuala: of the two sections is difficult.j,x A
Muthuvans are very discreet 4in the matter of saxual

1ifc, and have a- high aenae of sexual morality. Premarital

1‘0 Edgar ThurSton, OB 9_:2._2, Pe >890 .
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and extra-merital relations are severely dealt with, In
childhcod and. adoléacenca the Muthuvan boy isisubjecﬁed

to a high degree af’ parental discipline, and after marriage,
to tribal discipliﬁe, Any overt eXpression of" romantic
feeling betwaen the sexes is-considered to be-in bad taste.
No Muthuvan woman may talk to a stranger, ‘or even be seen
by strangers,' Sexual intercourse betwven.husband and wife
1is avoided on the eve of all occasions that call for ritual
purity of the participahﬁs, such éa feligimus rituéli;

i jungle~clear1ng, sowing, cuzting of sheavas, hunting, the
perfbrmance of death rites b,

Despite the puri tan discipline of adolescenee, a
'certain degroee of friendly teasing beﬁween boys and’ girls
18 tolerated, They have frequent opportunities to -come
together in the forest when~amorou8'songs are exehanged.
The romances of early adolescence often continue in later
years ‘which is a possible e&planaainn for the relatively
high inc:denca of elopements among‘Muthumans. A free
translation of some of the coﬁplets exchanged bét&éen ‘boys
.land girlé is given below. A1Y the !ongs ‘ars certainly
romantic, and some even erotic,\but theif chief interest
in the present context lies in the fact that they are ‘alse
dxpressive of certain aspects of Muzhuwan affinal kinship |

" |and marriage.
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1. & boy and girl meeting in the forsst:

/chiiﬁ, daughter of my uncle, daughter of a Maharaj,
My darling girl, show me not your golden breasts

‘Girl: O, son of my uncle, son of a Maharaj,
My darling boy, show me not youwr golden bud.

2. Whike the girl is plagtering the floor of her hut
with cowdung paste, the boy approacheg her:

'Boy: Sweet girl, daughter of my uncle
AEgﬁe with ﬁe.and plaster my floor.

Girl: O, you naughty boy, I won't come with you,
When I was playing in the sand by the riverside,
-You passed by saying, 'a girl too young'.

‘Boy: Then you were five, the age of lgnorance,
Now you are ten, and fit for me. ‘

3. While the boy tends the cattle in the hillside, the
girl creeps behind him and says:

Girl: O, brother of the cattleman,
Cattle~tending litile boy
A1l the cattle you tend Wil disappear in
the hills, ‘

Boy: What if my cattle disappear in the hillas?
What if they eat polson grass? :
I will hold my bow and arrow,
- In-the river in which you bathe.

Girl: Go on you little boy, go on with your cattle,
You who have tasted neither earth, nor itree,
) nor girl.

Boy: The taste of earth is in white antimound,
The taste of tree is in sandalwood tree,
The taste of girl is in tender breasts, .
And 0, my girl, I love you so!

L. The boy sings in the forest as if to himself:
‘Boy: When the elephant is in heat

He must be chained to a tree,
But where is the tree, and who has the chain?
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*'Glrl: Ay breasts are the trees,
. .My hands- are the chains, .
What more. do you need Lo chain tha elephanm?

5. Boy and girl 1n the forest' :

1

Boy‘ o, beaut;ful punna tree .
-For whom will you shed your flowars?

Girl- I will shed my flowers for only one,
Yea, my father's gister's son.

6. A girl has Just been married and taken away'by
‘ her husband, leaving her father 2lone. A man
calls out in frent of the house.*

Mans @here ‘is he who planted the gunna tree?
Where is ‘he who watches the nunna sheds?

Father‘ He who plantad the gunna tree is here,
Hgiw?o watches the punna seaeds is beyond the
11s. _ :

7. A boy and girl are in love and want to get married,
but their parents do not consent, The girl
encourages thé boy to elope with her, but the boy
is difdident: -

Boy: My beautiful red=-skinned girl,
, If T run away -with you,
And marry you in pride, . -
How can we be sure it- will last?¢

Girl: All that last are from Cod, ~
All that. perish are also. “from God, -
Aet, and with the help of God

We shall prosper under one roof.

*

Mnthuvan marriage and family are fairly happy and
stable, The husband is the head of the family. 4 woman

refers to her husband as yeetukaran{owner of the house or

Te unna, tree (Dillenza pentagyna) figures in
severa uthuvan songs as a metaphor or transferred
epithet for girl. The breasts of a very young girl
are often compared to the seed of the punna tree.
The idea 1s perhaps expressed bettér in the next song.




244

master*of'the-hause}.' Tﬁe wife én&.¢hildren are expected
| to submit to ihe'auﬁhgrity«and‘&iséipliné3of$the father.
Ordinarily the family consists of the husband, wife and
unmarried children only;__ﬁiﬁerce is permitted, but its
occurence ivaery_rére. Divoréed parﬁies are free to

remarry.
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Muthuvan death rites have received scant attention
from authors, but kinship duties become moré-eﬁpiibit at
death than at any: other erisis in the individualts life.

We shall therefore. deal with death rites in some detail,

. As soon as a man dies the-women of the kudi retreat
to a secluded spot in the forest éﬁd pefform a‘ritual
mourning. A piece of wood or a stone is laid on the ground
in the north-south direction, and the women circumambulate
the object, wailing‘ioudly;:bééfing their breasts and
extolling the virtues of the deceased., The objset in the
centre is a syabol representing the corps#f. After the
mourning, the women sprinkle turmerile ﬁétéf on the 'corpse!
and on each other. Turmeric, as we have already seen,
is an article of ritual pnrification. -

' Members of the deceaaed's clan, and of all the adjacent
villages are informed~of‘the deaph., All clansman are

expected to attend the funérary:riﬁes. The bedy 13 kept
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until the day after death so that friends and clansmen,
and relations from distant~villages, could pay their last
respects to the deceased, When a child or young person
dies, the body is usually buuried the same day.

When a man dies the chief ritual motrner is his
sister's son who is also hisfheir. The wife, children,
brothers and sisters are naturally the real mourners but
in the ritual sense they are preceded by the sidter's son,

Soon after death, the body is bathed and wrapped in
clean linen, Adult men who call to pay thelr reapects
remove their turban on entering the house, and keep it
foldéd under the right arm, or tied round the waist; it
is worn again only after the burial is over. The chief
mourner and other near relations observe ritual mourning
for bhirty days during which time they abstain from bath
and embrocatlon, and diseard the tmmban, ornaments, and
other adornments, The widow does not wilar any ornament
at all henceforth, unless she resumes married status by
a second marriage, |

On the second day the body is carried to the burial
place by hired Pulayas, and interned in a desp grave. The
mourners put a pinch of rice each in the corpse's mouth,
following the general Hindu'custom. The body is laid in
the north-south direction, head towards north and feet

towards south. Muthuvans believe that the tiger does not
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toueh anything that lies in the north-south direction.
So, if the body is laid north-south, there is no danger
o£~it being unearthed and eaten by tiger. Implements and
personal effects such as bill-hook, fishing rod, betel
leaf bag and chakmuk (flint and tinder) that the man used
while alive, are bﬁried with him, As earth is shovelled
into the grave, the chief mourner, the poojari and the

older men incant manthrams (magical chants) to the effect:
"May you rest where we lay you down; may you not appear
t0 us in dreams; guard us who are living, we shall prepare
a pongal{ritual offering) for you every year',

Two stones are planted over the gfave of an adult,
one at the head and the other at the feet., The head stone
(taldkallu) is larger than the foot stone (kal kallu),

and it is planted by the deceased's maternal or paternal

cross cousins who are his gambadhakar (affinal kin). The
foot stone is planted by his maternal or paternal parallel
cousins, who are his enabandhukal (clansmen).

Mr.Krishna Iyer mentions an interesting burial
cgstoq among the Muthuvans of Deviar Valley.

In Deviar Valley the medieine man first

. concelves that the grave represents the body
of Surya(Sun), and passes a whiff of air through
the hollow of his hand., After the grave is filled
with earth, he conceives it to be the skin of
Surya, and passes another whiff of air through the
hollow of his hand, He then forms the impression
that the stone planted at the head 1s the head
of the Sun, and passes another puff of air through
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the hollow of his hand, He then conceives that
' the stone planted at the foot is the big toe of
the Sun, and passes another puff of air. The -
L. idea is "that the Sun is guarding the dead, and
that no wild animsl may do any harm %o the dead,
. if these ceremonles are properly performed. If
not, it is said that the tiger will taste the
. flesh of the dead and kill the people of the
villageJ-

After the burial the men proceed to the nearest
brook or pool for a ritusl’ dip with clothes on., They ‘
return td‘the kudi with dripping cloth and untied halr, and
sit in a circle in front of the deceased's house. The
chief mourner spreads three plantain leaves in the middle
and'places a quantity of pongal on each leaf, The pongals
represent 8héee categories of ancestors, namely, the
aﬁcestora of the‘&ribe as a wﬁole, the ancestor's of the

deceased's clan, and the ancestors of his affinal clan.
| All the assembled people stand up and bow before the
gongals, and then take a pineh of the ritual rice from
each leaf. ' ‘

On the follawing day a feast 1s served tu the villagers
and visitora by the deceased's clansmen. ‘This is the
first karmanthram (death ceremony). Only one karmanthram
is performed for- a child, but for an adult a second and
more imporpanb‘death rite is performed on the thirtieth
day; Eegth_pollution lasts for thirty days if;the'deégased

1. L.A.Krishna Iyer, op. cit.,pp. 28 et seq



248

vas an aﬂnlt anﬂfif child, only fbr two days.
The second karmagphram is- characterised by an elaborate
and expen81ve feast the expenses of which are borne by

the deceased‘a sambandhkar(affinal kan).‘ ‘The' quality and

quantity of the feast varies with the status of the deceased.
|A11 kinsmen of the deceased are- invited to the feast. An
important feature of the second karmsnthram is that on this

occasion a public exoneration in- connection with the
,cireumstanees of :the death is ‘sought to be fulfillgd. This
is related to the Muthuvan belief in kgodothr {sorcery) as
a passible'eausé'bf all calamities, There is a tendency
to suspect that death has been caused by sorcery aimsd
.ggainst'the deeaasedvby a hostile person or persons. Hence
an%opportuhity:ia given -to the chigf mowrner to deelare in
publié;his suspicions if he has any, if‘he’ééysyghat he'
believes the death to have-happened as a result ‘of natural
causes; it is taken to be a public exoneration of all from
the guilt of sorce:y.in\respecﬁiéf the death. If, on the
other hand, hé says that he has suspieion agaihét‘sﬁmeone,
the person canqernéd'wili be ‘tried by the panchayat at a
later date and, :if fouﬁdxguilgy;‘punished.,i |
Ancestors. are propitiated on the odeasion of the second
death,rite;alse;“lﬁll»thé‘quSts,then partake 6f'the féasf;
Before being eaten the food'ia‘ritually purified by the
boojarl by sprinkling tﬁfmeric water on it.




. Wé have considezed Euthuvan birth rites, initiatzon,
marriage unﬁ death and .8een that in egch of these the
matrilineal kin have aertain ritual functions . Birth,
initiation, marriage and death are critical stages in the
individual's-life when the matrilineal kin emphizsise chtlr"
rights, and duties in relation to- -the individual,’ while
thia is explicit in the situations descr;bed above, it is
loosely defined but nevertheless ‘present, in certain other
aituatiggs gugh‘as'agrigultural operations and hunting., In
agriéylgufé; there agg.twc‘occasion§~ﬁhen'a man might
§ossib1y neé@,&géigtaﬁcg; theée’aré fbres;)cigéfiqg:and"
harvesting, On both these occasions a man may call upon
the éeﬁvices of his matrilinealwkin. In‘:ait,wefen ;f a
person does‘not formally reqnest the,aSSistanbe of his -
matrilineal kin the 1atter consider 1t but right and proper
that they should lend their asqiatanca voluntarily. When .
the harvest is over and the grain stored, matrilineal
kinsmeﬁ‘entertainlgach other lavishly. It is usual to find
Muthuvans paying long calls, lasting even up %o a month, on
their kinsmen at the end’of the harvest season.

Thare is yet another, 1nstqnce -of the jural element in
kinahip. A sister's son expects a -small sharg‘0¢ the
harvest Qf‘hisrmptherfa brothgr; The sister's son is the
future heir of tﬂa'motherTa brother, and his claim to a

share of the latter's harvest doubtlegs anticipates the
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future relation between tha two,

- Similarly,” in the distribution of the spoils of a
hunt somo kinship obligatzons are %o be fulfille d.v One's
trilineal k~n‘have a recognised ¢laim oyer a share of the
meat of the animals shot, Failure to Pul£il- the customary
bligationsntdwards-one?a~ma%rilinea1 kin in égricglture or
un;ing\leads'§o~petty animosities andyrecriminatigns. :

By far the most importént jural element in Muthuvan
inship structure lies in- the matter of inheritance,. A man's
roperty passes on to his siqter's son, Muthuvans say that
when a man dies his sister's son c¢laims every possesaion of
the deceaséd, feven his walking stieck®., But nowadéys some
laxity is permitted in this respect. A ﬁan's personal
?cquisitions-such235xcash,ﬁtopls, cardamom land, poultry etc.,
-hay_be given to his own son, wholly or partly, with the .
eonsent of his sister's son. .Even with regard to hie
inherited property, the glster's son ls often prevailed upon
%o give a small share of it to his mother's brother's son.
This islin'the'naturezqf'a gift only, and not as a matter of
right, Women téke care to hand over their perépnal property
uch aéngoaking veséals{ ornaments and cioth to their own
daughters. | Co
In matriloecal, matrilineal socleties like the Nair the
- mother?'s brother is the head of a family‘of co~resident




sisters ‘and thelr children, ' The eldest son of the oldest

@

sister succeeds the uncle as hedd of the joint family. As

a result of this paﬁtéfnrbf'resiaence-and succession the
affective relations between uncle and nephew are mach the
{aame aé betwhéﬁ'fathgr and son irn 2 pasrilineal, patrilocal
socisty, Therefore, ia'métriipcal matriliny thers is
littie dffno'1nhqrentfconf1iét\in respeet of properby
1nheritance. ‘Mﬁﬁhuvaﬁ'sdciétyfis matrilineal and gatrilocal.
Even if a man msves to his wife's kudi after marriage, he
sets up a household of his own’ with himgelf, his wifa and
children. Naturally the bonds of attachment between parents
énd chiléren ére'strongef than those betwesn uncies and -
‘nephews. This situation may appesr to give rise to a certain
" lamount cf conflict over property. ~Hbﬁever,vinc‘vpss-t;ousin
'marriages, the sister's gon is also the daughter's husband,
so that when property is inherited by the sister's son, it
lactually goes to the deughter and - her husband., = In the next
Jdescending generaﬁion‘it'reverté to the;ﬁatrilineai grandson,
|as shown in the chart below, becauge ego's sister's son is
|akso his wife's brothers son.(see p..s5z-for chart)

Indeed, if all marriages did 1n fact take Flace between
immediate cross~-cousing in all ‘generations, the ancestral
property weuld continue to. be exphanged batween matrilineal
and patrxlineal descendents in -alternate generations. In

actual practice, however, very few marriages are of this
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FIG3L
 PASSAGE OF PROPERTY

) i;yﬁe; the large majority of marriages are between cross-

cousins of the third or fourth order, i.e., between children
of classificatory brothers and sisters., This does not
affect the rule of inheritance; whether the sister's so:i
marries the brotherts daughter ér not, the brother's property
must pass on to the sistert!s son. Since descent is reckoned
in the femals iine, peoperty passes on from generation to
generation among members of the same lineage desplte the
vagaries in degree of kinship between individual affines,
One's own son inherits the property of one's wifse's brother,
and it continues to be inherited by members of the wiffe's
lineage through the generations.
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- The fact that théﬂéiéter's ség-does not neceéééf;ijd“‘m“‘j
marry the.brother's daughter does contain potential conflicts
in respect of claims on property:; This is sought to be
obviated by a sharing of property between matérniltcross~
cousins and by the jural function of kinshib in initiation,
marriage ete, which induces close bonds of friendship and

co-operation between matrilineal kinsmen,




